(And whoever does good voluntarily.)

It was said that the Ayah describes performing Tawaf more than seven times, it was also said
that it refers to voluntary “Umrah or Hajj. It was also said that it means volunteering to do
good works in general, as Ar-Razi has stated. The third opinion was attributed to Al-Hasan Al-
Basri. Allah knows best.

Allah states:

(b 2 A0 24

(...then verily, Allah is All-Recognizer, All-Knower.) meaning, Allah's reward is immense for the
little deed, and He knows about the sufficiency of the reward. Hence, He will not award
insufficient rewards to anyone. Indeed:
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(Surely, Allah wrongs not even of the weight of an atom, but if there is any good (done), He
doublesit, and gives from Him a great reward.) (4:40)
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(159. Verily, those who conceal the clear proofs, evidences and the guidance, which We have
sent down, after We have made it clear for the People in the Book, they are the ones cursed by



Allah and cursed by the cursers.) (160. Except those who repent and do righteous deeds, and
openly declare (the truth which they concealed). These, | will accept their repentance. And |
am the One Who accepts repentance, the Most Merciful.) (161. Verily, those who disbelieve,
and die while they are disbelievers, it is they on whom is the curse of Allah and of the angels
and of mankind, combined.) (162. They will abide therein (under the curse in Hell), their
punishment will neither be lightened nor will they be reprieved).

The Eternal Curse for Those Who hide Religious Commandments

These Ayat sternly warn against those who hide the clear signs that the Messengers were sent
with which guide to the correct path and beneficial guidance for the hearts, after Allah has
made such aspects clear for His servants through the Books that He revealed to His Messengers.
Abu Al-" Aliyah said that these Ayat, "were revealed about the People of the Scripture who hid
the description of Muhammad ." Allah then states that everything curses such people for this
evil act. Certainly, just as everything asks for forgiveness for the scholar, even the fish in the
sea and the bird in the air, then those who hide knowledge are cursed by Allah and by the
cursers. A Hadith in the Musnad, narrated through several chains of narrators, that strengthens
the overall judgment of the Hadith, states that Abu Hurayrah narrated that Allah's Messenger
said:
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(Whoever was asked about knowledge that one has, but he hid it, then a bridle made of fire
will be tied around his mouth on the Day of Resurrection.)

It is also recorded by Al-Bukhari that Abu Hurayrah said, "If it was not for an Ayah in Allah's
Book, | would not have narrated a Hadith for anyone:
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(Verily, those who conceal the clear proofs, evidences and the guidance, which We have sent

down,)"

Mujahid said, "When the earth is struck by drought, the animals say, " This is because of the
sinners among the Children of Adam. May Allah curse the sinners among the Children of Adam.™
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(and cursed by the cursers) means that the angels and the believers will curse them. Moreover,
a Hadith states that everything, including the fish in the sea, asks for forgiveness for the

Abu Al-" Aliyah, Ar-Rabi® bin Anas and Qatadah said that



scholars. The Ayah (2:159 above) states that those who hide the knowledge will be cursed, (in
this life and) on the Day of Resurrection, by Allah, the angels, all humanity, and those who
curse (including the animals) each in its own distinct way. Allah knows best.

From this punishment, Allah excluded all who repent to Him:
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(Except those who repent and do righteous deeds, and openly declare (the truth which they
concealed).)

This Ayah refers to those who regret what they have been doing and correct their behavior
and, thus, explain to the people what they have been hiding.
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(These, | will accept their repentance. And | am the One Who accepts repentance, the Most

Merciful.)

This Ayah also indicates that those who used to call to innovation, or even disbelief, and repent
to Allah, then Allah will forgive them. Allah afterwards states that those who disbelieve in Him
and remain in this state until they die, then:
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(it isthey on whom is the curse of Allah and of the angels and of mankind, combined. They will
abide therein (under the curse in Hell).)

Therefore, they will suffer the eternal curse until the Day of Resurrection and after that in the
fire of Jahannam, where,
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(their punishment will neither be lightened)

Hence, the torment will not be decreased for them,
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(nor will they be reprieved.)

The torment will not be changed or tempered for even an hour. Rather, it is continuous and
eternal. We seek refuge with Allah from this evil end.

Cursing the Disbelievers is allowed

There is no disagreement that it is lawful to curse the disbelievers. * Umar bin Al-Khattab and
the Imams after him used to curse the disbelievers in their Qunut (a type of supplication)
during the prayer and otherwise. As for cursing a specific disbeliever, some scholars stated that
it is not allowed to curse him, because we do not know how Allah will make his end. Others
said that it is allowed to curse individual disbelievers. For proof, they mention the story about
the man who was brought to be punished repeatedly for drinking (alcohol), a man said, "May
Allah curse him! He is being brought repeatedly (to be flogged for drinking)." Allah's Messenger
said:
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(Do not curse him, for he loves Allah and His Messenger).

This Hadith indicates that it is allowed to curse those who do not love Allah and His Messenger .
Allah knows best.
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(163. And your llah (God) is One llah (God Allah), La ilaha illa Huwa (there is none who has
the right to be worshipped but He), the Most Gracious, the Most Merciful.)

In this Ayah, Allah mentionsthat He is the only deity, and that He has no partners or equals. He
is Allah, the One and Only, the Sustainer, and there is no deity worthy of worship except Him.
He isthe Most Gracious Ar-Rahman, the Most Merciful Ar-Rahim. We explained the meanings
of these two Names in the beginning of Qurat Al-Fatihah. Shahr bin Hawshab reported that
Asma'’ bint Yazid bin As-Sakan narrated that Allah's Messenger said:
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(Allah's Greatest Name is contained in these two Ayat):
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(And your llah (God) is One llah (God Allah), La ilaha illa Huwa (there is none who has the
right to be worshipped but He), the Most Gracious, the Most Merciful.) and:
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(Alif-Lam-Mim. Allah! La ilaha illa Huwa (none has the right to be worshipped but He), Al-
Haiyul-Qaiyum (the Ever Living, the One Who sustains and protects all that exists).) (3:1, 2)"

Then Allah mentions some of the proof that He is alone as the deity, that He is the One who
created the heavens and the earth and all of the various creatures between them, all of which
testify to His Oneness. Allah said:
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(164. Verily, in the creation of the heavens and the earth, and in the alternation of night and
day, and the ships which sail through the sea with that which is of use to mankind, and the
water (rain) which Allah sends down from the sky and makes the earth alive therewith after its
death, and the moving (living) creatures of all kinds that He has scattered therein, and in the

veering of winds and clouds which are held between the sky and the earth, are indeed Ayat
(proofs, evidences, signs, etc.) for people of understanding.)

The Proofs for Tawhid

Allah said:
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(Verily, in the creation of the heavens and the earth...)

Therefore, the sky, with its height, intricate design, vastness, the heavenly objects in orbit,
and this earth, with its density, its lowlands, mountains, seas, deserts, valleys, and other
structures, and beneficial things that it has. Allah continues:
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(...and in the alternation of night and day.)

This (the night) comes and then goes followed by the other (the day) which does not delay for
even an instant, just as Allah said:
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(It isnot for the sun to overtake the moon, nor does the night outstrip the day. They all float,

each in an orbit.) (36:40)

Sometimes, the day grows shorter and the night longer, and sometimes vice versa, one takes
from the length of the other. Smilarly Allah said:
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(Allah merges the night into the day, and He merges the day into the night) (57:6) meaning, He
extends the length of one from the other and vice versa. Allah then continues:
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(. ..and the ships which sail through the sea with that which is of use to mankind,)

Shaping the sea in this manner, so that it is able to carry ships from one shore to another, so
people benefit from what the other region has, and export what they have to them and vice
versa.

Allah then continues:
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(...and the water (rain) which Allah sends down from the sky and makes the earth alive
therewith after its death), which is similar to Allah's statement:

ATy Gl a5 L) A )
(058G 434 Ga L

(And a sign for them is the dead land. We give it life, and We bring forth from it grains, so that

they eat thereof.) (36:33), until:
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(which they know not.) (36:36)

Allah continues:
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(and the moving (living) creatures of all kinds that He has scattered therein,) meaning, in
various shapes, colors, uses and sizes, whether small or large. Allah knows all that, sustainsit,
and nothing is concealed from Him. Smilarly, Allah said:
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(And no moving (living) creature is there on earth but its provision is due from Allah. And He
knows its dwelling place and its deposit (in the uterus or grave). All isin a Clear Book (Al-Lawh
Al-Mahfuz the Book of Decrees with Allah).) (11:6)
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(...and in the veering of winds...)

Sometimes, the wind brings mercy and sometimes torment. Sometimes it brings the good news
of the clouds that follow it, sometimes it leads the clouds, herding them, scattering them or
directing them. Sometimes, the wind comes from the north (the northern wind), and
sometimes from the south, sometimes from the east, and striking the front of the Ka' bah,
sometimes from the west, striking its back. There are many books about the wind rain, stars
and the regulations related to them, but here is not the place to elaborate on that, and Allah
knows best.

Allah continues:
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(...and clouds which are held between the sky and the earth,)
The clouds run between the sky and the earth to wherever Allah wills of lands and areas.

Allah said next:
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(...are indeed Ayat for people of understanding,) meaning, all these things are clear signs that
testify to Allah's Oneness. Smilarly, Allah said:
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(Verily, in the creation of the heavens and the earth, and in the alternation of night and day,
there are indeed signs for men of understanding. Those who remember Allah (always, and in
prayers) standing, sitting, and lying down on their sides, and think deeply about the creation of
the heavens and the earth, (saying): "Our Lord! You have not created (all) this without purpose,
glory to You! (Exalted are You above all that they associate with You as partners). Give us
salvation from the torment of the Fire.") (3:190, 191)
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(165. And of mankind are some who take (for worship) others besides Allah as rivals (to Allah).
They love them as they love Allah. But those who believe, love Allah more (than anything else).
If only, those who do wrong could see, when they will see the torment, that all power belongs
to Allah and that Allah is severe in punishment.) (166. When those who were followed disown
(declare themselves innocent of) those who followed (them), and they see the torment, then
all their relations will be cut off from them). (167. And those who followed will say: "If only we
had one more chance to return (to the worldly life), we would disown (declare ourselves as
innocent from) them as they have disowned (declared themselves as innocent from) us. " Thus
Allah will show them their deeds as regrets for them. And they will never get out of the Fire.)

The Condition of the Polytheists in this Life and the Hereafter

In these Ayat, Allah mentions the condition of the polytheists in this life and their destination
in the Hereafter. They appointed equals and rivals with Allah, worshipping them along with
Allah and loving them, just as they love Allah. However, Allah is the only deity worthy of
worship, Who has neither rival nor opponent nor partner. It is reported in the Sahihayn that
" Abdullah bin Mas’ ud said: | said, "O Messenger of Allah! What is the greatest sin" He said:
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(To appoint arival to Allah while He Alone has created you.)

Allah said:
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(But those who believe, love Allah more (than anything else))

Because these believers love Allah, know His greatness, revere Him, believe in His Oneness,
then they do not associate anything or anyone with Him in the worship. Rather, they worship
Him Alone, depend on Him and they seek help from Him for each and every need.

Then, Allah warns those who commit Shirk,
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(If only, those who do wrong could see, when they will see the torment, that all power belongs
to Allah.) if these people knew what they will face and the terrible punishment they are to
suffer because of their disbelief and Shirk (polytheism), then they would shun the deviation
that they live by.

Allah mentions their false beliefs in their idols, and that those they followed will declare their
innocence of them. Allah said:
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(When those who were followed disown (declare themselves innocent of) those who followed
(them).) the angels, whom they used to claim that they worshipped, declare their innocence of
them in the Hereafter, saying:
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(We declare our innocence (from them) before You. It was not us they worshipped.) (28:63),

and:
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("Glorified be You! You are our Wali (Lord) instead of them. Nay, but they used to worship the
Jinn; most of them were believersin them.") (34:4)




The Jinn will also disown the disbelievers who worshipped them, and they will reject that
worship. Allah said:
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(And who is more astray than one who calls on (invokes) besides Allah, such as will not answer
him till the Day of Resurrection, and who are (even) unaware of their calls (invocations) to
them And when mankind are gathered (on the Day of Resurrection), they (false deities) will
become their enemies and will deny their worshipping.) (46:5, 6) Allah said:
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(And they have taken (for worship) alihah (gods) besides Allah, that they might give them
honor, power and glory (and also protect them from Allah' punishment). Nay, but they (the so-

called gods) will deny their worship of them, and become opponents to them (on the Day of
Resurrection).) (19:81, 82) Prophet Ibrahim said to his people:
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(You have taken (for worship) idols instead of Allah. The love between you is only in the life of
this world, but on the Day of Resurrection, you shall disown each other, and curse each other,
and your abode will be the Fire, and you shall have no helper.) (29:25) Allah said:
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(But if you could see when the Zalimun (polytheists and wrongdoers) will be made to stand
before their Lord,how they will cast the (blaming) word one to another! Those who were
deemed weak will say to those who were arrogant: "Had it not been for you, we should
certainly have been believers!" And those who were arrogant will say to those who were
deemed weak: "Did we keep you back from guidance after it had come to you Nay, but you
were Mujrimin (polytheists, sinners, disbelievers, criminals).” Those who were deemed weak
will say to those who were arrogant: "Nay, but it was your plotting by night and day, when you
ordered us to disbelieve in Allah and set up rivals to Him!" And each of them (parties) will
conceal their own regrets (for disobeying Allah during this worldly life), when they behold the
torment. And We shall put iron collars round the necks of those who disbelieved. Are they
requited aught except what they used to do) (34:31-33) Allah said:
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(And Shaytan (Satan) will say when the matter has been decided: "Verily, Allah promised you a
promise of truth. And | too promised you, but | betrayed you. | had no authority over you
except that | called you, and you responded to me. So blame me not, but blame yourselves. |
cannot help you, nor can you help me. | deny your former act in associating me (Satan) as a

partner with Allah (by obeying me in the life of the world). Verily, there is a painful torment
for the Zalimin (polytheists and wrongdoers).) (14:22)

Allah then said:
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(...and they see the torment, then all their relations will be cut off from them.) meaning,
when they see Allah's torment, their power and means of salvation are all cut off, and they will
have no way of making amends, nor will they find a way of escape from the Fire. * Ata' reported

that lbn * Abbas said about:
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(then all their relations will be cut off from them.) "meaning the friendship." Mujahid reported
a similar statement in another narration by lbn Abu Najih.

Allah said:
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(And those who followed will say: "If only we had one more chance to return (to the worldly
life), we would disown (declare ourselves as innocent from) them as they have disowned
(declared themselves as innocent from) us.")

This Ayah means: " If we only had a chance to go back to the life so that we could disown them
(their idols, leaders, etc.) shun their worship, ignore them and worship Allah Alone instead.'
But they utter a lie in this regard, because if they were given the chance to go back, they
would only return to what they were prohibited from doing, just as Allah said. Thisis why Allah
said:
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(Thus Allah will show them their deeds as regrets for them.) meaning, their works will vanish
and disappear. Smilarly, Allah said:
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(And We shall turn to whatever deeds they (disbelievers, polytheists, sinners) did, and We shall
make such deeds as scattered floating particles of dust.) (25:23)

Allah also said:
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(The parable of those who disbelieved in their Lord is that their works are as ashes, on which
the wind blows furiously on a stormy day.) (14:18), and:
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(As for those who disbelieved, their deeds are like a mirage in a desert. The thirsty one thinks
it to be water.) (24:39)

Thisiswhy Allah said at the end of the Ayah 2:167 above
T T
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(And they will never get out of the Fire.)
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(168.0 mankind! Eat of that which is lawful and good on the earth, and follow not the footsteps
of Shaytan (Satan). Verily, he is to you an open enemy.) (169. He (Satan) commands you only
what is evil and Fahsha' (sinful), and that you should say about Allah what you know not.)

The Order to eat the Lawful Things, and the Prohibition of
following the Footsteps of Shaytan

After Allah stated that there is no deity worthy of worship except Him and that He Alone
created the creation, He stated that He is the Sustainer for all His creation, and He mentioned
a favor that He granted them; He has allowed them to eat any of the pure lawful things on the
earth that do not cause harm to the body or the mind. He also forbade them from following the
footsteps of Shaytan, meaning his ways and methods with which he misguides his followers, like
prohibiting the Bahirah (a she-camel whose milk was spared for the idols and nobody was
allowed to milk it), or S'ibah (a she-camel let loose for free pasture for the idols and nothing
was allowed to be carried on it), or a Wasilah (a she-camel set free for idols because it has
given birth to a she-camel at its first delivery and then again gives birth to a she-camel at its
second delivery), and all of the other things that Shaytan made attractive to them during the
time of Jahiliyyah. Muslim recorded " lyad bin Himar saying that Allah's Messenger said that
Allah the Exalted says,
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(" Bvery type of wealth | have endowed My servants is allowed for them...' (until), "I have

created My servants Hunafa' (pure or upright), but the devils came to them and led them astray
from their (true) religion and prohibited them from what | allowed for them. )
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Allah said:

(...he isto you an open enemy.)



warning against Satan. Allah said in another instance:
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(Qurely, Shaytan is an enemy to you, so take (treat) him as an enemy. He only invites his Hizb
(followers) that they may become the dwellers of the blazing Fire.) (35:6), and:
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(Will you then take him (Iblis) and his offspring as protectors and helpers rather than Me while

they are enemies to you What an evil is the exchange for the Zalimin (polytheists, and
wrongdoers, etc).) (18:50)

Qatadah and As-Quddi commented on what Allah said:
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(...and follow not the footsteps of Shaytan (Satan)):
Every act of disobedience to Allah is among the footsteps of Satan.

