Allah said,
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(And marry not women whom your fathers married,) Allah prohibits marrying the women whom
the father married, in honor and respect to the fathers, not allowing their children to have
sexual relations with their wives after they die. A woman becomes ineligible for the son of her
husband as soon as the marriage contract is conducted, and there is a consensus on this ruling.
Ibn Jarir recorded that Ibn ~ Abbas said, "During the time of Jahiliyyah, the people used to

prohibit what Allah prohibits (concerning marriage), except marrying the stepmother and
taking two sisters as rival wives. Allah sent down,
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(And marry not women whom your fathers married,) and,
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(and two sisters in wedlock at the same time) 4:23 ." Smilar was reported from " Ata' and

Qatadah. Therefore, the practice that the Ayah mentions is prohibited for this Ummah, being
disgraced as an awful sin, r
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(Indeed it was shameful and Magtan, and an evil way.) Allah said in other Ayat,
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(Come not near to Al-Fawahish (shameful acts) whether committed openly or secretly) 6:151 |
and,
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(And come not near to unlawful sex. Verily, it is a Fahishah and an evil way.) 17:32 In this

Ayah (4:22), Allah added,
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(and Magtan), meaning, offensive. It is a sin itself and causes the son to hate his father after
he marries his wife. It is usual that whoever marries a woman dislikes those who married her
before him. This is one reason why the Mothers of the Faithful were not allowed for anyone in
marriage after the Messenger . They are indeed the Mothers of the Faithful since they married
the Messenger , who is like the father to the believers. Rather, the Prophet's right is far greater
than the right of a father, and his love comes before each person loving himself, may Allah's
peace and blessings be on him. " Ata' bin Abi Rabah said that the Ayah,

)

(and Magtan), means, Allah will hate him,

(and an evil way), for those who take this way. Therefore, those who commit this practice will
have committed an act of reversion from the religion and deserve capital punishment and
confiscation of their property, which will be given to the Muslim Treasury. Imam Ahmad and
the collectors of Sunan recorded that Al-Bara' bin * Azib said that his uncle Abu Burdah was sent
by the Messenger of Allah to a man who married his stepmother to execute him and confiscate
his money.
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(23. Forbidden to you (for marriage) are: your mothers, your daughters, your sisters, your
father's sisters, your mother's sisters, your brother's daughters, your sister's daughters, your
foster mothers who suckled you, your foster milk suckling sisters, your wives mothers, your
stepdaughters under your guardianship, born of your wives unto whom you have gone in -- but
there isno sin on you if you have not gone in unto them (to marry their daughters), -- the wives
of your sons who (spring) from your own loins, and two sisters in wedlock at the same time,
except for what has already passed; verily, Allah is Oft- Forgiving, Most Merciful.)

Degrees of Women Never Eligible for One to Marry

This honorable Ayah is the Ayah that establishes the degrees of women relatives who are never
eligible for one to marry, because of blood relations, relations established by suckling or
marriage. lbn Abi Hatim recorded that Ibn ~ Abbas said, "(Allah said) | have prohibited for you
seven types of relatives by blood and seven by marriage.” Ibn ™ Abbas then recited the Ayah,
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(Forbidden to you (for marriage) are: your mothers, your daughters, your sisters...) At-Tabari

recorded that Ibn * Abbas said, "Seven degrees of blood relation and seven degrees of marriage
relation are prohibited (for marriage)." He then recited the Ayah,
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(Forbidden to you (for marriage) are: your mothers, your daughters, your sisters, your father's
sisters, your mother's sisters, your brother's daughters, your sister's daughters) and these are
the types prohibited by blood relation." Allah's statement,
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(Your foster mothers who suckled you, your foster milk suckling sisters) means, just as your
mother who bore you is prohibited for you in marriage, so is your mother from suckling

prohibited for you. Al-Bukhari and Muslim recorded that " Alishah, the Mother of the Faithful,
said that the Messenger of Allah said,
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(Suckling prohibits what birth prohibits.) In another narration reported by Muslim,
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(Suckling establishes prohibited degrees just as blood does.)

" Suckling' that Establishes Prohibition for Marriage

Less than five incidents of suckling will not establish prohibition for marriage. In his Sahih,
Muslim recorded that " Alishah said, "Among the parts of the Qur'an that were revealed, isthe
statement, " Ten incidents of suckling establishes the prohibition (concerning marriage).' It was
later abrogated with five, and the Messenger of Allah died while this statement was still
recited as part of the Qur'an.” A Hadith that Sahlah bint Suhayl narrated states that the
Messenger of Allah ordered her to suckle Salim the freed slave of Abu Hudhayfah with five." We
should assert that the suckling mentioned here must occur before the age of two, as we stated
when we explained the Ayah in Surat Al-Baqarah,
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((The mothers) should suckle their children for two whole years, (that is) for those (parents)
who desire to complete the term of suckling) 2:233 . The Mother-in-Law and Sepdaughter are
Prohibited in Marriage Allah said next,
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(Your wives mothers, your stepdaughters under your guardianship, born of your wives unto
whom you have gone in - but there is no sin on you if you have not gone in unto them,) As for
the mother of the wife, she becomes prohibited for marriage for her son-in-law when the
marriage is conducted, whether the son-in-law has sexual relations with her daughter or not.
As for the wife's daughter, she becomes prohibited for her stepfather when he has sexual
relations with her mother, after the marriage contract is ratified. If the man divorces the

mother before having sexual relations with her, he is allowed to marry her daughter. So Allah
said;
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(Your stepdaughters under your guardianship, born of your wives unto whom you have gone in -
- but there is no sin on you if you have not gone in unto them,) to marry the stepdaughter.

The Stepdaughter is Prohibited in Marriage Even if She Was Not
Under the Guardianship of Her Stepfather
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(...your stepdaughters under your guardianship,) The majority of scholars state that the
stepdaughter is prohibited in marriage for her stepfather who consummated his marriage to
her mother whether she was under his guardianship or not. The Two Sahih recorded that Umm

Habibah said, "O Messenger of Allah! Marry my sister, the daughter of Abu Sufyan (and in one
narration ~ Azzah bint Abu Qufyan)." He said,

Allah said,
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("Do you like that | do that" She said, "l would not give you up for anything, but the best of
whom | like to share with me in that which is righteously good, is my sister." He said, "That is
not allowed for me." She said, "We were told that you want to marry the daughter of Abu
Salamah." He asked, "The daughter of Umm Salamah" She said, "Yes." He said, "Even if she was
not my stepdaughter and under my guardianship, she is still not allowed for me because she is
my niece from suckling, for Thuwaybah suckled me and Abu Salamah. Therefore, do not offer
me to marry your daughters or sisters. ") In another narration from Al-Bukhari,
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(Had | not married Umm Salamah, her daughter would not have been allowed for me anyway.)
Consequently, the Messenger stated that his marriage to Umm Salamah was the real reason
behind that prohibition.

Meaning of * gone in unto them

The Ayah continues,
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(Your wives unto whom you have gone in), meaning, had sexual relations with them, according
to Ibn * Abbas and several others.

Prohibiting the Daughter-in-Law for Marriage
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(The wives of your sons who (spring) from your own loins,) Therefore, you are prohibited to
marry the wives of your own sons, but not the wives of your adopted sons, as adoption was
common practice in Jahiliyyah. Allah said,

Allah said,
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(So when Zayd had accomplished his desire from her (i.e. divorced her), We gave her to you in
marriage, so that (in future) there may be no difficulty to the believers in respect of (the
marriage of) the wives of their adopted sons when the latter have no desire to keep them (i.e.
they had divorced them).) 33:37 Ibn Jurayj said, "l asked * Ata' about Allah's statement,
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(The wives of your sons who (spring) from your own loins,) He said, * We were told that when
the Prophet married the ex-wife of Zayd (who was the Prophet's adopted son before Islam
prohibited this practice), the idolators in Makkah criticized him. Allah sent down the Ayat:
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(The wives of your sons who (spring) from your own loins),
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(nor has He made your adopted sons your real sons.) 33:4 , and,
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(Muhammad is not the father of any of your men) 33:40 ." lbn Abi Hatim recorded that Al-

Hasan bin Muhammad said, "These Ayat are encompassing,
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(your wives' mothers). This is also the explanation of Tawus, lbrahim, Az-Zuhri and Makhul. It

means that these two Ayat encompass these types of women, whether the marriage was
consummated or not, and there is a consensus on this ruling.

(the wives of your sons), and,



A Doubt and Rebuttal

Why is the wife of one's son from suckling prohibited for him for marriage - that is, if she isno
longer married to his son from suckling - as the majority of scholars state, although they are
not related by blood The answer isthe Prophet's statement,
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(Suckling prohibits what blood relations prohibit.)

The Prohibition of Taking Two Sisters as Rival Wives

Allah said,
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(...and two sistersin wedlock at the same time, except for what has already passed;) The Ayah
commands: you are prohibited to take two sisters as rival wives, or rival female-servants,
except for what had happened to you during the time of Jahiliyyah, which We have forgiven
and erased. Therefore, no one is allowed to take or keep two sisters as rival wives, according
to the consensus of the scholars of the Companions, their followers, and the Imams of old and
present. They all stated that taking two sisters as rival wives is prohibited, and that whoever
embraces Islam while married to two sisters at the same time is given the choice to keep one
of them and divorce the other. Imam Ahmad recorded that Ad-Dahhak bin Fayruz said that his
father said, "I embraced Islam while married to two sisters at the same time and the Prophet
commanded me to divorce one of them."
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(24. Also (forbidden are) women already married, except those (slaves) whom your right hands
possess. Thus has Allah ordained for you. All others are lawful, provided you seek them (with a
dowry) from your property, desiring chastity, not fornication. So with those among them whom
you have enjoyed, give them their required due, but if you agree mutually (to give more) after
the requirement (has been determined), there is no sin on you. Surely, Allah is Ever All-
Knowing, All-Wise.)

Forbidding Women Already Married, Except for Female Slaves

Allah said,
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(Also (forbidden are) women already married, except those whom your right hands possess.)
The Ayah means, you are prohibited from marrying women who are already married,
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(except those whom your right hands possess) except those whom you acquire through war, for
you are allowed such women after making sure they are not pregnant. Imam Ahmad recorded
that Abu Sa'id Al-Khudri said, "We captured some women from the area of Awtas who were
already married, and we disliked having sexual relations with them because they already had
husbands. So, we asked the Prophet about this matter, and this Ayah was revealed, e
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(Also (forbidden are) women already married, except those whom your right hands possess).
Consequently, we had sexual relations with these women." This is the wording collected by At-
Tirmidhi An-Nasa'i, Ibn Jarir and Muslim in his Sahih. Allah's statement,
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(Thus has Allah ordained for you) means, this prohibition was ordained for you by Allah.

Therefore, adhere to Allah's Book, do not transgress His set limits, and adhere to His legislation
and decrees.

The Permission to Marry All Other Women

Allah said,
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(AIl others are lawful) meaning, you are allowed to marry women other than the prohibited
types mentioned here, as ™ Ata' and others have stated. Allah's statement,
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(provided you seek them (with a dowry) from your property, desiring chastity, not fornication,)

meaning, you are allowed to use your money to marry up to four wives and for (the purchase
of) as many female slaves as you like, all through legal means,
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((desiring) chastity, not fornication.) Allah's statement,
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(So with those among them whom you have enjoyed, give them their required due,) means, to
enjoy them sexually, surrender to them their rightful dowry as compensation. In other Ayat,
Allah said,
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(And how could you take it (back) while you have gone in unto each other),
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(And give to the women (whom you marry) their dowry with a good heart), and,
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(And it is not lawful for you (men) to take back (from your wives) any of what (dowry) you gave
them)



Prohibiting the Mut™ ah of Marriage

Mujahid stated that,
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(S with those among them whom you have enjoyed, give them their required due,) was
revealed about the Mut ah marriage. A Mut’ ah marriage is a marriage that ends upon a
predeterminied date. In the Two Sahihs, it is recorded that the Leader of the Faithful ~ Ali bin
Abi Talib said, "The Messenger of Allah prohibited Mut® ah marriage and eating the meat of
domesticated donkeys on the day of Khaybar (battle)." In addition, in his Sahih, Muslim
recorded that Ar-Rabi® bin Sabrah bin Ma bad Al-Juhani said that his father said that he
accompanied the Messenger of Allah during the conquest of Makkah, and that the Prophet said,
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(O people! | allowed you the Mut™ ah marriage with women before. Now, Allah has prohibited it
until the Day of Resurrection. Therefore, anyone who has any women in Mut™ ah, let him let
them go, and do not take anything from what you have given them.) Allah's statement,
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(but if you agree mutually (to give more) after the requirement (has been determined), there
isno sin on you.) is similar to His other statement,
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(And give to the women their dowry with a good heart). The meaning of these Ayat is: If you
have stipulated a dowry for her, and she later forfeits it, either totally or partially, then this
bears no harm on you or her in this case. lbn Jarir said, "Al-Hadrami said that some men would




designate a certain dowry, but then fall into financial difficulties. Therefore, Allah said that
there is no harm on you, O people, concerning your mutual agreement after the requirement
(has been determined)." meaning, if she gives up part of the dowry, then you men are allowed

to accept that. Allah's statement,
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(Surely, Allah is Ever All-Knowing, All-Wise.) is suitable here, after Allah mentioned these
prohibitions.
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(25. And whoever of you have not the means wherewith to wed free believing women, they
may wed believing girls from among those whom your right hands possess, and Allah has full
knowledge about your faith, you are one from another. Wed them with the permission of their
own folk (guardians) and give them their due in a good manner; they should be chaste, not
fornicators, nor promiscuous. And after they have been taken in wedlock, if they commit
Fahishah, their punishment is half that for free (unmarried) women. This is for him among you
who is afraid of being harmed in his religion or in his body; but it is better for you that you
practice self-restraint, and Allah is Oft-Forgiving, Most Merciful.)

Marrying a Female Slave, if One Cannot Marry a Free Woman

Allah said, those who do not have,



(the means), financial capability,
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(Wherewith to wed free believing women) meaning, free faithful, chaste women.
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(They may wed believing girls from among those whom your right hands possess,) meaning,
they are allowed to wed believing slave girls owned by the believers.
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(and Allah has full knowledge about your faith; you are one from another.) Allah knows the
true reality and secrets of all things, but you people know only the apparent thmgs Allah then
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(Wed them with the permission of their own folk) indicating that the owner is responsible for
the slave girl, and consequently, she cannot marry without his permission. The owner is also
responsible for his male slave and they cannot wed without his permission. A Hadith states,
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(Any male slave who marries without permission from his master, is a fornicator.) When the
owner of the female slave is a female, those who are allowed to give away the free woman in
marriage, with her permission, become responsible for giving away her female slave in
marriage, as well. A Hadith states that
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(The woman does not give away another woman, or herself in marriage, for only the adulteress
gives herself away in marriage.) Allah's statement,
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(And give them their due in a good manner;) meaning, pay them their dowry with a good heart,
and do not keep any of it, belittling the matter due to the fact that they are owned slaves.
Allah's statement,
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(they should be chaste) means, they are honorable women who do not commit adultery, and
thisis why Allah said,
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(not fornicators) referring to dishonorable women, who do not refrain from illicit sexual
relations with those who ask. Ibn * Abbas said that the fornicating women are the whores, who
do not object to having relations with whomever seeks it, while,
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(nor promiscuous. ) refers to taking boyfriends. Smilar was said by Abu Hurayrah, Mujahid,
Ash-Sha’ bi, Ad-Dahhak, " Ata' Al-Khurasani, Yahya bin Abi Kathir, Mugatil bin Hayyan and As-
Quddi.

