(if you must do something,) meaning, if you still insist on getting rid of him. Muhammad bin
Ishag bin Yasar said, "They agreed to a particularly vicious crime that involved cutting the
relation of the womb, undutiful treatment of parents, and harshness towards the young,
helpless and sinless. It was also harsh towards the old and weak who have the rights of being
respected, honored and appreciated, as well as, being honored with Allah and having parental
rights on their offspring. They sought to separate the beloved father, who had reached old age
and his bones became weak, yet had a high status with Allah, from his beloved young son, in
spite of his weakness, tender age and his need of his father's compassion and kindness. May
Allah forgive them, and indeed, He is the Most Merciful among those who have mercy, for they
intended to carry out a "grave error.” Ibn Abi Hatim collected this state- ment, from the route
of Salamah bin Al-Fadl from Muhammad bin Ishaqg.
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(11. They said: "O our father! Why do you not trust us with Yusuf though we are indeed his

well-wishers") (12. "Send him with us tomorrow to enjoy himself and play, and verily, we will
take care of him.")

Yusuf's Brothers ask for Their Father's Permission to take Yusuf
with Them

When Yusuf's brothers agreed to take him and throw him down the well, taking the advice of
their elder brother Rubil, they went to their father Ya qub, peace be upon him. They said to
him, "Why isit that you,

/. ¥} < 2 Q - . 2 - Q/ tj
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(do not trust us with Yusuf though we are indeed his well-wishers)." They started executing
their plan by thisintroductory statement, even though they really intended its opposite, out of

envy towards Yusuf for being loved by his father. They said,
(G 4L )

"(Send him with us) tomorrow so that we all enjoy ourselves and play." Qatadah, Ad-Dahhak

and As-Suddi said similarly. Yusuf's brothers said next,
/. o v~ A Q d
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(and verily, we will take care of him.), we will protect him and ensure his safety for you.
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(13. He (Ya  qub) said: "Truly, it saddens me that you should take him away. | fear lest a wolf

should devour him, while you are careless of him.") (14. They said: "If a wolf devours him,
while we are " Usbah (a group), then surely, we are the losers.")

Ya' qub's Answer to Their Request

Allah narrates to us that His Prophet Ya qub said to his children, in response to their request
that he send Yusuf with them to the desert to tend their cattle,
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(Truly, it saddens me that you should take him away.) He said that it was hard on him that he
be separated from Yusuf for the duration of their trip, until they came back. This demonstrates
the deep love that Ya qub had for his son, because he saw in Yusuf great goodness and exalted

qualities with regards to conduct and physical attractiveness associated with the rank of
prophethood. May Allah's peace and blessings be on him. Prophet Ya™ qub's statement next,

Y. °‘gq‘ 3]\ AKT_\ | AT
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(I fear lest a wolf should devour him, while you are careless of him.) He said to them, " | fear
that you might be careless with him while you are tending the cattle and shooting, then a wolf
might come and eat him while you are unaware.' They heard these words from his mouth and
used them in their response for what they did afterwards. They also gave a spontaneous reply
for their father's statement, saying,

(OsmeaT 1) B) Adae (ad7 (00 Al 4K )

(If a wolf devours him, while we are an * Usbah, then surely, we are the losers.) They said, " If a
wolf should attack and devour him while we are all around him in a strong group, then indeed
we are the losers and weak.'



N EREA . 8 -0 - .‘ 8- 0 %~ s o« o %%
e B ooshny o) Tl 4y 1580 L)
- - { Fz27 <0~ o f- ¢
Yoy 1 eyl agiiniil adl) eyl Caall

- 2 8 o0e~
(O
(15. So, when they took him away, they all agreed to throw him down to the bottom of the

well, and We revealed to him: "Indeed, you shall (one day) inform them of this their affair,
when they know (you) not.")

Yusuf isthrown in a Well

Allah says that when Yusuf's brothers took him from his father, after they requested him to

permit that,
&.h///. « 2R -~ 0 - .T‘ }/QT/
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(they all agreed to throw him down to the bottom of the well,) This part of the Ayah magnifies
their crime, in that it mentions that they all agreed to throw him to the bottom of the well.
This was their intent, yet when they took him from his father, they pretended otherwise, so
that his father sends him with a good heart and feeling at ease and comfortable with his
decision. It was reported that Ya qub, peace be upon him, embraced Yusuf, kissed him and
supplicated to Allah for him when he sent him with his brothers. As-Suddi said that the time
spent between pretending to be well-wishers and harming Yusuf was no longer than their
straying far from their father's eyes. They then started abusing Yusuf verbally, by cursing, and
harming him by beating. When they reached the well that they agreed to throw him in, they
tied him with rope and lowered him down. When Yusuf would beg one of them, he would smack
and curse him. When he tried to hold to the sides of the well, they struck his hand and then cut
the rope when he was only half the distance from the bottom of the well. He fell into the
water and was submerged. However, he was able to ascend a stone that was in the well and
stood on it. Allah said next,
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(and We revealed to him: "Indeed, you shall (one day) inform them of this their affair, when
they know (you) not. ") In this Ayah, Allah mentions His mercy and compassion and His
compensation and relief that He sends in times of distress. Allah revealed to Yusuf, during that
distressful time, in order to comfort his heart and strengthen his resolve, * Do not be saddened
by what you have suffered. Qurely, you will have a way out of this distress and a good end, for
Allah will aid you against them, elevate your rank and raise your grade. Later on, you will
remind them of what they did to you,'i
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(when they know not.) "Ibn * Abbas commented on this Ayah, "You will remind them of this evil
action against you, while they are unaware of your identity and unable to recognize you."
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(16. And they came to their father in the early part of the night weeping.) (17. They said: "O
our father! We went racing with one another, and left Yusuf by our belongings and a wolf
devoured him; but you will never believe us even when we speak the truth.") (18. And they
brought his shirt stained with false blood. He said: "Nay, but your own selves have made up a

tale. S (for me) patience is most fitting. And it is Allah (Alone) Whose help can be sought
against that (lie) which you describe.")

Yusuf's Brothers try to deceive Their Father

Allah narrates to us the deceit that Yusuf's brothers resorted to, after they threw him to the
bottom of the well. They went back to their father, during the darkness of the night, crying
and showing sorrow and grief for losing Yusuf. They started giving excuses to their father for

what happened to Yusuf, falsely claiming that,
S &0 T 4307 < ¥
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(We went racing with one another), or had a shooting competition,
TR T e R
(and left Yusuf by our belongings), guarding our clothes and luggage,



(and a wolf devoured him), which is exactly what their father told them he feared for Yusuf
and warned against. They said next,
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(but you will never believe us even when we speak the truth.) They tried to lessen the impact
of the grave news they were delivering. They said, * We know that you will not believe this
news, even if you consider us truthful. So what about when you suspect that we are not
truthful, especially since you feared that the wolf might devour Yusuf and that is what
happened' Therefore, they said, "~ You have reason not to believe us because of the strange
coincidence and the amazing occurrence that happened to us. '

(2 a2 4anad e | 5eln)

(And they brought his shirt stained with false blood.) on it, to help prove plot that they all
agreed on. They slaughtered a sheep, according to Mujahid, As-Suddi and several other
scholars, and stained Yusuf's shirt with its blood. They claimed that this was the shirt Yusuf was
wearing when the wolf devoured him, being stained with his blood. But, they forgot to tear the
shirt, and this is why Allah's Prophet Ya' qub did not believe them. Rather, he told them what
he felt about what they said to him, thus refusing their false claim,

(aﬂs -~ 8 o~ 4\40To§} S,ToSSo..}ﬁ/ oj/)
(Nay, but your ownselves have made up a tale. S (for me) patience is most fitting.) Ya qub

said, " | will firmly observe patience for this plot on which you agreed, until Allah relieves the
distress with His aid and compassion,
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(And it is Allah (alone) Whose help can be sought against that which you describe.), against the
lies and unbelievable incident that you said had occurred.’
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(19. And there came a caravan of travelers and they sent their water-drawer, and he let down
his bucket (into the well). He said: "What good news! Here is a boy." So they hid him as
merchandise (a slave). And Allah was the All-Knower of what they did.) (20. And they sold him
for a Bakhs price, - for a few Dirhams. And they were of those who regarded him insignificant.)



Yusuf is Rescued from the Well and sold as a Save

Allah narrates what happened to Yusuf, peace be upon him, after his brothers threw him down
the well and left him in it, alone, where he remained for three days, according to Abu Bakr bin
" Ayyash. Muhammad bin Ishaq said, "After Yusuf's brothers threw him down the well, they
remained around the well for the rest of the day to see what he might do and what would
happen to him. Allah sent a caravan of travelers that camped near that well, and they sent to
it the man responsible for drawing water for them. When he approached the well, he lowered
his bucket down into it, Yusuf held on to it and the man rescued him and felt happy,

(P2 12n (s pi)

("What good news! Here is a boy.") Al-" Awfi reported that lbn *~ Abbas commented, "Allah's
statement,
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(So they hid him as merchandise), isin reference to Yusuf's brothers, who hid the news that he
was their brother. Yusuf hid this news for fear that his brothers might kill him and preferred to

be sold instead. Consequently, Yusuf's brothers told the water drawer about him and that man
said to his companions,

(P 12a (s pin)

("What good news! Here is a boy."), a slave whom we can sell. Therefore, Yusuf's own brothers

sold him." Allah's statement,
/. -~ 0 - - PY | - m -
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(And Allah was the All-Knower of what they did. ) statesthat Allah knew what Yusuf's brothers,
and those who bought him, did. He was able to stop them and prevent them from committing
their actions, but out of His perfect wisdom He decreed otherwise. He let them do what they
did, so that His decision prevails and His appointed destiny rules,
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(Surely, Hisisthe creation and commandment. Blessed is Allah, the Lord of the all that exists!)
)7:54( This reminds Allah's Messenger Muhammad , that Allah has perfect knowledge in the
persecution that his people committed against him and that He is able to stop them. However,

He decided to give them respite, then give Muhammad the victory and make him prevail over
them, just as He gave Yusuf victory and made him prevail over his brothers. Allah said next,

(325320 a8 )3 (pdy 1y 075y )



(And they sold him for a Bakhs price, - for a few Dirhams) in reference to Yusuf's brothers
selling him for a little price, according to Mujahid and " Ikrimah. " Bakhs' means decreased, just
as Allah the Exalted said in another Ayah,

(G, ¥y L il S6)

(shall have no fear, either of a Bakhs (a decrease in the reward of his good deeds) or a Rahaq
(an increase in the punishment for his sins).) )72:13( meaning that Yusuf's brothers exchanged
him for a miserably low price. Yet, he was so insignificant to them that had the caravan people
wanted him for free, they would have given him for free to them! Ibn * Abbas, Mujahid and Ad-
Dahhak said that,

o -~ /. -
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(And they sold him), isin reference to Yusuf's brothers. They sold Yusuf for the lowest price, as
indicated by Allah's statement next,

./ Ro - - s -
(33 5220 22 1)
(for a few Dirhams), twenty Dirhams, according to ~ Abdullah bin Mas ud. Smilar was said by

Ibn " Abbas, Nawf Al-Bikali, As-Suddi, Qatadah and " Atiyah Al-° Awfi, who added that they
divided the Dirhams among themselves, each getting two Dirhams. Ad-Dahhak commented on

(Croa 3l (e 4 1 5085)

(And they were of those who regarded him insignificant.) "Because they had no knowledge of
his prophethood and glorious rank with Allah, the Exalted and Most Honored."
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(21. And he (the man) from Egypt who bought him, said to his wife: "Make his stay comfortable,
maybe he will profit us or we shall adopt him as a son.” Thus did We establish Yusuf in the
land, that We might teach him the interpretation of events. And Allah has full power and
control over His affairs, but most of men know not.) (22. And when he )Yusuf( attained his full
manhood, We gave him wisdom and knowledge (the prophethood), thus We reward the doers of
good.)

Yusuf in Egypt
Allah mentions the favors that He granted Yusuf, peace be on him, by which He made the man
from Egypt who bought him, take care of him and provide him with a comfortable life. He also

ordered his wife to be kind to Yusuf and had good hopes for his future, because of his firm
righteous behavior. He said to his wife,
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(Make his stay comfortable, maybe he will profit us or we shall adopt him as a son.) The man

who bought Yusuf was the minister of Egypt at the time, and his title was ~ Aziz'. Abu Ishaq
narrated that Abu * Ubaydah said that * Abdullah bin Mas’ ud said, "Three had the most insight:

the ~ Aziz of Egypt, who said to his wife,
o) gh |
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(Make his stay comfortable...), the woman who said to her father,
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(O my father! Hire him...), )28:26( and Abu Bakr As-Sddig when he appointed * Umar bin Al-
Khattab to be the Khalifah after him, may Allah be pleased with them both." Allah said next
that just as He saved Yusuf from his brothers,
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(Thus did We establish Yusuf in the land), in reference to Egypt,
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(that We might teach him the interpretation of events.) the interpretation of dreams,
according to Mujahid and As-Suddi. Allah said next,

(o5l o Lz a0y




(And Allah has full power and control over His affairs,) if He wills something, then there is no
averting His decision, nor can it ever be stopped or contradicted. Rather, Allah has full power
over everything and everyone else. &'id bin Jubayr said while commenting on Allah's

statement,
o £ - A -
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(And Allah has full power and control over His affairs,) "He does what ever He wills." Allah said,
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(but most of men know not.) meaning, have no knowledge of Allah's wisdom with regards to His

creation, compassion and doing what He wills. Allah said next,
(/. S/ 1 I S/ )

(And when he attained), in reference to Prophet Yusuf, peace be upon him,

(his full manhood), sound in mind and perfect in body,
z - z & 84z0aY
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(We gave him wisdom and knowledge), which is the prophethood that Allah sent him with for

the people he lived among,
- o A 0o ~ - . g
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(thus We reward the doers of good.) because Yusuf used to do good in the obedience of Allah
the Exalted.
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(23. And she, in whose house he was, sought to seduce him (to do an evil act), and she closed

the doors and said: "Come on, O you." He said: "l seek refuge in Allah! Truly, he is my Rabb! He
made my living in a great comfort! Verily, the wrongdoers will never be successful.")