" Abd bin Humayd reported that lbn ~ Abbas said: "Any vow or oath that one makes while angry,
isamong the footsteps of Shaytan and its expiation isthat of the vow. " Allah's statement:
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(He (Satan) commands you only what is evil and Fahsha (sinful), and that you should say about
Allah what you know not.)

The verse means: " Your enemy, Satan, commands you to commit evil acts and what is worse
than that, such as adultery and so forth. He commands you to commit what is even worse, that
is, saying about Allah without knowledge." So this includes every innovator and disbeliever.



i 5 108 400 (50 T 1 243 (18 1)
Y B S js Gl ale al G
‘;353 /u-@j\ Ui:“/ _ g0 - yj s /u wo -

e Jﬁ’” c&em

(170 When it is said to them: "Follow what Allah has sent down." They say: "Nay! We shall
follow what we found our fathers following." (Would they do that!) even though their fathers
did not understand anything nor were they guided) (171. And the example of those who
disbelieve is as that of him who shouts to those (flock of sheep) that hear nothing but calls and
cries. (They are) deaf, dumb and blind. So they do not understand.)

The Polytheist imitates Other Polytheists

Allah states that if the disbelievers and polytheists are called to follow what Allah has revealed
to His Messenger and abandon the practices of misguidance and ignorance that they indulge in,
they will say, "Rather. We shall follow what we found our fathers following," meaning,
worshipping the idols and the false deities. Allah criticized their reasoning:
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((Would they do that!) even though their fathers), meaning, those whom they follow and whose

practices they imitate, and:
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(...did not understand anything nor were they guided) meaning, they had no sound
understanding or guidance. lbn Ishaq reported that Ibn " Abbas said that this was revealed
about a group of Jews whom Allah's Messenger called to Islam, but they refused, saying,
"Rather, we shall follow what we found our forefathers following." So Allah revealed this Ayah
(2:170) above."

The Disbeliever isjust like an Animal

Allah then made a parable of the disbelievers, just as He said in another Ayah:
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(For those who believe not in the Hereafter is an evil description.) (16:60)

Smilarly, Allah said here (2:171 above)
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(And the example of those who disbelieve...) meaning, in their injustice, misguidance and
ignorance, they are just like wandering animals, not understanding what they are told; if the
shepherd heralds them or calls them to what benefits them, they would not understand what is
actually being said to them, for they only hear unintelligible sounds. This is what is reported
from Ibn " Abbas, Abu Al-" Aliyah, Mujahid, " Ilkrimah, ~Ata’, Al-Hasan, Qatadah, "Ata' Al-
Khurasani and Ar-Rabi" bin Anas.

(u o & s s ¥ s )
(They are deaf, dumb, and blind.) means, they are deaf, as they do not hear the truth; mute,
as they do not utter it; and blind, asthey do not see or recognize its path and way.
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(172. O you who believe (in the Oneness of Allah Islamic Monotheism)! Eat of the lawful
things that We have provided you with, and be grateful to Allah, if it is indeed He Whom you
worship). (173. He has forbidden you only the Maitah (dead animals), and blood, and the flesh
of swine, and that which is slaughtered as a sacrifice for other than Allah. But if one is forced
by necessity without willful disobedience nor transgressing due limits, then there is no sin on
him. Truly, Allah is Oft-Forgiving, Most Merciful.)



The Command to eat Pure Things and the Explanation of the
Prohibited Things

Allah commands His believing servants to eat from the pure things that He has created for
them and to thank Him for it, if they are truly His servants. Eating from pure sources is a cause
for the acceptance of supplications and acts of worship, just as eating from impure sources
prevents the acceptance of supplications and acts of worship, as mentioned in a Hadith
recorded by Imam Ahmad, that Abu Hurayrah said that Allah's Messenger said:
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(O people! Allah is Tayyib (Pure and Good) and only accepts that which is Tayyib. Allah has
indeed commanded the believers with what He has commanded the Messengers, for He said: (O
(you) Messengers! Eat of the Tayyibat and do righteous deeds. Verily, | am well-acquainted
with what you do) (23:51), and: (O you who believe! Eat of the lawful things that We have
provided you with) He then mentioned a man, (who is engaged in a long journey, whose hair is
untidy and who is covered in dust, he raises his hands to the sky, and says, * O Lord! O Lord!'



Yet, his food is from the unlawful, his drink is from the unlawful, his clothes are from the
unlawful, and he was nourished by the unlawful, so how can it (his supplication) be accepted"”)
It was also recorded by Muslim and At-Tirmidhi

After Allah mentioned how He has blessed His creatures by providing them with provisions, and
after commanding them to eat from the pure things that He has provided them, He then stated
that He has not prohibited anything for them, except dead animals. Dead animals are those
that die before being slaughtered; whether they die by strangling, a violent blow, a headlong
fall, the goring of horns or by being partly eaten by a wild animal. Dead animals of the sea are
excluded from this ruling, asis explained later, Allah willing, as Allah said:

(Aaladay ) M &1 d;)

(Lawful to you is (the pursuit of) watergame and its use for food) (5:96), and because of the
Hadith about the whale recorded in the Sahih. The Musnad, Al-Muwatta' and the Sunan
recorded the Prophet saying about the sea:
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(Itswater ispure and its dead are permissible.)

Ash-Shafi’i, Ahmad, Ibn Majah, and Ad-Daraqutni reported that Ibn ~Umar said that the
Prophet said:
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(We have been allowed two dead things and two bloody things: fish and locusts; and liver and
spleen).

We will mention this subject again in Surat Al-Ma'idah (chapter 5 in the Qur'an), In sha' Allah (if
Allah wills).

Issue: According to Ash-Shafi'i and other scholars, milk and eggs that are inside dead
unslaughtered animals are not pure, because they are part of the dead animal. In one narration
from him, Malik said that they are pure themselves, but become impure because of their
location. Smilarly, there is a difference of opinion over the cheeses (made with the milk) of
dead animals. The popular view of the scholars is that it is impure, although they mentioned
the fact that the Companions ate from the cheeses made by the Magians (fire worshippers).
Hence, Al-Qurtubi commented: "Snce only a small part of the dead animal is mixed with it,
then it is permissible, because a minute amount of impurity does not matter if it is mixed with
a large amount of liquid." Ibn Majah reported that Salman said that Allah's Messenger was asked
about butter, cheese and fur. He said:
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(The allowed is what Allah has allowed in His Book and the prohibited is what Allah has
prohibited in His Book. What He has not mentioned is a part of what He has pardoned.)

Allah has prohibited eating the meat of swine, whether slaughtered or not, and thisincludes its
fat, either because it is implied, or because the term Lahm includes that, or by analogy.
Smilarly prohibited are offerings to other than Allah, that is what was slaughtered in a name
other than His, be it for monuments, idols, divination, or the other practices of the time of
Jahiliyyah. Al-Qurtubi mentioned that * Alishah was asked about what non-Muslims slaughter for
their feasts and then offer some of it as gifts for Muslims. She said, "Do not eat from what has
been slaughtered for that day, (or feast) but eat from their vegetables.”

The Prohibited is Allowed in Cases of Emergency

Then Allah permitted eating these things when needed for survival or when there are no
permissible types of food available. Allah said:
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(But if one is forced by necessity without willful disobedience nor transgressing due limits),

meaning, without transgression or overstepping the limits,

(...then there is no sin on him.) meaning, if one eats such items, for,

Y] @ 2R 2~ m‘ @. ‘
(A Dsee alll )
(Truly, Allah is Oft-Forgiving, Most Merciful.)

Mujahid said, "If one is forced by necessity without willful disobedience nor transgressing the
set limits. For example, if he didn't, then he would have to resort to highway robbery, rising
against the rulers, or some other kinds of disobedience to Allah, then the permission applies to
him. If one does so transgressing the limits, or continually, or out of disobedience to Allah,
then the permission does not apply to him even if he isin dire need." The same was reported
from &' id bin Jubayr. &' id and Mugatil bin Hayyan are reported to have said that without
willful disobedience means, "Without believing that it is permissible." It was reported that lon
" Abbas commented on the Ayah:



- - S -~ ~ 0 /.
(e Yyl )
(. ..without willful disobedience nor transgressing) saying, "Without willful disobedience means
eating the dead animal and not continuing to do so. Qatadah said:

(gl =)
(without willful disobedience) "Without transgressing by eating from the dead animals, that is

when the lawful is available.”

Issue: When one in dire straits finds both dead animals, and foods belong to other people
which he could get without risking the loss of his hands or causing harm, then it is not allowed
for him to eat the dead animals. Ibn Majah reported that * Abbad bin Shurahbil Al-Ghubari said,
"One year we suffered from famine. | came to Al-Madinah and entered a garden. | took some
grain that | cleaned, and ate, then | left some of it in my garment. The owner of the garden
came, roughed me up and took possession of my garment. | then went to Allah's Messenger and
told him what had happened. He said to the man:
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(You have not fed him when he was hungry - or he said starving - nor have you taught him if he
was ignorant.)

The Prophet commanded him to return ~ Abbad's garment to him, and to offer him a Wasqg
(around 180 kilograms) - or a half Wasq - of food

This has a sufficiently strong chain of narrators and there are many other witnessing narrations
to support it, such as the Hadith that *~ Amr bin Shu’ ayb narrated from his father that his
grandfather said: Allah's Messenger was asked about the hanging clusters of dates. He said:
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(There is no harm for whoever takes some of it in his mouth for a necessity without putting it in
his garment.)

Mugatil bin Hayyan commented on:
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(...then there is no sin on him. Truly, Allah is Oft-Forgiving, Most Merciful.) "For what is eaten
out of necessity.” S’ id bin Jubayr said, "Allah is pardoning for what has been eaten of the
unlawful, and Merciful' in that He allowed the prohibited during times of necessity." Masruq
said, "Whoever is in dire need, but does not eat or drink until he dies, he will enter the Fire."
This indicates that eating dead animals for those who are in need of it for survival is not only
permissible but required.
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(174. Verily, those who conceal what Allah has sent down of the Book, and purchase a small
gain therewith (of worldly things), they eat into their bellies nothing but fire. Allah will not
speak to them on the Day of Resurrection, nor purify them, and theirs will be a painful
torment). (175. Those are they who have purchased error at the price of guidance, and
torment at the price of forgiveness. SO how bold they are (for evil deeds which will push them)
to the Fire). (176. That is because Allah has sent down the Book (the Qur'an) in truth. And
verily, those who disputed as regards the Book are far away in opposition).

Criticizing the Jews for concealing what Allah revealed

Allah said:

N e AT 50 Ty gdG ) &y
(/. =) O AR S O u,)
(Verily, those who conceal what Allah has sent down of the Book.) Meaning the Jews who

concealed their Book's descriptions of Muhammad , all of which testify to his truth as a
Messenger and a Prophet. They concealed this information so that they would not lose



authority and the position that they had with the Arabs, where they would bring them gifts,
and honor them. The cursed Jews feared that if they announced what they know about
Muhammad , then the people would abandon them and follow him. S they hid the truth so
that they may retain the little that they were getting, and they sold their souls for this little
profit. They preferred the little that they gained over guidance and following the truth,
believing in the Messenger and having faith in what Allah was sent him with. Therefore, they
have profited failure and loss in this life and the Hereafter.

As for this world, Allah made the truth about His Messenger known anyway, by the clear signs
and the unequivocal proofs. Thereafter, those whom the Jews feared would follow the Prophet
, believed in him and followed him anyway, and so they became his supporters against them.
Thus, the Jews earned anger on top of the wrath that they already had earned before, and
Allah criticized them again many times in His Book. For instance, Allah said in this Ayah (2:174
above):
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(Verily, those who conceal what Allah has sent down of the Book, and purchase a small gain
therewith (of worldly things).) meaning, the joys and delights of this earthly life. Allah said:
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(...they eat into their bellies nothing but fire,) meaning, whatever they eat in return for hiding
the truth, will turninto a raging fire in their stomachs on the Day of Resurrection.

Smilarly, Allah said:
G Gl 80 Jsal 080 0l 4
(Tomns sty 15 gd sha 3 o 50

(Verily, those who unjustly eat up the property of orphans, they eat up only fire into their
bellies, and they will be burnt in the blazing Fire!) (4:10)

Also, reported in an authentic Hadith isthat Allah's Messenger said:
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(Those who eat or drink in golden or silver plates are filling their stomachs with the fire of
Jahannam (Hell).)

Allah said:
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(Allah will not speak to them on the Day of Resurrection, nor purify them, and theirs will be a
painful torment.)

This is because Allah is furious with them for concealing the truth. They thus deserve Allah's
anger, so Allah will not look at them or purify them, meaning that He will not praise them but
will cause them to taste a severe torment. Then, Allah said about them:

Dl ALTAl) 1y B8 ) Sl T
(26l 15580 Cpall Sl Tl)
(Those are they who have purchased error for guidance.)

Hence, they opposed the guidance, that is, not announcing the Prophet's description they find
in their Books, the news about his prophecy and the good news of his coming which the
previous Prophets proclaimed, as well as following and believing in him. Instead, they
preferred misguidance by denying him, rejecting him and concealing his descriptions that were

mentioned in their Books. Allah said:
SRR

(...and torment at the price of forgiveness,) meaning, they preferred torment over forgiveness
due to the sinsthey have committed. Allah then said:

( 1Qn 1/ o &8 - ~o TT/")
(So how bold they are (for evil deeds which will push them) to the Fire.)

Allah states that they will suffer such severe, painful torment that those who see them will be
amazed at how they could bear the tremendous punishment, torture and pain that they will
suffer. We seek refuge with Allah from this evil end. RAllah's Satement:
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(That is because Allah has sent down the Book (the Qur'an) in truth. ) means, they deserve this
painful torment because Allah has revealed Books to His Messenger Muhammad , and the
Prophets before him, and these revelations bring about truth and expose falsehood. Yet, they
took Allah's signs for mockery. Their Books ordered them to announce the truth and to spread
the knowledge, but instead, they defied the knowledge and rejected it. This Final Messenger
Muhammad called them to Allah, commanded them to work righteousness and forbade them
from committing evil. Yet, they rejected, denied and defied him and hid the truth that they
knew about him. They, thus, mocked the Ayat that Allah revealed to His Messengers, and thisis
why they deserved the torment and the punishment. Thisis why Allah said here (2:176):
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(That is because Allah has sent down the Book (the Qur'an) in truth. And verily, those who
disputed about the Book are far away in opposition.)
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(177. It is not Birr that you turn your faces towards east and (or) west; but Birr is the one who
believes in Allah, the Last Day, the Angels, the Book, the Prophets and gives his wealth, in
spite of love for it, to the kinsfolk, to the orphans, and to Al-Masakin (the poor), and to the
wayfarer, and to those who ask, and to set servants free, performs As-Slah (lgamat-As-Salah),
and gives the Zakah, and who fulfill their covenant when they make it, and who are patient in
extreme poverty and ailment (disease) and at the time of fighting (during the battles). Such
are the people of the truth and they are Al-Muttaqun (the pious).)



Al-Birr (Piety, Righteousness)
This Ayah contains many great wisdoms, encompassing rulings and correct beliefs.

As for the explanation of this Ayah, Allah first commanded the believersto face Bayt Al-Maqdis,
and then to face the Ka bah during the prayer. This change was difficult for some of the
People of the Book, and even for some Muslims. Then Allah sent revelation which clarified the
wisdom behind this command, that is, obedience to Allah, adhering to His commands, facing
wherever He commands facing, and implementing whatever He legislates, that isthe objective.
This is Birr, Tagwa and complete faith. Facing the east or the west does not necessitate
righteousness or obedience, unlessit islegislated by Allah. Thisiswhy Allah said:
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(It is not Birr that you turn your faces towards east and (or) west (in prayers); but Birr isthe
one who believesin Allah and the Last Day,)

Smilarly, Allah said about the sacrifices:
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(It is neither their meat nor their blood that reaches Allah, but it is the piety from you that
reaches Him.) (22:37)

Abu Al-" Aliyah said, "The Jews used to face the west for their Qiblah, while the Christians used
to face the east for their Qiblah. So Allah said:
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(It is not Birr that you turn your faces towards east and (or) west (in prayers)) (2: 177)
meaning, "thisis faith, and its essence requires implementation." Smilar was reported from Al-
Hasan and Ar-Rabi™ bin Anas. Ath-Thawri recited:
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(but Birr is the one who believes in Allah,) and said that what follows are the types of Birr. He
has said the truth. Certainly, those who acquire the qualities mentioned in the Ayah will have
indeed embraced all aspects of Islam and implemented all types of righteousness; believing in
Allah, that He is the only God worthy of worship, and believing in the angels the emissaries
between Allah and His Messengers.

The " Books' are the Divinely revealed Books from Allah to the Prophets, which were finalized
by the most honorable Book (the Qur'an). The Qur'an supercedes all previous Books, it mentions
all types of righteousness, and the way to happiness in this life and the Hereafter. The Qur'an
abrogates all previous Books and testfiesto all of Allah's Prophets, from the first Prophet to the
Final Prophet, Muhammad, may Allah's peace and blessings be upon them all.

Allah's statement:
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(...and gives his wealth, in spite of love for it,) refers to those who give money away while

desiring it and loving it. It is recorded in the Sahihayn that Abu Hurayrah narrated that the
Prophet said:
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(The best charity is when you give it away while still healthy and thrifty, hoping to get rich and
fearing poverty.)

Allah said:
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(And they give food, inspite of their love for it, to the Miskin (the poor), the orphan, and the
captive (saying): "We feed you seeking Allah's Face only. We wish for no reward, nor thanks
from you.") (76:8, 9)

and:
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(By no means shall you attain Birr unless you spend of that which you love.) (3:92) Allah's
statement:
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(...and give them preference over themselves even though they were in need of that) (59:9)
refers to a higher category and status, as the people mentioned here give away what they

need, while those mentioned in the previous Ayat give away what they covet (but not
necessarily need).