The Slave Girl's Punishment for Adultery is Half that of a Free
Unmarried Woman

Allah said,
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(And after they have been taken in wedlock, if they commit Fahishah, their punishment is half
of that for free (unmarried) women.) this is about the slave women who got married, as
indicated by the Ayah;
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(And whoever of you have not the means wherewith to wed free believing women, they may

wed believing girls from among those whom your right hands possess,) Therefore, since the
honorable Ayah is about believing slave girls, then,

(And after they have been taken in wedlock,) refers to when they (believing slave girls) get
married, as lbn ~ Abbas and others have said. Allah's statement,
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(their punishment is half of that for free (unmarried) women.) indicates that the type of
punishment prescribed here is the one that can be reduced to half, lashes in this case, not
stoning to death, and Allah knows best. Allah's statement,

(This is for him among you who is afraid of being harmed in his religion or in his body;)
indicates that marrying slave girls, providing one satisfies the required conditions, is for those
who fear for their chastity and find it hard to be patient and refrain from sex. In this difficult
circumstance, one is allowed to marry a slave girl. However, it is better to refrain from
marrying slave girls and to observe patience, for otherwise, the offspring will become slaves to
the girl's master. Allah said,
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(but it is better for you that you practice self-restraint, and Allah is Oft-Forgiving, Most

Merciful.)
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(26. Allah wishes to make clear (what is lawful and what is unlawful) to you, and to show you
the ways of those before you, and accept your repentance, and Allah is All-Knower, All-Wise.)
(27. Allah wishes to accept your repentance, but those who follow their lusts, wish that you
(believers) should deviate tremendously away (from the right path)) (28. Allah wishesto lighten

(the burden) for you; and man was created weak. ) Allah explains to the believers what He has
allowed and prohibited for them in this and other Surahs,
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(And to show you the ways of those before you,) meaning their righteous ways and how to
adhere to the commandments that He likes and is pleased with.
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(and Allah is All-Knower, All-Wise.) in His commands, decrees, actions and statements. Allah's
statement,
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(and accept your repentance) from sin and error,

(but those who follow their lusts, wish that you (believers) should deviate tremendously away
from the right path)) indicates that the followers of Shaytan among the Jews, Christians and
the adulterous, wish that you would take the horrendous path of falsehood instead of the
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(Allah wishes to lighten (the burden) for you") His legislation, orders, what He prohibits and
what He decrees for you. This is why Allah has allowed free men to marry slave girls under
certain conditions, as Mujahid and others have stated.
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(and man was created weak.) and this is why it is suitable in his case that the commands are
made easy for him, because of his weakness and feebleness. Ibn Abi Hatim recorded that Tawus

said that,
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(and man was created weak), "Concerning women". Waki® said, "Man's mind leaves when
women are involved."
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(29. O you who believe! Eat not up your property among yourselves unjustly except it be a
trade amongst you, by mutual consent. And do not kill yourselves (nor kill one another). Surely,
Allah is Most Merciful to you.) (30. And whoever commits that through aggression and injustice,
We shall cast him into the Fire, and that is easy for Allah.) (31. If you avoid the great sins
which you are forbidden to do, We shall remit from you your (small) sins, and admit you to a
Noble Entrance (i.e. Paradise).)

Prohibiting Unlawfully Earned Money



Allah, the Exalted and Most Honored, prohibits His believing servants from illegally acquiring
each other's property using various dishonest methods such as Riba, gambling and other wicked
methods that appear to be legal, but Allah knows that, in reality, those involved seek to deal in
interest. lbn Jarir recorded that lbn * Abbas commented on a man who buys a garment, saying
that if he likes it he will keep it, or he will return it along with an extra Dirham, "This is what
Allah meant, when He said, o
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(Eat not up your property among yourselves unjustly.”) ~Ali bin Abi Talhah reported that Ibn
" Abbas said, "When Allah sent down,
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(O you who believe! Eat not up your property among yourselves unjustly) some Muslims said,
" Allah has forbidden us from eating up each other's property unjustly, and food is our best
property. Therefore, none among us is allowed to eat from anyone else's food.' After that Allah

(5 91 o L)

(There is no restriction on the blind) (until the end of the Ayah). 24:61 ." Qatadah said
similarly. Allah's statement,
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(except it be a trade amongst you, by mutual consent.) means, do not revert to illegal ways
and means to acquire money. However, there is no harm in commercial transactions that
transpire between the buyer and the seller with mutual consent, so that money is legally
earned from these transactions. Mujahid said that,
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(except it be a trade amongst you, by mutual consent.) means, "By selling and buying, or giving
someone a gift." Ibn Jarir recorded this statement.



The Option to Buy or Sell Before Parting, is Part of * Mutual
Consent' in Trading

Mutual agreement in various transactions is attained when both parties have the right to uphold
or dissolve the agreement before they part. In the Two Sahihs, it is recorded that the
Messenger of Allah said,

G A LAl il

(The seller and the buyer retain the (right to change their mind) as long as they have not
parted.) Al-Bukhari's wording for this Hadith reads,

Lalls Uagle aaly 88 (DRSS 1)y
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(When two men conduct a transaction, they retain their (right to change their mind) as long as
they have not parted.)

Forbidding Murder and Suicide

(il 1 485 )

(And do not kill yourselves.) by committing Allah's prohibitions, falling into sin and eating up

each other's property unjustly,
-~ ) - — - a.
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(Surely, Allah is Most Merciful to you.) in what He commanded you and prohibited you from.
Imam Ahmad recorded that ~ Amr bin Al-" As said that when the Prophet sent him for the battle
of Dhat As-Slasil, "l had a wet dream during a very cold night and feared that if | bathed, |
would die. S | performed Tayammum (with pure earth) and led my company in the Dawn
prayer. When | went back to the Messenger of Allah , | mentioned what had happened to me
and he said,

(tin ily ALl cilia e by

Allah said,




(O " Amr! Have you led your people in prayer while you were in a state of sexual impurity) |
said, 'O Messenger of Allah! | had a wet dream on a very cold night and feared that if | bathed |
would perish, and | remembered Allah's statement,

(Lasy o 8 AT &) 28040 1,88 ¥7)

(And do not kill yourselves. Qurely, Allah is Most Merciful to you). So | performed Tayammum
and prayed.' The Messenger of Allah smiled and did not say anything." This is the narration
reported by Abu Dawud. Ibn Marduwyah mentioned this honorable Ayah and then reported that
Abu Hurayrah said that the Messenger of Allah said,
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(Whoever kills himself with an iron tool, then his tool will be in his hand and he will keep
stabbing himself with it in the Fire of Jahannam, forever and ever. Whoever kills himself with
poison, then his poison will be in his hand and he will keep taking it in the Fire of Jahannam
forever and ever. Whoever kills himself by throwing himself from a mountain, will keep falling
in the Fire of Jahannam forever and ever.) This Hadith was also collected in the Two Sahihs.
Abu Qilabah said that Thabit bin Ad-Dahhak said that the Messenger of Allah said,

(Whoever kills himself with an instrument, will be punished with it on the Day of Resurrection.)
This Hadith was collected by the Group. Thisis why Allah said,

(Lellas Goae Gl Uasy (e '5)

(And whoever commits that through aggression and injustice, ) meaning, whoever commits
what Allah has forbidden for him transgression and injustice - while knowing that it is forbidden
for him, yet he still daresto commit it,
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(We shall cast him into the Fire,). This Ayah carries a stern warning and a truthful promise.
Therefore, every sane person should beware of it, those who hear the speech with full
comprehension.

Minor Sins Will be Pardoned if One Refrains from Major Sins

Allah said,
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(If you avoid the great sins which you are forbidden to do, We shall remit from you your (small)

sins,) meaning, if you avoid the major evil deeds that you were prohibited We will forgive you
the minor evil deeds and will admit you into Paradise. Thisis why Allah said,
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(and admit you to a Noble Entrance (i.e. Paradise).) There are several Hadiths on the subject
of this honorable Ayah. Imam Ahmad recorded that Salman Al-Farisi said, "The Prophet said to

me, ~Do you know what the day of Al-Jumu ah is' | said, "It is the day during which Allah
brought together the creation of your father (Adam).' He said,
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(I know what the day of Jumu' ah is. Anyone who takes a bath and cleans himself as much as he
can and then proceeds for the Friday prayer and remains quiet until the Imam finishes the
prayer, all his sins in between the present and the next Friday will be forgiven, as long as
major sins were avoided.)" Al-Bukhari recorded similar wording from Salman Al-Farisi.

The Seven Destructive Sins



What are the Seven Destructive Sns In the Two Sahihs, it is recorded that Abu Hurayrah said

that the Messenger of Allah said,
«Q@}n\ é:.d\ \j;'\f\;\»

(Avoid the seven great destructive sins.) The people inquired, 'O Allah's Messenger! What are
they' He said,
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(To join others in worship along with Allah, to kill the life which Allah has forbidden except for
a just cause, magic, to consume Riba, to consume an orphan's wealth, to turn away from the
enemy and flee from the battlefield when the battle begins, and to accuse chaste women, who
never even think of anything that would tarnish their chastity and are good believers.) Another
Hadith that mentions False Witness Imam Ahmad recorded that Anas bin Malik said, "The
Messenger of Allah mentioned the major sins, or was asked about the major sins. He said,

«uaﬂ\j]\ S /j cuﬁm Ufﬁj Al & J..ﬂ\»

(Associating others with Allah in worship, killing the life, and being undutiful to the parents.)

He then said,
«¢ RN &G AL Uy,
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(Should | tell you about the biggest of the major sins The false statement - or the false
testimony.)" Shu” bah - one of the narrators of the Hadith - said, "Most likely, in my opinion, he
said, " False testimony.™ The Two Sahihs recorded this Hadith from Shu’ bah from Anas. Another
Hadith In the Two Sahihs, it is recorded that * Abdur-Rahman bin Abi Bakrah said that his father
said, "The Prophet said,
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(Should | inform you about the greatest of the great sins) We said, ™ Yes, O Allah's Messenger !
He said,

«onAl 4l djgfz/j il &) Uy

(To join others in worship with Allah and to be undutiful to one's parents.) He was reclining,
then he sat up and said;

€l Tl Ul ey 53 B3l Uy

(And | warn you against false testimony and false speech.) and he continued repeating it until
we wished that he would stop." Another Hadith that mentions killing the Offspring In the Two
Sahihs, it is recorded that ~ Abdullah bin Mas' ud said, "l asked, ~ O Allah's Messenger! What is
the greatest sin' (in one narration) the biggest sin ' He said,
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(To make a rival for Allah while He Alone created you.) | said, * Then' He said,
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(To kill your offspring for fear that he might share your food with you. ) | said, * Then' He said,
LR
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(To commit adultery with your neighbor's wife.) He then recited,
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(And those who invoke not any other god along with Allah), until,



(Except those who repent)." Another Hadith from ~ Abdullah bin * Amr Imam Ahmad recorded
that * Abdullah bin * Amr said that the Prophet said,
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(The greatest sins are: To join othersin worship with Allah, to be undutiful to one's parents - or
to take a life) Shu” bah was uncertain of which one - (and the false oath). Recorded by Al-
Bukhari, At-Tirmidhi, and An-Nasai. Another Hadith by *~ Abdullah bin * Amr about Causing one's
Parents to be Cursed ™ Abdullah bin * Amr said that the Messenger of Allah said,
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(Among the worst of the major sinsis for a man to curse his own parents.) They said, "How can
one curse his own parents" He said,
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(One curses another man's father, and that man curses his father in retaliation, or he curses
someone's mother and that man curses his mother.) This is the wording of Muslim. At-Tirmidhi
said, "Sahih." It isrecorded in the Sahih that the Messenger of Allah said,
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(Cursing a Muslim is a sin and fighting him is Kufr.)
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(32. And wish not for the things in which Allah has made some of you to excel others. For men
there is reward for what they have earned, (and likewise) for women there is reward for what
they have earned, and ask Allah of His bounty. Surely, Allah is Ever All-Knower of everything.)

Do Not Wish for the Things Which Allah has Made Some Othersto
Excel In

Imam Ahmad recorded that Umm Salamah said, "O Messenger of Allah! Men go to battle, but we
do not go to battle, and we earn one-half of the inheritance (that men get)." Allah sent down,

S a4 Al ad L TEE YY)
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(And wish not for the things in which Allah has made some of you to excel others). At-Tirmidhi
also recorded this Hadith. Allah's statement,

Cad (Ll 1503 Ul Gapad JBTH)
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(For men there is reward for what they have earned, (and likewise) for women there is reward
for what they have earned,) indicates, according to Ibn Jarir, that each person will earn his
wages for his works, a reward if his deeds are good, and punishment if his deeds are evil. It was
also reported that this Ayah is talking about inheritance, indicating the fact that each person
will get his due share of the inheritance, as Al-Walibi reported from Ibn " Abbas. Allah then

directed the servantsto what benefits them,
-~ S ~
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(and ask Allah of His Bounty.)Therefore, the Ayah states, "Do not wish for what other people
were endowed with over you, for thisis a decision that will come to pass, and wishing does not
change its decree. However, ask Me of My favor and | will grant it to you, for | Am Most
Generous and Most Giving." Allah then said,

(Cale (25 J8 & ATl )

(Surely, Allah is Ever All-Knower of everything.) meaning, Allah knows who deserves this life,
and so He gives him riches, and whoever deserves poverty, He makes him poor. He also knows
who deserves the Hereafter, and He directs him to perform the deeds that will help him to be



sucessful in it, and whoever deserves failure, He prevents him from achieving righteousness
and what leadsto it. Hence, Allah said, m
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(Surely, Allah is Ever All-Knower of everything).
D385 G A G g Ul U8T)
Al Ul e)é_/u,.aa e&,}mu egj_/AA‘ c_m/‘v /u.mgj\/j

(83. And to everyone, We have appointed Mawali of that left by parents and relatives. To those
also with whom you have made a pledge (brotherhood), give them their due portion (by wills).
Truly, Allah is Ever a Witness over all things.) Ibn * Abbas, Mujahid, Sa" id bin Jubayr, Abu Salih,
Qatadah, Zayd bin Aslam, As-SQuddi, Ad-Dahhak, Mugatil bin Hayyan, and others said that Allah's

statement,
()5 Ul (K1)

(And to everyone, We have appointed Mawali) means, "Heirs." Ibn " Abbas was also reported to
have said that Mawali refers to relatives. lbn Jarir commented, "The Arabs call the cousin a
Mawla." lbn Jarir continued, "Allah's statement,

(05 39V AT @5 U

(of that (property) left by parents and relatives.) means, from what he inherited from his
parents and family members. Therefore, the meaning of the Ayah becomes: " To all of you, O
people, We appointed relatives (such as children) who will later inherit what you inherited
from your own parents and relatives." Allah's statement,

(To those also with whom you have made a pledge (brotherhood), give them their due portion.)
means, "Those with whom you have a pledge of brotherhood, give them their share of
inheritance, thus fulfilling the ratified pledges that you gave them. Allah has witnessed all of
you when you gave these pledges and promises.” This practice was followed in the beginning of
Islam, but was later on abrogated when Muslims were commanded to fulfill the pledges
(brotherhood) they had already given, but to refrain from making any new pledges after that.
Al-Bukhari recorded that Ibn * Abbas said,
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(And to everyone, We have appointed Mawali) "meaning, heirs;

((&.\,}31 Cadie (all)

(To those also with whom you have made a pledge (brotherhood)) When the emigrants came to
Al-Madinah, the emigrant would inherit from the Ansari, while the latter's relatives would not
inherit from him because of the bond of brotherhood which the Prophet established between

them (the emigrants and the Ansar). When the verse,
(/ S‘/ - 1 /3/ - m/ )

(And to everyone We have appointed Mawali) was revealed, it cancelled (the pledge of
brotherhood regarding inheritance)." Then he said, "The verse,
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(To those also with whom you have made a pledge (brotherhood), give them their due portion.)
remained valid for cases of co-operation and mutual advice, while the matter of inheritance
was excluded and it became permissible to assign something in one's will to the person who had
the right of inheriting before."
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(34. Men are the protectors and maintainers of women, because Allah has made one of them to
excel the other, and because they spend (to support them) from their means. Therefore the

righteous women are Qanitat, and guard in the husband's absence what Allah orders them to
guard. As to those women on whose part you see ill conduct, admonish them, and abandon




them in their beds, and beat them, but if they return to obedience, do not seek a means
against them. Qurely, Allah is Ever Most High, Most Great.) Allah said,
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(Men are the protectors and maintainers of women,) meaning, the man is responsible for the
woman, and he is her maintainer, caretaker and leader who disciplines her if she deviates.