O



Wife of the * Aziz loves Yusuf and plots against Him
Allah states that the wife of the " Aziz of Egypt, in whose house Yusuf resided and whose
husband recommended that she takes care of him and be generous to him, tried to seduce

Yusuf! She called him to do an evil act with her, because she loved him very much. Yusuf was
very handsome, filled with manhood and beauty. She beautified herself for him, closed the

doors and called him,
/.-5 /.. ° ~ o.. “/
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(and (she) said: "Come on, O you.") But he categorically refused her call,
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(He said: "l seek refuge in Allah! Truly, he is my Rabb! He made my living in a great comfort!")
as they used to call the chief and master a ~Rabb', Yusuf said to her, " your husband is my
master who provided me with comfortable living and was kind to me, so | will never betray him

by committing immoral sins with his wife,’
- 4 . 2 ya s 2 g

(Verily, the wrongdoers will never be successful.) This was said by Mujahid, As-Suddi,
Muhammad bin Ishaq and several others. The scholars differ in their recitation of,
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(Hayta Laka), whereby lon * Abbas, Mujahid and several other scholars said that it means that

she was calling him to herself. Al-Bukhari said; "lkrimah said that,
~ S} -~ . o~
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(Hayta Laka’) means, “come on, O you', in the Aramaic language." Al-Bukhari collected this
statement from " lkrimah without a chain of narration. Other scholars read it with the meaning,
"I am ready for you'. lon " Abbas, Abu " Abdur-Rahman As-Sulami, Abu Wa'il, " lkrimah and
Qatadah were reported to have read this part of the Ayah this way and explained it in the
manner we mentioned, as " | am ready for you'.
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(24. And indeed she did desire him, and he would have inclined to her desire, had he not seen
the evidence of his Lord. Thusit was, that We might turn away from him evil and immoval sins.
Surely, he was one of Our Mukhlasin servants.) This is about the thoughts that cross the mind,
according to Al-Baghawi who mentioned this opinion from some of the analysts. Al-Baghawi

next mentioned here a Hadith that he narrated from " Abdur Razzag, from Ma mar, from
Hammam, from Abu Hurayrah, from the Messenger of Allah ,
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(Allah the Exalted said, " If my slave intends to perform a good deed, then record it for him as
one good deed; if he performs it, then record it for him multiplied ten folds. If he intends to
commit an evil act but did not commit it, then record it for him as one good deed, if he left it
for My sake. But if he commits it, then write it as one evil deed.) This Hadith was also
collected in the Two Sahihs using various wording, thisis one of them. It was also reported that
the Ayah means that Yusuf was about to beat her. As for the evidence that Yusuf saw at that
moment, there are conflicting opinions to what it was. Ibn Jarir At-Tabari said, "The correct
opinion is that we should say that he saw an Ayah from among Allah's Ayat that repelled the
thought that crossed his mind. This evidence might have been the image of Ya qub, or the
image of an angel, or a divine statement that forbade him from doing that evil sin, etc. There

are no clear proofs to support any of these statements in specific, so it should be left vague, as
Allah left it. Allah's statement next,
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(Thus it was, that We might turn away from him evil and immoral sins.) means, " Just as We

showed him the evidence that turned him away from that sin, We save him from all types of
evil and illegal sexual activity in all his affairs," because,

. o, & < - o, 2@
(Surely, he was one of Our Mukhlasin servants. ) meaning, chosen, purified, designated,
appointed and righte- ous. May Allah's peace and blessings be on him."
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(25. So they raced with one another to the door, and she tore his shirt from the back. They
both found her master (i.e. her husband) at the door. She said: "What is the recompense
(punishment) for him who intended an evil design against your wife, except that he be put in
prison or a painful torment") (26. He )Yusuf( said: "It was she that sought to seduce me;" and a
witness of her household bore witness (saying): "If it be that his shirt is torn from the front,
then her tale istrue and he is a liar!") (27. "But if it be that his shirt istorn from the back, then
she has told a lie and he is speaking the truth!") (28. So when he (her husband) saw his
)Yusuf® s( shirt torn at the back, he (her husband) said: "Surely, it is a plot of you women!
Certainly mighty is your plot!") (29. "O Yusuf ! Turn away from this! (O woman!) Ask forgiveness
for your sin, verily, you were of the sinful.") Allah says that Yusuf and the wife of the " Aziz
raced to the door, Yusuf running away from her and her running after him to bring him back to
the room. She caught up with him and held on to his shirt from the back, tearing it so terribly
that it fell off Yusuf's back. Yusuf continued running from her, with her in pursuit. However,

they found her master, her husband, at the front door. This is when she responded by deceit
and evil plots, trying to exonerate herself and implicate him, saying,
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(What is the recompense (punishment) for him who intended an evil design against your
wife...), in reference to illegal sexual intercourse,
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(or a painful torment) tormented severely with painful beating. Yusuf did not stand idle, but he
declared the truth and exonerated himself from the betrayal she accused him of,

(except that he be put in prison)

(He )Yusuf( said), in truth and honesty,

( “‘? . - .9.3/ ‘/ - )
(It was she that sought to seduce me), and mentioned that she pursued him and pulled him
towards her until she tore his shirt.
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(And a witness of her household bore witness (saying): "If it be that his shirt is torn from the
front..."), not from the back,

(then her tale is true) that he tried to commit an illegal sexual act with her. Had he called her
to have sex with him and she refused, she would have pushed him away from her and tore his
shirt from the front,
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(But if it be that his shirt is torn from the back, then she has told a lie and he is speaking the
truth!) Had Yusuf run away from her, and this is what truly happened, and she set in his
pursuit, she would have held to his shirt from the back to bring him back to her, thus tearing
his shirt from the back. There is a difference of opinion over the age and gender of the witness
mentioned here. ~ Abdur-Razzaq recorded that Ibn * Abbas said that,
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(and a witness of her household bore witness) "was a bearded man," meaning an adult male.
Ath-Thawri reported that Jabir said that Ibn Abi Mulaykah said that Ibn "~ Abbas said, "He was

from the king's entourage." Mujahid, " Ikrimah, Al-Hasan, Qatadah, As-Quddi, Muhammad bin
Ishag and others also said that the witness was an adult male. Al-" Awfi reported that lbn

" Abbas said about Allah's statement,
~_ ° T °. w 28 /:. ~ /:./
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(and a witness of her household bore witness) "He was a babe in the cradle. " Smilar was
reported from Abu Hurayrah, Hilal bin Yasaf, Al-Hasan, S id bin Jubayr and Ad-Dahhak bin
Muzahim, that the witness was a young boy who lived in the * Aziz's house. lbn Jarir At-Tabari
preferred thisview. Allah's statement,
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(So when he saw his )Yusuf's( shirt torn at the back,) indicates that when her husband became
certain that Yusuf was telling the truth and that his wife was lying when she heralded the

accusation of betrayal at Yusuf,
@ o< . LR TR TR
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(he said: "Surely, it is a plot of you women!...") He said, " This false accusation and staining the
young man's reputation is but a plot of many that you, women, have,’

(bae 838 0))

(Certainly mighty is your plot!) The " Aziz ordered Yusuf, peace be upon him, to be discrete
about what happened,

“« < o - o o £ 8 .21 2
(O Yusuf ! Turn away from thisl), do not mention to anyone what has happened,

() (5 BT )

(And ask forgiveness for your sin, ) addressing his wife. The ~ Aziz was an easy man, or gave
excuse to his wife because she saw in Yusuf an appeal she could not resist. He said to her, ~ Ask
forgiveness for your sin, the evil desire that you wanted to satisfy with this young man, and
then inventing false accusations about him,’
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(verily, you were of the sinful.)
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(30. And women in the city said: "The wife of the * Aziz is seeking to seduce her (slave) young
man, indeed she loves him violently; verily, we see her in plain error.”) (31. So when she heard
of their accusation, she sent for them and prepared a banquet for them; she gave each one of
them a knife, and she said )to Yusuf(: "Come out before them." Then, when they saw him, they
exalted him (at his beauty) and (in their astonishment) cut their hands. They said: "How
perfect is Allah! No man is this! This is none other than a noble angel!") (32. She said: "This is
he (the young man) about whom you did blame me, and | did seek to seduce him, but he
refused. And now if he refusesto obey my order, he shall certainly be cast into prison, and will

be one of those who are disgraced."”) (33. He said: "O my Lord! Prison is dearer to me than that
to which they invite me. Unless You turn away their plot from me, | will feel inclined towards



them and be one of the ignorant.") (34. S his Lord answered his invocation and turned away
from him their plot. Verily, He is the All-Hearer, the All-Knower.)

The News reaches Women in the City, Who also plot against Yusuf

Allah states that the news of what happened between the wife of the * Aziz and Yusuf spread in
the city, that is, Egypt, and people talked about it,
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(And women in the city said...), such as women of chiefs and princes said, while admonishing
and criticizing the wife of the "~ Aziz,
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(The wife of the " Aziz is seeking to seduce her (slave) young man,), she is luring her servant to

have sex with her,
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(indeed she loves him violently;), her love for him filled her heart and engulfed it,
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(verily, we see her in plain error.), by loving him and trying to seduce him.
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(S0 when she heard of their accusation,) especially their statement, "indeed she loves him

violently." Muhammad bin Ishag commented, "They heard of Yusuf's beauty and wanted to see
him, so they said these wordsin order to get a look at him. " Thisis when,
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(she sent for them), invited them to her house,
FEPRr T 8§ o, ~ a0 T/
(\ASJ.A Cred Cadie j)

(and prepared a banquet for them.) Ibn * Abbas, Sa'id bin Jubayr, Mujahid, Al-Hasan, As-Suddi
and several others commented that she prepared a sitting room which had couches, pillows )to
recline on( and food that requires knivesto cut, such ascitron. Thisis why Allah said next,
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(and she gave each one of them a knife), as a part of her plan of revenge for their plot to see
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(and she said )to Yusuf(: "Come out before them."), for she had asked him to stay somewhere

else in the house,
(~& ‘)

(Then, when) he went out and,

(43,8145
(they saw him, they exalted him) they thought highly of him and were astonished at what they
saw. They started cutting their hands in amazement at his beauty, while thinking that they
were cutting the citron with their knives. Therefore, they injured their hands with the knives
they were holding, according to several reports of Tafsir. Others said that after they ate and
felt comfortable, and after having placed citron in front of them, giving each one of them a
knife, the wife of the " Aziz asked them, "Would you like to see Yusuf" They said, "Yes." S she
sent for him to come in front of them and when they saw him, they started cutting their hands.
She ordered him to keep coming and going, so that they saw him from all sides, and he went
back in while they were still cutting their hands. When they felt the pain, they started
screaming and she said to them, "You did all this from one look at him, so how can | be blamed

~
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(They said: "How perfect is Allah! No man is this! Thisis none other than a noble angel!") They
said to her, "We do not blame you anymore after the sight that we saw." They never saw
anyone like Yusuf before, for he, peace be upon him, was given half of all beauty. An authentic
Hadith stated that the Messenger of Allah passed by Prophet Yusuf, during the Night of lsra’ in
the third heaven and commented,

«u...uaj\ )L...n G.Las: }Q \J\A»

(He was given a half of all beauty.) Mujahid and others said )they said(: "We seek refuge from
Allah,"
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(No man is this!) They said next,
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("This is none other than a noble angel!" She said: "This is he (the young man) about whom you
did blame me...") She said these words to them so that they excuse her behavior, for a man
who looks this beautiful and perfect, is worthy of being loved, she thought. She said,
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(and | did seek to seduce him, but he refused) to obey me. Some scholars said that when the

women saw Yusuf's beauty, she told them about his inner beauty that they did not know of,
being chaste and beautiful from the inside and outside. She then threatened him,
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(And now if he refuses to obey my order, he shall certainly be cast into prison, and will be one
of those who are disgraced.) This is when Prophet Yusuf sought refuge with Allah from their
evil and wicked plots,
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(He said: "O my Lord! Prison is dearer to me than that to which they invite me...") illegal sexual
acts,
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(Unless You turn away their plot from me, | will feel inclined towards them) Yusuf invoked
Allah: If You abandon me and | am reliant on myself, then | have no power over myself, nor can
| bring harm or benefit to myself, except with Your power and will. Verily, You are sought for

each and everything, and our total reliance is on You Alone for each and everything. Please, do
not abandon me and leave me to rely on myself, for then,
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("I will feel inclined towards them and be one of the ignorant." So his Lord answered his
invocation) Yusuf, peace be upon him, was immune from error by Allah's will, and He saved him
from accepting the advances of the wife of the " Aziz'. He preferred prison, rather than accept
her illicit call. This indicates the best and most perfect grade in this case, for Yusuf was
youthful, beautiful and full of manhood. His master's wife was calling him to herself, and she
was the wife of the *~ Aziz of Egypt. She was also very beautiful and wealthy, as well as having a

great social rank. He refused all this and preferred prison, for he feared Allah and hoped to
earn Hisreward. It isrecorded in the Two Sahihs that the Messenger of Allah said,
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(Allah will give shade to seven, on the Day when there will be no shade but His: A just ruler, a
youth who has been brought up in the worship of Allah, a man whose heart is attached to the
Masjid, from the time he goes out of the Masjid until he gets back to it, two persons who love
each other only for Allah's sake and they meet and part in Allah's cause only, a man who gives
charitable gifts so secretly that his left hand does not know what his right hand has given, a
man who refuses the call of a charming woman of noble birth for illicit intercourse with her
and says: "l am afraid of Allah, and a person who remembers Allah in seclusion and his eyes are
then flooded with tears.")
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(85. Then it occurred to them, after they had seen the proofs (of his innocence), to imprison
him for atime.)