Allah's statement:
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(the kinsfolk) refers to man's relatives, who have more rights than anyone else to one's charity,
as the Hadith supports:
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(Sadagah (i. e., charity) given to the poor is a charity, while the Sadagah given to the relatives

is both Sadagah and Slah (nurturing relations), for they are the most deserving of you and your
kindness and charity).

Allah has commanded kindness to the relatives in many places in the Qur'an.

(1)

(to the orphans) The orphans are children who have none to look after them, having lost their
fathers while they are still young, weak and unable to find their own sustenance since they
have not reached the age of work and adolescence. * Abdur-Razzaq reported that * Ali said that

the Prophet said:
s, - - ‘/



(and to Al-Masakin) The Miskin is the person who does not have enough food, clothing, or he
has no dwelling. So the Miskin should be granted the provisions to sustain him enough so that
he can acquire his needs. In the Sahihayn it is recorded that Abu Hurayrah said that Allah's
Messenger said:
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(The Miskin is not the person who roams around, and whose need is met by one or two dates or
one or two bites. Rather, the Miskin is he who does not have what is sufficient, and to whom
the people do not pay attention and, thus, do not give him from the charity.)

(Jasall 1)

(and to the wayfarer) is the needy traveler who runs out of money and should, thus, be granted
whatever amount that helps him to go back to his land. Such is the case with whoever intends
to go on a permissible journey, he is given what he needs for his journey and back. The guests
are included in this category. ~ Ali bin Abu Talhah reported that lbn * Abbas said, "lbn As-Sabil
(wayfarer) is the guest who is hosted by Muslims." Furthermore, Mujahid, Sa" id bin Jubayr, Abu
Ja far Al-Baqir, Al-Hasan, Qatadah, Ad-Dahhak, Az-Zuhri, Ar-Rabi® bin Anas and Muqatil bin

Hayyan said similarly.
b.\ﬁm‘/s
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(and to those who ask) refers to those who beg people and are thus given a part of the Zakah

and general charity.
@ -
(S.—MJM Lﬁ))

(and to set servants free) These are the servants who seek to free themselves, but cannot find
enough money to buy their freedom. We will mention several of these categories and types
under the Tafsir of the Ayah on Sadaqah in Surat Bara'ah chapter 9 in the Qur'an , In sha'
Allah.

Allah's statement:
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(performs As-Salah (lgamat-As-Salah)) means those who pray on time and give the prayer its
due right; the bowing, prostration, and the necessary attention and humbleness required by

Allah. Allah's statement:
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(and gives the Zakah) means the required charity (Zakah) due on one's money, as &' id bin
Jubayr and Mugatil bin Hayyan have stated.

Allah's statement:
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is similar to:
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(Those who fulfill the covenant of Allah and break not the Mithaq (bond, treaty, covenant).)

(13:20)

The opposite of this characteristic is hypocrisy. As found in a Hadith:
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(The signs of a hypocrite are three: if he speaks, he lies; if he promises, he breaks his promise;

and if he isentrusted, he breachesthe trust.)

In another version:
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(If he speaks, he lies; if he vows, he breaks his vow; and if he disputes, he islewd.)

Allah's statement:
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(- ..and who are patient in extreme poverty and ailment (disease) and at the time of fighting
(during the battles).) means, during the time of meekness and ailment.

(...and at the time of fighting (during the battles).) means on the battlefield while facing the
enemy, as lbn Mas ud, lbn "~ Abbas, Abu Al-" Aliyah, Murrah Al-Hamdani, Mujahid, Sa’id bin

Jubayr, Al-Hasan, Qatadah, Ar-Rabi® bin Anas, As-Quddi, Muqgatil bin Hayyan, Abu Malik, Ad-
Dahhak and others have stated.

And calling them the patient here, is a form of praise, because of the importance of patience
in these circumstances, and the suffering and difficulties that accompany them. And Allah
knows best, it is He Whom help is sought from, and upon Him we rely.

Allah's statement:
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(Such are the people of the truth) means, whoever acquires these qualities, these are truthful
in their faith. This is because they have achieved faith in the heart and realized it in deed and

upon the tongue. So they are the truthful,
- SES 28 2 N, -
- ﬁ T
(S8 2 i)

(and they are Al-Muttaqun (the pious).) because they avoided the prohibitions and performed
the acts of obedience.

& (abadll Ko o8 T gkale () Le_\(_\)
YL ) Xl Aadl AN AN A
o ghaally $UAE 25 4l e Al e



;;Sji) u: LJJSAA dh u_ua;\_\ M]\ c\d‘j
(adl Salae 438 Gl Sy (oo ) (rad ATy

Lol W IG5 en jaliadll @f/}ﬁ}
(-0 5

(178. O you who believe! Al-Qisas (the Law of equality) is prescribed for you in case of murder:
the free for the free, the slave for the slave, and the female for the female. But if the killer is
forgiven by the brother (or the relatives) of the killed (against blood money), then it should be
sought in a good manner, and paid to him respectfully. Thisis an alleviation and a mercy from
your Lord. So after this, whoever transgresses the limits (i.e. kills the killer after taking the
blood money), he shall have a painful torment.) (179. And there is (a saving of) life for you in
Al-Qisas (the Law of equality in punishment), O men of understanding, that you may acquire
Tagwa.)

The Command and the Wisdom behind the Law of Equality

Allah states: O believers! The Law of equality has been ordained on you (for cases of murder),
the free for the free, the slave for the slave and the female for the female. Therefore, do not
transgress the set limits, as others before you transgressed them, and thus changed what Allah
has ordained for them. The reason behind this statement is that (the Jewish tribe of) Banu An-
Nadir invaded Qurayzah (another Jewish tribe) during the time of Jahiliyyah (before Islam) and
defeated them. Hence, (they made it a law that) when a person from Nadir kills a person from
Quraizah, he is not killed in retaliation, but only pays a hundred Wasqg of dates. However, when
a person from Quraizah kills a Nadir man, he would be killed for him. If Nadir wanted (to
forfeit the execution of the murderer and instead require him) to pay a ransom, the Quraizah
man pays two hundred Wasqg of dates double the amount Nadir pays in Diyah (blood money) .
S Allah commanded that justice be observed regarding the penal code, and that the path of
the misguided and mischievous persons be avoided, who in disbelief and transgression, defy
and alter what Allah has commanded them. Allah said:
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(Al-Qisas (the Law of equality in punishment) is prescribed for you in case of murder: the free
for the free, the slave for the slave, and the female for the female.)

Allah's statement:
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(the free for the free, the slave for the slave, and the female for the female.) was abrogated
by the statement life for life (5:45). However, the majority of scholars agree that the Muslim is
not killed for a disbeliever whom he kills. Al- Bukhari reported that "~ Ali narrated that Allah's

Messenger said:
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(The Muslim is not killed for the disbeliever (whom he kills).)

No opinion that opposes this ruling could stand correct, nor is there an authentic Hadith to
contradict it. However, Abu Hanifah thought that the Muslim could be killed for a disbeliever,
following the general meaning of the Ayah (5:45) in Qurat Al-Ma'idah (chapter 5 in the Qur'an).

The Four Imams (Abu Hanifah, Malik, $hafi'i and Ahmad) and the majority of scholars stated
that the group is killed for one person whom they murder. ~ Umar said, about a boy who was
killed by seven men, "If all the residents of San" @' (capital of Yemen today) collaborated on
killing him, | would kill them all." No opposing opinion was known by the Companions during
that time which constitutes a near ljma" (consensus). There is an opinion attributed to Imam
Ahmad that a group of people is not killed for one person whom they kill, and that only one
person is killed for one person. Ibn Al-Mundhir also attributed this opinion to Mu™ adh, Ibn Az-
Zubayr, " Abdul-Malik bin Marwan, Az-Zuhri, Ibn Srin and Habib bin Abu Thabit. Allah's
statement:
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(But if the Kkiller is forgiven by the brother (or the relatives) of the killed (against blood
money), then it should be sought in a good manner, and paid to him respectfully.) refers to
accepting blood money (by the relatives of the victim in return for pardoning the killer) in
cases of intentional murder. This opinion is attributed to Abu Al-" Aliyah, Abu Sha'tha,
Mujahid, Sa"id bin Jubayr, ~ Ata' Al-Hasan, Qatadah and Mugatil bin Hayyan. Ad-Dahhak said
that Ibn " Abbas said:
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(But if the Kkiller is forgiven by the brother (or the relatives) of the killed (against blood
money)) means the killer is pardoned by his brother (i.e., the relative of the victim) and
accepting the Diyah after capital punishment becomes due (against the killer), thisisthe * Afw
(pardon mentioned in the Ayah)." Allah's statement:
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(...then it should be sought in a good manner,) means, when the relative agrees to take the
blood money, he should collect his rightful dues with kindness:
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( and paid to him respectfully.) means, the killer should accept the terms of settlement

without causing further harm or resisting the payment.

Allah's statement:
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(This is an alleviation and a mercy from your Lord.) means the legislation that allows you to
accept the blood money for intentional murder is an aIIewatlon and a mercy from your Lord. It
lightens what was required from those who were before you, either applying capital
punishment or forgiving.

Sa' id bin Mansur reported that Ibn ™ Abbas said, "The Children of Israel were required to apply
the Law of equality in murder cases and were not allowed to offer pardons (in return for blood
money). Allah said to this Ummah (the Muslim nation):
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(The Law of equality in punishment is prescribed for you in case of murder: the free for the
free, the servant for the servant, and the female for the female. But if the killer is forgiven by
the brother (or the relatives) of the killed (against blood money),)

Hence, " pardoning' or " forgiving' means accepting blood money in intentional murder cases."
Ibn Hibban also recorded thisin his Sahih. Qatadah said:
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(Thisis an alleviation from your Lord)



Allah had mercy on this Ummah by giving them the Diyah which was not allowed for any nation
before it. The People of the Torah (Jews) were allowed to either apply the penal code (for
murder, i.e., execution) or to pardon the killer, but they were not allowed to take blood
money. The People of the Injil (the Gospel - the Christians) were required to pardon (the killer,
but no Diyah was legislated). This Ummah (Muslims) is allowed to apply the penal code
(execution) or to pardon and accept the blood money." Smilar was reported from Sa'id bin
Jubayr, Mugatil bin Hayyan and Ar-Rabi® bin Anas.

Allah's statement:
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(So after this whoever transgresses the limits, he shall have a painful torment.) means, those
who kill in retaliation after taking the Diyah or accepting it, they will suffer a painful and
severe torment from Allah. The same was reported from Ibn ~ Abbas, Mujahid, ~ Ata' * Ikrimah,
Al-Hasan, Qatadah, Ar-Rabi’ bin Anas, As-Suddi and Muqgatil bin Hayyan.

The Benefits and Wisdom of the Law of Equality

Allah's statement:
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(And there is life for you in Al-Qisas) legislating the Law of equality, i.e., killing the murderer,
carries great benefits for you. This way, the sanctity of life will be preserved because the killer
will refrain from killing, as he will be certain that if he kills, he would be killed. Hence life will

be preserved. In previous Books, there is a statement that killing stops further killing! This
meaning came in much clearer and eloquent termsin the Qur'an:
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(And there is (a saving of) life for you in Al-Qisas (the Law of equality in punishment).)

Abu Al-" Aliyah said, "Allah made the Law of equality a " life'. Hence, how many a man who
thought about killing, but this Law prevented him from killing for fear that he will be killed in
turn.” Smilar statements were reported from Mujahid, Sa'id bin Jubayr, Abu Malik, Al-Hasan,
Qatadah, Ar-Rabi’ bin Anas and Mugatil bin Hayyan. Allah's statement:

(085 A8T=d IV 50

(O men of understanding, that you may acquire Tagwa.) means, ~ O you who have sound minds,
comprehension and understanding! Perhaps by this you will be compelled to refrain from



transgressing the prohibitions of Allah and what He considers sinful. ' Tagwa (mentioned in the
Ayah) is a word that means doing all acts of obedience and refraining from all prohibitions.
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(180. It is prescribed for you, when death approaches any of you, if he leaves wealth, that he
makes a bequest to parents and next of kin, according to reasonable manners. (Thisis) a duty
upon Al-Muttagin (the pious).) (181. Then whoever changes it after hearing it, the sin shall be
on those who make the change. Truly, Allah is All-Hearer, All-Knower.) (182. But he who fears
from a testator some unjust act or wrongdoing, and thereupon he makes peace between the
parties concerned, there shall be no sin on him. Certainly, Allah is Oft-Forgiving, Most
Merciful.)

Including Parents and Relatives in the Will was later abrogated

This Ayah contains the command to include parents and relatives in the will, which was
obligatory, according to the most correct view, before the Ayah about inheritance was
revealed. When the Ayah of inheritance was revealed, this Ayah was abrogated, so fixed shares
of the inheritance for deserving recipients were legislated by Allah. Therefore, deserving
inheritors take their fixed inheritance without the need to be included in the will or to be
reminded of the favor of the inherited person. For this reason we see the Hadith narrated in
the Sunan and other books that * Amr bin Kharijah said: | heard Allah's Messenger saying in a
speech:
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(Allah has given each heir his fixed share. So there is no will for a deserving heir.)

Imam Ahmad recorded that Muhammad bin Srin said: Ibn " Abbas recited Qurat Al-Bagarah
(chapter 2 in the Qur'an) until he reached the Ayah:
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(...if he leaves wealth, that he makes a bequest to parents and next of kin.)

He then said, "This Ayah was abrogated." This was recorded by &' id bin Mansur and Al-Hakim
in his Mustadrak Al-Hakim Said, "It is Sahih according to their criteria (Al-Bukhari and Muslim)".
Ibn Abu Hatim reported that Ibn * Abbas said that Allah's statement:
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(a bequest to parents and next of kin)

was abrogated by the Ayah:
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(There is a share for men and a share for women from what is left by parents and those nearest
related, whether the property be small or large alegal share.) (4:7)

Ibn Abu Hatim then said, "It was reported from Ibn ~ Umar, Abu Musa, Sa"id bin Musayyib, Al-
Hasan, Mujahid, " Ata’ &' id bin Jubayr, Muhammad bin Srin, " Ikrimah, Zayd bin Aslam and Ar-
Rabi® bin Anas. Qatadah, As-Suddi, Mugatil bin Hayyan, Tawus, Ibrahim An-Nakha i, Shurayh,
Ad-Dahhak and Az-Zuhri said that this Ayah (2:180 above) was abrogated by the Ayah about the
inheritors (4:7)."

The Will for the Relatives that do not qualify as Inheritors

It is recommended that the remaining relatives who do not have a designated fixed share of
the inheritance, be willed up to a third, due to the general meaning of the Ayah about the will.
It isrecorded in the Sahihayn that Ibn ~ Umar said that Allah's Messenger said:
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(It is not permissible for any Muslim who has something to will to stay for two nights without
having his last will and testament written and kept ready with him.)

Ibn * Umar commented, "Ever since | heard this statement from Allah's Messenger , no night has
passed, but my will is kept ready with me." There are many other Ayat and Ahadith ordering
kindness and generosity to one's relatives.

The Will should observe Justice

The will should be fair, in that one designates a part of the inheritance to his relatives without
committing injustice against his qualified inheritors and without extravagance or stinginess. It
is recorded in the Sahihayn that Sa’ d bin Abu Waqqgas said, "O Allah's Messenger! | have some
money and only a daughter inherits from me, should | will all my remaining property (to
others)" He said, "No." S’ d said, "Then may | will half of it" He said, "No." &' d said, "One-
third" He said, "Yes, one-third, yet even one-third istoo much. It is better for you to leave your
inheritors wealthy than to leave them poor, begging from others." Al-Bukhari mentioned in his
Sahih that Ibn " Abbas said, "I recommend that people reduce the proportion of what they
bequeath by will to a fourth (of the whole legacy) rather than a third, for Allah's Messenger

said:
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(One-third, yet even one-third istoo much.)"

ol e a4 Lu\a Az LX“ Alyy (yad)

(Then whoever changes it after hearing it, the sin shall be on those who make the change.
Truly, Allah is All-Hearer, All-Knower.) means, whoever changed the will and testament or
altered it by addition or deletion, including hiding the will asis obvious, then
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(the sin shall be on those who make the change. )



Ibn * Abbas and others said, "The dead person's reward will be preserved for him by Allah, while

the sin is acquired by those who change the will."
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(Truly, Allah is All-Hearer, All-Knower.) means, Allah knows what the dead person has
bequeathed and what the beneficiaries (or others) have changed in the will.

Allah's statement:
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(But he who fears from a testator some unjust act or wrongdoing,)

Ibn * Abbas, Abu Al-" Aliyah, Mujahid, Ad-Dahhak, Ar-Rabi’ bin Anas and As-Quddi said, "Error."
These errors include such cases as when the inheritor indirectly acquires more than his fair
share, such as by being allocated that a certain item mentioned in the legacy be sold to him.
Or, the testator might include his daughter's son in the legacy to increase his daughter's share
in the inheritance, and so forth. Such errors might occur out of the kindness of the heart
without thinking about the consequences of these actions, or by sinful intention. In such cases,
the executive of the will and testament is allowed to correct the errors and to replace the
unjust items in the will with a better solution, so that both the Islamic law and what the dead
person had wished for are respected and observed. This act would not constitute an alteration
in the will and this is why Allah mentioned it specifically, so that it is excluded from the
prohibition (that prohibits altering the will and testament) mentioned in the previous Ayah.
And Allah knows best.

The Virtue of Fairnessin the Will

" Abdur-Razzaq reported that Abu Hurayrah said that Allah's Messenger said:
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(A man might perform the works of righteous people for seventy years, but when he dictates
his will, he commits injustice and thus his works end with the worst of his deeds and he enters
the Fire. A man might perform the works of evil people for seventy years, but then dictates a
just will and thus ends with the best of his deeds and then enters Paradise.)