(i lo pidans 400 (i Loy

(because Allah has made one of them to excel the other,) meaning, because men excel over
women and are better than them for certain tasks. This is why prophethood was exclusive of
men, as well as other important positions of leadership. The Prophet said,

((ET:):Q‘}}/ Hjjj CJAAUI»

(People who appoint a woman to be their leader, will never achieve success.) Al-Bukhari
recorded this Hadith. Such is the case with appointing women as judges or on other positions of

leadership.
(pedsal e 1 8l L)

(and because they spend from their means.) meaning the dowry, expenditures and various
expenses that Allah ordained in His Book and the Sunnah of His Messenger for men to spend on
women. For these reasons it is suitable that he is appointed her maintainer, just as Allah said,

(203 bele JBL)

(But men have a degree (of responsibility) over them).

Qualities of the Righteous Wife

Allah said,

(Therefore, the righteous) women,
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(are Qanitat), obedient to their husbands, as Ibn * Abbas and others stated.
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(and guard in the husband's absence) As-Quddi and others said that it means she protects her
honor and her husband's property when he is absent, and Allah's statement,

(00 i Loy

(what Allah orders them to guard.) means, the protected husband is the one whom Allah
protects. Ibn Jarir recorded that Abu Hurayrah said that the Messenger of Allah said,
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(The best women is she who when you look at her, she pleases you, when you command her she
obeys you, and when you are absent, she protects her honor and your property.) Then, the
Messenger of Allah recited the Ayah,
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(Men are the protectors and maintainers of women, ) until its end. Imam Ahmad recorded that
" Abdur-Rahman bin 'Awf said that the Messenger of Allah said,
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(If the woman prayed her five daily prayers, fasted her month, protected her chastity and
obeyed her husband, she will be told, 'Enter Paradise from any of its doors you wish.")




Dealing with the Wife's llI-Conduct

Allah said,

(4358 0 83 A1)

(As to those women on whose part you see ill conduct,) meaning, the woman from whom you
see ill conduct with her husband, such as when she acts as if she is above her husband,
disobeys him, ignores him, dislikes him, and so forth. When these signs appear in a woman, her
husband should advise her and remind her of Allah's torment if she disobeys him. Indeed, Allah
ordered the wife to obey her husband and prohibited her from disobeying him, because of the
enormity of hisrights and all that he does for her. The Messenger of Allah said,

«Q—f.& elaf— Oe gy Ol 3yl

(If I were to command anyone to prostrate before anyone, | would have commanded the wife
to prostrate before her husband, because of the enormity of his right upon her.) Al-Bukhari
recorded that Abu Hurayrah said that the Messenger of Allah said,
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(If the man asks his wife to come to his bed and she declines, the angels will keep cursing her
until the morning.) Muslim recorded it with the wording,
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(If the wife goes to sleep while ignoring her husband's bed, the angels will keep cursing her
until the morning.) Thisis why Allah said,

(1 shanh (7508 183 20



(As to those women on whose part you see ill conduct, admonish them (first)). Allah's
statement,

(sl 3 b 55500

(abandon them in their beds,) "Ali bin Abi Talhah reported that Ibn " Abbas said "The
abandonment refers to not having intercourse with her, to lie on her bed with his back to her.”
Several others said similarly. As-Quddi, Ad-Dahhak, " lkrimah, and Ibn " Abbas, in another
narration, added, "Not to speak with her or talk to her." The Sunan and Musnad compilers
recorded that Mu™ awiyah bin Haydah Al-Qushayri said, "O Allah's Messenger! What is the right
that the wife of one of us has on him" The Prophet said,
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(To feed her when you eat, cloth her when you buy clothes for yourself, refrain from striking
her face or cursing her, and to not abandon her, except in the house.) Allah's statement,
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(beat them) means, if advice and ignoring her in the bed do not produce the desired results,

you are allowed to discipline the wife, without severe beating. Muslim recorded that Jabir said
that during the Farewell Hajj, the Prophet said;
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(Fear Allah regarding women, for they are your assistants. You have the right on them that
they do not allow any person whom you dislike to step on your mat. However, if they do that,
you are allowed to discipline them lightly. They have a right on you that you provide them with



their provision and clothes, in a reasonable manner.) Ibn * Abbas and several others said that
the Ayah refersto a beating that is not violent. Al-Hasan Al-Basri said that it means, a beating
that is not severe.

When the Wife Obeys Her Husband, Means of Annoyance Against
Her are Prohibited

Allah said,

(Shais aile 1545 S8 SKELT - 13)

(but if they return to obedience, seek not against them means (of annoyance),) meaning, when
the wife obeys her husband in all that Allah has allowed, then no means of annoyance from the
husband are allowed against his wife. Therefore, in this case, the husband does not have the
right to beat her or shun her bed. Allah's statement,
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(Surely, Allah is Ever Most High, Most Great.) reminds men that if they transgress against their

wives without justification, then Allah, the Ever Most High, Most Great, is their Protector, and
He will exert revenge on those who transgress against their wives and deal with them unjustly.
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(85. If you fear a breach between the two, appoint (two) arbitrators, one from his family and
the other from her's; if they both wish for peace, Allah will cause their reconciliation. Indeed
Allah is Ever All-Knower, Well-Acquainted with all things.)

Appointing Two Arbitrators When the Possibility of Estrangement
Between Husband and Wife Occurs

Allah first mentioned the case of rebellion on the part of the wife. He then mentioned the case
of estrangement and alienation between the two spouses. Allah said,
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(If you fear a breach between the two, appoint (two) arbitrators, one from his family). The
Fugaha' (scholars of Figh) say that when estrangement occurs between the husband and wife,
the judge refersthem to a trusted person who examines their case in order to stop any wrongs
commited between them. If the matter continues or worsens, the judge sends a trustworthy
person from the woman's family and a trustworthy person from the man's family to meet with
them and examine their case to determine whether it is best for them to part or to remain
together. Allah gives preference to staying together, and thisis why Allah said,

(L AT 3875 s Bl Ty 53 )

(if they both wish for peace, Allah will cause their reconciliation.) ™ Ali bin Abi Talhah reported
that Ibn " Abbas said, "Allah commands that a righteous man from the husband's side of the
family and the wife's side of the family are appointed, so that they find out who among the
spouses is in the wrong. If the man isin the wrong, they prevent him from his wife, and he pays
some restitution. If the wife is in the wrong, she remains with her husband, and he does not
pay any restitution. If the arbitrators decide that the marriage should remain intact or be
dissolved, then their decision is upheld. If they decide that the marriage remains intact, but
one of the spouses disagrees while the other agrees, and one of them dies, then the one who
agreed inherits from the other, while the spouse who did not agree does not inherit from the
spouse who agreed." This was collected by Ibn Abi Hatim and Ibn Jarir. Shaykh Abu * Umar bin
" Abdul-Barr said, "The scholars agree that when the two arbitrators disagree, then the opinion
that dissolves the marriage will not be adopted. They also agree that the decision of the
arbitrators is binding, even if the two spouses did not appoint them as agents. This is the case
if it is decided that they should stay together, but they disagree whether it is binding or not
when they decide for separation.” Then he mentioned that the majority holds the view that the
decision is still binding, even if they did not appoint them to make any decision.
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(86. Worship Allah and join none with Him in worship, and do good to parents, kinsfolk,
orphans, the poor, the neighbor who is near of kin, the neighbor who is a stranger, the



companion by your side, the wayfarer (you meet), and those (slaves) whom your right hands
possess. Verily, Allah does not like such as are proud and boastful.)

The Order to Worship Allah Alone and to Be Dutiful to Parents

Allah orders that He be worshipped Alone without partners, because He Alone is the Creator
and Sustainer Who sends His favors and bounties on His creation in all situations and instances.
Therefore He deserves to be singled out, without associating anything or anyone from His
creation with Him in worship. Indeed, the Prophet said to Mu™ adh,
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(Do you know what Allah's right on His servants is) Mu” adh replied, "Allah and His Messenger

know better." He said,
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(That they should worship Him and should not worship any others with Him.) The Prophet then
said,
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(Do you know what the right of the servants on Allah is if they do this He should not punish
them.) Allah then commands the servants to be dutiful to their parents, for Allah made parents
the reason for the servants to come to existence, after they did not exist. Allah joins the order
to worship Him with being dutiful to parentsin many places. For example, He said,
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(give thanks to Me and to your parents), and,
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(And your Lord has decreed that you worship none but Him. And that you be dutiful to your

parents). After Allah ordained being dutiful to parents, He ordained kind treatment of
relatives, males and females. A Hadith states,
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(Charity given to the poor is Sadagah, while charity given to relativesis both Sadagah and Slah

(keeping the relations).) Allah then said,

(orphans), because they lost their caretakers who would spend on them. So Allah commands
that the orphans be treated with kindness and compassion. Allah then said,
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(Al-Masakin (the poor)) who have various needs and cannot find what sustains these needs.
Therefore, Allah commands they should be helped in acquiring their needs in a sufficient
manner that will end their inadequacy. We will further elaborate on the matter of the
destitute and the poor in Surah Bara'h (9:60).

The Right of the Neighbor

(iad) Ja e s adl)

(the neighbor who is near of kin, the neighbor who is a stranger) " Ali bin Abi Talhah said that

Ibn * Abbas said that,
(Al sd JR)

(the neighbor who is near of kin) means, "The neighbor who is also a relative", while,
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(The neighbor who is a stranger) means, "Who is not a relative." It was also reported that
" Ikrimah, Mujahid, Maymun bin Mihran, Ad-Dahhak, Zayd bin Aslam, Mugatil bin Hayyan and
Qatadah said similarly. Mujahid was also reported to have said that Allah's statement,
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(the neighbor who is a stranger) means, "The companion during travel." There are many Hadiths
that command kind treatment to the neighbors, and we will mention some of them here with
Allah's help. The First Hadith Imam Ahmad recorded that " Abdullah bin " Umar said that the
Messenger of Allah said,
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(Jibril kept reminding of the neighbor's right, until | thought that he was going to give him a
share of the inheritance.) The Two Sahihs recorded this Hadith. The Second Hadith Imam
Ahmad recorded that * Abdullah bin * Amr said that the Messenger of Allah said,
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(Jibril kept reminding me of the neighbor's right, until | thought he was going to appoint a
share of the inheritance for him.) Abu Dawud and At-Tirmidhi recorded this Hadith, which At-
Tirmidhi said was "Hasan Gharib through this route." The Third Hadith Imam Ahmad recorded
that * Abdullah bin * Amr bin Al-" As said that the Prophet said,
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(The best companions according to Allah are those who are the best with their friends, and the
best neighbors according to Allah are the best with their neighbors.) At-Tirmidhi recorded this
Hadith and said, "Hasan Gharib". The Fourth Hadith Imam Ahmad recorded that Al-Migdad bin
Al-Aswad said that the Messenger of Allah asked his Companions,
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(What do you say about adultery) They said, "It is prohibited, for Allah and His Messenger have
prohibited it. So it is forbidden until the Day of Resurrection."” The Messenger of Allah said,
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(For a man to commit adultery with his neighbor's wife is worse than if he commits adultery

with ten women.) He then said,
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(What do you say about theft) They said, "It is prohibited, for Allah and His Messenger
prohibited it." He said,
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(If a man steals from his neighbor, it is worse for him than stealing from ten homes.) Only
Ahmad recorded this Hadith. A similar Hadith is recorded in the Two Sahihs, Ibn Mas' ud said, "I
asked, " O Allah's Messenger! What isthe greatest sin' He said,
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(To make a rival for Allah while He Alone created you.) | said, " Then' He said,
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(To kill your offspring for fear that he might share your food with you.) | said, * Then' He said,
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(To commit adultery with your neighbor's wife.)" The Fifth Hadith Imam Ahmad recorded that
" Alishah asked the Messenger of Allah, "l have two neighbors, so whom among them should |
give my gift" He said,
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(The neighbor whose door is the closest to you.) Al-Bukhari narrated this Hadith We will
elaborate on this subject in the Tafsir of Qurah Bara'h, Allah willing and upon Him we depend.

Being Kind to Slaves and Servants

(o g;g /o;i o.. /;1/ u/ )
(and those (slaves) whom your right hands possess,) this is an order to be kind to them because

they are weak, being held as captives by others. An authentic Hadith records that during the
illness that preceded his death, the Messenger of Allah continued advising his Ummah:

«(,Si\.;j ClL W allall Sl

((Protect) the prayer, (protect) the prayer, and (those slaves) whom your hands possess.) He
was repeating it until his tongue was still. Imam Ahmad recorded that Al-Migdam bin
Ma® dykarib said that the Messenger of Allah said,
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(What you feed yourself is a Sadagah (charity) for you, what you feed your children is Sadagah
for you, what you feed your wife is Sadagah for you and what you feed your servant is Sadagah
for you.) An-Nasa'i recorded this Hadith which has an authentic chain of narration, all the
thanks are due to Allah. ~ Abdullah bin * Amr said to a caretaker of his, "Did you give the slaves
their food yet" He said, "No." Ibn * Amr said, "Go and give it to them, for the Messenger of Allah
said,
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(It is enough sin for someone to prevent whomever he is responsible for from getting their
food. )" Muslim recorded this Hadith. Abu Hurayrah narrated that the Prophet said,

Allah said,
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(The slave has the right to have food, clothing and to only be required to perform what he can
bear of work.) Muslim also recorded this Hadith. Abu Hurayrah narrated that the Prophet said,
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(When your servant brings meals to one of you, if he does not let him sit and share the meal,

then he should at least give him a mouthful or two mouthfuls of that meal or a meal or two, for
he has prepared it.) Thisisthe wording collected by Al-Bukhari.