Yusuf is imprisoned without Justification
Allah says, "~ Then it occurred to them that it would be in their interest to imprison Yusuf for a
time, even after they were convinced of his innocence and saw the proofs of his truth, honesty
and chastity.' It appears, and Allah knows best, that they imprisoned him after the news of
what happened spread. They wanted to pretend that Yusuf was the one who tried to seduce
the " Aziz's wife and that they punished him with imprisonment. This is why when the Pharaoh
asked Yusuf to leave jail a long time afterwards, he refused to leave until his innocence was

acertained and the allegation of his betrayal was refuted. When this was successfully achieved,
Yusuf left the prison with his honor intact, peace be upon him.
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(86. And there entered with him two young men in the prison. One of them said: "Verily, | saw
myself (in a dream) pressing wine." The other said: "Verily, | saw myself (in a dream) carrying
bread on my head and birds were eating thereof." (They said): "Inform us of the interpretation
of this. Verily, we think you are one of the doers of good.")

Two Jail Mates ask Yusuf to interpret their Dreams

Qatadah said, "One of them was the king's distiller and the other was his baker." Each of these
two men had a dream and asked Yusuf to interpret it for them.
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(87. He said: "No food will come to you as your provision, but | will inform its interpretation
before it comes. This is of that which my Lord has taught me. Verily, | have abandoned the
religion of a people that believe not in Allah and are disbelieversin the Hereafter.") (38. "And |
have followed the religion of my fathers, - Ibrahim, Ishaq and Ya'qub and never could we

attribute any partners whatsoever to Allah. This is from the grace of Allah to us and to
mankind, but most men thank not.)

Yusuf calls His Jail Mates to Tawhid even before He interprets Their
Dreams

Yusuf, peace be upon him, told the two men that he has knowledge in the interpretation of
whatever they saw in their dream, and that he will tell them about the interpretation of the
dreams before they become a reality. Thisis why he said,
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(No food will come to you as your provision, but | will inform you of itsinterpretation) Mujahid
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(No food will come to you as your provision,) this day,
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(but I will inform you of its interpretation before it comes.) As-Quddi said similarly. Yusuf said
that, this knowledge is from Allah Who taught it to me, because | shunned the religion of those
who disbelieve in Him and the Last Day, who neither hope for Allah's reward nor fear His
punishment on the Day of Return,

(Costi's aif’s mad ) (ool ala i)

(And | have followed the religion of my fathers, - Ibrahim, Ishag and Ya' qub) Yusuf said, |
have avoided the way of disbelief and polytheism, and followed the way of these honorable
Messengers,' may Allah's peace and blessings be on them. This, indeed, is the way of he who
seeks the path of guidance and follows the way of the Messengers, all the while shunning the
path of deviation. It is he whose heart Allah will guide, teaching him what he did not know
beforehand. It is he whom Allah will make an Imam who is imitated in the way of
righteousness, and a caller to the path of goodness. Yusuf said next,
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(and never could we attribute any partners whatsoever to Allah. Thisis from the grace of Allah
to us and to mankind,) this Tawhid -Monotheism-, affirming that there is no deity worthy of

worship except Allah alone without partners,

(isfrom the grace of Allah to us), He hasrevealed it to us and ordained it on us,
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(and to mankind,), to whom He has sent us as callersto Tawhid,
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(but most men thank not.) they do not admit Allah's favor and blessing of sending the
Messengers to them, but rather,
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(Have changed the blessings of Allah into disbelief, and caused their people to dwell in the
house of destruction.) )14:28(
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(89. "O two companions of the prison! Are many different lords (gods) better or Allah, the One,
the Irresistible™) (40. "You do not worship besides Him but only names which you have named
(forged) - you and your fathers - for which Allah has sent down no authority. The command is
for none but Allah. He has commanded that you worship none but Him; that is the straight
religion, but most men know not.") Prophet Yusuf went on calling his two prison companions to
worship Allah alone, without partners, and to reject whatever is being worshipped instead of
Him like the idols, which were worshipped by the people of the two men, Yusuf said,
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(Are many different lords (gods) better or Allah, the One, the Irresistible) to Whose grace and
infinite kingdom everything and everyone has submitted in humiliation. Prophet Yusuf
explained to them next that it is because of their ignorance that they worship false deities and
give them names, for these names were forged and are being transferred from one generation
to the next generation. They have no proof or authority that supports this practice, hence his

statement to them,
(U_L.IL oo L Al 07 Lq)

(for which Allah has sent down no authority) or proof and evidence. He then affirmed that the
judgement, decision, will and kingdom are all for Allah alone, and He has commanded all of His

servants to worship none but Him. He said,
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(that is the straight religion,) " this, Tawhid of Allah and directing all acts of worship at Him
alone in sincerity, that | am calling you to is the right, straight religion that Allah has ordained
and for which He has revealed what He wills of proofs and evidences,’
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(but most men know not.), and thisis why most of them are idolators,
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(And most of mankind will not believe even if you eagerly desire it.) )12:103( When Yusuf
finished calling them, he started interpreting their dreams for them,
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(41. "O two companions of the prison! As for one of you, he will pour out wine for his master to
drink; and as for the other, he will be crucified and birds will eat from his head. Thus is the
case judged concerning which you both did inquire.")

The Interpretation of the Dreams

Yusuf said,
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(O two companions of the prison! As for one of you, he will pour out wine for his master to
drink;) to the man who saw in a dream that he was pressing wine. He did not direct this speech

at him, however, so that to lessen the grief of the other person. This is why he made his
statement indirect,
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(and as for the other, he will be crucified and birds will eat from his head.) which is the
interpretation of the other man's dream in which he saw himself carrying bread above his head.
Yusuf told them that the decision about their matter has already been taken and it shall come
to pass. This is because the dream is tied to a bird's leg, as long as it is not truthfully
interpreted. If it isinterpreted, then it becomes a reality. Ath-Thawri said that * Imarah bin Al-
Qa’ ga’ narrated that Ibrahim said that ~ Abdullah bin Mas ud said, "When they said what they
said to him, and he explained their dreams to them, they replied, * We did not see anything at
all." Thisis when he said,

(S 4 A 7Y (i)

(Thus is the case judged concerning which you both did inquire.)" The understanding in this is
that he who claims that he saw a dream and was given its interpretation, then he will be tied
to its interpretation, and Allah has the best knowledge. There is an honorable Hadith that
Imam Ahmad collected from Mu™ awiyah bin Haydah that the Prophet said,
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(The dream istied to a bird'sleg, aslong as it is not interpreted. If it isinterpreted, it becomes
areality.)
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(42. And he said to the one whom he knew to be saved: "Mention me to your king." But Shaytan
made him forget to mention it to his master. So )Yusuf( stayed in prison a few (more) years.)

Yusuf asks the King's Distiller to mention Him to the King

Yusuf knew that the distiller would be saved. So discretely, so that the other man's suspicion

that he would be crucified would not intensify, he said,
/5 g -, N o
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(Mention me to your King.) asking him to mention his story to the king. That man forgot Yusuf's
request and did not mention his story to the king, a plot from the devil, so that Allah's Prophet
would not leave the prison. Thisisthe correct meaning of,
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(But Shaytan made him forget to mention it to his master.) that it refers to the man who was
saved. As was said by Mujahid, Muhammad bin Ishaq and several others. As for, " a few years,
or, Bida® in Arabic, it means between three and nine, according to Mujahid and Qatadah. Wahb
bin Munabbih said, "Ayyub suffered from the illness for seven years, Yusuf remained in prison

for seven years and Bukhtanassar (Nebuchadnezzar - Chaldean king of Babylon) was tormented
for seven years."
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(43. And the king (of Egypt) said: "Verily, | saw (in a dream) seven fat cows, whom seven lean
ones were devouring, and seven green ears of corn, and (seven) others dry. O notables! Explain
to me my dream, if it be that you can interpret dreams." (44. They said: "Mixed up false
dreams and we are not skilled in the interpretation of dreams.”) 0(45. Then the man who was
released, now at length remembered and said: "l will tell you its interpretation, so send me
forth.") (46. (He said): "O Yusuf, the man of truth! Explain to us seven fat cows whom seven
lean ones were devouring, and seven green ears of corn, and (seven) others dry, that | may
return to the people, and that they may know.") (47. )Yusuf( said: "For seven consecutive years,
you shall sow as usual and that which you reap you shall leave it in the ears, (all) except a
little of it which you may eat.") (48. "Then will come after that, seven hard (years), which will
devour what you have laid by in advance for them, (all) except a little of that which you have
guarded (stored).”) (49. "Then thereafter will come a year in which people will have abundant
rain and in which they will press (wine and oil).")

The Dream of the King of Egypt

The King of Egypt had a dream that Allah the Exalted made a reason for Yusuf's release from
prison, with his honor and reputation preserved. When the king had this dream, he was
astonished and fearful and sought its interpretation. He gathered the priests, the chiefs of his
state and the princes and told them what he had seen in a dream, asking them to interpret it
for him. They did not know itsinterpretation and as an excuse, they said,
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(Mixed up false dreams), which you saw,
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(and we are not skilled in the interpretation of dreams.) They said, had your dream been a
vision rather than a mixed up false dream, we would not have known its interpretation. The
man who was saved from the two, who were Yusuf's companions in prison, remembered.
Shaytan plotted to make him forget the request of Yusuf, to mention his story to the king.
Now, years later, he remembered after forgetfulness and said to the king and his entourage,
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(I'will tell you itsinterpretation,) he interpretation of this dream,
( . o ;G)

(so send me forth.) to the prison, to Yusuf, the man of truth. S they sent him, and he said to

(Ll 5 3 Ll )

(O Yusuf, the man of truth! Explain to us..) and mentioned the king's dream to him.

Yusuf's Interpretation of the King's Dream

This is when Yusuf, peace be upon him, told the interpretation of the dream, without
criticizing the man for forgetting his request that he had made to him. Neither did he make a
precondition that he be released before explaining the meaning. Rather, he said,

(GI3 Cpia s (5525 5)

(For seven consecutive years, you shall sow as usual) " you will receive the usual amount of rain
and fertility for seven consecutive years.' He interpreted the cows to be years, because cows
till the land that produce fruits and vegetables, which represent the green ears of corn in the
dream. He next recommended what they should do during these fertile years,
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(and that (the harvest) which you reap you shall leave it in the ears, (all) except a little of it
which you may eat.) He said, * Whatever you harvest during those seven fertile years, leave it
in the ears so asto preserve it better. Thiswill help the harvest stay healthy longer, except the
amount that you need to eat, which should not be substantial. Say away from extravagance,
so that you use what remains of the harvest during the seven years of drought that will follow
the seven fertile years." This was represented by the seven lean cows that eat the seven fat
cows. During the seven years of drought, they will eat from the harvest they collected during
the seven fertile years, as represented by the dry ears of corn in the dream. Yusuf told them



that during these years, the remaining ears will not produce anything and whatever they try to
plant, will not produce any harvest, so he said,
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(which will devour what you have laid by in advance for them, (all) except a little of that
which you have guarded (stored).) He delivered the good news to them that after the
consecutive years of drought, there will come a fertile year, during which people will receive
rain and the land will produce in abundance. The people will then press wine and oil as usual.
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(50. And the king said: "Bring him to me." But when the messenger came to him, )Yusuf( said:
"Return to your king and ask him, “ What happened to the women who cut their hands Surely,
my Lord (Allah) is Well-Aware of their plot.™) (51. (The king) said (to the women): "What was
your affair when you did seek to seduce Yusuf" The women said: "Allah forbid! No evil know we
against him!" The wife of the * Aziz said: "Now the truth is manifest (to all); it was | who sought
to seduce him, and he is surely of the truthful. ") (52. )Then Yusuf said: "l asked for this inquiry(
in order that he may know that | betrayed him not in (his) absence." And, verily, Allah guides
not the plot of the betrayers.) (53. "And | free not myself (from the blame). Verily, the self is

inclined to evil, except when my Lord bestows His mercy (upon whom He wills). Verily, my Lord
is Oft-Forgiving, Most Merciful.")



The King investigates what happened between the Wife of the
" Aziz, the Women in the City, and Yusuf

Allah narrates to us that when the king was conveyed the interpretation of his dream, he liked

Yusuf's interpretation and felt sure that it was true. He realized the virtue of Prophet Yusuf,
recognized his knowledge in the interpretation of dreams and valued his good conduct with his

subjectsin his country. The king said,
I *)
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(Bring him to me.) " Release him from prison and bring him to me." When the king's emissary
came to Yusuf and conveyed the news of his imminent release, Yusuf refused to leave the
prison until the king and his subjects declare his innocence and the integrity of his honor,
denouncing the false accusation that the wife of the * Aziz made against him. He wanted them
to know that sending him to prison was an act of injustice and aggression, not that he

committed an offense that warranted it. He said,
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(Return to your lord (i.e. king...) The Sunnah of our Prophet praised Prophet Yusuf and
asserted his virtues, honor, elevated rank and patience, may Allah's peace and blessings be on
him. The Musnad and the Two Sahihs recorded that Abu Hurayrah said that the Messenger of
Allah said,

«d J\ HA\JJ\ R cﬂ.ﬁdb ‘ u;_m»
(We are more liable to be in doubt than Ibrahim when he said,)
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(My Lord! Show me how You give life to the dead. ..)
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(And may Allah send His mercy on Lut! He wished to have powerful support! If | were to stay in
prison for such a long time as Yusuf did, | would have accepted the offer.) In another narration
collected by Ahmad from Abu Hurayrah, the Prophet said about Yusuf's statement,
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("...and ask him, ~ What happened to the women who cut their hands Surely, my Lord (Allah) is
Well-Aware of their plot.™)
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(If it was me, | would have accepted the offer rather than await my exoneration first.) Allah
said (that the king asked),
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(He said, "What was your affair when you did seek to seduce Yusuf") The king gathered those

women who cut their hands, while being hosted at the house of the wife of the ™ Aziz. He asked
them all, even though he was directing his speech at the wife of his minister, the " Aziz in

particular. He asked the women who cut their hands,
(&. E}j “\ \_:Q)

(What was your affair...), what was your story with regardsto,
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(when you did seek to seduce Yusuf) on the day of the banquet
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(The women said: "Allah forbid! No evil know we against him!") The women answered the king,
“Allah forbid that Yusuf be guilty of this, for by Allah, we never knew him to do evil.' This is

when,
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(The wife of the " Aziz said: "Now the truth has Hashasa...") or the truth is manifest to all,
according to Ibn * Abbas, Mujahid and others. Hashasa also means, ~ became clear and plain’,
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(it was | who sought to seduce him, and he is surely of the truthful.) when he said,

(8 0o B35 )

(It was she that sought to seduce me.)
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(in order that he may know that | betrayed him not in (his) absence. ) She said, " | admit this
against myself so that my husband knows that | did not betray him |n his absence and that

adultery did not occur. | tried to seduce this young man and he refused, and | am admitting this
so that he knows | am innocent,’
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e

(And, verily, Allah guides not the plot of the betrayers. And | free not myself (from the
blame).) She said, " | do not exonerate myself from blame, because the soul wishes and lusts,
and this is what made me seduce him," for,
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(Verily, the (human) self is inclined to evil, except when my Lord bestows His mercy (upon
whom He wills).) whom Allah the Exalted willsto grant them immunity,
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(Verily, my Lord is Oft-Forgiving, Most Merciful.) This is the most viable and suitable
understanding for the continuity of the story and the meanings of Arabic speech. Al-Mawardi

mentioned this in his Tafsir, in support of it, it was also preferred by Imam Abu Al-" Abbas Ibn
Taymiyyah who wrote about it in detail in a separate work. It was said Yusuf peace be upon

(AT & 3 Al )

(in order that he (the * Aziz) may know that | betrayed him not) with his wife,
°7



(in (his) absence).) until the end of Ayah (53) He said, " | sent back the emissary, so that the
king would investigate my innocence and the " Aziz be certain that,
(I betrayed him not), with his wife,
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(in (his) absence. And, verily, Allah guides not the plot of the betrayers.)' This is the only
explanation presented by Ibn Jarir At-Tabari and lbn Abi Hatim, but the first view is stronger
and more obvious because it is a continuation of what the wife of the “Aziz said in the
presence of the king. Yusuf was not present at all during thistime, for he was released later on
and brought to the king by his order.
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(54. And the king said: "Bring him to me that | may attach him to my person." Then, when he
spoke to him, he said: "Verily, this day, you are with us high in rank and fully trusted.") (55.