Abu Hurayrah then said, "Read if you wish:
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(These are the limits ordained by Allah, so do not transgress them.)" (2:229)
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(183. O you who believe! Fasting is prescribed for you as it was prescribed for those before
you, that you may acquire Taqwa.) (184. Fast for a fixed number of days, but if any of you isill
or on a journey, the same number (should be made up) from other days. And as for those who
can fast with difficulty, (e.g., an old man), they have (a choice either to fast or) to feed a

Miskin (poor person) (for every day). But whoever does good of his own accord, it is better for
him. And that you fast is better for you if only you know.)

The Order to Fast

In an address to the believers of this Ummah, Allah ordered them to fast, that is, to abstain
from food, drink and sexual activity with the intention of doing so sincerely for Allah the
Exalted alone. This is because fasting purifies the souls and cleanses them from the evil that
might mix with them and their ill behavior. Allah mentioned that He has ordained fasting for
Muslims just as He ordained it for those before them, they being an example for them in that,
so they should vigorously perform this obligation more obediently than the previous nations.
Smilarly, Allah said:
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(To each among you, We have prescribed a law and a clear way. If Allah had willed, He would
have made you one nation, but that (He) may test you in what He has given you; so compete in
good deeds.) (5:48)

Allah said in this Ayah:
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(O you who believe! Fasting is prescribed for you as it was prescribed for those before you, that
you may have Tagwa).) since the fast cleanses the body and narrows the paths of Shaytan. In
the Sahihayn the following Hadith was recorded:
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.(O young people! Whoever amongst you can afford marriage, let him marry. Whoever cannot
afford it, let him fast, for it will be a shield for him.)

Allah then states that the fast occurs during a fixed number of days, so that it does not become
hard on the hearts, thereby weakening their resolve and endurance.)

The various Stages of Fasting

Al-Bukhari and Muslim recorded that ~ Alishah said, "(The day of) " Ashura’ was a day of fasting.
When the obligation to fast Ramadan was revealed, those who wished fasted, and those who
wished did not." Al-Bukhari recorded the same from lbn * Umar and lbn Mas’ ud.

Allah said:
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(...those who can fast with difficulty, (e.g., an old man), they have (a choice either to fast or)
to feed a Miskin (poor person) (for every day).)

Mu® adh commented, "In the beginning, those who wished, fasted and those who wished, did
not fast and fed a poor person for each day." Al- Bukhari recorded Salamah bin Al-Akwa’ saying
that when the Ayah:
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(...those who can fast with difficulty, (e.g., an old man), they have (a choice either to fast or)
to feed a Miskin (poor person) (for every day).) was revealed, those who did not wish to fast,
used to pay the Fidyah (feeding a poor person for each day they did not fast) until the
following Ayah (2:185) was revealed abrogating the previous Ayah. It was also reported from

" Ubaydullah from Nafi® that Ibn * Umar said; "It was abrogated." As-Suddi reported that Murrah
narrated that ~ Abdullah said about this Ayah:
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(those who can fast with difficulty, (e.g., an old man), they have (a choice either to fast or) to
feed a Miskin (poor person) (for every day).) "lt means "those who find it difficult (to fast).'

Formerly, those who wished, fasted and those who wished, did not but fed a poor person
instead." Allah then said:
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(But whoever does good of his own accord) meaning whoever fed an extra poor person,
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(it isbetter for him. And that you fast is better for you) Later the Ayah:
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(So whoever of you sights (the crescent on the first night of) the month (of Ramadan, i.e., is
present at his home), he must observe Sawm (fasting) that month) (2:185) was revealed and
this abrogated the previous Ayah (2:184).



The Fidyah (Expiation) for breaking the Fast is for the Old and the
Ailing

Al-Bukhari reported that ™ Ata heard Ibn * Abbas recite:

. ) 2y~ -0 « X7 & 2
(QA/SM;?La.LMJQMJQ.\./Lu s L.;LJ)
(And as for those who can fast with difficulty, (e.g., an old man), they have (a choice either to
fast or) to feed a Miskin (poor person) (for every day).)

Ibn * Abbas then commented, "(This Ayah) was not abrogated, it is for the old man and the old
woman who are able to fast with difficulty, but choose instead to feed a poor person for every
day (they do not fast)." Others reported that S’ id bin Jubayr mentioned this from Ibn * Abbas.
S the abrogation here applies to the healthy person, who is not traveling and who has to fast,

as Allah said:
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(So whoever of you sights (the crescent on the first night of) the month (of Ramadan, i.e., is
present at his home), he must observe Sawm (fasting) that month.) (2:185)

As for the old man (and woman) who cannot fast, he is allowed to abstain from fasting and
does not have to fast another day instead, because he is not likely to improve and be able to
fast other days. So he is required to pay a Fidyah for every day missed. This is the opinion of
Ibn * Abbas and several others among the Salaf who read the Ayah:
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(And as for those who can fast with difficulty, (e.g., an old man)) to mean those who find it
difficult to fast as Ibn Mas' ud stated. Thisis also the opinion of Al-Bukhari who said, "As for the
old man (person) who cannot fast, (he should do like) Anas who, for one or two years after he
became old fed some bread and meat to a poor person for each day he did not fast."

This point, which Al-Bukhari attributed to Anas without a chain of narrators, was collected with
a continuous chain of narrators by Abu Ya la Mawsuli in his Musnad, that Ayyub bin Abu
Tamimah said; "Anas could no longer fast. SO he made a plate of Tharid (broth, bread and
meat) and invited thirty poor persons and fed them." The same ruling applies for the pregnant
and breast-feeding women if they fear for themselves or their children or fetuses. In this case,
they pay the Fidyah and do not have to fast other daysin place of the days that they missed.
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(185. The month of Ramadan in which was revealed the Qur'an, a guidance for mankind and
clear proofs for the guidance and the criterion (between right and wrong). So whoever of you
sights (the crescent on the first night of) the month (of Ramadan, i.e., is present at his home),
he must observe Sawm (fasting) that month, and whoever is ill or on a journey, the same
number of days which one did not observe Sawm (fasting) must be made up from other days.
Allah intends for you ease, and He does not want to make things difficult for you. (He wants
that you) must complete the same number (of days), and that you must magnify Allah i.e., to
say Takbir (Allahu Akbar: Allah is the Most Great) for having guided you so that you may be
grateful to Him.)

The Virtue of Ramadan and the Revelation of the Qur'an in it.

Allah praised the month of Ramadan out of the other months by choosing it to send down the
Glorious Qur'an, just as He did for all of the Divine Books He revealed to the Prophets. Imam
Ahmad reported Wathilah bin Al-Asga’ that Allah's Messenger said:
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(The Quhuf (Pages) of lbrahim were revealed during the first night of Ramadan. The Torah was
revealed during the sixth night of Ramadan. The Injil was revealed during the thirteenth night
of Ramadan. Allah revealed the Qur'an on the twenty-fourth night of Ramadan.)



The Virtues of the Qur'an

Allah said:
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(...a guidance for mankind and clear proofs for the guidance and the criterion (between right

and wrong).)

Here Allah praised the Qur'an, which He revealed as guidance for the hearts of those who
believe in it and adhere to its commands. Allah said:
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(and clear proofs) meaning, as clear and unambiguous signs and unequivocal proof for those
who understand them. These proofs testify to the truth of the Qur'an, its guidance, the
opposite of misguidance, and how it guides to the straight path, the opposite of the wrong
path, and the distinction between the truth and falsehood, and the permissible and the
prohibited.

The Obligation of Fasting Ramadan

Allah said:
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(So whoever of you sights (the crescent on the first night of) the month (of Ramadan, i.e., is
present at his home), he must observe Sawm (fasting) that month.)

This Ayah requires the healthy persons who witness the beginning of the month, while residing
in their land, to fast the month. This Ayah abrogated the Ayah that allows a choice of fasting or
paying the Fidyah. When Allah ordered fasting, He again mentioned the permission for the ill
person and the traveler to break the fast and to fast other days instead as compensation. Allah

said:
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(...and whoever is ill or on a journey, the same number of days which one did not observe
Sawm (fasting) must be made up from other days.)
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This Ayah indicates that ill persons who are unable to fast or fear harm by fasting, and the
traveler, are all allowed to break the fast. When one does not fast in this case, he is obliged to
fast other days instead. Allah said:
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(Allah intends for you ease, and He does not want to make things difficult for you.)

This Ayah indicates that Allah allowed such persons, out of His mercy and to make matters easy
for them, to break the fast when they are ill or traveling, while the fast is still obligatory on
the healthy persons who are not traveling.

Several Rulings concerning the Fast

The authentic Sunnah states that Allah's Messenger traveled during the month of Ramadan for
the battle for Makkah. The Prophet marched until he reached the area of Kadid and then broke
his fast and ordered those who were with him to do likewise. This was recorded in the Two
Sahihs. Breaking the fast mentioned in this Hadith was not required, for the Companions used
to go out with Allah's Messenger during the month of Ramadan, then, some of them would fast
while some of them would not fast and neither category would criticize the others. If the
command mentioned in the Hadith required breaking the fast, the Prophet would have
criticized those who fasted. Allah's Messenger himself sometimes fasted while traveling. For
instance, it is reported in the Two Sahihs that Abu Ad-Darda’ said, "We once went with Allah's
Messenger during Ramadan while the heat was intense. One of us would place his hand on his
head because of the intense heat. Only Allah's Messenger and " Abdullah bin Rawahah were
fasting at that time."

We should state that observing the permission to break the fast while traveling is better, as
Allah's Messenger said about fasting while traveling:
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(Those who did not fast have done good, and there is no harm for those who fasted.)

In another Hadith, the Prophet said:
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(Hold to Allah's permission that He has granted you.)

Some scholars say that the two actions are the same, as "~ Alishah narrated that Hamzah bin
“Amr Al-Aslami said, "O Messenger of Allah! | fast a lot, should | fast while traveling" The
Prophet said:
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(Fast if you wish or do not fast if you wish.)

This Hadith is in the Two Sahihs. It was reported that if the fast becomes difficult (while
traveling), then breaking the fast is better. Jabir said that Allah's Messenger saw a man who
was being shaded (by other people while traveling). The Prophet asked about him and he was
told that man was fasting. The Prophet said:
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(It is not a part of Birr (piety) to fast while traveling.) This was recorded by Al-Bukhari and

Muslim.

As for those who ignore the Sunnah and believe in their hearts that breaking the fast while
traveling is disliked, they are required to break the fast and are not allowed to fast.

As for making up for missed fasting days, it is not required to be consecutive. One may do so
consecutively or not consecutively. There are ample proofs to this fact. We should mention
that fasting consecutive days is only required exclusively during Ramadan. After the month of
Ramadan, what is required then is to merely make up for missed days. Thisis why Allah said:
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(. ..the same number (should be made up) from other days.)

Ease and not Hardship

Allah then said:
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(Allah intends for you ease, and He does not want to make things difficult for you.)

Imam Ahmad recorded Anas bin Malik saying that Allah's Messenger said:
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(Treat the people with ease and don't be hard on them; give them glad tidings and don't fill
them with aversion.)



This Hadith was also collected in the Two Sahihs. It is reported in the Sahihayn that Allah's
Messenger said to Mu™ adh and Abu Musa when he sent them to Yemen:
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(Treat the people with ease and don't be hard on them; give them glad tidings and don't fill
them with aversion; and love each other, and don't differ.)

The Sunan and the Musnad compilers recorded that Allah's Messenger said:
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(I was sent with the easy Hanifiyyah (Islamic Monotheism).)

Allah's statement:
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(Allah intends for you ease, and He does not want to make things difficult for you. (He wants
that you) must complete the same number (of days)) means: You were allowed to break the
fast while ill, while traveling, and so forth, because Allah wanted to make matters easy for

you. He only commanded you to make up for missed days so that you complete the days of one
month.

Remembering Allah upon performing the Acts of Worship

Allah's statement:

) s - ~ g ~ R t}‘/ ‘g -
(PS‘JALAL;.G&\‘) /j)
(...and that you must magnify Allah i.e., to say Takbir (Allahu Akbar: Allah is the Most Great)

for having guided you) means: So that you remember Allah upon finishing the act of worship.
Thisis similar to Allah's statement:
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(So when you have accomplished your Manasik, (rituals) remember Allah as you remember your
forefathers or with far more remembrance.) (2:200) and:
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(...Then when the (Jumu™ ah) Salah (prayer) is ended, you may disperse through the land, and

seek the bounty of Allah (by working), and remember Allah much, that you may be successful.)
(62:10) and:
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(...and glorify the praises of your Lord, before the rising of the sun and before (its) setting. And
during a part of the night, glorify His praises, and after the prayers.) (50:39, 40)

This is why the Sunnah encouraged Tasbih (saying Subhan Allah, i.e., all praise is due to Allah),
Tahmid (saying Al-Hamdu Lillah, i.e., all the thanks are due to Allah) and Takbir (saying Allahu
Akbar, i.e., Allah isthe Most Great) after the compulsory prayers. lbn ~ Abbas said, "We used to
know that Allah's Messenger has finished the prayer by the Takbir." Smilarly, several scholars
have stated that reciting Takbir the during " Id-ul-Fitr was specified by the Ayah that states:
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((He wants that you) must complete the same number (of days), and that you must magnify
Allah i.e., to say Takbir (Allahu Akbar: Allah is the Most Great) for having guided you...)

Allah's statement:
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(...so that you may be grateful to Him.) means: If you adhere to what Allah commanded you,
obeying Him by performing the obligations, abandoning the prohibitions and abiding by the set
limits, then perhaps you will be among the grateful.
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(186. And when My servants ask you (O Muhammad concerning Me, then answer them), | am
indeed near (to them by My knowledge). | respond to the invocations of the supplicant when he

calls on Me (without any mediator or intercessor). So let them obey Me and believe in Me, so
that they may be led aright.)

Allah hears the Servant's Supplication

Imam Ahmad reported that Abu Musa Al-Ash’ ari said, "We were in the company of Allah's
Messenger during a battle. Whenever we climbed a high place, went up a hill or went down a
valley, we used to say, " Allah is the Most Great,' raising our voices. The Prophet came by us
and said:
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(O people! Be merciful to yourselves (i.e., don't raise your voices), for you are not calling a
deaf or an absent one, but One Who is All-Hearer, All-Seer. The One Whom you call is closer to
one of you than the neck of his animal. O Abdullah bin Qais (Abu Musa's name) should | teach
you a statement that is a treasure of Paradise: * La hawla wa la quwwata illa billah (there is no
power or strength except from Allah).")

This Hadith was also recorded in the Two Sahihs, and Abu Dawud, An-Nasa'i, At-Tirmidhi and
Ibn Majah recorded similar wordings. Furthermore, Imam Ahmad recorded that Anas said that
the Prophet said:
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("Allah the Exalted said, | am as My servant thinks of Me, and | am with him whenever he
invokes Me.") Allah accepts the Invocation

Imam Ahmad also recorded Abu Sa' id saying that the Prophet said:
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(No Muslim supplicates to Allah with a Du™ a that does not involve sin or cutting the relations of
the womb, but Allah will grant him one of the three things. He will either hasten the response
to his supplication, save it for him until the Hereafter, or would turn an equivalent amount of
evil away from him.") They said, "What if we were to recite more (Du" a)." He said, (There is
more with Allah.)

" Abdullah the son of Imam Ahmad recorded * Ubadah bin As-Samit saying that the Prophet said:
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(There is no Muslim man on the face of the earth who supplicates to Allah but Allah would
either grant it to him, or avert a harm from him of equal proportions, as long as his
supplication does not involve sin or cutting the relations of the womb.) At-Tirmidhi recorded
this Hadith.

Imam Malik recorded that Abu Hurayrah narrated that Allah's Messenger said:
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(One's supplication will be accepted as long as he does become get hasty and say,
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Allah accepts the Invocation

Imam Ahmad also recorded Abu 1" id saying that the Prophet said:
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(No Muslim supplicates to Allah with a Du” a that does not involve sin or cutting the relations of
the womb, but Allah will grant him one of the three things. He will either hasten the response
to his supplication, save it for him until the Hereafter, or would turn an equivalent amount of
evil away from him.") They said, "What if we were to recite more (Du" a)." He said, (There is
more with Allah.)

" Abdullah the son of Imam Ahmad recorded * Ubadah bin As-Samit saying that the Prophet said:
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(There is no Muslim man on the face of the earth who supplicates to Allah but Allah would
either grant it to him, or avert a harm from him of equal proportions, as long as his
supplication does not involve sin or cutting the relations of the womb.) At-Tirmidhi recorded
this Hadith.

Imam Malik recorded that Abu Hurayrah narrated that Allah's Messenger said:
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(One's supplication will be accepted as long as he does become get hasty and say, " | have
supplicated but it has not been accepted from me.")

This Hadith is recorded in the Two Sahihs from Malik, and thisis the wording of Al-Bukhari.
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(The supplication of the servant will be accepted as long as he does not supplicate for what
includes sin, or cutting the relations of the womb, and as long as he does not become hasty.)



He was asked, "O Messenger of Allah! How does one become hasty" He said, (He says, |
supplicated and supplicated, but | do not see that my supplication is being accepted from me.’
He thus looses interest and abandons supplicating (to Allah).)