Allah Does Not Like the Arrogant

(15558 Y1584 IS o Land ¥ A1 )

(Verily, Allah does not like such as are proud and boastful.) meaning, one who is proud and
arrogant, insolent and boasts to others. He thinks that he is better than other people, thus
thinking high of himself, even though he is insignificant to Allah and hated by people. Mujahid
said that Allah's statement,

(15558 Y1584 IS o Land ¥ A1 )

(Verily, Allah does not like such as are proud) means arrogant, while,

(TLsa3)

(boastful) means boasting about what he has, while he does not thank Allah. This Ayah
indicates that such a person boasts with people about the bounty that Allah has given him, but
he is actually ungrateful to Allah for this bounty. Ibn Jarir recorded that = Abdullah bin Wagid
Abu Raja’ Al-Harawi said, "You will find that those who are mean are also proud and boasting.
He then recited,
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(and those (slaves) whom your right hands possess,) You will find that he who is undutiful (to
parents) is also arrogant, and deprived. He then recited,
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(And dutiful to my mother, and made me not arrogant, deprived.) Once a man asked the
Prophet, "O Messenger of Allah, advise me.' The Prophet said,
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(Avoid lengthening the dress (below the ankles), for this practice is from arrogance. Verily,
Allah does not like arrogance.)"
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(87. Those who are stingy and encourage people to be stingy and hide what Allah has bestowed
upon them of His bounties. And We have prepared for the disbelievers a disgraceful torment.)
(88. And (also) those who spend of their wealth to be seen of men, and believe not in Allah and
the Last Day, and whoever takes Shaytan as an intimate; then what a dreadful intimate he
has!) (39. And what loss have they if they had believed in Allah and in the Last Day, and they
spend out of what Allah has given them for sustenamce And Allah is Ever All-Knower of them.)



The Censure of Stingy Behavior

Allah chastises the stingy behavior of those who refuse to spend their money for what Allah
ordered them, such as being kind to parents and compassionate to relatives, orphans, the poor,
the relative who is also a neighbor, the companion during travel, the needy wayfarer, the
slaves and servants. Such people do not give Allah's right from their wealth, and they assist in
the spread of stingy behavior. The Messenger of Allah said,
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(What disease is more serious than being stingy) He also said,
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(Beware of being stingy, for it destroyed those who were before you, as it encouraged them to
cut their relations and they did, and it encouraged them to commit sin and they did.) Allah

said,
(adiad (e ALl agdle U () 5K )

(and hide what Allah has bestowed upon them of His bounties,) Therefore, the miser is
ungrateful for Allah's favor, for its effect does not appear on him, whether in his food, clothes
or what he gives. Smilarly, Allah said,
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(Verily, man is ungrateful to his Lord. And to that he bears witness.) by his manners and

conduct,
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(And verily, he isviolent in the love of wealth.) Allah said,
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(and hide what Allah has bestowed upon them of His bounties) and this is why He threatened
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(And We have prepared for the disbelievers a disgraceful torment.) Kufr means to cover
something. Therefore, the Bakhil (miser) covers the favors that Allah has blessed him with,
meaning he does not spread those favors. S he is described by the term Kafir (ungrateful)
regarding the favors that Allah granted him. A Hadith statesthat,
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(When Allah grants a servant a favor, He likes that its effect appears on him.) Some of the Salaf
stated that this Ayah 4:37 is describing the Jews who hid the knowledge they had about the
description of Muhammad, and there is no doubt that the general meaning of the Ayah includes
this. The apparent wording for this Ayah indicates that it is talking about being stingy with
money, even though miserly conduct with knowledge is also included. The Ayah talks about
spending on relatives and the weak, just asthe Ayah after it,

(sl 215 agdsil () saity 0al17)

(And (also) those who spend of their wealth to be seen of men, ) Allah first mentions the
punished misers who do not spend, then He mentions those who spend to show off to gain the
reputation that they are generous, not for the Face of Allah. A Hadith states that the first
three persons on whom the fire will feed are a scholar, a fighter and a spender who shows off
with their actions. For instance,
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(The wealthy will say, "l did not leave any area that You like to be spent on, but | spent on it in
Your cause." Allah will say, "You lie, you only did that so that it is said, ~ He is generous." And it
was said...") meaning you acquired your reward in the life, and this is indeed what you sought
with your action. Thisis why Allah said,
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(and believe not in Allah and the Last Day,) meaning, it is Shaytan who lured them to commit
this evil action, instead of performing the good deed as it should be performed. Shaytan
encouraged, excited and lured them by making the evil appear good,

(G Ul Gy 8 41 518 (&0 )

(And whoever takes Shaytan as an intimate; then what a dreadful intimate he has!) Allah then
said,
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(And what loss have they if they had believed in Allah and in the Last Day, and they spend out
of what Allah has given them for sustenance) This Ayah means, what harm would it cause them
if they believe in Allah, go on the righteous path, replace showing off with sincerity, have faith
in Allah, and await His promise in the Hereafter, for those who do good and spend what He has
given them on what He likes and is pleased with. Allah's statement:

(Lade gy alll (S75)

(And Allah is Ever All-Knower of them.) means, He has perfect knowledge of their intentions,
whether good or evil. Indeed, Allah knows those who deserve success, and He grants them
success and guidance, directing them to perform righteous actions that will earn them His
pleasure. He also knows those who deserve failure and expulsion from His great mercy, which
amounts to utter failure in this life and the Hereafter for them, we seek refuge in Allah from
this evil end.
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(40. Qurely! Allah wrongs not even of the weight of a speck of dust, but if there is any good
(done), He doubles it, and gives from Him a great reward.) (41. How (will it be) then, when We
bring from each nation a witness and We bring you (O Muhammad) as a witness against these
people) (42. On that day those who disbelieved and disobeyed the Messenger will wish that
they were buried in the earth, but they will never be able to hide a single fact from Allah.)

Allah Wrongs Not Even the Weight of a Speck of Dust

Allah states that He does not treat any of His servants with injustice on the Day of
Resurrection, be it the weight of a mustard seed or a speck of dust. Rather, Allah shall reward
them for this action and multiply it, if it were a good deed. For instance, Allah said,
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(And We shall set up balances of justice) Allah said that Lugman said,
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(Omy son! If it be (anything) equal to the weight of a mustard seed, and though it be in a rock,
or in the heavens or in the earth, Allah will bring it forth). Allah said,
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(That Day mankind will proceed in scattered groups that they may be shown their deeds. So
whosoever does good equal to the weight of a speck of dust shall see it. And whosoever does
evil equal to the weight of a speck of dust shall see it.) The Two Sahihs recorded the long
Hadith about the intercession that Abu Sa' id Al-Khudri narrated, and in which the Messenger of
Allah said,
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(Allah then says, "Go back, and take out of the Fire everyone in whose heart you find the
weight of a mustard seed of faith") In another narration, Allah says,
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("Whosoever had the least, least, least speck of faith, take him out of the Fire," and they will
take out many people.) Abu &' id then said, "Read, if you will,

(850 Qe Al Y 210 )

(Surely! Allah wrongs not even of the weight of a speck of dust).”

Will Punishment be Diminished for the Disbelievers

&' id bin Jubayr commented about Allah's statement,
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(but if there is any good (done), He doubles it,) "As for the disbeliever, his punishment will be
lessened for him on the Day of Resurrection, but he will never depart the Fire." He used as
evidence the authentic Hadith in which Al-" Abbas said, "O Messenger of Allah! Your uncle Abu
Talib used to protect and support you, did you benefit him at all" The Messenger said,
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(Yes. He isin a shallow area in Hell-fire, and were it not for me, he would have been in the
deepest depths of the Fire.) However, this Hadith only applies to Abu Talib, not the rest of the



disbelievers. To support this, we mention what Abu Dawud At-Tayalisi recorded in his Musnad
that Anas said that the Messenger of Allah said,
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(Allah does not wrong the faithful even concerning one good action, for he will be rewarded for
it by provision in this life and awarded for it in the Hereafter. As for the disbeliever, he will be
provided provision in this life for his good action, and on the Day of Resurrection, he will not
have any good deed.)

What Does ' Great Reward' Mean

Abu Hurayrah, " lkrimah, S id bin Jubayr, Al-Hasan, Qatadah and Ad-Dahhak said that Allah's

statement,
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(and gives from Him a great reward.) refers to Paradise. We ask Allah for His pleasure and
Paradise. Ibn Abi Hatim recorded that Abu ~Uthman An-Nahdi said, "No other person
accompanied Abu Hurayrah more than I. One year, he went to Hajj before me, and | found the
people of Al-Basrah saying that he narrated that he heard the Messenger of Allah saying,

A J‘ all Al \u.c\.;a.a il Z'Jl»

(Allah rewards the good deed with a million deeds.) So | said, “~Woe to you! No person
accompanied Abu Hurayrah more than I, and | never heard him narrate this Hadith!" When |
wanted to meet him, | found that he had left for Hajj so | followed him to Hajj to ask him
about this Hadith." Ibn Abi Hatim also recorded this Hadith using another chain of narration
leading to Abu ~ Uthman. In this narration, Abu ~ Uthman said, "l said, ~ O Abu Hurayrah! | heard
my brethren in Al-Basrah claim that you narrated that you heard the Messenger of Allah saying,

«Aiua call Call AaIl (o 50 & Ol



(Allah rewards the good deed with a million deeds.) Abu Hurayrah said, “ By Allah! | heard the
Messenger of Allah saying,
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(Allah rewards the good deed with two million deeds.) He then recited this Ayah,
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(But little isthe enjoyment of the life of thisworld as compared to the Hereafter)."

Our Prophet will be a Witness Against, or For his Ummah on the Day
of Resurrection, When the Disbelievers Will Wish for Death
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(How (will it be) then, when We bring from each nation a witness and We bring you (O
Muhammad) as a witness against these people) Allah describes the horrors, hardships and
difficulties of the Day of Resurrection, saying, how would it be on that Day when there will be
a witness from every nation, meaning the Prophets, just as Allah said;
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(And the earth will shine with the light of its Lord, and the Book will be placed (open); and the
Prophets and the witnesses will be brought forward), and,
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(And (remember) the Day when We shall raise up from every nation a witness against them
from amongst themselves). Al-Bukhari recorded that " Abdullah bin Mas ud said, "The
Messenger of Allah said to me, " Recite to me.' | said, O Messenger of Allah! Should | recite
(the Qur'an) to you, while it was revealed to you' He said, " Yes, for I like to hear it from other
people.' | recited Surat An-Nisa' until | reached this Ayah,
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(How (will it be) then, when We bring from each nation a witness and We bring you (O
Muhammad) as a witness against these people) He then said, * Sop now.' | found that his eyes
were tearful." Allah's statement,
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(On that day those who disbelieved and disobeyed the Messenger will wish that they were
buried in the earth, but they will never be able to hide a single fact from Allah.) means, they

will wish that the earth would open up and swallow them because of the horror of the
gathering place and the disgrace, dishonor and humiliation they will suffer on that Day. Thisis

similar to Allah's statement,
( \m JAM JL.\.\ )

(The Day when man will see that (the deeds) which his hands have sent forth) Allah then said,
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(but they will never be able to hide a single fact from Allah.) indicating that they will admit to
everything they did and will not hide any of it. ~ Abdur-Razzaq recorded that Sa'id bin Jubayr
said, "A man came to lbn ~ Abbas and said to him, " There are things that confuse me in the
Qur'an." Ibn "~ Abbas said, ~ What things do you have doubts about in the Qur'an' He said, " Not

doubts, but rather confusing things.' Ibn * Abbas said, "~ Tell me what caused you confusion.' He
said, " | hear Allah's statement,
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(There will then be no test for them but to say: "By Allah, our Lord, we were not those who
joined othersin worship with Allah.") but He also says,
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(but they will never be able to hide a single fact from Allah.) They have indeed hid something.'
Ibn * Abbas said, ~ As for Allah's statement,
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(There will then be no test for them but to say: "By Allah, our Lord, we were not those who
joined others in worship with Allah."), when they see that on the Day of Resurrection that Allah
does not forgive, except for the people of Islam, and that He forgives the sins, no matter how
big they are, except Shirk, then the Mushriks will lie. They will say,
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("By Allah, our Lord, we were not those who joined othersin worship with Allah."), hoping that
Allah will forgive them. However, Allah will then seal their mouths, and their hands and feet
will disclose what they used to do. Then,
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(those who disbelieved and disobeyed the Messenger will wish that they were buried in the
earth, but they will never be able to hide a single fact from Allah. )™
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(43. O you who believe! Do not approach Salah while you are in a druken state until you know
what you are saying, nor while Junub (sexually impure), except while passing through, until you
bathe (your entire body), and if you are ill, or on a journey, or one of you comes from the
Gha'it (toilet), or from Lamastum (touching) women, but you do not find water, then perform
Tayammum with clean earth, rubbing your faces and hands. Truly, Allah is Ever Oft-Pardoning,
Oft-Forgiving.)

The Prohibition of Approaching Prayer When Drunk or Junub

Allah forbade His believing servants from praying while drunk, for one does not know the
meaning of what he is saying in that state, and He forbade them from attending the Masjids
while sexually impure, except when one is just passing through the Masjid from one door to
another. This Ayah was revealed before alcohol consumption was completely prohibited, as
evident by the Hadith that we mentioned in Surat Al-Bagarah when we explained Allah's

statement,
(sl syl e & 5l)

(They ask you about alcoholic drink and gambling). In that Hadith, the Messenger of Allah
recited this Ayah to " Umar, who said, "O Allah! Explain the ruling about Khamr (intoxicants) for
us in a plain manner." When this Ayah 4:43 was revealed, the Prophet recited it to ~ Umar,
who still said, "O Allah! Explain the ruling about Khamr (intoxicants) for usin a plain manner."
After that, they would not drink alcohol close to the time of prayer. When Allah's statement,

SN PR VER R DA [ P PN R TRS R Ve ey
il (Jao fre Guay aYTN Cla¥
(EEENCANAFPTRE

(O you who believe! alcoholic drinks, gambling, Al-Ansab, and Al-Azlam are an abomination of
Shayatan's handiwork. So avoid that in order that you may be successful. ) 5:90 , until,
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(So, will you not then abstain) 5:91 was revealed, ~ Umar said, "We abstain, we abstain." In
another narration, when the Ayah in Surat An-Nisa' was revealed,
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(O you who believe! Do not approach Salah while you are in a druken state until you know what
you are saying,) at the time of prayer, the Messenger of Allah would have someone proclaim;
"Let not any drunk approach the prayer.” Thisisthe wording collected by Abu Dawud.

Causes of Its Revelation

Ibn Abi Hatim has recorded some reports about the incident of its revelation: &' d said, "Four
Ayat were revealed concerning me. A man from the Ansar once made some food and invited
some Muhgjirin and Ansar men to it, and we ate and drank until we became intoxicated. We
then boasted about our status.” Then a man held a camel's bone and injured S d's nose, which
was scarred ever since. This occurred before Al-Khamr was prohibited, and Allah later
revealed,
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(O you who believe! Approach not AsSalat (the prayer) when you are in a drunken state).
Muslim recorded this Hadith, and the collectors of the Sunan recorded it, with the exception of
Ibn Majah. Another Reason Ibn Abi Hatim narrated that ~ Ali bin Abi Talib said, "Abdur-Rahman
bin * Awf made some food to which he invited us and served some alcohol to drink. When we
became intoxicated, and the time for prayer came, they asked someone to lead us in prayer.