)Yusuf( said: "Set me over the storehouses of the land; | will indeed guard them with full
knowledge.")

Yusuf's Rank with the King of Egypt

Allah states that when he became aware of Yusuf's innocence and his innocense of what he was

accused of, the king said,
oy Ko o, %o % . A8
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(Bring him to me that | may attach him to my person.), "that | may make him among my close

aids and associates,’
(} - K/S 1 > Y)

(Then, when he spoke to him), when the king spoke to Yusuf and further recognized his virtues,
great ability, brilliance, good conduct and perfect mannerism, he said to him,
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(Verily, this day, you are with us high in rank and fully trusted.) The king said to Yusuf, " You

have assumed an exalted status with us and are indeed fully trusted.' Yusuf, peace be upon him
said,
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(Set me over the storehouses of the land; | will indeed guard them with full knowledge.) Yusuf
praised himself, for thisis allowed when one's abilities are unknown and there is a need to do

s0. He said that he is,

(u / )
(" Alim), having knowledge and wisdom about the job he isto be entrusted with. Prophet Yusuf
asked the king to appoint him as minister of finance for the land, responsible for the harvest
storehouses, in which they would collect produce for the years of drought which he told them
will come. He wanted to be the guard, so that he could dispense the harvest in the wisest, best

and most beneficial way. The king accepted Yusuf's offer, for he was eager to draw Yusuf close
to him and to honor him. So Allah said,
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(56. Thus did We give full authority to Yusuf in the land, to take possession therein, when or
where he likes. We bestow of Our mercy on whom We will, and We make not to be lost the
reward of the good doers.) (57. And verily, the reward of the Hereafter is better for those who
believed and had Tagwa.) a

(Hafiz), an honest guard,

Yusuf's Reign in Egypt

Allah said next,
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(Thus did We give full authority to Yusuf in the land), in Egypt,
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(to take possession therein, when or where he likes.) As-Suddi and * Abdur-Rahman bin Zayd bin
Aslam said that this part of the Ayah means, "To do whatever he wants therein." Ibn Jarir at

Tabari said that it means, "He used to move about freely in the land after being imprisoned,
suffering from hardship and the disgrace of slavery." Allah said next,
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(We bestow of Our mercy on whom We will, and We make not to be lost the reward of the good
doers.) Allah says here, We did not let the patience of Yusuf, from the harm his brothers
exerted on him and being imprisoned because of the wife of the " Aziz, to be lost. Instead,
Allah the Exalted and Most Honored rewarded him with His aid and victory,
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(And We make not to be lost the reward of the good doers. And verily, the reward of the
Hereafter is better for those who believed and had Taqwa.) Allah states that what He has
prepared for His Prophet Yusuf, peace be upon him, in the Hereafter is much greater, subs-

tantial and honored than the authority He gave him in this life. Allah said about His Prophet
Sulayman (Solomon), peace be upon him,
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("This is Qur gift, so spend or withhold, no account will be asked of you." And verily, for him is
a near access to Us, and a good (final) return (Paradise).) )38:39-40( Yusuf, peace be upon him,
was appointed minister of finance by Ar-Rayyan bin Al-Walid, king of Egypt at the time, instead



of the ~ Aziz who bought him and the husband of she who tried to seduce him. The king of
Egypt embraced Islam at the hands of Yusuf, peace be upon him, according to Mujahid.
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(58. And Yusuf's brethren came and they entered unto him, and he recognized them, but they
recognized him not.) (59. And when he furnished them with their provisions, he said: "Bring me
a brother of yours from your father. See you not that | give full measure, and that | am the best
of the hosts") (60. "But if you bring him not to me, there shall be no measure (of corn) for you
with me, nor shall you come near me.") (61. They said: "We shall try to get permission (for him)
from his father, and verily, we shall do it.") (62. And )Yusuf( told his servants to put their
money into their bags, so that they might know it when they go back to their people; in order
that they might come again.)

Yusuf's Brothers travel to Egypt

As-Suddi, Muhammad bin Ishaq and several others said that the reason why Yusuf's brothers
went to Egypt, isthat after Yusuf became minister of Egypt and the seven years of abundance
passed, then came the seven years of drought that struck all areas of Egypt. The drought also
reached the area of Kana an (Canaan), where Prophet Ya qub, peace be upon him, and his
children resided. Prophet Yusuf efficiently guarded the people's harvest and collected it, and
what he collected became a great fortune for the people. This also permitted Yusuf to give
gifts to the people who sought his aid from various areas who came to buy food and provisions
for their families. Yusuf would not give a family man more than whatever a camel could carry,
as annual provisions for them. Yusuf himself did not fill his stomach from this food, nor did the
king and his aids eat except one meal a day. By doing so, the people could sustain themselves
with what they had for the remainder of the seven years. Indeed, Yusuf was a mercy from Allah
sent to the people of Egypt. Yusuf's brothers were among those who came to Egypt to buy food
supplies, by the order of their father. They knew that the " Aziz of Egypt was selling food to
people who need it for a low price, so they took some merchandise from their land with them
to exchange it for food. They were ten, because Ya qub peace be upon him kept his son and



Yusuf's brother Binyamin with him. Binyamin was the dearest of his sons to him after Yusuf.
When Prophet Yusuf's brothers entered on him in his court and the center of his authority, he
knew them the minute he saw them. However, they did not recognize him because they got rid
of him when he was still young, and sold him to a caravan of travelers while unaware of their
destination. They could not have imagined that Yusuf would end up being a minister, and thisis
why they did not recognize him, while he did recognize them. As-Suddi said that Yusuf started
talking to his brothers and asked them, "What brought you to my land" They said, "O, " Aziz, we
came to buy provisions." He asked them, "You might be spies.” They said, "Allah forbids." He
asked them, "Where are you from" They said, "From the area of Kana an, and our father is
Allah's Prophet Ya' qub.” He asked them, "Does he have other children besides you" They said,
"Yes, we were twelve brothers. Our youngest died in the desert, and he used to be the dearest
to hisfather. His full brother is alive and his father kept him, so that his closeness compensates
him for losing our youngest brother )who died(." Yusuf ordered that his brothers be honored and

allowed to remain,
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(And when he furnished them with their provisions,) according to their needs and gave them
what they wanted to buy, he said to them, "Bring me your brother from your father's side whom
you mentioned, so that | know that you have told me the truth." He continued,
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(See you not that | give full measure, and that | am the best of the hosts) encouraging them to
return to him. He then threatened them,
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(But if you bring him not to me, there shall be no measure (of corn) for you with me. ) He

threatened them that if the next time they come without Binyamin with them, they will not be
allowed to buy the food that they need,
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("...nor shall you come near me." They said: "We shall try to get permission (for him) from his

father, and verily, we shall do it.") They said, ~We will try our best to bring him with us, so
that we spare no effort to prove to you that we are truthful in what we told you about

ourselves.' Allah said,
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(And )Yusuf( told his servants), or his slaves,
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(to put their money), or the merchandise they brought with them to exchange for food,
(s &)
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(in order that they might come again.) It was said that Yusuf did this because he feared that his

brothers might not have any more merchandise they could bring with them to exchange for
food.

2 o < Z . < -€ & o T 2 - a4
JEN e aia BLG 1518 agal ()1 g2y L)
o B SO FEEGE BEE BT Tle S <E RS R (-
Spoed R ¢ - o fd. 71”7 ¥ of- o Bf- T o~
- /‘ﬁ/o»“/}/ - uogmﬁ
(Omen )l aal)l sagUada “pa
(63. So, when they returned to their father, they said: "O our father! No more measure of grain
shall we get (unless we take our brother). So send our brother with us, and we shall get our
measure and truly, we will guard him.") (64. He said: "Can | entrust him to you except as |

entrusted his brother )Yusuf( to you aforetime But Allah isthe Best to guard, and He is the Most
Merciful of those who show mercy.")

(into their bags,), while they were unaware,

Yusuf's Brothers ask Ya' qub's Permission to send Their Brother
Binyamin with Them to Egypt

Allah says that when they went back to their father,

(UK e e G 15108)
(they said: "O our father! No more measure of grain shall we get...") " after this time, unless
you send our brother Binyamin with us. So send him with us, and we shall get our measure and

we shall certainly guard him.' Some scholars read this Ayah in a way that means, ~ and he shall
get hisration.' They said,
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(and truly, we will guard him.), ~do not fear for his safety, for he will be returned back to you.'
Thisis what they said to Ya qub about their brother Yusuf,
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(

("Send him with us tomorrow to enjoy himself and play, and verily, we will take care of him.")
)12:12( Thisis why Prophet Ya' qub said to them,
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(Can | entrust him to you except as | entrusted his brother )Yusuf( to you aforetime) He asked
them, ~ Will you do to him except what you did to his brother Yusuf before, when you took him

away from me and separated me from him'
(Uada "ya A1IG)
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(But Allah isthe Best to guard, and He is the Most Merciful of those who show mercy.) Ya' qub
said, " Allah has the most mercy with me among all those who show mercy, He is compassionate
with me for my old age, feebleness and eagerness for my son. | invoke Allah to return him to

me, and to allow him and | to be together; for surely, He is the Most Merciful of those who
show mercy.'
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(65. And when they opened their bags, they found their money had been returned to them.
They said: "O our father! What (more) can we desire This, our money has been returned to us;
so we shall get (more) food for our family, and we shall guard our brother and add one more
measure of a camel's load. This quantity is easy (for the king to give).") (66. He )Ya' qub( said:
"l will not send him with you until you swear a solemn oath to me in Allah's Name, that you will
bring him back to me unless you are yourselves surrounded (by enemies)," And when they had
sworn their solemn oath, he said: "Allah is the Witness to what we have said.")

They find Their Money returned to Their Bags

Allah says, when Yusuf's brothers opened their bags, they found their merchandise inside them,
for Yusuf had ordered his servants to return it to their bags. When they found their

merchandise in their bags,
(55 L Gl 1 50)
(They said: "O our father! What (more) can we desire..."), what more can we ask for,
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(This, our money has been returned to us;) Qatadah commented (that they said), "What more
can we ask for, our merchandise was returned to us and the " Aziz has given us the sufficient

load we wanted" They said next,
(1 110 T 2 <~ )

(so we shall get (more) food for our family,), " if you send our brother with us the next time we

go to buy food for our family,’
()"/"1 d—‘s J\JJ_\} \-/\\/AT Ty /:5)

(and we shall guard our brother and add one more measure of a camel's load.) since Yusuf,

peace be upon him, gave each man a camel's load of corn.
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(This quantity is easy (for the king to give).) They said these words to make their case more
appealing, saying that taking their brother with them is worth this gain,
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(He )Ya" qub (Jacob)( said: "I will not send him with you until you swear a solemn oath to me in
Allah's Name..."), until you swear by Allah with the strongest oath,
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(that you will bring him back to me unless you are yourselves surrounded (by enemies)), unless
you were all overwhelmed and were unable to rescue him,
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(And when they had sworn their solemn oath), he affirmed it further, saying,
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(Allah is the Witness to what we have said.) lbn Ishag commented, "Ya' qub did that because he
had no choice but to send them to bring necessary food supplies for their survival. So he sent

Binyamin with them."
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(67. And he said: "O my sons! Do not enter by one gate, but enter by different gates, and |
cannot avail you against Allah at all. Verily, the decision rests only with Allah. In Him, | put my
trust and let all those that trust, put their trust in Him.") (68. And when they entered according
to their father's advice, it did not avail them in the least against (the will of) Allah; it was but a
need of Ya qub's inner self which he discharged. And verily, he was endowed with knowledge
because We had taught him, but most men know not.)