Three Persons Whose Supplication will not be rejected

In the Musnad of Imam Ahmad and the Sunans of At-Tirmidhi, An-Nasa'i and Ibn Majah it is
recorded that Abu Hurayrah narrated that Allah's Messenger said:
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(Three persons will not have their supplication rejected: the just ruler, the fasting person until
breaking the fast, and the supplication of the oppressed person, for Allah raises it above the
clouds on the Day of Resurrection, and the doors of heaven will be opened for it, and Allah
says, ~ By My grace! | will certainly grant it for you, even if after a while.")
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(187. It is made lawful for you to have sexual relations with your wives on the night of As-Syam
(fasting). They are Libas i.e., body-cover, or screen for you and you are Libas for them. Allah
knows that you used to deceive yourselves, so He turned to you (accepted your repentance)
and forgave you. S now have sexual relations with them and seek that which Allah has
ordained for you (offspring), and eat and drink until the white thread (light) of dawn appears
to you distinct from the black thread (darkness of night), then complete your fast till the
nightfall. And do not have sexual relations with them (your wives) while you are in I' tikaf in
the Masjids. These are the limits (set) by Allah, so approach them not. Thus does Allah make
clear His Ayat to mankind that they may acquire Tagwa.)

Eating, Drinking and Sexual Intercourse are allowed during the
Nights of Ramadan

These Ayat contain a relief from Allah for the Muslims by ending the practice that was observed
in the early years of Islam. At that time, Muslims were allowed to eat, drink and have sexual
intercourse only until the “lIsha' (Night) prayer, unless one sleeps before the " Isha' prayer.
Those who slept before " Isha' or offered the " Isha' prayer, were not allowed to drink, eat or
sexual intervourse sex until the next night. The Muslims found that to be difficult for them.

The Ayat used the word " Rafath' to indicate sexual intercourse, according to lbn ~ Abbas, " Ata'
and Mujahid. Smilar Tafsir was offered by & id bin Jubayr, Tawus, Salim bin * Abdullah, ~ Amr
bin Dinar, Al-Hasan, Qatadah, Az-Zuhri, Ad-Dahhak, Ibrahim An-Nakha i, As-Suddi, " Ata' Al-
Khurasani and Mugatil bin Hayyan.

Allah said:
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(They are Libas i.e., body-cover, or screen for you and you are Libas for them.)

Ibn * Abbas, Mujahid, Sa'id bin Jubayr, Al-Hasan, Qatadah, As-Suddi and Mugatil bin Hayyan
said that this Ayah means, "Your wives are a resort for you and you for them." Ar-Rabi™ bin Anas
said, "They are your cover and you are their cover.” In short, the wife and the husband are
intimate and have sexual intercourse with each other, and this is why they were permitted to
have sexual activity during the nights of Ramadan, so that matters are made easier for them.

Abu Ishaqg reported that Al-Bara' bin " Azib said, "When the Companions of Allah's Messenger
observed fast but would sleep before breaking their fast, they would continue fasting until the
following night. Qays bin Srmah Al-Ansari was fasting one day and was working in his land.
When the time to break the fast came, he went to his wife and said, “ Do you have food' She
said, ~No. But | could try to get you some.' His eyes then were overcome by sleep and when his
wife came back, she found him asleep. She said, * Woe unto you! Did you sleep' In the middle of
the next day, he lost consciousness and mentioned what had happened to the Prophet . Then,
this Ayah was revealed: r
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(It is made lawful for you to have sexual relations with your wives on the night of As-Syam
(fasting)) until...
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(and eat and drink until the white thread (light) of dawn appears to you distinct from the black
thread (darkness of night), then complete your fast till the nightfall. ) Consequently, they were
very delighted." Al-Bukhari reported this Hadith by Abu Ishaq who related that he heard Al-
Bara' say, "When fasting Ramadan was ordained, Muslims used to refrain from sleeping with
their wives the entire month, but some men used to deceive themselves. Allah revealed:
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(Allah knows that you used to deceive yourselves, so He turned to you (accepted your
repentance) and forgave you.)

“Ali bin Abu Talhah narrated that lbn " Abbas said, "During the month of Ramadan, after
Muslims would pray " Isha’, they would not touch their women and food until the next night.
Then some Muslims, including ~ Umar bin Al-Khattab, touched (had sex with) their wives and
had some food during Ramadan after " Isha'. They complained to Allah's Messenger . Then Allah
sent down:
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(Allah knows that you used to deceive yourselves, so He turned to you (accepted your

repentance) and forgave you. S now have sexual relations with them)" This is the same
narration that Al-" Awfi related from Ibn " Abbas.

Allah said:
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(. ..and seek that which Allah has ordained for you (offspring),)

Abu Hurayrah, lon *~ Abbas, Anas, Shurayh Al-Qadi, Mujahid, " Ikrimah, S id bin Jubayr, " Ata,
Ar-Rabi® bin Anas, As-Quddi, Zayd bin Aslam, Hakam bin * Utbah, Muqatil bin Hayyan, Al-Hasan
Al-Basri, Ad-Dahhak, Qatadah, and others said that this Ayah refers to having offspring.
Qatadah said that the Ayah means, "Seek the permission that Allah has allowed for you." &' id

narrated that Qatadah said,
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(and seek that which Allah has ordained for you,)

Time for Suhur

Allah said:
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(...and eat and drink until the white thread (light) of dawn appears to you distinct from the
black thread (darkness of night), then complete your fast till the nightfall.)

Allah has allowed eating and drinking, along with having sexual intercourse, as we have stated,
during any part of the night until the light of dawn is distinguished from the darkness of the
night. Allah has described that time as " distinguishing the white thread from the black thread.'

He then made it clearer when He said:

As stated in a Hadith that Imam Abu * Abdullah Al-Bukhari recorded, Sahl bin Sa° d said, "When
the following verse was revealed:
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(of dawn.)



(Eat and drink until the white thread appears to you, distinct from the black thread) and (of
dawn) was not revealed, some people who intended to fast, tied black and white threads to
their legs and went on eating till they differentiated between the two. Allah then revealed the
words, (of dawn), and it became clear to them that it meant (the darkness of) night and (the
light of) day. "

Al-Bukhari recorded that Ash-Sha bi said that ~ Adi said, "I took two strings, one black and the
other white and kept them under my pillow and went on looking at them throughout the night,

but could not make any distinction between the two. S, the next morning | went to Allah's
Messenger and told him the whole story. He said:
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(Your pillow is very wide if the white and black threads are under it!) Some wordings for this

Hadith read,
&) (gay y2l iy

(Your Qafa (back side of your neck) is wide!)

Some people said that these words meant that * Adi was not smart. Thisis a weak opinion. The
narration that Al-Bukhari collected explains this part of the Hadith. Al-Bukhari recorded that
" Adi bin Hatim narrated: | said, "O Messenger of Allah! What is the white thread from the black
thread Are they actual threads" He said:
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(Your Qafa is wide if you see the two threads. Rather, they are the blackness of the night and
the whiteness of the daylight.)

Suhur isrecommended

Allah allowed eating and drinking until dawn, it represents proof that Suhur is encouraged,
since it is a Rukhsah (concession or allowance) and Allah likes that the Rukhsah is accepted and
implemented. The authentic Qunnah indicates that eating the Suhur is encouraged. It is
reported in the Two Sahihs that Anas narrated that Allah's Messenger said:
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(Eat the Quhur, for there is a blessing in Suhur.)

Muslim reported that * Amr bin Al-" As narrated that Allah's Messenger said:
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(The distinction between our fast and the fast of the People of the Book isthe meal of Suhur.)

Imam Ahmad reported that Abu Sa"id narrated that Allah's Messenger said:
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(Quhur is a blessed meal. Hence, do not abandon it, even if one just takes a sip of water.
Indeed, Allah and His angels send Salah (blessings) upon those who eat Suhur.)

There are several other Hadiths that encourage taking the Quhur, even if it only consists of a
sip of water.

It is preferred that Quhur be delayed until the time of dawn. It is recorded in the Two Sahihs
that Anas bin Malik narrated that Zayd bin Thabit said, "We had SQuhur with Allah's Messenger
and then went on to pray." Anas asked, "How much time was there between the Adhan (call to
prayer) and the Quhur" He said, "The time that fifty Ayat take (to recite)."

Imam Ahmad recorded Abu Dharr saying that Allah's Messenger said:
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(My Ummah will always retain goodness as long as they hasten in breaking the fast and delay
the Suhur.)

There are several Hadiths that narrate that the Prophet called Suhur "the blessed meal."

There are narrations from several of the Salaf that they allowed the Suhur to be eaten later
until close to Fajr. Thisisisreported from Abu Bakr, * Umar, " Ali, Ibn Mas' ud, Hudhayfah, Abu
Hurayrah, Ibn “Umar, lon ~ Abbas and Zayd bin Thabit. It is also reported from many of the



Tabi" in, such as Muhammad bin " Ali bin Husayn, Abu Mijlaz, Ibrahim An-Nakha' i, Abu Ad-Duha,
Abu Wa'il and other companions of Ibn Mas ud. This is also the opinion of *Ata’, Al-Hasan,
Hakam bin * Uyainah, Mujahid, ~ Urwah bin Az-Zubayr, Abu Sha’ tha' Jabir bin Zayd, Al- A" mash
and Ma™ mar bin Rashid. We have mentioned the chains of narrations for their statementsin our
(Ibn Kathir's) book about Syam (Fasting), and all praise is due to Allah.

It is also recorded in the Two Sahihs that Al-Qasim said that " Alishah narrated that Allah's
Messenger said:
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(The Adhan pronounced by Bilal should not stop you from taking Suhur, for he pronounces the
Adhan at night. Hence, eat and drink until you hear the Adhan by Ibn Umm Maktum, for he
does not call the Adhan until dawn.)

This is the wording collected by Al-Bukhari.

Imam Ahmad reported that Qays bin Talg quoted from his father that Allah's Messenger said:
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(Dawn is not the (ascending) glow of white light of the horizon. Rather, it isthe red (radiating)
light.)

Abu Dawud and At-Tirmidhi also recorded this Hadith, but their wording is:
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(Eat and drink and do not be rushed by the ascending (white) light. Eat and drink until the
redness (of the dawn) appears.)

Ibn Jarir (At-Tabari) recorded that Samurah bin Jundub narrated that Allah's Messenger said:
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(Do not be stopped by Bilal's Adhan or the (ascending) whiteness, until it spreads.) Muslim also
recorded this Hadith.

There is no Harm in beginning the Fast while Junub (a state of
major ritual impurity)

Issue: Among the benefits of allowing sexual activity, eating and drinking until dawn for those

who are fasting, isthat it is allowed to start the fast while Junub (in the state of impurity after

sexual discharge), and there is no harm in this case if one takes a bath any time in the morning

after waking up, and completesthe fast. Thisis the opinion of the Four Imams and the majority

of the scholars. Al-Bukhari and Muslim recorded that " Aishah and Umm Salamah said that

Allah's Messenger used to wake up while Junub from sexual intercourse, not wet dreams, and

he would take a bath and fast. Umm Salamah added that he would not break his fast or make

up for that day.

Muslim recorded that * Alishah said that a man asked:
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Sunset

Allah said:
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(...then complete your fast till the nightfall.)

This Ayah orders breaking the fast at sunset. It isrecorded in the Two Sahihs that * Umar bin Al-
Khattab said that Allah's Messenger said:
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(If the night comes from this direction (the east), and the day departs from that direction (the
west), then the fasting person breaks his fast.)

It isreported that Sahl bin Sa° d As-Sa" idi narrated that Allah's Messenger said:
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(The people will retain goodness as long as they hasten in breaking the fast.)

Imam Ahmad recorded that Abu Hurayrah narrated that the Prophet said:
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(Allah the Exalted said, " The dearest among My servants to Me are those who hasten in
breaking the fast the most.’)

At-Tirmidhi recorded this Hadith and said that this Hadith is Hasan Gharib.

Prohibition of Uninterrupted Fasting (Wisal)

There are several authentic Hadiths that prohibit Al-Wisal, which means continuing the fast
through the night to the next night, without eating. Imam Ahmad recorded Abu Hurayrah saying

that Allah's Messenger said:
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(Do not practice Al-Wisal in fasting.) So, they said to him, "But you practice Al-Wisal, O Allah's
Messenger!" The Prophet replied, "(I am not like you, | am given food and drink during my sleep
by my Lord.) ,So, when the people refused to stop Al-Wisal, the Prophet fasted two days and
two nights (along with those who practiced Wisal) and then they saw the crescent moon (of the
month of Shawwal). The Prophet said to them (angrily):
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(If the crescent had not appeared, | would have made you fast for a longer period.)

That was as a punishment for them (when they refused to stop practicing Al-Wisal). This Hadith
is also recorded in the Sahihayn.

The prohibition of Al-Wisal was also mentioned in a number of other narrations. It is a fact that
practicing Al-Wisal was one of the special qualities of the Prophet , for he was capable and
assisted in his practice of it. It is obvious that the food and drink that the Prophet used to get
while practicing Al-Wisal was spiritual and not material, otherwise he would not be practicing
Al-Wisal. We should mention that it is allowed to refrain from breaking the fast from sunset
until before dawn (Suhur). A Hadith narrated by Abu Sa'id Khudri states that Allah's Messenger
said:
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(Do not practice Al-Wisal, but whoever wishes is allowed to practice it until the Suhur.)

They said, "You practice Al-Wisal, O Messenger of Allah!" He said:
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(I am not similar to you, for | have One Who makes me eat and drink during the night.) This
Hadith is also collected in the Two Sahihs.

The Rulings of I tikaf

Allah said:
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(And do not have sexual relations with them (your wives) while you are in I tikaf in the
Masjids.)



“Ali bin Abu Talhah reported that lbn * Abbas said, "This Ayah is about the man who stays in
I"tikaf at the mosque during Ramadan or other months, Allah prohibited him from touching
(having sexual intercourse with) women, during the night or day, until he finishes his I' tikaf."
Ad-Dahhak said, "Formerly, the man who practiced I' tikaf would go out of the mosque and, if
he wished, would have sexual intercourse (with his wife). Allah then said:
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(And do not have sexual relations with them (your wives) while you are in I tikaf in the
Masjids.) meaning, ~ Do not touch your wives as long as you are in I’ tikaf, whether you were in
the mosque or outside of it"." It is also the opinion of Mujahid, Qatadah and several other
scholars, that the Muslims used to have sexual intercourse with the wife while in I' tikaf if they
departed the mosque until the Ayah was revealed. Ibn Abu Hatim commented, "It was reported
that Ibn Mas’ ud, Muhammad bin Ka' b, Mujahid, *~ Ata' Al-Hasan, Qatadah, Ad-Dahhak, As-Suddi,

Ar-Rabi® bin Anas and Mugatil said that the Ayah means, “Do not touch the wife while in
I" tikaf."

What Ibn Abu Hatim reported from these people is the agreed upon practice among the
scholars. Those who are in I’ tikaf are not allowed to have sexual intercourse as long as they
are still in I' tikaf in the mosque. If one hasto leave the mosque to attend to a need, such asto
relieve the call of nature or to eat, he is not allowed to kiss or embrace his wife or to busy
himself with other than his I' tikaf. He is not even allowed to visit ailing persons, but he can
merely ask about their condition while passing by. I tikaf has several other rulings that are
explained in the books (of Figh), and we have mentioned several of these rulings at the end of
our book on Syam (Fasting), all praise is due to Allah. Furthermore, the scholars of Figh used
to follow their explanation of the rules for fasting with the explanation of the rules for I' tikaf,
asthisisthe way these acts of worship were mentioned in the Qur'an.

By mentioning I' tikaf after fasting, Allah draws attention to practicing I' tikaf during the month
of the fast, especially the last part of the month. The Qunnah of Allah's Messenger is that he
used to perform I tikaf during the last ten nights of the month of Ramadan until he died.
Afterwards, the Prophet's wives used to perform I tikaf as the Two Sahihs recorded from
" Alishah the Mother of the believers. It is reported in the Two Sahihs that Safiyyah, the
daughter of Huyai, went to Allah's Messenger to visit him in the mosque while he was in [’ tikaf.
She had a talk with him for a while, then she got up in order to return home. The Prophet
accompanied her back home, as it was night. Her house was at Usamah bin Zayd's house on the
edge of Al-Madinah. While they were walking, two Ansari men met them and passed by them in
a hurry, for they were shy to bother the Prophet while he was walking with his wife. He told
them:
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(Do not run away! She is (my wife) Safiyyah bint Huyai.) Both of them said, "All praise is due to
Allah, (How dare we think of any evil) O Allah's Messenger!" The Prophet said (to them):
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(Shaytan reaches everywhere in the human body, that the blood reaches. | was afraid lest
Shaytan might suggest an evil thought in your minds.)

Imam Ash-Safi'i commented, "Allah's Messenger sought to teach his Ummah to instantly
eliminate any evil thought, so that they do not fall into the prohibited. They (the two Ansari
men) had more fear of Allah than to think evil of the Prophet . Allah knows best."

The Ayah (2:187) prohibits sexual intercourse and anything like kissing or embracing that might
lead to it during I tikaf. As for having the wife helping the husband, it is allowed. It is reported
in the Two Sahihs that " Alishah said, "Allah's Messenger would bring his head near me (in her
room) and | would comb his hair, while | was on my menses. He would enter the room only to
attend to what a man needs."

Allah's statement:
(410 3555

(These are the limits (set) by Allah) means, "This is what We have explained, ordained,
specified, allowed and prohibited for fasting. We also mentioned the fast's objectives, what is
permitted during it, and what is required of it. These are the set limitsthat Allah has legislated
and explained, so do not come near them or transgress them.' * Abdur-Rahman bin Zayd bin
Aslam said, "(Allah's set limits mentioned in the Ayah) mean these four limits (and he then

recited):
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(It is made lawful for you to have sexual relations with your wives on the night of As-Syam

(fasting).) and he recited up to:
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(then complete your Sawm (fast) till the nightfall.) My father and other's used to say similarly
and recite the same Ayah to us."