He recited " Say, ~ O disbelievers! | do not worship that which you worship, but we worship that
which you worship refer to the correct wording of the Qurah: 109 .™ Allah then revealed,
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(O you who believe! Do not approach Salah when you are in a drunken state until you know
what you are saying). " This is the narration collected by Ibn Abi Hatim and At-Tirmidhi, who
said "Hasan Gharib Sahih." Allah's statement,
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(until you know what you are saying) is the best description for when one is intoxicated, that
is, when he does not know the meaning of what he is saying. When a person is drunk, he makes
obvious mistakes in the recitation and will not be able to be humble during the prayer. Imam
Ahmad recorded that Anas said that the Messenger of Allah said,
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(If one feels sleepy while he is praying, let him sleep for a while so that he knows the meaning
of what he is saying.) This was also recorded by Al-Bukhari and An-Nasali. In some of the
narrations of this Hadith, the Messenger said,
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(...For he might want to ask for forgiveness, but instead curses himself!) Allah said,
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(nor while Junub (sexually impure), except while passing through, until you bathe (your entire
body),) lIbn Abi Hatim recorded that Ibn ~ Abbas said that Allah's statement,
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(nor while Junub (sexually impure), except while passing through, until you bathe (your entire
body,) means, "Do not enter the Masjid when you are Junub, unless you are just passing by, in
which case, you pass through without sitting down." Ibn Abi Hatim said that similar is reported
from ~ Abdullah bin Mas ud, Anas, Abu "~ Ubaydah, Sa'id bin Al-Musayyib, Abu Ad-Duha, " Ata,
Mujahid, Masrug, lbrahim An-Nakha' i, Zayd bin Aslam, Abu Malik, ~ Amr bin Dinar, Al-Hakam bin
“Utaybah, " Ikrimah, Al-Hasan Al-Basri, Yahya bin Sa'id Al-Ansari, lbn Shihab and Qatadah. lbn
Jarir recorded that Yazid bin Abi Habib commented on Allah's statement,
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(nor while Junub (sexually impure), except while passing through,) when some men from the
Ansar, whose doors literally opened into the Masjid, were sexually impure, and they did not
have water, their only way to get water was to pass through the Masjid. So, Allah sent down,
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(nor while Junub (sexually impure), except while passing through,)." What supports this
statement by Yazid bin Abi Habib, may Allah have mercy upon him, is Al-Bukhari's report in his
Sahih, that the Messenger of Allah said,
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(Close all the small doors in this Masjid, except that of Abu Bakr.) This is what the Prophet
commanded at the end of his life, knowing that Abu Bakr will be the Khalifah after him, and
that he would need to enter the Masjid on numerous occasions to manage the important affairs
of the Muslims. Yet, the Messenger of Allah commanded that all the small doors that open into
the Masjid be closed, except Abu Bakr's door. Some of the Sunan compilers recorded the
Prophet saying that only " Ali's door should remain open, but this is an error, what is in the
Sahih is what is correct. In his Sahih, Muslim recorded that " Alishah said, "The Messenger of

Allah said to me,
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(Bring me the garment from the Masjid.) | said, * | am having my period.' He said,
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(Your period is not in your hand.) Muslim also collected a similar narration from Abu Hurayrah.
This Hadith indicates that the woman is allowed to pass through the Masjid during menses or
post-natal bleeding, and Allah knows best.

Description of Tayammum
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(and if you are ill, or on a journey, or one of you comes from the Ghalit (toilet), or from
Lamastum (touching) women, but you do not find water, then perform Tayammum with clean
earth, rubbing your face and hands. Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.) As for
the type of illness which would allow Tayammum, it is an illness that one fears would be
aggravated by using water, which could be detrimental to a part of the body, or when doing so
would prolong an illness. Some scholars said that any type of illness warrants Tayammum,
because of the general indications of the Ayah. As for travelling on a journey, it is known,
regardless of itslength. Allah then said,
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(or comes from the Ghait). The Gha'it is, literally, the flat land, and this part of the Ayah

refersto the minor impurity. Allah then said,
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(or you Lamastum women), which was recited Lamastum and Lamastum, referring to sexual
intercourse. For instance, Allah said in another Ayah,
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(And if you divorce them before you have touched them, and you have appointed unto them
the dowry, then pay half of that) 2:237 , and,
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(O you who believe! When you marry believing women, and then divorce them before you have
touched them, no " Iddah (period of waiting) have you to count in respect of them) 33:49 . Ibn
Abi Hatim recorded that Ibn " Abbas said that Allah's statement,

(Ll A1)



(or Lamastum women) refers to sexual intercourse. It was reported that ~ Ali, Ubayy bin Ka' b,
Mujahid, Tawus, Al-Hasan, " Ubayd bin ~Umayr, S id bin Jubayr, Ash-Sha’ bi, Qatadah and
Mugatil bin Hayyan said similarly. Allah said,
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(but you do not find water,them perform Tayammum with clean earth,) In the Two Shihs, it is
recorded that * Imran bin Husayn said,
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(Allah's Messenger saw a person sitting away from the people and not praying with them. He
asked him, "~ O so-and-so! What prevented you from offering the prayer with the people, are
not you Muslim' He replied, " Yes, O Allah's Messenger! | am Junub and there is no water.' The
Prophet said, ~ Perform Tayammum with clean earth and that will be sufficient for you.") The
linguistic meaning of Tayammum isto intend, as Arabs say, "May Allah Tayammamaka (direct at
you) His care.” " Clean earth' means dust. In his Sahih, Muslim recorded that Hudhayfah bin Al-
Yaman said that the Messenger of Allah said,
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(We were given preference over people in three things. Qur lines (in prayer) were arranged in
rows to resemble the rows of the angels, all of the earth was made a Masjid for us, and its dust
was made clean for us when there is no water.) The Messenger mentioned the favor of making
dust a purifyer for us, and if there were any other substance to replace it for Tayammum, he
would have mentioned it. Imam Ahmad and the collectors of Sunan, with the exception of lbn
Maj ah, recorded that Abu Dharr said that the Messenger of Allah said,
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(Clean earth is pure for the Muslim, even if he does not find water for ten years. When he finds
water, let him use it for his skin, for this is better.) At-Tirmidhi said, "Hasan Sahih". Allah's
statement,
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(rubbing your faces and hands (Tayammum)) indicates that Tayammum is a substitute for
normal ablution, not that it involves cleaning the parts that normal ablution does. Therefore, it
is sufficient in Tayammum to just wipe the face and hands, as the consensus concurs. The face
and hands are wiped with one strike on the sand in this case, as Imam Ahmad recorded that
" Abdur-Rahman bin Abza said that a man came to * Umar and asked him, "I am Junub, but there
is no water." * Umar said, "Then, do not pray." " Ammar said, "Do you not remember, O Leader
of the Faithful! You and | were on a military expedition when we became Junub and did not
find water. You did not pray, but | rolled myself in the sand and then prayed. When we went
back to the Prophet, we mentioned to him what had happened. He said to me, S
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(This would have been sufficient for you), and the Prophet stroked his hand on the earth once,
blew into it and wiped his face and hands." The Muslim Ummah, rather than all other nations,
was favored with the allowance of Tayammum. In the Two Sahihs, it is recorded that Jabir bin
" Abdullah said that the Messenger of Allah said,
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(I have been given five things which were not given to any (Prophet) before me: Allah made me
victorious with fright that covers a month's distance. The earth has been made for me (and for
my followers) a place for praying and an object to perform purification with. Therefore let my
followers pray wherever the time of a prayer isdue - and in another narration - he will have his
means of purity and his Masjid. The spoils of war have been made lawful for me and it was not
made so for anyone else before me. | have been given the right of intercession (on the Day of
Resurrection.) Every Prophet used to be sent to his nation exclusively, but | have been sent to
all mankind.) We also mentioned the Hadith of Hudhayfah that Muslim recorded;
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(We were preferred with three things over people. Qur lines (in prayer) were arranged in rows
to resemble the rows of the angels, all of the earth was made a Masjid for us, and its dust was
made clean for us when there is no water.) Allah said in this Ayah,
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(rubbing your faces and hands. Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.) meaning, a
part of His pardoning and forgiving is that He allows you to use Tayammum and to pray after
using it when there is no water, to make things easy for you. This Ayah sanctifies the position
of the prayer, it being too sacred than to be performed in a defecient manner, like in a state
of drunkenness, until one becomes aware of what he is saying, or sexually impure, until he
bathes (Ghusl), or after answering the call of nature, until he performs ablution. There are
exceptions when one is ill or when there is no water. In this case, Allah allows us to use
Tayammum, out of His mercy and kindness for His servants, and to facilitate them, all praise is
due to Allah.

The Reason behind allowing Tayammum

Al-Bukhari recorded that " Alishah said, "We set out with Allah's Messenger on one of his
journeys until we reached Al-Bayda' or Dhat-ul-Jaysh, where a necklace of mine was broken



(and lost). Allah's Messenger stayed there to search for it, and so did the people along with
him. There was no water source or any water with them at that place, so the people went to
Abu Bakr As-Sddig and said, ~Don't you see what " Aishah has done! She has made Allah's
Messenger and the people stay where there is no source of water and they have no water with
them.' Abu Bakr came while Allah's Messenger was sleeping with his head on my thigh. He said
to me, ~ You have detained Allah's Messenger and the people where there is no source of water
and they have no water with them.' So he admonished me and said what Allah wished him to
say and hit me on my flank with his hand. Nothing prevented me from moving (because of pain)
but the position of Allah's Messenger on my thigh. Allah's Messenger got up when dawn broke
and there was no water. S Allah revealed the verses of Tayammum, and they all performed
Tayammum. Usayd bin Hudayr said, ~ O the family of Abu Bakr! Thisis not the first blessing of
yours." Then the camel on which | was riding was moved from its place and the necklace was
found beneath it." Al-Bukhari and Muslim recorded this Hadith.
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(44. Have you not seen those (the Jews) who were given a portion of the Book, purchasing the
wrong path, and wishing that you should go astray from the right path.) (45. Allah has full
knowledge of your enemies, and Allah is sufficient as a Wali (Protector), and Allah is sufficient
as a Helper.) (46. Among those who are Jews, there are some who displace words from (their)
right places and say: "We hear your word and disobey," and "Hear and let you hear nothing."
And Ra’ina with a twist of their tongues and as a mockery of the religion. And if only they had
said: "We hear and obey", and "Do make us understand," it would have been better for them,
and more proper; but Allah has cursed them for their disbelief, so they believe not except a
few.)

Chastising the Jews for Choosing Misguidance, Altering Allah's
Words, and Mocking Islam



Allah states that the Jews, may Allah's continued curse fall on them until the Day of
Resurrection, have purchased the wrong path instead of guidance, and ignored what Allah sent
down to His Messenger Muhammad . They also ignored the knowledge that they inherited from
previous Prophets, about the description of Muhammad , so that they may have a small amount

of the delights of thislife.
(Sl 1 gzl (o 0y 52 535)

(and wishing that you should go astray from the right path.) for they would like that you
disbelieve in what was sent down to you, O believers, and that you abandon the guidance and

beneficial knowledge that you have.
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(Allah has full knowledge of your enemies) meaning, Allah has better knowledge of your
enemies, and He warns you against them.
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(and Allah is sufficient as a Wali (Protector), and Allah is Qufficient as a Helper) He is a
Qufficient Protector for those who seek refuge with Him and a Qufficient Qupporter for those

who seek His help. Allah then said,
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(there are some who displace words from (their) right places) meaning, they intentionally and
falsely alter the meanings of the Words of Allah and explain them in a different manner than

what Allah meant,
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(And say: "We hear your word and disobey) saying, "We hear what you say, O Muhammad, but
we do not obey you in it," as Mujahid and Ibn Zayd explained. This is the implied meaning of
the Ayah, and it demonstrates the Jews disbelief, stubbornness and disregard for Allah's Book
after they understood it, all the while aware of the sin and punishment that this behavior will
earn for them. Allah's statement,
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(And "Hear and let you hear nothing.") means, hear our words, may you never hear anything, as
Ad-Dahhak reported from Ibn " Abbas. This is the Jews way of mocking and jesting, may Allah's
curse descend on them.
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(And Ra’ina, with a twist of their tongues and as a mockery of the religion.) meaning, they
pretend to say, "~ Hear us," when they say, Ra’ina (an insult in Hebrew, but in Arabic it means

“Listen to us.").' Yet, their true aim is to curse the Prophet . We mentioned this subject when
we explained Allah's statement,
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(O you who believe! Sy not Ra’ina but say Unzurna (make us understand)). Therefore, Allah
said about them, while they pretend to say other than what they truly mean,
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(With a twist of their tongues and as a mockery of the religion) because of their cursing the
Prophet . Allah then said,
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(And if only they had said: "We hear and obey", and "Do make us understand," it would have
been better for them, and more proper; but Allah has cursed them for their disbelief, so they
believe not except a few.) meaning, their hearts are cast away from the path of righteousness
and therefore, no beneficial part of faith entersit. Earlier, when we explained,
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(so little isthat which they believe) which means they do not have beneficial faith.
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(47. O you who have been given the Sripture (Jews and Christians)! Believe in what We have
revealed confirming what is with you, before We efface faces and turn them backwards or
curse them as We cursed the people of the Sabbath. And the commandment of Allah is always
executed.) (48. Verily, Allah forgives not that partners should be set up with Him (in worship),
but He forgives except that to whom He wills; and whoever sets up partners with Allah in
worship, he has indeed invented a tremendous sin.)

Calling the People of the Book to Embrace the Faith, Warning them
Against Doing Otherwise

Allah commands the People of the Sriptures to believe in what He has sent down to His
servant and Messenger, Muhammad , the Glorious Book that conforms to the good news that
they already have about Muhammad . He also warns them,
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(before We efface faces and turn them backwards) Al-° Awfi said that lbn "~ Abbas said that

" effacing' here refersto blindness,
(Gl e Y )i)

(and turn them backwards) meaning, We put their faces on their backs, and make them walk
backwards, since their eyes will be in their backs. Smilar was said by Qatadah and  Atiyah Al-
" Awfi. This makes the punishment even more severe, and it is a parable that Allah set for
ignoring the truth, preferring the wrong way and turning away from the plain path for the
paths of misguidance. Therefore, such people walk backwards. Smilarly, some said that Allah's
statement,
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(Verily, We have put on their necks iron collars reaching to the chins, so that their heads are

raised up. And We have put a barrier before them) that is a parable that Allah gave for their
deviation and hindrance from guidance.

Ka' b Al-Ahbar Embraces Islam Upon Hearing this Ayah [4:47]

It was reported that Ka' b Al-Ahbar became Muslim when he heard this Ayah 4:47 . Ibn Jarir
recorded that " Isa bin Al-Mughirah said: We were with Ibrahim when we talked about the time
when Ka' b became Muslim. He said, " Ka' b became Muslim during the reign of “Umar, for he
passed by Al-Madinah intending to visit Jerusalem, and * Umar said to him, "Embrace Islam, O
Ka' b.' Ka' b said, " Do you not read in your Book,
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(The likeness of those who were entrusted with the Tawrah...) 62:5 until,
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(Books) | am among those who were entrusted with the Tawrah.' * Umar left him alone and
Ka b went on to Hims (in Syria) and heard one of its inhabitants recite this Ayah while feeling
sad,
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(O you who have been given the Sripture (Jews and Christians)! Believe in what We have
revealed confirming what is with you, before We efface faces and turn them backwards). Ka' b
said, " | believe, O Lord! | embraced Islam, O Lord!' for He feared that this might be struck by

this threat. He then went back to his family in Yemen and returned with them all as Muslims."
Allah's statement,
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(or curse them as We cursed the people of the Sabbath.) refers to those who breached the
sanctity of the Sabbath, using deceit, for the purpose of doing more work. Allah changed these
people into apes and swine, as we will come to know in the explanation of Surat Al-A’ raf (7).
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(And the commandment of Allah is always executed.) means, when He commands something,
then no one can dispute or resist His command.