Ya' qub orders His Children to enter Egypt from Different Gates
Allah says that Ya' qub, peace be upon him, ordered his children, when he sent Binyamin with
them to Egypt, to enter from different gates rather than all of them entering from one gate.
Ibn * Abbas, Muhammad bin Ka' b, Mujahid, Ad-Dahhak Qatadah, As-Suddi and several others
said that he feared the evil eye for them, because they were handsome and looked beautiful

and graceful. He feared that people might direct the evil eye at them, because the evil eye
truly harms, by Allah's decree, and brings down the mighty warrior-rider from his horse. He

next said, |

(and | cannot avail you against Allah at all.) this precaution will not resist Allah's decision and
appointed decree. Verily, whatever Allah wills, cannot be resisted or stopped,
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("Verily, the decision rests only with Allah. In Him, | put my trust and let all those that trust,
put their trust in Him." And when they entered according to their father's advice, it did not
avail them in the least against (the will of) Allah; it was but a need of Ya' qub'sinner self which
he discharged. ), as a precaution against the evil eye,

(e Wl e M A))

(And verily, he was endowed with knowledge because We had taught him,) he had knowledge
that he implemented, according to Qatadah and Ath-Thawri. Ibn Jarir said that this part of the
Ayah means, he has knowledge that We taught him,
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(but most men know not.)
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(69. And when they went in before Yusuf, he took his brother (Binyamin) to himself and said:
"Verily, 1 am your brother, so grieve not for what they used to do.")

Yusuf comforts Binyamin

Allah states that when Yusuf's brothers went in before him along with his full brother Binyamin,
he invited them to a place of honor as privileged guests. He granted them gifts and generous
hospitality and kindness. He met his brother in confidence and told him the story of what
happened to him and that he wasin fact his brother. He said to him,
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" (grieve not) nor feel sad for what they did to me.' He ordered Binyamin to hide the news from
them and to refrain from telling them that the " Aziz is his brother Yusuf. He plotted with him
to keep him in Egypt enjoying honor and great hospitality.
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(70. So when he furnished them forth with their provisions, he put the bowl in his brother's
bag. Then a crier cried: "O you (in) the caravan! Surely, you are thieves!") (71. They, turning
towards them, said: "What is it that you have lost") (72. They said: "We have lost the bowl of

the king and for him who produces it is (the reward of) a camel load; and | will be bound by
it.")

Yusuf had His Golden Bowl placed in Binyamin's Bag; a Plot to keep
Him in Egypt

After Yusuf supplied them with their provisions, he ordered some of his servants to place his
silver bowl! (in Binyamin's bag), according to the majority of scholars. Some scholars said that



the king's bowl was made from gold. lbn Zayd added that the king used it to drink from, and
later, measured food grains with it since food became scarce in that time, according to lbn
" Abbas, Mujahid, Qatadah, Ad-Dahhak and " Abdur-Rahman bin Zayd. Shu' bah said that Abu
Bishr narrated that &' id bin Jubayr said that Ibn * Abbas said that the king's bowl was made
from silver and he used it to drink with. Yusuf had the bowl placed in Binyamin's bag while they
were unaware, and then had someone herald,
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(O you (in) the caravan! Qurely, you are thieves!) They looked at the man who was heralding
this statement and asked him,

(SN PWRKTHR I TP R

("What is it that you have lost" They said: "We have lost the bowl of the king..."), which he used

to measure food grains,
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(and for him who produces it is a camel load;), as a reward,
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(and I will be bound by it.), as assurance of delivery of the reward.

oY) i ndd] Ul WA ,Msc = 31 415 1518
AE o) Sia L 1 J_uusuj
sed a8l (e o 116 - AS
aeie sl 138 - el dall (5 50 SIS 05
‘*—m‘ ele e L AT 2 4l cle d-@
@ o\J / Q\S Lo ZJL ’ \j°\< GRS

-

.~ >

(edsalswdi



(73. They said: "By Allah! Indeed you know that we came not to make mischief in the land, and
we are no thieves!") (74. They said: "What then shall be the penalty of him, if you are (proved
to be) liars.") (75. They )Yusuf's brothers( said: "His penalty should be that he, in whose bag it is
found, should be held for the punishment (of the crime). Thus we punish the wrongdoers!") (76.
S he )Yusuf( began (the search) in their bags before the bag of his brother. Then he brought it
out of hisbrother's bag. Thus did We plan for Yusuf. He could not take his brother by the law of
the king (as a slave), except that Allah willed it. We raise to degrees whom We will, but over
all those endowed with knowledge is the All-Knowing (Allah).) After Yusuf's servants accused
his brothers of theft, they said,
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(By Allah! Indeed you know that we came not to make mischief in the land, and we are no
thieves!) " Ever since you knew us, you, due to our good conduct, became certain that,
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(we came not to make mischief in the land, and we are no thieves!) They said, " Theft is not in

our character, as you came to know.' Yusuf's men said,
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" (What then shall be the penalty of him), in reference to the thief, if it came out that he is

one of you,'
(CedS 28 )

(if you are (proved to be) liars) They asked them, ~ What should be the thief's punishment if he
is one of you'
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(They said: "His penalty should be that he, in whose bag it is found, should be held for the
punishment. Thus we punish the wrongdoers!") This was the law of Prophet lbrahim, peace be
upon him, that the thief be given as a slave to the victim of theft. Thisis what Yusuf wanted,
and thisis why he started with their bags first before his brother's bag, to perfect the plot,
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(Then he brought it out of his brother's bag.) Therefore, Yusuf took Binyamin as a slave
according to their judgement and the law which they believed in. So Allah said;
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(Thus did We plan for Yusuf.) and this is a good plot that Allah likes and prefers, because it
seeks a certain benefit using wisdom and the benefit of all. Allah said next,
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(He could not take his brother by the law of the king,) as a captive, for this was not the law of
king of Egypt, according to Ad-Dahhak and several other scholars. Allah only allowed Yusuf to
take his brother as a captive after his brothers agreed to this judgement beforehand, and he
knew that this was their law. Thisis why Allah praised him when He said,
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(We raise to degrees whom We will,) just as He said in another Ayah,
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(Allah will exalt in degree those of you who believe.) )58:11( Allah said next,
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(but over all those endowed with knowledge is the All-Knowing.) Al-Hasan commented, "There
is no knowledgeable person, but there is another person with more knowledge until it ends at
Allah the Exalted and Most Honored. In addition, ~ Abdur-Razzaq recorded that Sa' id bin Jubayr
said, "We were with Ibn * Abbas when he narrated an amazing Hadith. A man in the audience
said, " All praise is to Allah! There is an all-knowing above every person endowed with
knowledge.' Ibn " Abbas responded, ~ Worse it is that which you said! Allah is the All-Knowing
and His knowledge is above the knowledge of every knowledgeable person." Smak narrated
that " Ikrimah said that Ibn " Abbas said about Allah's statement,
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(but over all those endowed with knowledge is the All-Knowing (Allah).) "This person has more
knowledge than that person, and Allah is above all knowledgeable persons." Smilar was
narrated from " Ikrimah. Qatadah said, "Over every person endowed with knowledge is a more
knowledgeable person until all knowledge ends with Allah. Verily, knowledge started from
Allah, and from Him the scholars learn, and to Him all knowledge returns." * Abdullah bin
Mas' ud read the Ayah this way, (&5 & Al ale) "And above every scholar, is the All-Knower
(Allah)."
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(77. They )Yusuf's brothers( said: "If he steals, there was a brother of his )Yusuf( who did steal
before (him). " But these things did Yusuf keep in himself, revealing not the secrets to them.
He said (within himself): "You are in an evil situation, and Allah is the Best Knower of that
which you describe!")

Yusuf's Brothers accuse Him of Theft!

After Yusuf's brothers saw that the king's bowl was taken out of Binyamin's bag, they said,
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(If he steals, there was a brother of his who did steal before.) They tried to show themselves as
innocent from being like Binyamin, saying that he did just like a brother of his did beforehand,
meaning Yusuf, peace be upon him! Allah said,

(4 3 Lol gy W7y, YA)
(But these things did Yusuf keep in himself), meaning the statement that he said afterwards,
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(You are in an evil situation, and Allah is the Best Knower of that which you describe!) Yusuf

said this to himself and did not utter it aloud, thus intending to hide what he wanted to say to
himself even before he said it. Al-* Awfi reported that lbn *~ Abbas said about Allah's statement,

(But these things did Yusuf keep in himself), "He kept in himself )his statement next(,
~ %4~ £ - T ] “n <
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(You are in an evil situation, and Allah isthe Best Knower of that which you describe!)."
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(78. They said: "O " Aziz! Verily, he has an old father (who will grieve for him); so take one of
us in his place. Indeed we think that you are one of the doers of good.") (79. He said: "Allah

forbid, that we should take anyone but him with whom we found our property. Indeed (if we
did so), we should be wrongdoers.")

Yusuf's Brothers offer taking One of Them instead of Binyamin as a
Slave, Yusuf rejects the Offer

When it was decided that Benyamin was to be taken and kept with Yusuf according to the law
they adhered by, Yusuf's brothers started requesting clemency and raising compassion in his
heart for them,

(1S 8 G A1 3 50500 Gl 150

(They said, "O " Aziz! Verily, he has an old father...") who loves him very much and is comfor-

ted by his presence from the son that he lost,
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(so take one of usin his place.), instead of Binyamin to remain with you,
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(Indeed we think that you are one of the doers of good.), the good doers, just, and accepting
fairness,
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(He said: "Allah forbid, that we should take anyone but him with whom we found our
property..."), ~according to the judgement that you gave for his punishment,
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(Indeed, we should be wrongdoers.), if we take an innocent man instead of the guilty man.
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(80. So, when they despaired of him, they consulted in private. The eldest among them said:
"Know you not that your father did take an oath from you in Allah's Name, and before this you
did fail in your duty with Yusuf Therefore | will not leave this land until my father permits me,
or Allah decides my case and He is the Best of the judges.) (81. "Return to your father and say,
“O our father! Verily, your son has stolen, and we testify not except according to what we
know, and we could not know the Unseen!) (82. "And ask (the people of) the town where we
have been, and the caravan in which we returned; and indeed we are telling the truth.")

Yusuf's Brothers consult Each Other in Confidence; the Advice Their
Eldest Brother gave Them
Allah narrates to us that Yusuf's brothers were desperate because they could not secure the

release of their brother Binyamin, even though they had given a promise and sworn to their
father to bring him back. They were unable to fulfill their promise to their father, so,

(15als)

(in private), away from people's eyes,
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(The eldest among them said), and his name, as we mentioned, was Rubil, or Yahudha. He was

the one among them who recommended throwing Yusuf into a well, rather than killing him. S
Rubil said to them,
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a (Know you not that your father did take an oath from you in Allah's Name,) that you will
return Binyamin to him However, you were not able to fulfill this promise and, before you

caused Yusuf to be lost from his father,
(UAJY‘ J—" uh)

(Therefore | will not leave thisland), I will not leave Egypt,
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(until my father permits me, ) allows me to go back to him while he is pleased with me,
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(or Allah decides my case) by using the sword, or, they says; by allowing me to secure the

release of my brother,
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(and He is the Best of the judges.), He next ordered them to narrate to their father what
happened so that they could present their excuse about that happened to Binyamin and as
claim their innocence before him. Rubil said to them (to say to their father),
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(they consulted), among themselves,
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(and we could not know the Unseen!) or, ~ we did not know that your son had committed theft,'
according to Qatadah and " Ikrimah. ~ Abdur-Rahman bin Zayd bin Aslam said that it means, ~we



did not know that Binyamin stole something that belonged to the king, we only stated the

punishment of the thief,’
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(And ask (the people of) the town where we have been,), in reference to Egypt, according to

Qatadah, or another town.
s
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(and the caravan in which we returned), " about our truthfulness, honesty, protection and
sincere guardianship,
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(and indeed we are telling the truth.) in what we have told you, that Binyamin stole and was
taken as a captive as compensation for his theft.’
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(83. He )Ya' qub( said: "Nay, but your own selves have beguiled you into something. So patience
is most fitting (for me). May be Allah will bring them (back) all to me. Truly, He! Only He is All-
Knowing, All-Wise.") (84. And he turned away from them and said: "Alas, my grief for Yusuf!"
And he lost his sight because of the sorrow that he was suppressing.) (85. They said: "By Allah!
You will never cease remembering Yusuf until you become weak with old age, or until you be of

the dead.") (86. He said: "l only complain of my grief and sorrow to Allah, and | know from
Allah that which you know not.")

Allah's Prophet Ya' qub receives the Grievous News



Allah's Prophet Ya' qub repeated to his children the same words he said to them when they
brought false blood on Yusuf' shirt,
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(Nay, but your own selves have beguiled you into something. So patience is most fitting (for
me).) Muhammad bin Ishaq said, "When they went back to Ya qub and told him what

happened, he did not believe them and thought that this was a repetition of what they did to
Yusuf. S he said,

(aﬂs -~ 8 o~ 4\40To§} S,ToSSo..}ﬁ/ oj/)
(Nay, but your own selves have beguiled you into something. So patience is most fitting (for
me).) Some said that since this new development came after what they did before )to Yusuf(,

they were given the same judgement to this later incident that was given to them when they
did what they did )to Yusuf(. Therefore, Ya' qub's statement here is befitting,
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(Nay, but your own selves have beguiled you into something. So patience is most fitting (for
me).) He then begged Allah to bring back his three sons: Yusuf, Binyamin and Rubil to him."
Rubil had remained in Egypt awaiting Allah's decision about his case, either his father's

permission ordering him to go back home, or to secure the release of his brother in confidence.
Thisis why Ya qub said,
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(May be Allah will bring them (back) all to me. Truly, He! Only He is All-Knowing,), in my
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(the All-Wise), in His decisions and the decree and preordainment He appoints. Allah said next,
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(And he turned away from them and said: "Alas, my grief for Yusuf!") He turned away from his

children and remembered his old grief for Yusuf,
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(Alas, my grief for Yusuf!) The new grief, losing Binyamin and Rubil, renewed his old sadness
that he kept to himself. * Abdur-Razzaq narrated that Ath-Thawri said that Sufyan Al-" Usfuri



said that Sa'id bin Jubayr said, "Only this nation )the following of Prophet Muhammad ( were
given Al-Istirja’. Have you not heard the statement of Ya' qub, peace be upon him,
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("Alas, my grief for Yusuf !I" And he lost his sight because of the sorrow that he was suppressing.
)" Ya' qub suppressed his sorrow and did not complain to a created being, according to Qatadah
and other scholars. Ad-Dahhak also commented, "Ya qub was aggrieved, sorrowful and sad."
Ya' qub's children felt pity for him and said, while feeling sorrow and compassion,
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(By Allah! You will never cease remembering Yusuf), * you will keep remembering Yusuf,
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(until you become weak with old age,), until your strength leaves you,'
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(or until you be of the dead.) They said, "if you continue like this, we fear for you that you
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(He said: "l only complain of my grief and sorrow to Allah.") When they said these words to him,

Ya' qub said,
(s oo Kl L)

" (I'only complain of my grief and sorrow) for the afflictions that struck me,

(bjﬁﬁyuaﬂ\bﬁgﬁ’))

(to Allah, ) alone,



(and | know from Allah that which you know not.) | anticipate from Allah each and every type
of goodness.' Ibn * Abbas commented on the meaning of,
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(and | know from Allah that which you know not.) "The vision that Yusuf saw is truthful and
Allah will certainly make it come true."
2 ‘ 2- o

Vs 48l Cilsh 0 1LLAS 1 ()
&\CJJWWDYM\AE\C}J%‘)L/_}E

N . 7 Lo & /y
VA FR I P SR P PR BRSPS N IR
- . e - d &, 4 O F - s N
4\.::\..4.14 h.\;j )...45\ \_\Lﬂj e J..L)aj\

,.w _ £ £

A Ay Ele iy, R W e sl

. 27 - :.} ‘ o~

( u-mmul TPEY

(87. "O my sons! Go you and inquire about Yusuf and his brother, and never give up hope of
Allah's mercy. Certainly no one despairs of Allah's mercy, except the people who disbelieve.")
(88. Then, when they entered unto him, they said: "O " Aziz! A hard time has hit us and our

family, and we have brought but poor capital, so pay us full measure and be charitable to us.
Truly, Allah does reward the charitable.")