Allah said:
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(Thus does Allah make clear His Ayat to mankind) meaning, ~ Just as He explains the fast and its
rulings, He also explains the other rulings by the words of His servant and Messenger,

Muhammad .' Allah continues:
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(to mankind that they may attain Tagwa.) meaning, * S that they know how to acquire the
true guidance and how to worship (Allah)." Smilarly, Allah said:
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(It is He Who sends down manifest Ayat to His servant (Muhammad ) that He may bring you out
from (types of) darkness into the light. And verily, Allah is to you full of kindness, Most
Merciful.) (57:9)
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(188. And eat up not one another's property unjustly (in any illegal way, e.g., stealing, robbing,
deceiving), nor give bribery to the rulers (judges before presenting your cases) that you may
knowingly eat up a part of the property of others sinfully.)

Bribery is prohibited and isa Sin

Ali bin Abu Talhah reported that lon " Abbas said, "This (Ayah 2:188) is about the indebted
person when there is no evidence of the loan. S he denies taking the loan and the case goes to
the authorities, even though he knows that it is not his money and that he is a sinner,
consuming what is not allowed for him." This opinion was also reported from Mujahid, &' id bin
Jubayr, " Ikrimah, Al-Hasan, Qatadah, As-Suddi, Mugatil bin Hayan and * Abdur-Rahman bin Zayd
bin Aslam. They all stated, "Do not dispute when you know that you are being unjust."”



The Judge's Ruling does not allow the Prohibited or prohibit the
Lawful

It isreported in the Two Sahihs that Umm Salamah narrated that Allah's Messenger said:
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(I am only human! You people present your cases to me, and as some of you may be more
eloguent and persuasive in presenting his argument, | might issue a judgment in his benefit. So,
if | give a Muslim'sright to another, | am really giving him a piece of fire; so he should not take
it.)

The Ayah and the Hadith prove that the judgment of the authorities in any case does not
change the reality of the truth. Hence, the ruling does not allow what is in fact prohibited or
prohibit what is in fact allowed. It is only applicable in that case. So if the ruling agrees with
the truth, then there is no harm in this case. Otherwise, the judge will acquire his reward,
while the cheater will acquire the evil burden.

Thisis why Allah said:
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(And eat up not one another's property unjustly, nor give bribery to the rulers (judges before
presenting your cases) that you may knowingly eat up a part of the property of others sinfully.)
meaning, ~ While you know the falsehood of what you claim. ' Qatadah said, "O son of Adam!
Know that the judge's ruling does not allow you what is prohibited or prohibit you from what is
allowed. The judge only rules according to his best judgment and according to the testimony of
the witnesses. The judge is only human and is bound to make mistakes. Know that if the judge
erroneously rules in some one's favor, then that person will still encounter the dispute when
the disputing parties meet Allah on the Day of Resurrection. Then, the unjust person will be
judged swiftly and precisely with that which will surpass whatever he acquired by the
erroneous judgment he received in the life of this world."
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(189. They ask you (O Muhammad) about the crescents. Say: "These are signs to mark fixed
periods of time for mankind and for the pilgrimage.” It is not Al-Birr (piety, righteousness, etc.)
that you enter the houses from the back, but Al-Birr is from Tagwa. So enter houses through
their proper doors, and have Tagwa of Allah that you may be successful.)

The Crescent Moons

Al-" Awfi related that lbn * Abbas said, "The people asked Allah's Messenger about the crescent
moons. Thereafter, this Ayah was revealed:

(They ask you (O Muhammad) about the crescents. Say, "These are signs to mark fixed periods
of time for mankind...) so that they mark their acts of worship, the  Iddah (the period of time
a divorced woman or a widow is required to wait before remarrying) of their women and the
time of their Hajj (pilgrimage to Makkah)." * Abdur-Razzaq reported that lbn ~ Umar narrated
that Allah's Messenger said:
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(Allah has made the crescents signs to mark fixed periods of time for mankind. Hence, fast on
seeing it (the crescent for Ramadan) and break the fast on seeing it (the crescent for
Shawwal). If it (the crescent) was obscure to you then count thirty days (mark that month as

thirty days).) WThis Hadith was also collected by Al-Hakim in his Mustadrak, and he said, "The
chain is Sahih, and they (Al-Bukhari and Muslim) did not recorded it."

Righteousness comes from Taqwa



Allah said:
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(It is not AI-Birr (piety, righteousness, etc.) that you enter the houses from the back, but Al-

Birr isfrom Tagwa. So enter houses through their proper doors.)

Al-Bukhari recorded that Al-Bara' said, "During the time of Jahiliyyah, they used to enter the
house from the back upon assuming the Ihram. Thereafter, Allah revealed (the following Ayah):
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(It isnot Al-Birr (piety, righteousness, etc.) that you enter the houses from the back but Al-Birr

isfrom Tagwa. So enter houses through their proper doors.)

Abu Dawud At-Tayalisi recorded the same Hadith from Al-Bara' but with the wording; "The
Ansar used to enter their houses from the back when returning from a journey. Thereafter, this
Ayah (2:189 above) was revealed..."

Al-Hasan said, "When some people during the time of Jahiliyyah would leave home to travel,
and then decide not to travel, they would not enter the house from its door. Rather, they
would climb over the back wall. Allah the Exalted said:
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(It isnot AlI-Birr (piety, righteousness) that you enter the houses from the back,)."

Allah's statement:

YN PS AR
(...and have Tagwa of Allah that you may be successful.) Have Tagwa of Allah, means to do
what He has commanded you and refrain from what He has forbidden for you,
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(that you may be successful.) tomorrow when you stand before Him and He thus rewards you
perfectly.
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(190. And fight in the way of Allah those who fight you, but transgress not the limits. Truly,
Allah likes not the transgressors.) (191. And kill them wherever you find them, and turn them
out from where they have turned you out. And Al-Fitnah is worse than killing. And fight not
with them at Al-Masjid Al-Haram (the sanctuary at Makkah), unless they (first) fight you there.
But if they attack you, then kill them. Such is the recompense of the disbelievers. ) (192. But if
they cease, then Allah is Oft-Forgiving, Most Merciful.) (193. And fight them until there is no
more Fitnah (disbelief and worshipping of others along with Allah) and the religion (all and
every kind of worship) is for Allah (Alone). But if they cease, let there be no transgression
except against Az-Zalimin (the polytheists and wrongdoers).)

The Command to fight Those Who fight Muslims and killing Them
wherever They are found

Abu Ja’ far Ar-Razi said that Ar-Rabi® bin Anas said that Abu Al-" Aliyah commented on what



(And fight in the way of Allah those who fight you,)

Abu Al-" Aliyah said, "This was the first Ayah about fighting that was revealed in Al-Madinah.
Ever since it was revealed, Allah's Messenger used to fight only those who fought him and avoid
non-combatants. Later, Surat Bara'ah (chapter 9 in the Qur'an) was revealed." * Abdur-Rahman
bin Zayd bin Aslam said similarly, then he said that this was later abrogated by the Ayah:

o 8 }ﬁ - 7 B8 0~ “. 084 Aovq *
(then kill them wherever you find them) (9:5).

However, this statement is not plausible, because Allah's statement:
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(...those who fight you) applies only to fighting the enemies who are engaged in fighting Islam
and its people. S the Ayah means, " Fight those who fight you', just as Allah said (in another

Ayah):
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(...and fight against the Mushrikin collectively as they fight against you collectively.) (9:36)

Thisis why Allah said later in the Ayah:
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(And kill them wherever you find them, and turn them out from where they have turned you

out.) meaning, " Your energy should be spent on fighting them, just as their energy is spent on

fighting you, and on expelling them from the areas from which they have expelled you, as a
law of equality in punishment.'

The Prohibition of mutilating the Dead and stealing from the
captured Goods

Allah said:
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(but transgress not the limits. Truly, Allah likes not the transgressors.)

This Ayah means, " Fight for the sake of Allah and do not be transgressors,' such as, by
committing prohibitions. Al-Hasan Al-Basri stated that transgression (indicated by the Ayah),
"includes mutilating the dead, theft (from the captured goods), killing women, children and old
people who do not participate in warfare, killing priests and residents of houses of worship,
burning down trees and killing animals without real benefit." This is also the opinion of lbn
" Abbas, " Umar bin "~ Abdul-" Aziz, Muqatil bin Hayyan and others. Muslim recorded in his Sahih
that Buraydah narrated that Allah's Messenger said:
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(Fight for the sake of Allah and fight those who disbelieve in Allah. Fight, but do not steal
(from the captured goods), commit treachery, mutilate (the dead), or kill a child, or those who
reside in houses of worship.)

It is reported in the Two Sahihs that Ibn * Umar said, "A woman was found dead during one of
the Prophet's battles and the Prophet then forbade killing women and children. " There are
many other Hadiths on this subject.

Shirk is worse than Killing

Snce Jihad involves killing and shedding the blood of men, Allah indicated that these men are
committing disbelief in Allah, associating with Him (in the worship) and hindering from His
path, and this is a much greater evil and more disastrous than killing. Abu Malik commented

about what Allah said:
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(And Al-Fitnah is worse than killing.) Meaning what you (disbelievers) are committing is much
worse than killing." Abu Al-" Aliyah, Mujahid, Sa"id bin Jubayr, " lkrimah, Al-Hasan, Qatadah,
Ad-Dahhak and Ar-Rabi’ bin Anas said that what Allah said:
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(And Al-Fitnah is worse than killing.) "Shirk (polytheism) is worse than killing."



Fighting in the Sacred Area is prohibited, except in Self-Defense

Allah said:
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(And fight not with them at Al-Masjid Al-Haram (the sanctuary at Makkah))

It isreported in the Two Sahihs that the Prophet said:
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(Allah has made this city a sanctuary since the day He created the heavens and the earth. So, it
is a sanctuary by Allah's decree till the Day of Resurrection. Fighting in it was made legal for
me only for an hour in the daytime. So, it (i.e., Makkah) is a sanctuary, by Allah's decree, from
now on until the Day of Resurrection. Its trees should not be cut, and its grass should not be
uprooted. If anyone mentions the fighting in it that occurred by Allah's Messenger, then say
that Allah allowed His Messenger, but did not allow you.)

In this Hadith, Allah's Messenger mentions fighting the people of Makkah when he conquered it
by force, leading to some deaths among the polytheists in the area of the Khandamah. This
occurred after the Prophet proclaimed:
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(Whoever closed his door is safe. Whoever entered the (Sacred) Mosque is safe. Whoever
entered the house of Abu Qufyan is also safe.)

Allah said:
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(...unless they (first) fight you there. But if they attack you, then kill them. Such is the

recompense of the disbelievers.)

Allah states: " Do not fight them in the area of the Sacred Mosque unless they start fighting you
init. In this case, you are allowed to fight them and kill them to stop their aggression.' Hence,
Allah's Messenger took the pledge from his Companions under the tree (in the area of Al-
Hudaybiyyah) to fight (the polytheists), after the tribes of Quraysh and their allies, Thaqif and
other groups, collaborated against the Muslims (to stop them from entering Makkah to visit the
Sacred House). Then, Allah stopped the fighting before it started between them and said:
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(And He it is Who has withheld their hands from you and your hands from them in the midst of
Makkah, after He had made you victors over them.) (48:24) and:
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(Had there not been believing men and believing women whom you did not know, that you may
kill them and on whose account a sin would have been committed by you without (your)
knowledge, that Allah might bring into His mercy whom He wills if they (the believers and the
disbelievers) had been apart, We verily, would have punished those of them who disbelieved
with painful torment.) (48:25)

Allah's statement:



(55 Al T ol

(But if they cease, then Allah is Oft-Forgiving, Most Merciful.) which means, "If they
(polytheists) cease fighting you in the Sacred Area, and come to Islam and repent, then Allah
will forgive them their sins, even if they had before killed Muslims in Allah's Sacred Area.'
Indeed, Allah's forgiveness encompasses every sin, whatever its enormity, when the sinner
repents it.

The Order to fight until there is no more Fitnah

Allah then commanded fighting the disbelievers when He said:
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(...until there is no more Fitnah) meaning, Shirk. This is the opinion of Ibn " Abbas, Abu Al-
“ Aliyah, Mujahid, Al-Hasan, Qatadah, Ar-Rabi*, Mugatil bin Hayyan, As-Quddi and Zayd bin
Aslam.

Allah's statement:

(4l () 4 &5)

(...and the religion (all and every kind of worship) is for Allah (Alone).) means, * So that the
religion of Allah becomes dominant above all other religions.' It is reported in the Two Sahihs
that Abu Musa Al-Ash’ ari said: "The Prophet was asked, ~ O Allah's Messenger! A man fights out
of bravery, and another fights to show off, which of them fights in the cause of Allah' The
Prophet said:
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(He who fights so that Allah's Word is superior, then he fightsin Allah's cause.) In addition, it is
reported in the Two Sahihs:
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(I have been ordered (by Allah) to fight the people until they proclaim, ~ None has the right to
be worshipped but Allah’. Whoever said it, then he will save his life and property from me,
except for cases of the law, and their account will be with Allah.)

Allah's statement:
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(But if they cease, let there be no transgression except against the wrongdoers.) indicates
that, " If they stop their Shirk and fighting the believers, then cease warfare against them.
Whoever fights them afterwards will be committing an injustice. Verily aggression can only be
started against the unjust.' This is the meaning of Mujahid's statement that only combatants
should be fought. Or, the meaning of the Ayah indicates that, " If they abandon their injustice,
which is Shirk in this case, then do not start aggression against them afterwards.' The
aggression here means retaliating and fighting them, just as Allah said:
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(Then whoever transgresses against you, you transgress likewise against him.) (2:194)

Smilarly, Allah said:
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(The recompense for an evil is an evil like thereof.) (42:40), and:
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(And if you punish them, then punish them with the like of that with which you were afflicted.
) (16:126)

" Ikrimah and Qatadah stated, "The unjust person is he who refuses to proclaim, " There is no
God worthy of worship except Allah’."

Under Allah's statement:
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(And fight them until there is no more Fitnah) Al-Bukhari recorded that Nafi® said that two men
came to Ibn “Umar during the conflict of lbn Az-Zubayr and said to him, "The people have



fallen into shortcomings and you are the son of ~ Umar and the Prophet's Companion. Hence,
what prevents you from going out" He said, "What prevents me is that Allah has for bidden
shedding the blood of my (Muslim) brother.” They said, "Did not Allah say:
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(And fight them until there is no more Fitnah (disbelief and worshipping of others along with

Allah))" He said, "We did fight until there was no more Fitnah and the religion became for Allah
Alone. You want to fight until there is Fitnah and the religion becomes for other than Allah!"

“Uthman bin Salih added that a man came to lbn “Umar and asked him, "O Abu " Abdur-
Rahman! What made you perform Hajj one year and * Umrah another year and abandon Jihad in
the cause of Allah, although you know how much He has encouraged performing it" He said, "O
my nephew! Islam is built on five (pillars): believing in Allah and His Messenger, the five daily
prayers, fasting Ramadan, paying the Zakah and performing Hajj (pilgrimage) to the House."
They said, "O Abu " Abdur-Rahman! Did you not hear what Allah said in His Book:
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(And if two parties (or groups) among the believers fall to fighting, then make peace between
them both. But if one of them outrages against the other, then fight you (all) against the one
that which outrages till it complies with the command of Allah.) (49:9) and:
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(And fight them until there is no more Fitnah (disbelief))

He said, "That we did during the time of Allah's Messenger when Islam was still weak and (the
Muslim) man used to face trials in his religion, such as killing or torture. When Islam became
stronger (and apparent), there was no more Fitnah." He asked, "What do you say about "~ Ali and
“Uthman" He said, "As for * Uthman, Allah has forgiven him. However, you hated the fact that
Allah had forgiven him! As for " Ali, he isthe cousin of Allah's Messenger and his son-in-law." He
then pointed with his hand, saying, "This is where his house is located (meaning, "~ so close to
the Prophet's house just as ™ Ali was so close to the Prophet himself’)."
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(194. The sacred month is for the sacred month, and for the prohibited things, there isthe Law
of equality (Qisas). Then whoever transgresses against you, you transgress likewise against him.
And fear Allah, and know that Allah is with Al-Muttagin.)

Fighting during the Sacred Months is prohibited, except in Self-
Defense

Ibn " Abbas, Ad-Dahhak, As-Suddi, Qatadah, Migsam, Ar-Rabi’ bin Anas and " Ata said, "Allah's
Messenger went for ~ Umrah on the sixth year of Hijrah. Then, the idolators prevented him from
entering the Sacred House (the Ka' bah in Makkah) along with the Muslims who came with him.
This incident occurred during the sacred month of Dhul-Qa’ dah. The idolators agreed to allow
them to enter the House the next year. Hence, the Prophet entered the House the following
year, along with the Muslims who accompanied him, and Allah permitted him to avenge the
idolators' treatment of him, when He said:
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(The sacred month is for the sacred month, and for the prohibited things, there is the Law of
equality (Qisas).)

Imam Ahmad recorded that Jabir bin ~ Abdullah said, "Allah's Messenger would not engage in
warfare during the Sacred Month unless he was first attacked, then he would march forth. He
would otherwise remain idle until the end of the Sacred Months." This Hadith has an authentic
chain of narrators.

Hence, when the Prophet was told that * Uthman was killed (in Makkah) when he was camped
at the area of Al-Hudaybiyyah, after he had sent * Uthman as his emissary to the polytheists, he
accepted the pledge from his Companions under the tree to fight the polytheists. They were
one thousand and four hundred then. When the Prophet was informed that ~ Uthman was not
killed, he abandoned the fight and reverted to peace.