Allah Does not Forgive Shirk, Except After Repenting From it

Allah said that He,
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(forgives not that partners should be set up with Him (in worship),) meaning, He does not
forgive a servant if he meets Him while he is associating partners with Him,
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(but He forgives except that) of sins,
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(to whom He wills) of His servants. Imam Ahmad recorded that Abu Dharr said that the
Messenger of Allah said,
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(Allah said, "O My servant! As long as you worship and beg Me, | will forgive you, no matter your
shortcomings. O My servant! If you meet Me with the earth's fill of sin, yet you do not associate



any partners with Me, | will meet you with its fill of forgiveness.") Only Ahmad recorded this
Hadith with this chain of narration. Imam Ahmad recorded that Abu Dharr said, "l came to the
Messenger of Allah and he said,
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("No servant proclaims,” There is no deity worthy of worship except Allah," and dies on that
belief, but will enter Paradise." | said, "Even if he committed adultery and theft" He said, "Even
if he committed adultery and theft." | asked again, "Even if he committed adultery and theft"
He said, "Even if he committed adultery and theft." The fourth time, he said, "Even if Abu
Dharr's nose was put in the dust.") Abu Dharr departed while pulling his Izar and saying, "Even if
Abu Dharr's nose was put in the dust." Ever since that happened, Abu Dharr used to narrate the
Hadith and then comment, "Even if Abu Dharr's nose was put in dust." The Two Sahihs recorded
this Hadith Al-Bazzar recorded that Ibn ~ Umar said, "We used to refrain from begging (Allah)
for forgiveness for those who commit major sins until we heard our Prophet reciting,
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(Verily, Allah forgives not that partners should be set up with Him (in worship), but He forgives
except that (anything else) to whom He wills;), and his saying,
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(I have reserved my intercession on the Day of Resurrection for those among my Ummah who
commit major sins.)" Allah's statement,
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(and whoever sets up partners with Allah in worship, he has indeed invented a tremendous sin.)

is similar to His statement,
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(Verily, joining others in worship with Allah is a great Zulm (wrong) indeed.) In the Two Sahihs,
it isrecorded that Ibn Mas ud said, "l said, * O Messenger of Allah! Which is the greatest sin' He

said,
«SEA T 10 & J2ad 1y

L;;:mm””sw{“ AN )5 )
LJ.\S i).L.\\ - Ola jA]LJ yj c—tu; u:Q

- G L) 4 @i’sg uqss\ A e U;“/
il ujf s—v’—lﬂ‘; ciall (sl
- Sl UM\; Codll e AT VA 18



- % % 2 - - s R 2R /./ - ' - )
aad 8 Al caly oy AT agiad () Gl
(Tomad 4
(49. Have you not seen those who claim sanctity for themselves Nay, but Allah sanctifies whom
He wills, and they will not be dealt with injustice even equal to the extent of a Fatil.) (50.
Look, how they invent a lie against Allah, and enough is that as a manifest sin.) (51. Have you
not seen those who were given a portion of the Scripture They believe in Jibt and Taghut and
say to those who disbelieve, "These people are better guided on the way, " than the believers.)

(52. They are those whom Allah has cursed, and he whom Allah curses, you will not find for him
(any) helper.)

Chastising and Cursing the Jews for Claiming Purity for Themselves
and Believing in Jibt and Taghut

Al-Hasan and Qatadah said, "This Ayah,

. j.T/. }/.}/.j /./.OT
(e@-“’SJ UJSJ-‘UJ ‘uj‘}el)
(Have you not seen those who claim sanctity for themselves) was revealed about the Jews and

Christians when they said, *We are Allah's children and His loved ones." Ibn Zayd also said,
"This Ayah was revealed concerning their statement,
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(We are the children of Allah and His loved ones) and their statement,
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(None shall enter Paradise unless he be a Jew or a Christian)." Thisis why Allah said,
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(Nay, but Allah sanctifies whom He wills,) meaning, the decision in this matter is with Allah
Alone, because He has perfect knowledge of the true reality and secrets of all things. Allah

then said,
(Shcd ) sallay ¥'s)



(And they will not be dealt with injustice even equal to the extent of a Fatil, ) meaning, He
does no injustice with anyone's compensation in any part of his reward, even if it was the
weight of a Fatil. Ibn ™~ Abbas, Mujahid, " Ikrimah, ~ Ata, Al-Hasan, Qatadah and others among
the Salaf said that Fatil means, "The scalish thread in the long slit of the date-stone." Allah
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(Look, how they invent a lie against Allah,) claiming purity for themselves, their claim that
they are Allah's children and His loved ones, their statement;
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(None shall enter Paradise unless he be a Jew or a Christian) their statement;
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(The Fire shall not touch us but for a number of days) and their reliance on the righteous deeds
of their forefathers. Allah has decreed that the good actions of the fathers do not help the
children, when He said,
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(That was a nation who has passed away. They shall receive the reward of what they earned

and you of what you earn). Allah then said,
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(and enough is that as a manifest sin. ) meaning, these lies and fabrications of theirs are
sufficent. Allah's statement,
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(Have you not seen those who were given a portion of the Scripture They believe in Jibt and
Taghut). Muhammad bin Ishaqg said from Hassan bin Fa'id that *~ Umar bin Al-Khattab said, "Jibt
is sorcery and Taghut is the Shaytan.” Abu Nasr Isma’ il bin Hammad Al-Jawhari, the renowned

scholar, said in his book As-Shah, "Al-Jibt means idol, soothsayer and sorcerer." Ibn Abi Hatim
recorded that Jabir bin ~ Abdullah was asked about Taghut, and he said, "They are soothsayers



upon whom the devils descend." Mujahid said "Taghut is a devil in the shape of man, and they
refer to him for judgment.” Imam Malik said, "Taghut is every object that is worshipped instead
of Allah, the Exalted and Most Honored."

Disbelievers Are not Better Guided Than Believers

Allah said,
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(and say to those who disbelieve, "These people are better guided on the way," than the
believers.) preferring the disbelievers over Muslims, because of their ignorance, un-religious
nature and disbelief in Allah's Book which is before them. Ibn Abi Hatim recorded that ° Ikrimah
said, "Huyay bin Akhtab and Ka' b bin Al-Ashraf (two Jewish leaders) came to the people of
Makkah, who said to them, " You (Jews) are people of the Book and knowledge, so judge us and
Muhammad.' They said, " Describe yourselves and describe Muhammad.' They said, ~ We keep
relation with kith and kin, slaughter camels (for the poor), release the indebted and provide
water for the pilgrims. As for Muhammad he is without male children, he severed our relations,
and the thieves who rob pilgrims (the tribe of) Ghifar follow him. S who is better, we or him'
They said, " You are more righteous and better guided.' Thereafter, Allah sent down,

L " s
(Have you not seen those who were given a portion)." This story was also reported from lbn
" Abbas and several others among the Salaf. Allah's Curse on the Jews This Ayah 4:52 contains
a curse for the Jews and informs them that they have no supporter in thislife or the Hereafter,
because they sought the help of the idolators. They uttered this statement in Ayah 4:51 to
lure the disbelievers into supporting them, and they ultimately gathered their forces for the

battle of Al-Ahzab, forcing the Prophet and his Companions to dig a defensive tunnel around Al-
Madinah. But, Allah saved the Muslims from their evil,
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(And Allah drove back those who disbelieved in their rage, they gained no advantage (booty).
Allah sufficed for the believersin the fighting. And Allah is Ever All-Srong, All-Mighty).
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(53. Or have they a share in the dominion Then in that case they would not give mankind even
a Nagqir.) (54. Or do they envy men for what Allah has given them of His bounty Then, We have
already given the family of Ibrahim the Book and Al-Hikmah, and conferred upon them a great
kingdom.) (55. Of them were (some) who believed in it, and of them were (some) who rejected
it; and enough is Hell for burning (them).)

%

The Envy and Miserly Conduct of the Jews

Allah asked the Jews if they have a share in the dominion. That is merely a statement of
rebuke, since they do not have any share in the dominion. Allah then described them as misers,

(Toush Gl (5% Y T3L3)

(Then in that case they would not give mankind even a Nagir.) Meaning, if they had a share in
the sovereignty and dominion, they would not give anyone anything, especially Muhammad ,
even if it was the speck on the back of a date-stone, which is the meaning of Nagir according
to Ibn "~ Abbas and the majority of the scholars. This Ayah is similar to another of Allah's
statements,
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(Say: "If you possessed the treasure of the mercy of my Lord, then you would surely withold it
out of fear of spending it.) meaning, for fear that what you have might end, although there is
no such possibility here. This only demonstrates their greedy and stingy nature. This is why
Allah said,
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(And man is ever Qatur) meaning Bakhil (stingy). Allah then said,
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(Or do they envy men for what Allah has given them of His Bounty) referring to their envy of
the Prophet for the great prophethood that Allah entrusted him with. Their envy made them
reject him, because he was an Arab and not from the Children of Israel. At-Tabarani recorded
that Ion " Abbas said that,

(SRIPEPRN)

(Or do they envy men) means, "We are the worthy people, rather than the rest of the people.”
Allah said,
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(Then, We have already given the family of Ibrahim the Book and Al-Hikmah, and conferred

upon them a great kingdom.) meaning, We gave the prophethood to the tribes of the Children

of Israel, who are among the offspring of lbrahim and sent down the Books to them. These
Prophets ruled the Jews with the prophetic tradition, and We made kings among them. Yet,

(42 Cle e agied)

(Of them were (some) who believed in it;) referring to Allah's favor and bounty (Prophets,
Books, kingship),
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(and of them were (some) who rejected it) by disbelieving in it, ignoring it, and hindering the
people from its path, although this bounty was from and for them, the Children of Israel. They
disputed with their own Prophets; so what about you, O Muhammad , especially since you are
not from the Children of Israel Mujahid said,



~
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(Of them were (some) who believed in him ,) "Muhammad ,

(and of them were (some) who rejected him .)" Therefore, O Muhammad, the rejection of you
because of their disbelief is even more severe and they are even further from the truth that
you brought them. Thisis why Allah threatened them,
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(and enough is Hell for burning (them).), meaning, the Fire is a just punishment for them
because of their disbelief, rebellion and defiance of Allah's Books and Messengers.
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(56. Qurely, those who disbelieved in Our Ayat, We shall burn them in Fire. As often as their
skins are roasted through, We shall change them for other skins that they may taste the
punishment. Truly, Allah is Ever Most Powerful, All-Wise.) e(57. But those who believe and do
deeds of righteousness, We shall admit them to Gardens under which rivers flow (Paradise),
abiding therein forever. Therein they shall have Azwajun Mutahharatun (purified mates), and
We shall admit them to shades, wide and ever deepening.)

The Punishment of Those Who Disbelieve in Allah's Books and
Messengers



Allah describes the torment in the Fire of Jahannam for those who disbelieve in His Ayat and
hinder from the path of His Messengers. Allah said,
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(Surely, those who disbelieved in Our Ayat ,) meaning, We will place them in the Fire which

will encompass every part of their bodies. Allah then states that their punishment and torment
are everlasting,

- - o0~ T 2 o8& ZaFE~- o 8 & 2 O ~ . -
L e Tagla e-@—‘h-.* pR PAERGIFNEY L.JS)
~ - - K N
(We shall burn them in Fire. As often as their skins are roasted through, We shall change them
for other skins that they may taste the punishment). Al-A" mash said that Ibn *~Umar said,

"When their skin are burned, they will be given another skin in replacement, and this skin will
be as white as paper."” This was collected by Ibn Abi Hatim, who also recorded that Al-Hasan

said,
(1 i L)

(As often as their skins are roasted through,) "Their skin will be roasted through, seventy
thousand times every day." Husayn said; Fudayl added that Hisham said that Al-Hasan also said

that,
(10 i L)

(As often as their skins are roasted through, ) means, "Whenever the Fire has roasted them
through and consumed their flesh, they will be told, * Go back as you were before,' and they
will."

The Wealth of the Righteous; Paradise and its Joy

Allah said,
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(But those who believe and do deeds of righteousness, We shall admit them to Gardens under
which rivers flow (Paradise), abiding therein forever.) describing the destination of the happy
ones in the gardens of Eden, beneath which rivers flow in all of its areas, spaces and corners,

wherever they desire and wish. They will reside in it for eternity, and they will not be
transferred or removed from it, nor would they want to move from it. Allah said,

(5 edan 7o)l L agd)

(Therein they shall have Azwajun Mutahharatun (purified mates),) free of menstruation,
postnatal bleeding, filth, bad manners and shortcomings. Ibn * Abbas said that the Ayah means,
"They are purified of filth and foul things." Smilar was said by * Ata', Al-Hasan, Ad-Dahhak, An-
Nakha' i, Abu Salih, " Atiyah, and As-Suddi. Mujahid said that they are, free of urine,
menstruation, spit, mucous and pregnancies." Allah's statement,

(s 3 231835)

(And We shall admit them to shades, wide and ever deepening (Paradise).) means, wide,
extensive, pure and elegant shade. Ibn Jarir recorded that Abu Hurayrah said that the Prophet
said,
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(There is a tree in Paradise, that if a rider travels under its shade for a hundred years, he will
not crossit. It isthe Tree of Everlasting Life.)
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(58. Verily, Allah commands that you should render back the trusts to those, to whom they are
due; and that when you judge between men, you judge with justice. Verily, how excellent is
the teaching which He (Allah) gives you! Truly, Allah is Ever All-Hearer, All-Seer.)

The Command to Return the Truststo Whomever They Are Due

Allah commands that the trusts be returned to their rightful owners. Al-Hasan narrated that
Samurah said that the Messenger of Allah said,

«BA U DA Uy S ) AN 3y,

(Return the trust to those who entrusted you, and do not betray those who betrayed you.)
Imam Ahmad and the collectors of Sunan recorded this Hadith. This command refers to all
things that one is expected to look after, such as Allah's rights on His servants: praying, Zakah,
fasting, penalties for sins, vows and so forth. The command also includes the rights of the
servants on each other, such as what they entrust each other with, including the cases that are
not recorded or documented. Allah commands that all types of trusts be fulfillled. Those who
do not implement this command in this life, it will be extracted from them on the Day of
Resurrection. It isrecorded in the Sahih that the Messenger of Allah said,
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(The rights will be rendered back to those to whom they are due, and even the sheep that does
not have horns will take revenge from the horned sheep.) Ibn Jarir recorded that Ibn Jurayj
said about this Ayah, "It was revealed concerning "~ Uthman bin Talhah from whom the
Messenger of Allah took the key of the Ka bah and entered it on the Day of the victory of
Makkah. When the Prophet went out, he was reciting this Ayah,

(Verily, Allah commands that you should render back the trusts to those, to whom they are
due). He then called " Uthman and gave the key back to him." lbn Jarir also narrated that
“Umar bin Al-Khattab said, "When the Messenger of Allah went out of the Ka bah, he was
reciting this Ayah,
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(Verily, Allah commands that you should render back the trusts to those, to whom they are
due). May | sacrifice my father and mother for him, | never heard him recite this Ayah before
that." It is popular that thisisthe reason behind revealing the Ayah (4:58). Yet, the application



of the Ayah is general, and thisis why Ibn * Abbas and Muhammad bin Al-Hanafiyyah said, "This
Ayah is for the righteous and wicked," meaning it is a command that encompasses everyone.