Ya' qub orders His Children to inquire about Yusuf and His Brother

Allah states that Ya' qub, peace be upon him, ordered his children to go back and inquire about
the news of Yusuf and his brother Binyamin, in a good manner, not as spies. He encouraged
them, delivered to them the good news and ordered them not to despair of Allah's mercy. He
ordered them to never give up hope in Allah, nor to ever discontinue trusting in Him for what
they seek to accomplish. He said to them that only the disbelieving people despair of Allah's
mercy.

Yusuf's Brothers stand before Him

(Then, when they entered unto him), when they went back to Egypt and entered upon Yusuf,

Allah said next,
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(they said: "O Aziz! A hard time has hit us and our family..."), because of severe droughts and

the scarcity of food,
( Y JA deliay s j)

(and we have brought but poor capital,) means, ~we brought money for the food we want to
buy, but it is not substantial,” according to Mujahid, Al-Hasan and several others. Allah said

that they said next,
~ -, - . <
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(so pay us full measure) meaning, " in return for the little money we brought, give us the full
measure that you gave us before.’ Ibn Mas ud read this Ayah in a way that means, "S give the
full load on our animals and be charitable with us." Ibn Jurayj commented, "So be charitable to
us by returning our brother to us." And when Qufyan bin * Uyaynah was asked if the Sadagah
(charity) was prohibited for any Prophet before our Prophet , he said, "Have you not heard the
Ayah,
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(so pay us full measure and be charitable to us. Truly, Allah does reward the charitable.)" Ibn
Jarir At-Tabari collected this statement.
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(89. He said: "Do you know what you did with Yusuf and his brother, when you were ignorant")
(90. They said: "Are you indeed Yusuf" He said: "I am Yusuf , and this is my brother. Allah has
indeed been gracious to us. He who has Tagwa, and is patient, then surely, Allah makes not the
reward of the gooddoers to be lost.") (91. They said: "By Allah! Indeed Allah has preferred you
above us, and we certainly have been sinners.") (92. He said: "No reproach on you this day; may
Allah forgive you, and He isthe Most Merciful of those who show mercy!)

Yusuf reveals His True Identity to His Brothers and forgives Them

Allah says, when Yusuf's brothers told him about the afflictions and hardship, and shortages in
food they suffered from in the aftermath of the drought that struck them, and he remembered
his father's grief for losing his two children, he felt compassion, pity and mercy for his father
and brothers. He felt this way, especially since he was enjoying kingship, authority and power,
so he cried and revealed his true identity to them when he asked them,
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(Do you know what you did with Yusuf and his brother, when you were ignorant) meaning,

“when you separated between Yusuf and his brother,’
( / : ‘i . )

(when you were ignorant) He said, * What made you do thisis your ignorance of the tremendous
sin you were about to commit.' It appears, and Allah knows best, that Yusuf revealed his
identity to his brothers only then by Allah's command, just as he hid his identity from them in
the first two meetings, by Allah's command. When the affliction became harder, Allah sent His
relief from that affliction, just as He said He does,
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(Verily, along with every hardship is relief. Verily, along with every hardship is relief.))94:5-6(
Thisis when they said to Yusuf,
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(Are you indeed Yusuf), in amazement, because they had been meeting him for more than two
years while unaware of who he really was. Yet, he knew who they were and hid this news from
them. Therefore, they asked in astonishment,

(on) 1387y Ll 53 U 8 Ll sy )

(Are you indeed Yusuf He said: "l am Yusuf, and thisis my brother...") Yusuf said next,
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" (Allah has indeed been gracious to us.) by gathering us together after being separated all this
time,’
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("Verily, he who has Taqwa, and is patient, then surely, Allah makes not the reward of the
gooddoers to be lost." They said: "By Allah! Indeed Allah has preferred you above us.") They
affirmed Yusuf's virtue above them, being blessed with beauty, conduct, richness, kingship,
authority and, above all, prophethood. They admitted their error and acknowledged that they

made a mistake against him,
(;ﬂ\éﬂsu’“&d )

(He said: "No reproach on you this day.") He said to them, " There will be no blame for you
today or admonishment, and | will not remind you after today of your error against me.' He
then multiplied his generosity by invoking Allah for them for mercy,

(BSOSO R WIAN R LI+ ¥y
(may Allah forgive you, and He is the Most Merciful of those who show mercy!)
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(93. "Go with this shirt of mine, and cast it over the face of my father, his vision will return,
and bring to me all your family.") (94. And when the caravan departed, their father said: "l do
indeed sense the smell of Yusuf, if only you think me not senile).”) (95. They said: "By Allah!
Certainly, you are in your old Dalal (error).")

Ya qub finds the Scent of Yusuf in his Shirt!

Yusuf said, * Take this shirt of mine,
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(and cast it over the face of my father, his vision will return),' because Ya qub had lost his

sight from excessive crying,
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(and bring to me all your family.) all the children of Ya' qub.
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(And when the caravan departed) from Egypt,
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(their father said...), Ya qub, peace be upon him, said to the children who remained with him,
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" (I do indeed feel the smell of Yusuf, if only you think me not senile.), except that you might
think me senile because of old age.' * Abdur-Razzaq narrated that Ibn ~ Abbas said, "When the

caravan departed )from Egypt(, a wind started blowing and brought the scent of Yusuf's shirt to
Ya' qub. He said,
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(I do indeed feel the smell of Yusuf , if only you think me not senile.) He found his scent from a
distance of eight days away!" Smilar was also reported through Sufyan Ath-Thawri and Shu’ bah

and othersreported it from Abu Snan. Ya' qub said to them,
. A%s& T °
(s o ¥sl)

(if only you think me not senile.) Ibn "~ Abbas, Mujahid, " Ata, Qatadah and Sa'id bin Jubayr
commented, "If only you think me not a fool!" Mujahid and Al-Hasan said that it means, "If only

you think me not old." Their answer to him was,
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(Certainly, you are in your old Dalal.) meaning, "in your old error," according to Ibn " Abbas.
Qatadah commented, "They meant that, ~ because of your love for Yusuf you will never forget
him." So they uttered a harsh word to their father that they should never have uttered to him,
nor to a Prophet of Allah." Smilar was said by As-Suddi and others.
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(96. Then, when the bearer of the good news arrived, he cast it (the shirt) over his face, and
his vision returned. He said: "Did | not say to you, " | know from Allah that which you know not™)
(97. They said: "O our father! Ask forgiveness (from Allah) for our sins, indeed we have been
sinners."”) (98. He said: "l will ask my Lord for forgiveness for you, verily, He! Only He isthe Oft-
Forgiving, the Most Merciful.")

Yahudha brings Yusuf's Shirt and Good News

Ibn *~ Abbas and Ad-Dahhak said;

(good news) means information. Mujahid and As-Suddi said that the bearer of good news was
Yahudha, son of Ya qub. As-Suddi added, "He brought it (Yusuf's shirt) because it was he who
brought Yusuf's shirt stained with the false blood. So he liked to erase that error with this good
act, by bringing Yusuf's shirt and placing it on his father's face. His father's sight was restored
to him." Ya' qub said to his children,

) el G alll fpe Al Y s s o
(Did I not say to you, "I know from Allah that which you know not'), that | know that Allah will
return Yusuf to me and that,
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(I do indeed feel the smell of Yusuf, if only you think me not senile.)

Yusuf's Brothers feel Sorry and Regretful

This is when Yusuf's brothers said to their father, with humble- ness,
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("O our father! Ask forgiveness (from Allah) for our sins, indeed we have been sinners." He said:
"l will ask my Lord for forgiveness for you, verily, He! Only He is the Oft-Forgiving, the Most
Merciful.") and He forgives those who repent to Him. ~ Abdullah bin Mas' ud, Ibrahim At-Taymi,
" Amr bin Qays, Ibn Jurayj and several others said that Prophet Ya qub delayed fulfilling their
request until the latter part of the night.
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(99. Then, when they came in before Yusuf, he took his parents to himself and said: "Enter
Egypt, if Allah wills, in security.”) (100. And he raised his parents to the " Arsh and they fell
down before him prostrate. And he said: "O my father! This is the interpretation of my dream
aforetime! My Lord has made it come true! He was indeed good to me, when He took me out of
the prison, and brought you (all here) out of the bedouin life, after Shaytan had sown enmity
between me and my brothers. Certainly, my Lord is the Most Courteous and Kind unto whom He
wills. Truly, He! Only He isthe All-Knowing, the All-Wise.)

Yusuf welcomes His Parents; His Dream comes True

Allah states that Ya qub went to Yusuf in Egypt. Yusuf had asked his brothers to bring all of
their family, and they all departed their area and left Kana an to Egypt. When Yusuf received
news of their approach to Egypt, he went out to receive them. The king ordered the princes
and notable people to go out in the receiving party with Yusuf to meet Allah's Prophet Ya' qub,



peace be upon him. It is said that the king also went out with them to meet Ya' qub. Yusuf said
to his family, after they entered unto him and he took them to himself,
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(and said: "Enter Egypt, if Allah wills, in security.") He said to them, " enter Egypt’, meaning,
“reside in Egypt', and added, "if Allah wills, in security’, in reference to the hardship and
famine that they suffered. Allah said next,

(550 43 55)

(and he took his parents to himself) As-Suddi and ~ Abdur-Rahman bin Zayd bin Aslam said that
his parents were his father and maternal aunt, as his mother had died long ago. Muhammad bin
Ishag and Ibn Jarir At-Tabari said, "His father and mother were both alive." Ibn Jarir added,
"There is no evidence that his mother had died before then. Rather, the apparent words of the
Qur'an testify that she was alive." This opinion has the apparent and suitable meaning that this

story testifiesto. Allah said next,

(And he raised his parents to Al-'Arsh) he raised them to his bedstead where he sat, according

to lIbn * Abbas, Mujahid and several others. Allah said,
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(13 1T 50A0)

(and they fell down before him prostrate.) Yusuf's parents and brothers prostrated before him,
and they were eleven men,

(8 0 (5 Jast 12 iy ()

(And he said: "O my father! This is the Ta'wil (interpretation) of my dream aforetime..."), in
reference to the dream that he narrated to his father before,
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(I saw (in a dream) eleven stars...) In the laws of these and previous Prophets, it was allowed
for the people to prostrate before the men of authority, when they met them. This practice
was allowed in the law of Adam until the law of "lIsa, peace be upon them, but was later
prohibited in our law. Islam made prostration exclusively for Allah Alone, the Exalted and Most
Honored. The implication of this statement was collected from Qatadah and other scholars.
When Mu adh bin Jabal visited the Sham area, he found them prostrating before their priests.

When he returned (to Al-Madinah), he prostrated before the Messenger of Allah , who asked
him,
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(What is this, O, Mu adh) Mu adh said, "l saw that they prostrate before their priests.

However, you, O Messenger of Allah, deserve more to be prostrated before." The Messenger
said,
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(If I were to order anyone to prostrate before anyone else (among the creation), | would have
ordered the wife to prostrate before her husband because of the enormity of hisright on her.)

Therefore, this practice was allowed in previous laws, as we stated. This is why they (Ya qub
and his wife and eleven sons) prostrated before Yusuf, who said at that time,
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(O my father! Thisis the Tawil of my dream aforetime! My Lord has made it come truel) using
the word, ~Ta'wil', to describe what became of the matter, later on. Allah said in another

(‘\i\Jtu_if_\q/‘dAJt_\Y‘uj‘)L.ud‘b)

(Await they just for its Ta'wil On the Day the event is finally fulfilled...), meaning, on the Day
of Judgement what they were promised of good or evil will surely come to them. Yusuf said,

“/ s o s*
(My Lord has made it come true!) mentioning that Allah blessed him by making his dream come
true,
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(He was indeed good to me, when He took me out of the prison, and brought you (all here) out
of the bedouin life,) out of the desert, for they lived a bedouin life and raised cattle, according
to Ibn Jurayj and others. He also said that they used to live in the Arava, Ghur area of
Palestine, in Greater Syria. Yusuf said next,



O S5 s i OB ¢ 55 0l S ()
(o0 W Caglal 3

(after Shaytan had sown enmity between me and my brothers. Certainly, my Lord is the Most
Courteous and Kind unto whom He wills.) for when Allah wills something, He brings forth its
reasons and elements of existence, then wills it into existence and makes it easy to attain,

2 g - 2 8g
(Truly, He! Only He isthe All-Knowing.) what benefits His servants,
(: : ‘)

(the All-Wise.) in His statements, actions, decrees, preordain- ment and what He chooses and
wills.
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(101. "My Lord! You have indeed bestowed on me of the sovereignty, and taught me something
of the interpretation of dreams - the (Only) Creator of the heavens and the earth! You are my
Wali in this world and in the Hereafter. Cause me to die as a Muslim, and join me with the
righteous.")