When the Prophet finished fighting with (the tribes of) Hawazin during the battle of Hunayn
and Hawazin took refuge in (the city of) At-Talif, he laid siege to that city. Then, the (sacred)
month of Dhul-Qa’ dah started, while At-Ta'if was still under siege. The siege went on for the
rest of the forty days (rather, from the day the battle of Hunayn started until the Prophet went
back to Al-Madinah from Al-Ji' ranah, were forty days), as reported in the Two Sahihs and
narrated by Anas. When the Companions suffered mounting casualties (during the siege), the
Prophet ended the siege before conquering At-Ta'if. He then went back to Makkah, performed
“Umrah from Al-Ji" ranah, where he divided the war booty of Hunayn. This * Umrah occurred
during Dhul-Qa’ dah of the eighth year of Al-Hijrah.



Allah's statement:
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(...whoever transgresses against you, you transgress likewise against him.) ordains justice even
with the polytheists. Allah also said in another Ayah:
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(And if you punish, then punish them with the like of that with which you were afflicted.)
(16:126)

Allah's statement:
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(And fear Allah, and know that Allah is with Al-Muttaqgin (the pious)) (2:194) commands that
Allah be obeyed and feared out of Tagwa. The Ayah informs us that Allah is with those who
have Taqwa by His aid and support in thislife and the Hereafter.
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(195. And spend in the cause of Allah and do not throw yourselves into destruction, and do
good. Truly, Allah loves Al-Muhsinin (those who do good).)

The Command to spend in the Cause of Allah

Al-Bukhari recorded that Hudhayfah said:
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(And spend in the cause of Allah and do not throw yourselvesinto destruction.) "It was revealed
about spending.” Ibn Abu Hatim reported him saying similarly. He then commented, "Smilar is



reported from lbn " Abbas, Mujahid, " Ikrimah, S id bin Jubayr, " Ata', Ad-Dahhak, Al-Hasan,
Qatadah, As-Quddi and Mugatil bin Hayyan."

Aslam Abu " Imran said, "A man from among the Ansar broke enemy (Byzantine) lines in
Constantinople (Istanbul). Abu Ayyub Al-Ansari was with us then. So some people said, " He is
throwing himself to destruction.” Abu Ayyub said, * We know this Ayah (2:195) better, for it was
revealed about us, the Companions of Allah's Messenger who participated in Jihad with him and
aided and supported him. When Islam became strong, we, the Ansar, met and said to each
other, ~ Allah has honored us by being the Companions of His Prophet and in supporting him
until Islam became victorious and its following increased. We had before ignored the needs of
our families, estates and children. Warfare has ceased, so let us go back to our families and
children and attend to them.' So this Ayah was revealed about us:
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(And spend in the cause of Allah and do not throw yourselves into destruction.) the destruction
refers to staying with our families and estates and abandoning Jihad'." This was recorded by
Abu Dawud, At-Tirmidhi, An-Nasa'i, * Abd bin Humayd in his Tafsir, Ibn Abu Hatim, Ibn Jarir, Ibn
Marduwyah, Al-Hafiz Abu Ya'la in his Musnad, Ibn Hibban and Al-Hakim. At-Tirmidhi said;
"Hasan, Sahih, Gharib" Al-Hakim said, "It meets the criteria of the Two Shaykhs (Al-Bukhari and
Muslim) but they did not record it."

Abu Dawud's version mentions that Aslam Abu " Imran said, "We were at (the siege of)
Constantinople. Then, "~ Ugbah bin ~ Amr was leading the Egyptian forces, while the Syrian
forces were led by Fadalah bin * Ubayd. Later on, a huge column of Roman (Byzantine) soldiers
departed the city, and we stood in lines against them. A Muslim man raided the Roman lines
until he broke through them and came back to us. The people shouted, " All praise is due to
Allah! He is sending himself to certain demise.' Abu Ayyub said, ~ O people! You explain this
Ayah the wrong way. It was revealed about us, the Ansar when Allah gave victory to Hisreligion
and its following increased. We said to each other, " It would be better for us now if we return
to our estates and attend to them.' Then Allah revealed this Ayah (2:195)"."

Abu Bakr bin " Aiyash reported that Abu Ishaq As-Qubai’ y related that a man said to Al-Bara' bin
" Azib, "If | raided the enemy lines alone and they kill me, would | be throwing myself to certain
demise" He said, "No. Allah said to His Messenger :

(Then fight (O Muhammad ) in the cause of Allah, you are not tasked (held responsible) except
for yourself.) (4:84) That Ayah (2:195) is about (refraining from) spending." Ibn Marduwyah
reported this Hadith, as well as Al-Hakim in his Mustadrak who said; "lt meets the criteria of
the Two Shaykhs (Al-Bukhari and Muslim) but they did not record it." Ath-Thawri and Qays bin

Ar-Rabi® related it from Al-Bara'. but added:
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(You are not tasked (held responsible) except for yourself.) (4:84) "Destruction refers to the
man who sins and refrains from repenting, thus throwing himself to destruction.”

Ibn * Abbas said:
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(And spend in the cause of Allah and do not throw yourselves into destruction) "This is not

about fighting. But about refraining from spending for the sake of Allah, in which case, one will
be throwing his self into destruction.”

The Ayah (2:195) includes the order to spend in Allah's cause, in the various areas and ways
that involve obedience and drawing closer to Allah. It especially applies to spending in fighting
the enemies and on what strengthens the Muslims against the enemy. Allah states that those
who refrain from spending in this regard will face utter and certain demise and destruction,
meaning those who acquire this habit. Allah commands that one should acquire lhsan
(excellence in the religion), asit isthe highest part of the acts of obedience. Allah said:
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(196. And complete Hajj and * Umrah for Allah. But if you are prevented, then sacrifice a Hady
that you can afford, and do not shave your heads until the Hady reaches the place of sacrifice.
And whosoever of you isill or has an ailment on his scalp (necessitating shaving), he must pay a
Fidyah (ransom) of either fasting or giving Sadagah or a sacrifice. Then if you are in safety and
whosoever performsthe * Umrah (in the months of Hajj), before (performing) the Hajj, he must
slaughter a Hady such as he can afford, but if he cannot (afford it), he should fast for three
days during Hajj and seven days after his return, making ten days in all. This is for him whose
family is not present at Al-Masjid Al-Haram (i.e., non-resident of Makkah). And fear Allah much
and know that Allah is severe in punishment.) g

The Command to complete Hajj and * Umrah

After Allah mentioned the rulings for fasting and Jihad, he explained the rituals by
commanding the Muslims to complete Hajj and * Umrah, meaning, to finish the rituals of Hajj
and ~ Umrah after one startsthem. Thisis why Allah said afterwards:
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(But if you are prevented) meaning, if your way to the House is obstructed, and you are
prevented from finishing it. This is why the scholars agree that starting the acts of Hajj and
“Umrah requires one to finish them. As for Makhul, he said, "Complete, means to start them

from the Migat (areas the Prophet designated to assume Ihram from)." *~ Abdur-Razzaq said that
Az-Zuhri said: "We were told that * Umar commented on:
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(And complete Hajj and * Umrah for Allah.) "Complete Hajj and * Umrah means performing each
of them separately, and to perform ~Umrah outside of the months of Hajj, for Allah the

Exalted says:
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(The Hajj (pilgrimage) is (in) the well-known (lunar year) months. )"

As-Suddi said,
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(And complete Hajj and " Umrah for Allah.) means, "Maintain the performance of Hajj and
“Umrah.” Ion " Abbas was reported to have said, "Hajj is " Arafat, while “ Umrah is Tawaf." Al-
A" mash related that Ibrahim said that * Algamah commented on Allah's statement:
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(And complete Hajj and “~Umrah for Allah.) "Abdullah (lbn Mas ud) recited it this way:
" Complete Hajj and * Umrah to the House, so that one does not exceed the area of the House
during the ~ Umrah'." Ibrahim then said, "I mentioned this statement to Sa" id bin Jubayr and he
said; " lbn "~ Abbas also said that." Sufyan reported that Ibrahim said that ~Algamah said

(regarding the Ayah 2:196), "Perform the Hajj and “ Umrah to the House." Ath-Thawri reported
that Ibrahim read (the Ayah), "Perform the Hajj and * Umrah to the House."

If One is prevented while in Route, He slaughters the Sacrifice,
shaves his Head and ends Ihram

Allah's statement:

o ~ - - - ogao - % o 8o o?o.»‘
(But if you are prevented, sacrifice a Hady (animals for sacriface) such as you can afford,) was
revealed in the sixth year of Hijrah, the year of the treaty of Al-Hudaybiyyah when the
polytheists prevented Allah's Messenger from reaching the House. Allah revealed Surat Al-Fath
(chapter 48 in the Qur'an) then, and allowed the Muslims to slaughter any Hady (animals for
sacrifice) they had. They had seventy camels with them for that purpose. They were also
permitted to shave their heads and end their lhram. When the Prophet commanded them to
shave their heads and end the state of lhram, they did not obey him, as they were awaiting

that order to be abrogated. When they saw that the Prophet went out after shaving his head,
they imitated him. Some of them did not shave, but only shortened their hair. This is why the

Prophet said:
((Q:\éu\ afi\\ é;)»

They said, "What about those who shortened the hair" He said in the third time, "And to those
who shortened." Every seven among them shared one camel for their sacrifice. They were one
thousand and four hundred Companions and were camping in the area of Al-Hudaybiyyah,
outside the Sacred Area. It was also reported that they were within the boundaries of the
Sacred Area. Allah knows best.

(May Allah award His mercy to those who shaved.)

Being prevented from the House (Hasr) includes more than just being sick, fearing an enemy or
getting lost on the way to Makkah. Imam Ahmad reported that Al-Hajjaj bin * Amr Al-Ansari said
that he heard Allah's Messenger saying:
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(Whoever suffered a broken bone or a limb, will have ended his Ihram and has to perform Hajj
again.) He said, "l mentioned that to lbn * Abbas and Abu Hurayrah and they both said, * He (Al-
Hajjaj) has said the truth'." This Hadith is also reported in the Four Collections. In the version
of Abu Dawud and lbn Majah, the Prophet said, "Whoever limped, had a broken bone or became
ill..." Ibn Abu Hatim also recorded it and said, "It was reported that lbn Mas' ud, lbn Az-Zubayr,
" Algamah, &' id bin Musayyib, * Urwah bin Az-Zubayr, Mujahid, An-Nakha' i, * Ata' and Muqatil
bin Hayyan said that being prevented (Hasr) entails an enemy, an illness or a fracture." Ath-
Thawri also said, "Being prevented entails everything that harms the person.”

It is reported in the Two Sahihs that ~ Alishah said that Allah's Messenger went to Duba’ ah bint
Az-Zubayr bin * Abdul-Muttalib who said, "O Messenger of Allah! | intend to perform Hajj but |
am ill." He said, "Perform Hajj and make the condition: *~ My place is where You prevent (or
halt) me." Muslim recorded similarly from Ibn "~ Abbas. S saying such a condition for Hajj is
allowed is based on this Hadith.

Allah's statement:
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(...sacrifice a Hady such as you can afford) includes a sheep also, as Imam Malik reported that
“Ali bin Abu Talib used to say. Ibn "~ Abbas said, "The Hady includes eight types of animals:
camels, cows, goats and sheep." * Abdur-Razzaq reported that Ibn * Abbas said about what Allah
said:
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(...sacrifice a Hady such as you can afford)

"As much as one could afford.” Al-" Awfi said that Ibn * Abbas said, "If one can afford it, then
camels, otherwise cows, or sheep." Hisham bin * Urwah quoted his father:

(2l o el L)

(...sacrifice a Hady (animal, i.e., a sheep, a cow, or a camel) such as you can afford)
" Depending on the price.'

The proof that sacrificing only a sheep is allowed in the case of being prevented from
continuing the rites, is that Allah has required sacrificing whatever is available as a Hady, and
the Hady is any type of cattle; be it camels, cows or sheep. This is the opinion of Ibn ~ Abbas



the cousin of Allah's Messenger and the scholar of Tafsir. It is reported in the Two Sahihs that
" Alishah, the Mother of the believers, said, "The Prophet once offered some sheep as Hady."

Allah's statement:
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(...and do not shave your heads until the Hady reaches the place of sacrifice.) is a continuation

of His statement:
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(And complete, the Hajj and * Umrah for Allah.) and is not dependent upon:
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(But if you are prevented, then sacrifice a Hady) as Ibn Jarir has erroneously claimed. When
the Prophet and his Companions were prevented from entering the Sacred House during the Al-
Hudaybiyyah year by the polytheists from Quraysh, they shaved their heads and sacrificed their

Hady outside the Haram (Sacred) area. In normal circumstances, and when one can safely
reach the House, he is not allowed to shave his head until:

(}K - 2 0/3‘ /.SQ/ i‘/ )
(.. .and do not shave your heads until the Hady reaches the place of sacrifice.) and then he
ends the rituals of Hajj or “ Umrah, or both if he had assumed lhram for both. It is recorded in

the Two Sahihs that Hafsah said, "O Allah's Messenger! What is wrong with the people, they
have finished their Ihram for * Umrah but you have not" The Prophet said,
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(I matted my hair and | have garlanded my Hady (animals for sacrifice), so | will not finish my
Ihram till | offer the sacrifice.)

Whoever shaved his Head during lhram, will have to pay the Fidyah

Allah said:
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(And whosoever of you isill or has an ailment on his scalp (necessitating shaving), he must pay
a Fidyah.)

Al-Bukhari reported that * Abdur-Rahman bin Asbahani said that he heard "~ Abdullah bin Ma’ qgil
saying that he sat with Ka'b bin " Ujrah in the mosque of Kufah (in Iraq). He then asked him
about the Fidyah of the fasting. Ka' b said, "This was revealed concerning my case especially,
but it is also for you in general. | was carried to Allah's Messenger and the lice were falling in
great numbers on my face. The Prophet said:
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(I never thought that your ailment (or struggle) had reached to such an extent as | see. Can you
afford a sheep (for sacrifice)' | replied in the negative.) He then said:
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(Fast for three days or feed six poor persons, each with half a S&a° of food (1 S&2° = 3 kilograms
approx.) and shave your head.)

S thisis a general judgement derived from a specific case.

Imam Ahmad recorded that Ka' b bin " Ujrah said, "Allah's Messenger came by while | was
igniting the fire under a pot and while the lice were falling down my head or my eyelids. He
said:

«lal ) Al sa BLag,

(Do these lice in your head bother you) | said, " Yes.' He said:
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(Shave it, then fast three days, or feed six poor people, or sacrifice an animal.)

Ayyub (one of the narrators of the Hadith) commented, "I do not know which alternative was
stated first." The wording of the Qur'an begins with the easiest then the more difficult options:
"Pay a Fidyah of fasting (three days), feeding (six poor persons) or sacrificing (an animal)."
Meanwhile, the Prophet advised Ka' b with the more rewarding option first, that is, sacrificing
a sheep, then feeding six poor persons, then fasting three days. Each Text is suitable in its
place and context, all the thanks and praises are due to Allah.

Tamattu' during Hajj

Allah said:
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(Then if you are in safety and whosoever performs the *~ Umrah (in the months of Hajj), before
(performing) the Hajj, he must slaughter a Hady such as he can afford,)

That is, when you are able to complete the rites, so whoever among you connects his * Umrah
with Hajj having the same lhram for both, or, first assuming lhram for ~Umrah, and then
assuming lhram for Hajj when finished the * Umrah, this is the more specific type of Tamattu
which is well-known among the discussion of the scholars whereas in general there are two
types of Tamattu', as the authentic Hadiths prove, since among the narrators are those who
said, "Allah's Messenger performed Tamattu , and others who said, "Qarin" but there is no
difference between them over the Hady.

So Allah said,
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(Then if you are in safety and whosoever performs the ~ Umrah (in the months of Hajj), before
(performing) the Hajj (i.e., Hajj At-Tamattu™ and Al-Qiran), he must slaughter a Hady such as

he can afford,) means let him sacrifice whatever Hady is available to him, the least of which is
a sheep. One is also allowed to sacrifice a cow because the Prophet slaughtered cows on behalf



of hiswives. Al-Awza’ i reported that Abu Hurayrah narrated that Allah's Messenger slaughtered
cows on behalf of his wives when they were performing Tamattu' . This was reported by Abu
Bakr bin Marduwyah.

This last Hadith proves that Tamattu™ islegislated. It isreported in the Two Sahihsthat * Imran
bin Husayn said, "We performed Hajj At-Tamattu™ in the lifetime of Allah's Messenger and then
the Qur'an was revealed (regarding Hajj At-Tamattu ). Nothing was revealed to forbid it, nor
did he (the Prophet ) forbid it until he died. And somebody said what he wished (regarding Hajj
At-Tamattu' ) according to his own opinion." Al-Bukhari said that " Imran was talking about
“Umar. It isreported in an authentic narration that * Umar used to discourage the people from
performing Tamattu' . He used to say, "If we refer to Allah's Book, we should complete it,"
meaning:
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(...whosoever performs the “Umrah (in the months of Hajj), before (performing) the Hajj, he
must slaughter a Hady such as he can afford,)

However ~Umar did not say that Tamattu™ is unlawful. He only prevented them so that the
people would increase their tripsto the House for Hajj (during the months of Hajj) and * Umrah
(throughout the year), as he himself has stated.

Whoever performs Tamattu should fast Ten Days if He does not
have a Hady

Allah said:
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(...but if he cannot (afford it), he should fast three days during the Hajj and seven days after
hisreturn (to his home), making ten daysin all.)

This Ayah means: "Those who do not find a Hady, let them fast three days during the Hajj
season.” Al-" Awfi said that lbn ~ Abbas said, "If one does not have a Hady, he should fast three
days during Hajj, before * Arafah day. If the day of * Arafah was the third day, then his fast is
complete. He should also fast seven days when he gets back home." Abu Ishaq reported from
Wabarah from Ibn * Umar who said, "One fasts one day before the day of Tarwiyah, the day of
Tarwiyah (eighth day of Dhul-Hijjah) and then ~ Arafah day (the ninth day of the month of Dhul-
Hijjah)." The same statement was reported by Ja' far bin Muhammad from his father from ™ Ali.