The Order to Be Just

Allah said,
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(and that when you judge between men, you judge with justice.) commanding justice when
judging between people. Muhammad bin Ka' b, Zayd bin Aslam and Shahr bin Hawshab said;
"This Ayah was revealed about those in authority", meaning those who judge between people. A
Hadith states,
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(Allah is with the judge as long as he does not commit injustice, for when he does, Allah will
make him reliant on himself.) A statement goes, "One day of justice equals forty years of

(4 5&kan] L 210 7)

(Verily, how excellent is the teaching which He (Allah) gives you!) meaning, His commands to
return the trusts to their owners, to judge between people with justice, and all of His
complete, perfect and great commandments and laws. Allah's statement,
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(Truly, Allah is Ever All-Hearer, All-Ser.) means, He hears your statements and knows your
actions.
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(59. O you who believe! Obey Allah and obey the Messenger, and those of you who are in
authority. If you differ in anything among yourselves, refer it to Allah and His Messenger, if you
believe in Allah and in the Last Day. That is better and more suitable for final determination.)

The Necessity of Obeying the Rulersin Obedience to Allah

Al-Bukhari recorded that Ibn * Abbas said that the Ayah,
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(Obey Allah and obey the Messenger, and those of you who are in authority.) "Was revealed
about " Abdullah bin Hudhafah bin Qays bin " Adi, who the Messenger of Allah sent on a military
expedition." This statement was collected by the Group, with the exception of lbn Majah At-
Tirmidhi said, "Hasan, Gharib". Imam Ahmad recorded that " Ali said, "The Messenger of Allah
sent a troop under the command of a man from Al-Ansar. When they left, he became angry
with them for some reason and said to them, ~ Has not the Messenger of Allah commanded you
to obey me' They said, " Yes.' He said, ~ Collect some wood," and then he started a fire with the
wood, saying, | command you to enter the fire." The people almost entered the fire, but a
young man among them said, " You only ran away from the Fire to Allah's Messenger. Therefore,
do not rush until you go back to Allah's Messenger, and if he commands you to enter it, then
enter it." When they went back to Allah's Messenger , they told him what had happened, and
the Messenger said,
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(Had you entered it, you would never have departed from it. Obedience is only in
righteousness.)" This Hadith is recorded in the Two Sahihs. Abu Dawud recorded that ~ Abdullah
bin * Umar said that the Messenger of Allah said,
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(The Muslim is required to hear and obey in that which he likes and dislikes, unless he was
commanded to sin. When he is commanded with sin, then there is no hearing or obeying.) This
Hadith is recorded in the Two Sahihs. * Ubadah bin As-Samit said, "We gave our pledge to Allah's
Messenger to hear and obey (our leaders), while active and otherwise, in times of ease and
times of difficulty, even if we were deprived of our due shares, and to not dispute this matter
(leadership) with its rightful people. The Prophet said,
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(Except when you witness clear Kufr about which you have clear proof from Allah.)" This Hadith
is recorded in the Two Sahihs. Another Hadith narrated by Anas states that the Messenger of
Allah said,
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(Hear and obey (your leaders), even if an Ethiopian slave whose head is like a raisin, is made
your chief.) Al-Bukhari recorded this Hadith. Umm Al-Husayn said that she heard the Messenger
of Allah giving a speech during the Farewell Hajj, in which he said;
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(Even if a slave was appointed over you, and he rules you with Allah's Book, then listen to him
and obey him.) Muslim recorded this Hadith. In another narration with Muslim, the Prophet
said,
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(BEven if an Ethiopian slave, whose nose was mutilated...) In the Two Sahihs, it is recorded that
Abu Hurayrah said that the Messenger of Allah said,
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(Whoever obeys me, obeys Allah, and whoever disobeys me, disobeys Allah. Whoever obeys my
commander, obeys me, and whoever disobeys my commander, disobeys me.) This is why Allah

(A1) 1 52.0)

(Obey Allah), adhere to His Book,
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(And those of you who are in authority) in the obedience to Allah which they command you, not
what constitutes disobedience of Allah, for there is no obedience to anyone in disobedience to
Allah, as we mentioned in the authentic Hadith,
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(Obedience is only in righteousness.)

(and obey the Messenger), adhere to his Sunnah,

The Necessity of Referring to the Qur'an and Sunnah for Judgment

Allah said,
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((And) if you differ in anything amongst yourselves, refer it to Allah and His Messenger).
Muj ahid and several others among the Salaf said that the Ayah means, "(Refer) to the Book of
Allah and the Sunnah of His Messenger." This is a command from Allah that whatever areas the
people dispute about, whether major or minor areas of the religion, they are required to refer
to the Qur'an and Sunnah for judgment concerning these disputes. In another Ayah, Allah said,
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(And in whatsoever you differ, the decision thereof is with Allah). Therefore, whatever the
Book and Sunnah decide and testify to the truth of, then it, is the plain truth. What is beyond
truth, save falsehood Thisis why Allah said, u
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(if you believe in Allah and in the Last Day.) meaning, refer the disputes and conflicts that
arise between you to the Book of Allah and the Sunnah of His Messenger for judgment. Allah's
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(if you believe in Allah and in the Last Day. ) indicates that those who do not refer to the Book
and Sunnah for judgment in their disputes, are not believers in Allah or the Last Day. Allah

(55

(That is better) meaning, referring to the Book of Allah and the Qunnah of His Messenger for
judgment in various disputes is better,

(Shas Gunls)

(and more suitable for final determination.) meaning, "Has a better end and destination," as As-
Suddi and several others have stated while Mujahid said, "Carries a better reward.”
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(60. Have you not seen those (hyprocrites) who claim that they believe in that which has been
sent down to you, and that which was sent down before you, and they wish to go for judgment
(in their disputes) to the Taghut while they have been ordered to reject them. But Shaytan
wishes to lead them far astray. ) (61. And when it is said to them: "Come to what Allah has sent
down and to the Messenger," you see the hypocrites turn away from you with aversion.) (62.
How then, when a catastrophe befalls them because of what their hands have sent forth, they
come to you swearing by Allah, "We meant no more than goodwill and conciliation!") (63. They
(hypocrites) are those of whom Allah knows what isin their hearts; so turn aside from them (do
not punish them) but admonish them, and speak to them an effective word to reach their inner
selves.)

Referring to Other than the Qur'an and Sunnah for Judgment is
Characteristic of Non-Muslims

Allah chastises those who claim to believe in what Allah has sent down to His Messenger and to
the earlier Prophets, yet they refer to other than the Book of Allah and the Sunnah of His
Messenger for judgment in various disputes. It was reported that the reason behind revealing
this Ayah was that a man from the Ansar and a Jew had a dispute, and the Jew said, "Let us
refer to Muhammad to judge between us." However, the Muslim man said, "Let usrefer to Ka' b
bin Al-Ashraf (a Jew) to judge between us." It was also reported that the Ayah was revealed
about some hypocrites who pretended to be Muslims, yet they sought to refer to the judgment
of Jahiliyyah. Other reasons were also reported behind the revelation of the Ayah. However,
the Ayah has a general meaning, as it chastises all those who refrain from referring to the
Qur'an and Sunnah for judgment and prefer the judgment of whatever they chose of falsehood,
which befits the description of Taghut here. Thisis why Allah said,
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(and they wish to go for judgment to the Taghut) until the end of the Ayah. Allah's statement,
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(turn away from you with aversion) means, they turn away from you in arrogance, just as Allah
described the polytheists,
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(When it is said to them: "Follow what Allah has sent down." They say: "Nay! We shall follow
what we found our fathers following.") This is different from the conduct of the faithful
believers, whom Allah describes as,
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(The only saying of the faithful believers, when they are called to Allah and His Messenger, to
judge between them, isthat they say: "We hear and we obey.")

Chastising the Hypocrites

Chastising the hypocrites, Allah said,
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(How then, when a catastrophe befalls them because of what their hands have sent forth,)
meaning, how about it if they feel compelled to join you because of disasters that they suffer
due to their sins, then they will be in need of you.
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(They come to you swearing by Allah, "We meant no more than goodwill and conciliation!")
apologizing and swearing that they only sought goodwill and reconciliation when they referred
to other than the Prophet for judgment, not that they believe in such alternative judgment, as
they claim. Allah describes these people to us further in His statement,



(And you see those in whose hearts there is a disease (of hypocrisy), they hurry to their
friendship, saying: "We fear"), until,

(Then they will become regretful for what they have been keeping as a secret in themselves).
At-Tabarani recorded that Ibn * Abbas said, "Abu Barzah Al-Aslami used to be a soothsayer who
judged between the Jews in their disputes. When some Muslims came to him to judge between
them, Allah sent down,
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(Have you not seen those (hyprocrites) who claim that they believe in that which has been sent
down to you, and that which was sent down before you), until,
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("We meant no more than goodwill and conciliation!") Allah then said,
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(They (hypocrites) are those of whom Allah knows what is in their hearts;) These people are
hypocrites, and Allah knows what is in their hearts and will punish them accordingly, for
nothing escapes Allah's watch. Consequently, O Muhammad! Let Allah be sufficient for you in

thisregard, because He has perfect knowledge of their apparent and hidden affairs. Thisis why
Allah said,
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(so turn aside from them (do not punish them)) meaning, do not punish them because of what
isin their hearts.
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(but admonish them) means, advise them against the hypocrisy and evil that reside in their
hearts,
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(and speak to them an effective word to reach their inner selves) advise them, between you
and them, using effective words that might benefit them.
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(64. We sent no Messenger, but to be obeyed by Allah's leave. If they, when they were unjust
to themselves, had come to you and begged Allah's forgiveness, and the Messenger had begged
forgiveness for them, indeed, they would have found Allah All-Forgiving, Most Merciful.) (65.
But no, by your Lord, they can have no faith, until they make you judge in all disputes between
them, and find in themselves no resistance against your decisions, and accept (them) with full
submission.)

The Necessity of Obeying the Messenger

Allah said,
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(We sent no Messenger, but to be obeyed) meaning, obeying the Prophet was ordained for
those to whom Allah sends the Prophet. Allah's statement,
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(by Allah's leave) means, "None shall obey, except by My leave," according to Mujahid. This
Ayah indicates that the Prophets are only obeyed by whomever Allah directs to obedience. In
another Ayah, Allah said,
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(And Allah did indeed fulfill His promise to you when you were killing them (your enemy) with
His permission) meaning, by His command, decree, will and because He granted you superiority
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(If they (hypocrites), when they had been unjust to themselves,) directs the sinners and
evildoers, when they commit errors and mistakes, to come to the Messenger , so that they ask
Allah for forgiveness in his presence and ask him to supplicate to Allah to forgive them. If they
do this, Allah will forgive them and award them His mercy and pardon. Thisis why Allah said,
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(they would have found Allah All-Forgiving (One Who forgives and accepts repentance), Most
Merciful).

One Does not Become a Believer Unless He Refers to the Messenger
for Judgment and Submits to his Decisions

Allah said,
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(But no, by your Lord, they can have no faith, until they make you judge in all disputes
between them,) Allah swears by His Glorious, Most Honorable Self, that no one shall attain
faith until he refers to the Messenger for judgment in all matters. Thereafter, whatever the

Messenger commands, is the plain truth that must be submitted to inwardly and outwardly.
Allah said,



T T - - - o 8.5 . s 4
( o :.‘ BN < }:g

(and find in themselves no resistance against your decisions, and accept (them) with full
submission.) meaning: they adhere to your judgment, and thus do not feel any hesitation over
your decision, and they submit to it inwardly and outwardly. They submit to the Prophet's
decision with total submission without any rejection, denial or dispute. Al-Bukhari recorded
that * Urwah said, "Az-Zubayr quarreled with a man about a stream which both of them used for
irrigation. Allah's Messenger said to Az-Zubayr,
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(O Zubayr! Irrigate (your garden) first, and then let the water flow to your neighbor.) The
Ansari became angry and said, ~ O Allah's Messenger! Is it because he is your cousin' On that,
the face of Allah's Messenger changed color (because of anger) and said,
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(Irrigate (your garden), O Zubayr, and then withhold the water until it reaches the walls
(surrounding the palms). Then, release the water to your neighbor.) So, Allah's Messenger gave
Az-Zubayr his full right when the Ansari made him angry. Before that, Allah's Messenger had
given a generous judgment, beneficial for Az-Zubayr and the Ansari. Az-Zubayr said, " | think
the following verse was revealed concerning that case,
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(But no, by your Lord, they can have no faith, until they make you (O Muhammad ) judge in all
disputes between them.)™ Another Reason In his Tafsir, Al-Hafiz Abu Ishaq lbrahim bin * Abdur-
Rahman bin lbrahim bin Duhaym recorded that Damrah narrated that two men took their
dispute to the Prophet , and he gave a judgment to the benefit of whoever among them had
the right. The person who lost the dispute said, "l do not agree." The other person asked him,
"What do you want then" He said, "Let us go to Abu Bakr As-Sddiq." They went to Abu Bakr and
the person who won the dispute said, "We went to the Prophet with our dispute and he issued a
decision in my favor." Abu Bakr said, "Then the decision is that which the Messenger of Allah
issued." The person who lost the dispute still rejected the decision and said, "Let us go to
“Umar bin Al-Khattab." When they went to ~ Umar, the person who won the dispute said, "We

took our dispute to the Prophet and he decided in my favor, but this man refused to submit to
the decision." * Umar bin Al-Khattab asked the second man and he concurred. ~ Umar went to



his house and emerged from it holding aloft his sword. He struck the head of the man who
rejected the Prophet's decision with the sword and killed him. Consequently, Allah revealed,
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(But no, by your Lord, they can have no faith).
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(66. And if We had ordered them (saying), "Kill yourselves (i.e. the innnocent ones kill the
guilty ones) or leave your homes," very few of them would have done it; but if they had done
what they were told, it would have been better for them, and would have strengthened their
conviction;) (67. And indeed We would then have bestowed upon them a great reward from
Curselves.) (68. And indeed We would have guided them to the straight way.) (69. And whoever
obeys Allah and the Messenger, then they will be in the company of those on whom Allah has
bestowed His grace, of the Prophets, the Sddigin, the martyrs, and the righteous. And how
excellent these companions are!) (70. Such is the bounty from Allah, and Allah is sufficient as
All-Knower.)

Most People Disobey What They Are Ordered

Allah states that even if the people were commanded to commit what they were prohibited
from doing, most of them would not submit to this command, for their wicked nature is such
that they dispute orders. Allah has complete knowledge of what has not occured, and how it
would be if and when it did occur. Thisis why Allah said,
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(And if We had ordered them (saying), "Kill yourselves (i.e. the innnocent ones kill the guilty
ones)) until the end of the Ayah. Thisis why Allah said,
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(but if they had done what they were told,) meaning, if they do what they were commanded

and refrain from what they were prohibited,
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(it would have been better for them,) than disobeying the command and committing the

prohibition,
O 74 ‘“\"‘
\RRRR] |
( o ﬁ)

(and would have strengthened their conviction), stronger Tasdiq (conviction of faith),
according to As-Suddi.
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(And indeed We should then have bestowed upon them from Ladunna) from Us,

(Cadse 1)
(A great reward), Paradise,
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(And indeed We should have guided them to the straight way.) in thislife and the Hereafter.

Whoever Obeys Allah and His Messenger Will Be Honored by Allah

Allah then said,
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(And whoever obeys Allah and the Messenger, then they will be in the company of those on
whom Allah has bestowed His grace, of the Prophets, the Sddigin, the martyrs, and the
righteous. And how excellent these companions are!) Consequently, whosoever implements
what Allah and His Messenger have commanded him and avoids what Allah and His Messenger
have prohibited, then Allah will grant him a dwelling in the Residence of Honor. There, Allah
will place him in the company of the Prophets, and those who are lesser in grade, the true
believers, then the martyrs and then the righteous, who are righteous inwardly and outwardly.