Yusuf begs Allah to die as A Muslim

This is the invocation of Yusuf, the truthful one, to his Lord the Exalted and Most Honored. He
invoked Allah after His favor was complete on him by being reunited with his parents and
brothers, after He had bestowed on him prophethood and kingship. He begged his Lord the
Exalted and Ever High, that as He has perfected His bounty on him in this life, to continue it
until the Hereafter. He begged Him that, when he dies, he dies as a Muslim, as Ad-Dahhak said,
and to join him with the ranks of the righteous, with his brethren the Prophets and Messengers,
may Allah's peace and blessings be on them all. It is possible that Yusuf, peace be upon him,
said this supplication while dying. In the Two Sahihs it is recorded that * Aishah, may Allah be
pleased with her, said that while dying, the Messenger of Allah was raising his finger and said -
thrice,
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Gl (O Allah to Ar-Rafig Al-A la )the uppermost, highest company in heaven(.) It is also possible
that long before he died, Yusuf begged Allah to die as a Muslim and be Jomed with the ranks of
the righteous.
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(102. That is of the news of the Ghayb (Unseen) which We reveal to you. You were not
(present) with them when they arranged their plan together, and (while) they were plotting.)
(103. And most of mankind will not believe even if you desire it eagerly.) (104. And no reward
you ask of them for it; it (the Qur'an) is no less than a Reminder unto the * Alamin (men and
dJinn).)

This Story is a Revelation from Allah

Allah narrated to Muhammad, peace be upon him, the story of Yusuf and his brothers and how
Allah raised him over them, giving him the better end, triumph, the sovereignty and wisdom
(i.e., prophethood), even though they tried to harm and kill him. Allah said, " This and similar

stories are part of the unseen incidents of the past, O Muhammad,
4
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(which We reveal to you.) and inform you of, O Muhammad, because it carries a lesson, for you
to draw from and a reminder to those who defy you.' Allah said next,

(o o/j /.. . g; 1 ~ 7 )
" (You were not (present) with them), you did not witness their conference nor saw them,

(b yal 1 gacal )

(when they arranged their plan together,) to throw Yusuf into the well,
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(and (while) they were plotting) against him. We taught you all this through Our Revelation
which We sent down to you.' Allah said in other Ayat,
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(You were not with them, when they cast lots with their pens..) and,
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(And you were not on the western side, when We made clear to Musa the commandment...)

)28:44( until,
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(And you were not at the side of the Tur when We did call.))28:46( Allah also said,
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(And you were not a dweller among the people of Madyan, reciting Our versesto them.) )28:45(
Allah states that Muhammad is His Messenger and that He has taught him the news of what
occurred in the past, which carry lessons for people to draw from, so that they acquire their
safety in their religious affairs as well as their worldly affairs. Yet, most people did not and will
not believe, so Allah said,
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(And most of mankind will not believe even if you desire it eagerly.) Allah said in similar Ayat,
(f\ﬂ\ d—\-w

(And if you obey most of those on the earth, they will mislead you far away from Allah's path)
)6:116(, and,
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(Verily, in thisis an Ayah, yet most of them are not believers.) )26:8( Allah said next,
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(And no reward you ask of them for it;) Allah says, ~ You, O Muhammad, do not ask them in

return for this advice and your call to all that is good and righteous, for any price or
compensation for delivering it. Rather, you do so seeking Allah's Face and to deliver good and

sincere advice to His creatures,
- - Y] - /y -~ 8 1)
L] L Z
(el D839 b ()

(it (the Qur'an) is no less than a Reminder unto the ~ Alamin (men and Jinn)) with which they
remember, receive guidance and save themselvesin thislife and the Hereafter.'

3059 1y il e G )
o S5 G Lo - Om e Lo 235 Ledle
els o Rl - oS e 2hs ) AL,

s @~

44:_14\.9/ Al Al e ph ddle
(Osa¥ s

(105. And how many a sign in the heavens and the earth they pass by, while they are averse
therefrom.) (106. And most of them believe not in Allah except that they attribute partners
unto Him. ) (107. Do they then feel secure from the coming against them of the covering veil of
the torment of Allah, or of the coming against them of the (Final) Hour, all of a sudden while
they perceive not)

People neglect to ponder the Signs before Them

Allah states that most people do not think about His signs and proofs of His Oneness that He
created in the heavens and earth. Allah created brilliant stars and rotating heavenly objects
and planets, all made subservient. There are many plots of fertile land next to each other on
earth, and gardens, solid mountains, lively oceans, with their waves smashing against each
other, and spacious deserts. There are many live creatures and others that have died; and
animals, plants and fruits that are similar in shape, but different in taste, scent, color and
attributes. All praise is due to Allah the One and Only, Who created all types of creations, Who
Alone will remain and last forever. It is He Who is unique in His Names and Attributes. Allah
said next,
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(And most of them believe not in Allah except that they attribute partners unto Him.) Ibn
" Abbas commented, "They have a part of faith, for when they are asked, ~ Who created the
heavens Who created the earth Who created the mountains' They say, " Allah did.' Yet, they
associate others with Him in worship." Smilar is said by Mujahid, " Ata, " Ikrimah, Ash-Sha’ bi,
Qatadah, Ad-Dahhak and * Abdur-Rahman bin Zayd bin Aslam. In the Sahih, it is recorded that

during the Hajj season, the idolators used to say in their Talbiyah: "Here we rush to Your
service. You have no partners with You, except a partner with You whom You own but he owns

not!" Allah said in another Ayah,
(Aadac AlaT &5 )

(Verily, joining others in worship with Allah is a great Zulm (wrong) indeed.) )31:13( This
indeed is the greatest type of Shirk, associating others with Allah in worship. It |s recorded in
the Two Sahihs that ~ Abdullah bin Mas ud said, "l said, * O Allah's Messenger! What is the

greatest sin' He said,
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(That you call a rival to Allah while He alone created you.)" Al-Hasan Al-Basri commented on
Allah's statement,
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(And most of them believe not in Allah except that they attribute partners unto Him.) "This is

the hypocrite; if he performs good deeds, he does so to show off with the people, and he is an
idolator while doing this." Al-Hasan was referring to Allah's statement,
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(Verily, the hypocrites seek to deceive Allah, but it is He Who deceives them. And when they
stand up for As-Salah, they stand with laziness and to be seen of men, and they do not
remember Allah but little.) )4:142( There is another type of hidden Shirk that most people are
unaware of. Hammad bin Salamah narrated that * Asim bin Abi An-Najud said that ~ Urwah said,
"Hudhayfah visited an ill man and saw a rope tied around his arm, so he ripped it off while

(58520 b’ 9 Al 2551 (s L



(And most of them believe not in Allah except that they attribute partners unto Him.) In a
Hadith, from lbn * Umar collected by At-Tirmidhi who said it was Hasan, the Prophet said,
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(He who swears by other than Allah, commits Sirk.) Imam Ahmad, Abu Dawud and other
scholars of Hadith narrated that * Abdullah bin Mas’ ud said that the Messenger of Allah said,
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(Verily, Ar-Ruga, At-Tama'im and At-Tiwalah are all acts of Shirk.) In another narration
collected by Ahmad and Abu Dawud, the Prophet said,
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(Verily, At-Tiyarah )omen( is Shirk; everyone might feel a glimpse of it, but Allah dissipates it
with Tawakkul.)" Allah said next,
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(Do they then feel secure from the coming against them of the covering veil of the torment of
Allah) Allah asks, " Do these idolators who associate others with Allah in the worship, feel
secure from the coming of an encompassing torment from where they perceive not' Allah said
in other ~ Ayat,
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(Do then those who devise evil plots feel secure that Allah will not sink them into the earth, or
that the torment will not seize them from directions they perceive not Or that He may catch
them in the midst of their going to and from, so that there be no escape for them (from Allah's
punishment) Or that He may catch them with gradual wasting (of their wealth and health)
Truly, Your Lord isindeed full of kindness, Most Merciful.) )16:45-47( and,

~
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(Did the people of the towns then feel secure against the coming of Our punishment by night
while they were asleep Or, did the people of the towns then feel secure against the coming of
Our punishment in the forenoon while they were playing Did they then feel secure against the

plan of Allah None feels secure from the plan of Allah except the people who are the losers.)
)7:97-99(
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(108. Say "Thisis my way; | invite unto Allah with sure knowledge, | and whosoever follows me.
And Glorified and Exalted be Allah. And | am not of the idolators.")

The Messenger's Way

Allah orders His Messenger to say to mankind and the Jinns that this is his way, meaning, his
method, path and Sunnah, concentrating on calling to the testimony that there is no deity
worthy of worship except Allah alone without partners. The Messenger calls to this testimonial
with sure knowledge, certainty and firm evidence. He calls to this way, and those who followed
him call to what Allah's Messenger called to with sure knowledge, certainty and evidence,

whether logical or religious evidence,
/. - o8& -
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(And Glorified and Exalted be Allah.) This part of the Ayah means, | glorify, honor, revere and
praise Allah from having a partner, equal, rival, parent, son, wife, minister or advisor. All
praise and honor be to Allah, glorified He is from all that they attribute to Him,
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(The seven heavens and the earth and all that is therein, glorify Him, and there is not a thing
but glorifies His praise. But you understand not their glorification. Truly, He is Ever Forbearing,
Oft-Forgiving.) )17:44(
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(109. And We sent not before you (as Messengers) any but men unto whom We revealed, from
among the people of townships. Have they not traveled in the land and seen what was the end
of those who were before them And verily, the home of the Hereafter is the best for those who
have Tagwa. Do you not then understand)

All of the Prophets are Humans and Men

Allah states that He only sent Prophets and Messengers from among men and not from among
women, as this Ayah clearly states. Allah did not reveal religious and legislative laws to any
woman from among the daughters of Adam. This is the belief of Ahlus-Sunnah wal-Jama’ ah.
Shaykh Abu Al-Hasan, " Ali bin Isma’ il Al-Ash™ ari mentioned that it is the view of Ahlus-Sunnah
wal-Jama’ ah, that there were no female Prophets, but there were truthful believers from
among women. Allah mentions the most honorable of the truthful female believers, Maryam,
the daughter of ~ Imran, when He said,
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(The Messiah )'lsa(, son of Maryam (Mary), was no more than a Messenger; many were the
Messengers that passed away before him. His mother was a Sddigah )truthful believer(. They
both used to eat food.) )5:75( Therefore, the best description Allah gave her is Sddigah. Had
she been a Prophet, Allah would have mentioned this fact when He was praising her qualities
and honor. Therefore, Mary was a truthful believer according to the words of the Qur'an.



All Prophets were Humans not Angels

Ad-Dahhak reported that Ibn * Abbas commented on Allah's statement,
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(And We sent not before you (as Messengers) any but men) "They were not from among the
residents of the heaven (angels), as you claimed." This statement of lbn * Abbas is supported by
Allah's statements,
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(And We never sent before you any of the Messengers, but verily, they ate food and walked in
the markets), )25:20(
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(And We did not create them with bodies that ate not food, nor were they immortals. Then We
fulfilled to them the promise. So We saved them and those whom We willed, but We destroyed

extravagants), )21:8-9( and,
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(Say: "l am not a new thing among the Messengers.") )46:9( Allah said next,
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(from among the people of townships), meaning, from among the people of cities, not that
they were sent among the bedouins who are some of the harshest and roughest of all people.

Drawing Lessons from the Incidents of the Past

Allah said next,
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(Have they not traveled in the land), meaning, ~ Have not these people who rejected you, O
Muhammad, traveled in the land,’

(Al (3o () Aie & a8 15 )and)

(and seen what was the end of those who were before them) that is, the earlier nations that
rejected the Messengers, and how Allah destroyed them. A similar end is awaiting all
disbelievers. Allah said in another Ayah,
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(Have they not traveled through the land, and have they hearts wherewith to understand)
)22:46( When they hear this statement, they should realize that Allah destroyed the
disbelievers and saved the believers, and this is His way with His creation. This is why Allah
said,
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(And verily, the home of the Hereafter isthe best for those who have Tagwa.) Allah says, * Just

as We saved the faithful in this life, We also wrote safety for them in the Hereafter, which is
far better for them than the life of the present world.' Allah said in another Ayah,
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(Verily, We will indeed make victorious Our Messengers and those who believe in this world's
life and on the Day when the witnesses will stand forth (i.e. Day of Resurrection). The Day
when their excuses will be of no profit to the wrongdoers. Theirs will be the curse, and theirs
will be the evil abode (in Hellfire).) )40:51-52(
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(110. (They were reprieved) until, when the Messengers gave up hope and thought that they
were denied, then came to them Qur help, and whomsoever We willed were rescued. And Qur
punishment cannot be warded off from the people who are criminals.)

Allah's Prophets are aided by Victory in Times of Distress and Need

Allah states that He sends His aid and support to His Messengers, peace be upon them, when
distress and hardship surround them and they eagerly await Allah's aid. Allah said in another
Ayah,
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(..and were so shaken that even the Messenger and those who believed along with him said,
"When (will come) the help of Allah") )2:214( As for saying of Allah,
(‘ 8 )

(they were denied) There are two recitations for it. One of them is with a Shadda (meaning:
they were betrayed by their people). And this is the way " Aishah, may Allah be pleased with
her, recited it. Al-Bukhari said that ~ Urwah bin Az-Zubayr narrated that he asked * Aishah about

the meaning of the following verse,
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(" Until when the Messengers give up hope...), Respite will be granted, is it denied or betrayed
" Al0ishah replied, "betrayed." " Urwah said, "l said, ~ They were sure that their people betrayed
them, so why use the word " thought" She said, " Yes, they were sure that they betrayed them.'