If one did not fast these three days or at least some of them before " Id day (the tenth day of
Dhul-Hijjah), he is allowed to fast during the Tashriq days (11-12-13th day of Dhul-Hijjah).
" Alishah and Ibn "~ Umar said, "Fasting the days of Tashriq was only allowed for those who did
not find the Hady," as Al-Bukhari has reported. Sufyan related that Ja far bin Muhammad
narrated that his father said that " Ali said, "Whoever did not fast the three days during the
Hajj, should fast them during the days of Tashrig." This is also the position taken by ~ Ubayd bin
“Umayr Al-Laythi, " Ikrimah, Al-Hasan Al-Basri and "~ Urwah bin Az-Zubayr, referring to the
general meaning of Allah's statement:
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(...fast three days during the Hajj...)

As for what Muslim reported that Qutaybah Al-Hudhali said that Allah's Messenger said:
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(The days of Tashriq are days of eating and drinking and remembering Allah the Exalted.)

This narration is general in meaning while what ~ Alishah and Ibn " Umar narrated is specific.

Allah said:
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(...and seven days after hisreturn.)

There are two opinions regarding the meaning of this Ayah. First, it means ~ when you return to
the camping areas. The second, upon going back home. " Abdur-Razzaq reported that Salim
narrated that he heard lbn *~ Umar saying:
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"(...but if he cannot (afford it), he should fast three days during the Hajj and seven days after
his return,) means when he goes back to his family. " The same opinion was reported from
S id bin Jubayr, Abu Al-" Aliyah, Mujahid, ~ Ata’, ~ lkrimah, Al-Hasan, Qatadah, Imam Az-Zuhri
and Ar-Rabi” bin Anas.



Al-Bukhari reported that Salim bin "~ Abdullah narrated that lbn ~Umar said, "During the
Farewell Hajj of Allah's Messenger , he performed Tamattu™ with *~ Umrah and Hajj. He drove a
Hady along with him from Dhul-Hulayfah. Allah's Messenger started by assuming Ihram for
“Umrah, and then for Hajj. And the people, too, performed the * Umrah and Hajj along with
the Prophet . Some of them brought the Hady and drove it along with them, while the others
did not. So, when the Prophet arrived at Makkah, he said to the people:
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(Whoever among you has driven the Hady, should not finish his Ihram till he completes his Hajj.
And whoever among you has not (driven) the Hady with him, he should perform Tawaf of the
Ka' bah and between As-Safa and Al-Marwah. Then, he should shave or cut his hair short and
finish his lhram, and should later assume lhram for Hajj; but he must offer a Hady (sacrifice) .
And if anyone cannot afford a Hady, he should fast for three days during the Hajj and seven
days when he returns home.)

He then mentioned the rest of the Hadith, which isreported in the Two Sahihs.
Allah said:
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(...making ten days in all.) to emphasize the ruling we mentioned above. This method is
common in the Arabic language, for they would say, " | have seen with my eyes, heard with my
ears and written with my hand,' to emphasize such facts. Smilarly, Allah said:
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(...nor a bird that flieswith itstwo wings) (6:38) and:
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(-..nor did you write any book (whatsoever) with your right hand) (29:48) and:
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(And We appointed for Musa thirty nights and added (to the period) ten (more), and he
completed the term, appointed by his Lord, of forty nights.) (7:142)

It was also said that the meaning of "ten days in all" emphasizes the order to fast for ten days,
not less than that.

The Residents of Makkah do not perform Tamattu"

Allah said:

- - R £ - - - -~
(This is for him whose family is not present at Al-Masjid Al-Haram (i.e., non-resident of
Makkah).) This Ayah concerns the residents of the area of the Haram, for they do not perform
Tamattu . ~ Abdur-Razzaq reported that Tawus said, "Tamattu’ is for the people, those whose

families are not residing in the Haram area (Makkah), not for the residents of Makkah. Hence
Allah's Satement:

il pala AR] 5& W ol )
(P~

(This is for him whose family is not present at Al-Masjid Al-Haram (i.e., non-resident of
Makkah).)

" Abdur-Razzaq then said, "l was also told that Ibn ™ Abbas said similar to Tawus." Allah said:
(a1 1 5850)

(...and fear Allah) meaning, in what He has commanded you and what He prohibited for you.
He then said:
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(...and know that Allah is severe in punishment) for those who defy His command and commit
what He has prohibited.
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(197. The Hajj (pilgrimage) is (in) the well-known months. So whosoever intends to perform
Hajj therein (by assuming lhram), then he should not have sexual relations (with his wife), nor
commit sin, nor dispute unjustly during the Hajj. And whatever good you do, Allah knows it.
And take provisions for the journey, but the best provision is At-Tagwa (piety, righteousness).
S fear Me, O men of understanding!)

When does Ilhram for Hajj start

Allah said:
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(The Hajj is (in) the well-known months.)

This Ayah indicates that lhram for Hajj only occurs during the months of Hajj. This was
reported from Ibn " Abbas, Jabir, " Ata, Tawus and Mujahid. The proof for this is Allah's
statement that Hajj occurs during known, specific months, which indicates that Hajj is not
allowed before that, just as the prayer has a fixed time (before which one's prayer is not
accepted).

Ash-Shafi' i recorded that Ibn *~ Abbas said, "No person should assume Ihram for Hajj before the

months of the Hajj, for Allah said:
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(The Hajj is (in) the well-known months.)

Ibn Khuzaymah reported that lbn ~ Abbas said, "No lhram for Hajj should be assumed, except
during the months of Hajj, for among the Sunnah of Hajj is that one assume Ihram for it during



the Hajj months. " This is an authentic narration and the Companion's statement that such and
such is among the Qunnah is considered as a Hadith of the Prophet , according to the majority
of the scholars. This is especially the case when it is Ibn * Abbas who issued this statement, as
he isthe Tarjuman (translator, interpreter, explainer) of the Qur'an.

There is a Hadith about this subject too. Ibn Marduwyah related that Jabir narrated that the
Prophet said:

“‘@G\ CAJ\A 64);4 u‘ Jauugu..gu»

The chain of narrators for this Hadith is reasonable. Ash-Shafi'i and Al-Bayhagi recorded this
Hadith from lbn Jurayj who related that Abu Az-Zubayr said that he heard Jabir bin *~ Abdullah
being asked, "Does one assume lhram for Hajj before the months of the Hajj" He said, "No."
This narration is more reliable than the narration that we mentioned from the Prophet . In
short, this statement is the opinion of the Companion, supported by lon ™ Abbas' statement that
it is a part of the Sunnah not to assume lhram for Hajj before the months of the Hajj. Allah
knows best.

(No one should assume lhram for Hajj, but during the months of Hajj.)

The Months of Hajj

Allah said:
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(...the well-known months.)

Al-Bukhari said that lIbn * Umar said that these are Shawwal, Dhul-Qa’ dah and the first ten days
of Dhul-Hijjah. This narration for which Al-Bukhari did not mention the chain of narrators, was
collected by a continuous chain of narrators that Ibn Jarir rendered authentic, leading to Ibn

" Umar, who said:
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(The Hajj (pilgrimage) is (in) the well-known (lunar year) months.) "which are Shawwal, Dhul-
Qa’ dah and the (first) ten days of Dhul-Hijjah." Its chain is Sahih. Al-Hakim also recorded it in
his Mustadrak, and he said,"lt meets the criteria of the Two Shaykhs."

This statement is also reported from ~Umar, " Ali, Ibn Mas ud, ~Abdullah bin Az-Zubayr, Ibn
" Abbas, " Ata, Tawus, Mujahid, lbrahim An-Nakha i, Imam Ash-Sa bi, Al-Hasan, Ibn Srin,



Makhul, Qatadah, Ad-Dahhak bin Muzahim, Ar-Rabi® bin Anas and Mugatil bin Hayyan. This
opinion was preferred by Ibn Jarir who said, "It is a common practice to call two months and a
part of the third month as ™ months. Thisis similar to the Arab's saying, " | visited such and such
person this year or this day.' He only visited him during a part of the year and a part of the day.

Allah said:
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(But whosoever hastensto leave in two days, there isno sin on him.)
In this case, one will only be hastening for one and a half days."

Allah then said:

(So whosoever intends (Farada) to perform Hajj therein (by assuming lhram),) meaning that
one's assuming the lhram requires a Hajj, for the person is required to complete the rituals of
Hajj after assuming lhram. Ibn Jarir said that Al-° Awfi said, "The scholars agree that (Farada)

“intends' mentioned in the Ayah means it is a requirement and an obligation.” ~ Ali bin Abu
Talhah said that Ibn * Abbas said: f

(&/]\&. ./.:)3./4)
(So whosoever intends to perform Hajj therein (by assuming Ihram), ) refers to those who

assume lhram for Hajj and " Umrah". "~ Ata' said, "Intends, means, assumes the lhram." Smilar
statements were attributed to lbrahim, Ad-Dahhak and others.

Prohibition of Rafath (Sexual Intercourse) during Hajj

Allah said:

(He should not have Rafath)

This Ayah means that those who assume the Ihram for Hajj or “ Umrah are required to avoid the
Rafath, meaning, sexual intercourse. Allah's statement here is similar to His statement:
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(It is made lawful for you to have Rafath (sexual relations) with your wives on the night of the
fast.) (2:187)

Whatever might lead to sexual intercourse, such as embracing, kissing and talking to women
about similar subjects, is not allowed. Ibn Jarir reported that Nafi® narrated that ~ Abdullah bin
“Umar said, "Rafath means sexual intercourse or mentioning this subject with the tongue, by
either men or women." " Ata' bin Abu Rabah said that Rafath means sexual intercourse and foul
speech. This is also the opinion of *Amr bin Dinar. " Ata' also said that they used to even
prevent talking (or hinting) about this subject. Tawus said that Rafath includes one's saying,
"When | end the lhram | will have sex with you." This is also the same explanation offered by
Abu Al-" Aliyah regarding Rafath. ~ Ali bin Abu Talhah said that Ibn "~ Abbas said, "Rafath means
having sex with the wife, kissing, fondling and saying foul words to her, and similar acts.” Ibn
" Abbas and Ibn * Umar said that Rafath means to have sex with women. This is also the opinion
of &'id bin Jubayr, " Ikrimah, Mujahid, lbrahim An-Nakha'i, Abu Al-" Aliyah who narrated it
from "~ Ata' and Makhul, " Ata Al-Khurasani, ~Ata' bin Yasar, " Atiyah, Ibrahim, Ar-Rabi*, Az-
Zuhri, As-Quddi, Malik bin Anas, Mugatil bin Hayyan, * Abdul-Karim bin Malik, Al-Hasan, Qatadah
and Ad-Dahhak, and others.

The Prohibition of Fusuq during Hajj

Allah said:
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(...nor commit sin) Migsam and several other scholars related that lbn " Abbas said, "It is
disobedience." This is also the opinion of " Ata,’ Mujahid, Tawus, " Ikrimah, S id bin Jubayr,
Muhammad bin Ka' b, Al-Hasan, Qatadah, Ibrahim An-Nakha' i, Az-Zuhri, Ar-Rabi bin Anas,
" Ata' bin Yasar, * Ata' Al-Khurasani and Mugatil bin Hayyan.

Ibn Wahb reported that Nafi® narrated that * Abdullah bin * Umar said, "Fusug or sin mentioned
in the Ayah (2:197) refersto committing what Allah has forbidden in the Sacred Area.”

Several others said that Fusug means cursing others, they based this on the authentic Hadith:
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(Cursing the Muslim is Fusuq, while fighting him is Kufr.)

" Abdur-Rahman bin Zayd bin Aslam said Fusug here means slaughtering animals for the idols, as

(4o 4l il Ual i )

(...or impious (Fisq) meat (of an animal) which is slaughtered as a sacrifice for others than
Allah.) (6: 145)



Ad-Dahhak said that Fusuq isinsulting one another with bad nicknames.

Those who said that the Fusug means all types of disobedience are correct. Allah has also
prohibited committing injustice during the months of Hajj in specific, although injustice is
prohibited throughout the year. Thisis why Allah said:
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(...of them four are sacred. That isthe right religion, so wrong not yourselves therein.) (9:36)

Allah said about the Sacred Area:
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(...and whoever inclines to evil actions therein or to do wrong, him We shall cause to taste
from a painful torment.) (22:25)

It isrecorded in the Two Sahihs that Abu Hurayrah narrated that Allah's Messenger said:
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(Whoever performed Hajj to this (Sacred) House and did not commit Rafath or Fusuq, will
return sinless, just asthe day his mother gave birth to him.)

The Prohibition of arguing during Hajj

Allah said:
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(nor should there be Jidal during Hajj) meaning, disputes and arguments. lbn Jarir related that

* Abdullah bin Mas' ud said that what Allah said:
g - S - - -



(...nor dispute unjustly during the Hajj.) means to argue with your companion (or fellow) until
you make him angry. This is similar to the the opinion that Migsam and Ad-Dahhak related to
Ibn * Abbas. This is also the same meaning reported from Abu Al-" Aliyah, "~ Ata, Mujahid, Sa’id
bin Jubayr, * Ikrimah, Jabir bin Zayd, * Ata' Al-Khurasani, Makhul, As-Quddi, Mugatil bin Hayyan,
" Amr bin Dinar, Ad-Dahhak, Ar-Rabi® bin Anas, Ibrahim An-Nakha'i, ~ Ata bin Yasar, Al-Hasan,
Qatadah and Az-Zuhri.

The Encouragement for Righteous Deeds and to bring Provisions for
Hajj

Allah said:
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(And whatever good you do, Allah knowsiit.)

After Allah prohibited evil in deed and tongue, He encouraged righteous, good deeds, stating
that He is knowledgeable of the good that they do, and He will reward them with the best
awards on the Day of Resurrection.

Allah said next:
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(And take provisions (with you) for the journey, but the best provision is At-Tagwa (piety,
righteousness).)

Al-Bukhari and Abu Dawud reported that lbn * Abbas said, "The people of Yemen used to go to
Hajj without taking enough supplies with them. They used to say, “We are those who have
Tawakkul (reliance on Allah).' Allah revealed this Ayah:
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(And take provisions (with you) for the journey, but the best provision is At-Tagwa (piety,
righteousness).)

Ibn Jarir and lbn Marduwyah narrated that Ibn * Umar said, "When people assumed Ihram, they
would throw away whatever provisions they had and would acquire other types of provisions.

Allah revealed:
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(And take a provisions (with you) for the journey, but the best provision is At-Taqwa (piety,
righteousness).) Allah forbade them from this practice and required them to take flour and
Sawiq (a type of food usually eaten with dates) with them."

The Provisions of the Hereafter

Allah said:

(sl 270 A )

(...but the best provision is At-Tagwa (piety, righteousness).) When Allah required mankind to
supply themselves with what sustains them for the journeys of this life, He directed them to
the necessary provisions for the Hereafter: Tagwa. Allah said in another Ayah:
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(...and as an adornment; and the raiment of Taqwa, that is better.) (7:26)

Allah mentioned the material covering and then He mentioned the spiritual covering, which
includes humbleness, obedience and Tagwa. He also stated that the latter provision is better

and more beneficial than the former.
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(So fear Me, O men of understanding!) meaning: ~ Fear My torment, punishment, and affliction
for those who defy Me and do not adhere to My commands, O people of reason and
understanding.’
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(198. There is no sin on you if you seek the bounty of your Lord (during pilgrimage by trading).
Then when you leave " Arafat, remember Allah (by glorifying His praises, i.e., prayers and
invocations) at the Mash' ar-il-Haram. And remember Him (by invoking Allah for all good) as He
has guided you, and verily you were before, of those who were astray).



Commercial Transactions during Hajj

Al-Bukhari reported that Ibn ™ Abbas said, " Ukaz, Mijannah and Dhul-Majaz were trading posts
during the time of Jahiliyyah. During that era, they did not like the idea of conducting business
transactions during the Hajj season. Later, this Ayah was revealed:
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(There is no sin on you if you seek the bounty of your Lord.) during the Hajj season."

Abu Dawud and others recorded that Ibn * Abbas said, "They used to avoid conducting business
transactions during the Hajj season, saying that these are the days of Dhikr. Allah revealed:

(There is no sin on you if you seek the bounty of your Lord (during pilgrimage by trading).)

This is also the explanation of Mujahid, Sa"id bin Jubayr, " Ikrimah, Mansur bin Al-Mu™ tamir,
Qatadah, lbrahim An-Nakha'i, Ar-Rabi® bin Anas and others. Ibn Jarir reported that Abu
Umaymah said that when Ibn " Umar was asked about conducting trade during the Hajj, he
recited the Ayah:
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(There is no sin on you if you seek the bounty of your Lord (during pilgrimage by trading). )

This Hadith is related to Ibn " Umar with a strong chain of narrators. This Hadith is also related
to the Prophet , as Ahmad reported that Abu Umamah At-Taymi said, "l asked lbn *~ Umar, ~ We
buy (and sell during the Hajj), so do we still have a valid Hajj' He said, ~ Do you not perform
Tawaf around the House, stand at " Arafat, throw the pebbles and shave your heads | said,
“Yes.' Ibn * Umar said, ~ A man came to the Prophet and asked him about what you asked me,
and the Prophet did not answer him until Jibril came down with this Ayah:

(There is no sin on you if you seek the bounty of your Lord (during pilgrimage by trading).) The
Prophet summoned the man and said: (You are pilgrims)." Ibn Jarir narrated that Abu Salih said
to “Umar, " O Leader of the faithful! Did you conduct trade transactions during the Hajj" He
said, "Was their livelihood except during Hajj"

Standing at * Arafat