Allah then praised this company,
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(And how excellent these companions are!) Al-Bukhari recorded that * Alishah said, "l heard the
Messenger of Allah saying,
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(Every Prophet who fallsill is given the choice between this life and the Hereafter.) During the
illness that preceded his death, his voice became weak and | heard him saying,
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(in the company of those on whom Allah has bestowed His grace, the Prophets, the true
believers (Sddigin), the martyrs and the righteous) | knew then that he was being given the
choice.” Muslim recorded this Hadith. This Hadith explains the meaning of another Hadith; the

Prophet said before his death;
«é}.m ‘_3.1535\ (@) :-.éﬂ\»

(O Allah! In the Most High Company) three times, and he then died, may Allah's best blessings
be upon him.



The Reason Behind Revealing this Honorable Ayah

Ibn Jarir recorded that Sa'id bin Jubayr said, "An Ansari man came to the Messenger of Allah
while feeling sad. The Prophet said to him, * Why do | see you sad' He said, * O Allah's Prophet! |
was contemplating about something.' The Prophet said, “ What is it' The Ansari said, * We come
to you day and night, looking at your face and sitting by you. Tomorrow, you will be raised with
the Prophets, and we will not be able to see you.' The Prophet did not say anything, but later
Jibril came down to him with this Ayah,
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(And whoever obeys Allah and the Messenger then they will be in the company of those on
whom Allah has bestowed His grace, of the Prophets), and the Prophet sent the good news to
the Ansari man." This Hadith was narrated in Mursal form from Masruq, * Ikrimah, ~ Amir Ash-
Sha’ bi, Qatadah and Ar-Rabi’ bin Anas. Thisisthe version with the best chain of narrators. Abu
Bakr bin Marduwyah recorded it with a different chain from " Alishah, who said; "A man came to
the Prophet and said to him, ~ O Messenger of Allah! You are more beloved to me than myself,
my family and children. Sometimes, when | am at home, | remember you, and | cannot wait
until | come and look at you. When | contemplate about my death and your death, | know that
you will be with the Prophets when you enter Paradise. | fear that | might not see you when |
enter Paradise.' The Prophet did not answer him until the Ayah,
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(And whoever obeys Allah and the Messenger, then they will be in the company of those on
whom Allah has bestowed His grace, of the Prophets, the true believers, the martyrs, and the
righteous. And how excellent these companions are!) was revealed to him." This was collected
by Al-Hafiz Abu " Abdullah Al-Maqgdisi in his book, Sfat Al-Jannah, he then commented, "I do
not see problems with this chain." And Allah knows best. Muslim recorded that Rabi® ah bin
Ka' b Al-Aslami said, "l used to sleep at the Prophet's house and bring him his water for ablution
and his needs. He once said to me, ~ Ask me.' | said, ~ O Messenger of Allah! | ask that | be your
companion in Paradise.' He said, * Anything except that' | said, ~ Only that.' He said,
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(Then help me (fulfill this wish) for you by performing many prostrations.)" Imam Ahmad
recorded that = Amr bin Murrah Al-Juhani said, "A man came to the Prophet and said, ~ O Allah's
Messenger! | bear witness that there is no deity worthy of worship except Allah and that you
are the Messenger of Allah, pray the five (daily prayers), give the Zakah due on my wealth and
fast the month of Ramadan.' The Messenger of Allah said,
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(Whoever dies in this state will be with the Prophets, the truthful and martyrs on the Day of
Resurrection, as long as - and he raised his finger - he is not disobedient to his parents.)" Only
Ahmad recorded this Hadith. Greater news than thisisin the authentic Hadith collected in the
Sahih and Musnad compilations, in Mutawatir form, narrated by several Companions that the
Messenger of Allah was asked about the person who loves a people, but his status is not close
to theirs. The Messenger said,
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(One is with those whom he loves.) Anas commented, "Muslims were never happier than with

this Hadith." In another narration, Anas said, "l love the Messenger of Allah, Abu Bakr and
“Umar, and | hope that Allah will resurrect me with them, even though | did not perform

actions similar to theirs." Allah said,
- 2 4 ML

(Such is the bounty from Allah) meaning, from Allah by His mercy, for it is He who made them
suitable for this, not their good deeds.

(Ll 401 L3S
(and Allah is sufficient as All-Knower), He knows those who deserve guidance and success.
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(71. O you who believe! Take your precautions, and either go forth (on an expedition) in
parties, or go forth all together.) (72. There is certainly among you he who would linger
behind. If a misfortune befalls you, he says, "Indeed Allah has favored me in that | was not
present among them.") (73. But if a bounty comes to you from Allah, he would surely say as if
there had never been ties of affection between you and him, "Oh! | wish | had been with them;
then | would have achieved a great success.") (74. S fight those who trade the life of this
world with the Hereafter, in the cause of Allah, and whoever fightsin the cause of Allah, and is
killed or gets victory, We shall bestow on him a great reward.)

The Necessity of Taking Necessary Precautions Against the Enemy

Allah commands His faithful servants to take precautions against their enemies, by being
prepared with the necessary weapons and supplies, and increasing the number of troops
fighting in His cause.

(in parties) means, group after group, party after party, and expedition after expedition. ~ Ali

bin Talhah reported that Ibn * Abbas said that,
- ’$ 2 . e
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(and either go forth in parties) means, "In groups, expedition after expedition,

(Craa 15080 )



(or go forth all together), means, all of you." Smilar was reported from Mujahid, " Ikrimah, As-
Quddi, Qatadah, Ad-Dahhak, " Ata' Al-Khurrasani, Mugatil bin Hayyan and Khusayf Al-Jazari.

Refraining from Joining Jihad is a Sign of Hypocrites
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(There is certainly among you he who would linger behind.) Mujahid and others said that this
Ayah was revealed about the hypocrites. Muqgatil bin Hayyan said that,

Allah said,

(linger behind) means, stays behind and does not join Jihad. It is also possible that this person
himself lingers behind, while luring others away from joining Jihad. For instance, * Abdullah bin
Ubayy bin Salul, may Allah curse him, used to linger behind and lure other people to do the
same and refrain from joining Jihad, as lbn Jurayj and lbn Jarir stated. This is why Allah said
about the hypocrite, that when he lingers behind from Jihad, then:

(drnaie 20l (8)

(If a misfortune befalls you) death, martyrdom, or - by Allah's wisdom - being defeated by the
enemy,
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(he says, "Indeed Allah has favored me that | was not present among them.") meaning, since |
did not join them in battle. Because he considers this one of Allah's favors on him, unaware of
the reward that he might have gained from enduring war or martyrdom, if he was killed.
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(But if a bounty comesto you from Allah) such as victory, triumph and booty,

(he would surely say - as if there had never been ties of affection between you and him,)
meaning, asif he was not a follower of your religion,
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("Onh! I wish | had been with them; then | would have achieved a great success.") by being
assigned a share of the booty and taking possession of that share. Thisis his ultimate aim and
objective.

The Encouragement to Participation in Jihad

Allah then said,
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(So fight) the believer with an aversion (to fighting),
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(those who trade the life of this world with the Hereafter) referring to those sell their religion

for the meager goods of the world, and they only do this because of their disbelief and lack of
faith. Allah then said;
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(And whoever fightsin the cause of Allah, and is killed or gets victory, We shall bestow on him
a great reward.) meaning, whoever fights in the cause of Allah, whether he was killed or
triumphant, he will earn an immense compensation and a great reward with Allah. The Two
Sahihs recorded,
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(Allah has guaranteed the Mujahid in His cause that He will either bring death to him,
admitting into Paradise; or, He will help him return safely to his home with whatever reward
and booty he gained.)
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(75. And what is wrong with you that you fight not in the cause of Allah, and for those weak,
ill-treated and oppressed among men, women, and children, whose cry is: "Our Lord! Rescue us
from this town whose people are oppressors; and raise for us from You one who will protect,
and raise for us from You one who will help.") (76. Those who believe, fight in the cause of

Allah, and those who disbelieve, fight in the cause of the Taghut. So fight against the friends of
Shaytan; ever feeble indeed isthe plot of Shaytan.)

Encouraging Jihad to Defend the Oppressed

Allah encouraged His believing servants to perform Jihad in His cause and to strive hard to save
the oppressed Muslims in Makkah, men, women and children who were restless because of
having to remain there. Thisis why Allah said,
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(whose cry is: "Qur Lord! Rescue us from this town), referring to Makkah. In a similar Ayah,
Allah said,
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(And many a town, stronger than your town which has driven you out) Allah then describes this
town,

ety Gy B cpe UF Uity Lelaf AL3l)
(1 BTy U

(whose people are oppressors; and raise for us from You one who will protect, and raise for us
from You one who will help) meaning, send protectors and helpers for us. Al-Bukhari recorded
that Ibn * Abbas said, "l and my mother were from the oppressed (in Makkah)." Allah then said,
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(Those who believe, fight in the cause of Allah, and those who disbelieve, fight in the cause of

the Taghut. ) Therefore, the believers fight in obedience to Allah and to gain His pleasure,

while the disbelievers fight in obedience to Shaytan. Allah then encourages the believers to
fight His enemies,
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(So fight against the friends of Shaytan; ever feeble indeed is the plot of Shaytan).
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(77. Have you not seen those who were told to hold back their hands (from fighting) and
perform Salah and give Zakah, but when the fighting was ordained for them, behold! a section
of them fear men asthey fear Allah or even more. They say: "Our Lord! Why have You ordained
for us fighting Would that You granted us respite for a short period" Say: "Short is the
enjoyment of this world. The Hereafter is (far) better for him who fears Allah, and you shall
not be dealt with unjustly even equal to the Fatil.) (78. "Wheresoever you may be, death will
overtake you even if you are in fortresses built up strong and high!" And if some good reaches
them, they say, "Thisis from Allah," but if some evil befalls them, they say, "Thisis from you."
Say: "All things are from Allah,” so what is wrong with these people that they fail to understand
any word) (79. Whatever of good reaches you, is from Allah, but whatever of evil befalls you, is
from yourself. And We have sent you as a Messenger to mankind, and Allah is sufficient as a
Witness.)

The Wish that the Order for Jihad be Delayed

In the beginning of Islam, Muslims in Makkah were commanded to perform the prayer and pay
some charity, so as to comfort the poor among them. They were also commanded to be
forgiving and forbearing with the idolators and to observe patience with them at the time.
However, they were eager and anticipating the time when they would be allowed to fight, so
that they could punish their enemies. The situation at that time did not permit armed conflict
for many reasons. For instance, Muslims were few at the time, compared to their numerous
enemies. The Muslims' city was a sacred one and the most honored area on the earth, and this
is why the command to fight was not revealed in Makkah. Later on when the Muslims controlled
a town of their own, Al-Madinah, and had strength, power and support, Jihad was then
legislated. Yet, when the command to fight was revealed, just as Muslims wished, some of
them became weary and were very fearful of facing the idolatorsin battle.
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(They say: "Our Lord! Why have You ordained for us fighting Would that You had granted us
respite for a short period") meaning, we wish that Jihad was delayed until a later time,
because it means bloodshed, orphans and widows. In a similar Ayah, Allah said,
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(Those who believe say: "Why is not a Surah sent down (for us) But when a decisive is sent
down, and fighting is mentioned). Ibn Abi Hatim recorded that Ibn * Abbas said that * Abdur-
Rahman bin * Awf and several of his companions came to the Prophet while in Makkah and said,
"O Allah's Prophet! We were mighty when we were pagans, but when we embraced the faith,
we became weak." The Prophet said,
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(I was commanded to pardon the people, so do not fight them.) When Allah transferred the
Prophet to Al-Madinah, He commanded him to fight (the idolators), but they (some Muslims)
held back. So, Allah revealed the Ayah;
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(Have you not seen those who were told to hold back their hands) This Hadith was collected by
An-Nasa'i and Al-Hakim. Allah's statement,
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(Say: "Short is the enjoyment of this world. The Hereafter is (far) better for him who fears
Allah,) means, the destination of the one who with Tagwa is better for him than thislife.
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(and you shall not be dealt with unjustly even equal to the Fatil.) for your good deeds. Rather,
you will earn your full rewards for them. This promise directs the focus of believers away from



this life and makes them eager for the Hereafter, all the while encouraging them to fight in
Jihad.

There is No Escaping Death
Allah said,
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(Wheresoever you may be, death will overtake you even if you are in fortresses built up strong
and high!) meaning, you shall certainly die and none of you shall ever escape death. Allah said,
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(Whatsooever ison it (the earth) will perish),
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(BEveryone shall taste death), and,
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(And We granted not to any human being immortality before you). Therefore, every soul shall
taste death and nothing can save any person from it, whether he performed Jihad or not.
Everyone has an appointed time, and a limited term of life. In the illness that preceded his
death, Khalid bin Al-Walid said, while in his bed, "l participated in so and so number of battles,
and every part of my body sustained an injury due to a stab or a shot. Yet here | am, | die in
my bed! Let not the eyes of the cowards ever taste sleep." Allah's statement,
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(even if you are in fortresses built up strong and high!) means, entrenched, fortified, high and
towering. No caution or fortification can ever avert death.

The Hypocrites Sense a Bad Omen Because of the Prophet !

Allah said,
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(And if some good reaches them) meaning, fertile years and provision of fruits, produce,
children, etc., as said by Ibn * Abbas, Abu Al-" Aliyah and As-Suddi.
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(they say, "This is from Allah," but if some evil befalls them) drought, famine, shortages of
fruits and produce, death that strikes their children or animals, and so forth, as Abu Al-" Aliyah
and As-SQuddi stated.
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(they say, "This is from you,") meaning, because of you and because we followed you and
embraced your religion. Allah said about the people of Fir' awn,
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(But whenever good came to them, they said: "Ours is this." And if evil afflicted them, they
ascribed it to evil omens connected with Musa and those with him.) Allah said,
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(And among mankind is he who worships Allah as it were upon the edge (i. e. in doubt)). The

same is the statement uttered by the hypocrites, who embraced Islam outwardly, but disliked
it inwardly. This is why when a calamity befell them, they attributed it to following the

Prophet . Consequently, Allah revealed,
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Say: All things are from AllaOh, Allah's statement that all things are from Him means,
everything occurs by the decision and decree of Allah, and His decision shall come to pass for
both the righteous and the wicked, the faithful and the disbelievers. Allah then said while
addressing His Messenger , but refering to mankind in general,
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(Whatever of good reaches you, is from Allah,) meaning, of Allah's bounty, favor, kindness and
mercy.
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(But whatever of evil befalls you, is from yourself.), meaning because of you and due to your
actions. Smilarly, Allah said,
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(And whatever of misfortune befalls you, it is because of what your hands have earned. And He
pardons much.) As-Suddi, Al-Hasan Al-Basri, Ibn Jurayj and Ibn Zayd said that,
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(from yourself) means, because of your errors. Qatadah said that,

CERE

(From yourself) means, as punishment for you, O son of Adam, because of your sins. Allah said,
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(And We have sent you as a Messenger to mankind,) so that you convey to them Allah's
commandments, what He likes and is pleased with, and what He dislikes and refuses.
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(and Allah is sufficient as a Witness.) that He has sent you. He is also Witness over you and
them, having full knowledge in what you convey to them and the disbelief and rebellion with
which they respond to the truth.
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