(yﬁoaoﬁq‘ ‘5-{2‘5)

(and they thought that they were denied (by Allah)) "~ AOQishah said, "Allah forbid! The
Messengers did not suspect their Lord of such a thing.' | asked, ~ So what does this Ayah mean'
She said, " This Verse is concerned with the Messengers' followers who had faith in their Lord



and believed in their Messengers. The period of trials for those followers was long and Allah's
help was delayed until the Messengers gave up hope for the conversion of the disbelievers
amongst their nation and suspected that even their followers were shaken in their belief,
Allah's help then came to them.™ Ibn Jurayj narrated that lbn Abi Mulaikah said that Ibn *~ Abbas

read this Ayah this way,
‘.Js o 0 8 Q
(15358 38 ngi 1 i)

(and they thought they were denied.) * Abdullah bin Abi Mulaikah said, "Then lbn ™ Abbas said to
me that they were humans. He then recited this Ayah,
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(..even the Messenger and those who believed along with him said, "When (will come) the help
of Allah" Yes! Certainly, the help of Allah is near!))2:214(" lbn Jurayj also narrated that lon Abi
Mulaykah said that * Urwah narrated to him that * Aishah did not agree to this and rejected it.
She said, "Nothing that Allah has promised Muhammad, peace be upon him, but Muhammad
knew for certainty that it shall come, until he died. However, the Messengers were tried with
trials until they thought that those believers, who were with them, did not fully support them."
Ibn Abi Mulaykah said that ~ Urwah narrated that " Aishah recited this Ayah this way, (/s a3
15X) "and they thought that they were betrayed." Therefore, there is another way of reciting
this word, and there is a difference of opinion about its meaning. We narrated the meaning
that Ibn ~ Abbas gave. lbn Mas' ud said, as Sufyan Ath-Thawri narrated from him, that he read
the Ayah this way,
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(until, when the Messengers gave up hope and thought that they were denied.) "~ Abdullah
commented that this is the recitation that you dislike. lbn * Abbas also commented on the
Ayah,
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(until, when the Messengers gave up hope and thought that they were denied) "When the
Messengers gave up hope that their people would accept their messages, and their people
thought that their Messengers had not said the truth to them, Allah's victory came then,
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(and whomsoever We willed were rescued.) Ibn Jarir At-Tabari narrated that lbrahim bin Abi

Hamzah )Hurrah( Al-Jazari said, "A young man from Quraysh asked Sa'id bin Jubayr O, Abu
" Abdullah! How do you read this word, for when | pass by it, | wish | had not read this Surah,
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(until, when the Messengers gave up hope and thought that they were denied...) He said, * Yes,
it means, when the Messengers gave up hope that their people will believe in them and those
to whom the Messengers were sent thought that the Messengers were not truthful.™ Ad-Dahhak
bin Muzahim commented, "l have not seen someone who is called to knowledge and is lazy
accepting the invitation, until today! If you traveled to Yemen just to get this explanation, it
will still be worth it." Ibn Jarir At-Tabari narrated that Muslim bin Yasar asked S id bin Jubayr
about the same Ayah and he gave the same response. Muslim stood up and embraced S'id bin
Jubayr, saying, "May Allah relieve a distress from you as you relieved a distress from me!" This
was reported from S'id bin Jubayr through various chains of narration. This is also the Tafsir
that Mujahid bin Jabr and several other Salaf scholars gave for this Ayah. However, some
scholars said that the Ayah,
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(and thought that they were denied), is in reference to the believers who followed the
Messengers, while some said it isin reference to the disbelievers among the Messengers' nation.
In the latter case, the meaning becomes: " and the disbelievers thought that the Messengers

were not given a true promise of victory. ' lbn Jarir At-Tabari narrated that Tamim bin Hadhlam
said, "l heard ~ Abdullah bin Mas’ ud comment on this Ayah,

(d--ul\ S 1Y) s

(until, when the Messengers gave up hope) that their people will believe in them, and their
people thought when the respite was long, that the Messengers were not given a true promise.”
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(111. Indeed in their stories, there is a lesson for men of understanding. It (the Qur'an) is not a
forged statement but a confirmation of that which was before it and a detailed explanation of
everything and a guide and a mercy for the people who believe.)

A Lesson for Men Who have Understanding

Allah states here that the stories of the Messengers and their nations and how we saved the
believers and destroyed the disbelievers are,
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(a lesson for men of understanding), who have sound minds,
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(It is not a forged statement.) Allah says here that this Qur'an could not have been forged; it
truly came from Allah,
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(but a confirmation of that which was before it) in reference to the previously revealed Divine
Books, by which this Qur'an testifies to the true parts that remain in them and denies and
refutes the forged parts that were added, changed and falsified by people. The Qur'an accepts

or abrogates whatever Allah wills of these Books,
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(and a detailed explanation of everything) Meaning the allowed, the prohibited, the preferred
and the disliked matters. The Qur'an deals with the acts of worship, the obligatory and
recommended matters, forbids the unlawful and discourages from the disliked. The Qur'an
contains major facts regarding the existence and about matters of the future in general terms
or in detail. The Qur'an tells us about the Lord, the Exalted and Most Honored, and about His
Names and Attributes and teaches us that Allah is glorified from being similar in any way to the
creation. Hence, the Qur'an is,
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(a guide and a mercy for the people who believe.) with which their hearts are directed from
misguidance to guidance and from deviation to conformance, and with which they seek the
mercy of the Lord of all creation in this life and on the Day of Return. We ask Allah the Most
Great to make us among this group in the life of the present world and in the Hereafter, on the
Day when those who are successful will have faces that radiate with light, while those whose

faces are dark will end up with the losing deal. Thisisthe end of the Tafsir of Surah Yusuf; and
all the thanks and praises are due to Allah, and all our trust and reliance are on Him Alone.

The Tafsir of Surat Ar-Ra’ d
(Chapter -13)
Which was revealed in Makkah

(e Oaa D alll o)



In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. Alif Lam-Mim Ra. These are the verses of the Book (the Qur'an), and that which has been
revealed unto you from your Lord is the truth, but most men believe not.)

The Qur'an is Allah's Kalam (Speech)

We talked before, in the beginning of Surat Al-Bagarah (chapter 2) about the meaning of the
letters that appear in the beginnings of some chapters in the Qur'an. We stated that every
Surah that starts with separate letters, affirms that the Qur'an is miraculous and is an evidence
that it is a revelation from Allah, and that there is no doubt or denying in this fact. Thisis why

Allah said next,
& “ I U “.~
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(These are the verses of the Book), the Qur'an, which Allah described afterwards,
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(and that which has been revealed unto you), O Muhammad,
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(from your Lord isthe truth,) Allah said next,
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(but most men believe not.) just as He said in another Ayah,
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(And most of mankind will not believe even if you desire it eagerly.) )12:103( Allah declares

that even after this clear, plain and unequivocal explanation (the Qur'an), most men will still
not believe, due to their rebellion, stubbornness and hypocrisy.
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(2. Allah is He Who raised the heavens without any pillars that you can see. Then, He rose
above (Istawa) the " Arsh )Throne(. He has subjected the sun and the moon, each running (its

course) for a term appointed. He manages and regulates all affairs; He explains the Ayat in
detail, that you may believe with certainty in the meeting with your Lord.)

Y

Clarifying Allah's Perfect Ability

Allah mentions His perfect ability and infinite authority, since it is He Who has raised the
heavens without pillars by His permission and order. He, by His leave, order and power, has
elevated the heavens high above the earth, distant and far away from reach. The heaven
nearest to the present world encompasses the earth from all directions, and is also high above
it from every direction. The distance between the first heaven and the earth is five hundred
years from every direction, and its thickness is also five hundred years. The second heaven
surrounds the first heaven from every direction, encompassing everything that the latter
carries, with a thickness also of five hundred years and a distance between them of five
hundred years. The same is also true about the third, the fourth, the fifth, the sixth and the
seventh heavens. Allah said,
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(It is Allah who has created seven heavens and of the earth the like thereof.) )65:12( Allah said
next,

(..without any pillars that you can see.) meaning, " there are pillars, but you cannot see them,’
according to Ibn " Abbas, Mujahid, Al-Hasan, Qatadah, and several other scholars. lyas bin
Mu® awiyah said, "The heaven is like a dome over the earth," meaning, without pillars. Smilar

was reported from Qatadah, and this meaning is better for this part of the Ayah, especially
since Allah said in another Ayah,

(43 91 s, Sl 1 of L) i)



(He withholds the heaven from falling on the earth except by His permission. ))22:65(

Therefore, Allah's statement,

(..that you can see), affirms that there are no pillars. Rather, the heaven is elevated (above
the earth) without pillars, as you see. This meaning best affirms Allah's ability and power.

Al-Istawa’, Rising above the Throne

(Uil e sl &)

(Then, He rose above (Istawa) the Throne.) We explained the meaning of the Istawa’ in Surat
Al-A'raf (7:54), and stated that it should be accepted as it is without altering, equating,
annulling its meaning, or attemptsto explain itstrue nature. Allah is glorified and praised from
all that they attribute to Him.

Allah said next,

Allah subjected the Sun and the Moon to rotate continuously

Allah said,
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(He has subjected the sun and the moon, each running (its course) for a term appointed.) It
was said that the sun and the moon continue their course until they cease doing so upon the
commencement of the Final Hour, as Allah stated,
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(And the sun runs on its fixed course for a term (appointed).))36:38( It was also said that the
meaning is: until they settle under the Throne of Allah after passing the other side of the
earth. So when they, and the rest of the planetary bodies reach there, they are at the furthest
distance from the Throne. Because according to the correct view, which the texts prove, it is
shaped like a domb, under which is all of the creation. It is not circular like the celestial
bodies, because it has pillars by which it is carried. This fact is clear to those who correctly
understand the Ayat and authentic Hadiths. All the (praise is due to) Allah and all the favors
are from Him. Allah mentioned the sun and the moon here because they are among the
brightest seven heavenly objects. Therefore, if Allah subjected these to His power, then it is
clear that He has also subjected all other heavenly objects. Allah said in other Ayat,
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(Prostrate yourselves not to the sun nor to the moon, but prostrate yourselves to Allah Who
created them, if you (really) worship Him.) )41:37( and,
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(And (He created) the sun, the moon, the stars subjected to His command. Surely, His is the
creation and commandment. Blessed is Allah, the Lord of all that exists!) )7:54( Allah's
statement next,
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(He explains the Ayat in detail, that you may believe with certainty in the Meeting with your
Lord.) means, He explains the signs and clear evidences that testify that there is no deity
worthy of worship except Him. These evidences prove that He will resurrect creation if He
wills, just as He started it.
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(3. And it is He Who spread out the earth, and placed therein firm mountains and rivers and of
every kind of fruit He made Zawjayn Ithnayn (two in pairs). He brings the night as a cover over



the day. Verily, in these things, there are Ayat (signs) for people who reflect. ) (4. And in the
earth are neighboring tracts, and gardens of vines, and green crops (fields), and date palms,
growing into two or three from a single stem root, or otherwise, watered with the same water;
yet some of them We make more excellent than othersto eat. Verily, in these things there are
Ayat (signs) for the people who understand.)

Allah's Signs on the Earth

After Allah mentioned the higher worlds, He started asserting His power, wisdom and control
over the lower parts of the world. Allah said,

(LY e ) A )
(And it is He Who spread out the earth) made it spacious in length and width. Allah has placed
on the earth firm mountains and made rivers, springs and water streams run through it, so that

the various kinds of fruits and plants of every color, shape, taste and scent are watered with
this water,

(O caasy 8 ()

(and of every kind of fruit He made Zawjayn Ithnayn.), two types from every kind of fruit,

(O U e
(He brings the night as a cover over the day.) Allah made the day and night pursue each other,

when one is about to depart, the other overcomes it, and vice versa. Allah controlstime just as
He controls space and matter,

(580 2 3l 3 )

(Verily, in these things, there are Ayat for people who reflect.) who reflect on Allah's signs and
the evidences of His wisdom. Allah said,
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(And in the earth are neighboring tracts, ) Meaning, next to each other, some of them are
fertile and produce what benefits people, while others are dead, salty and do not produce
anything. This meaning was collected from Ibn * Abbas, Mujahid, Sa"id bin Jubayr, Ad-Dahhak
and several others. This also covers the various colors and types of diverse areas on the earth;
some red, some white, or yellow, or black, some are stony, or flat, or sandy, or thick, or thin,
all made to neighbor each other while preserving their own qualities. All this indicates the

existence of the Creator Who does what He wills, there is no deity or lord except Him. Allah
said next,
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(and gardens of vines, and green crops (fields), and date palms...) Allah's statement, next,
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(Snwanun wa (or) Ghayru Snwan.) ~ Snwan' means, growing into two or three from a single
stem, such as figs, pomegranate and dates. ~ Ghayru Snwan' means, having one stem for every
tree, as is the case with most plants. From this meaning, the paternal uncle is called one's

“Snw' of hisfather. There is an authentic Hadith that statesthat the Messenger of Allah said to
" Umar bin Al-Khattab,
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(Do you not know that man's paternal uncle is the Snw of his father) Allah said next,
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(watered with the same water; yet some of them We make more excellent than othersto eat.)
Abu Hurayrah narrated that the Prophet commented on Allah's statement,
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(yet some of them We make more excellent than othersto eat.)
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(The Dagal, the Persian, the sweet, the bitter...") At-Tirmidhi collected this Hadith and said,
"Hasan Gharib." Therefore, there are differences between plants and fruits with regards to
shape, color, taste, scent, blossoms and the shape of their leaves. There are plants that are
very sweet or sour, bitter or mild, fresh; some plants have a combination of these attributes,
and the taste then changes and becomes another taste, by Allah's will. There is also some that
are yellow in color, or red, or white, or black, or blue, and the same can be said about their
flowers; and all these variances and complex diversities are watered by the same water.
Qurely, in this there are signs for those who have sound reasoning, and surely, all thisindicates
the existence of the Creator Who does what He wills and Whose power made distinctions
between various things and created them as He wills. S Allah said,

( w0 - g\jsj ﬁ“J & u‘)

(Verily, in these things there are Ayat for the people who understand.)
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(5. And if you wonder, then wondrous is their saying: "When we are dust, shall we indeed then
be (raised) in a new creation" They are those who disbelieved in their Lord! They are those who
will have iron chains linking their hands to their necks. They will be dwellers of the Fire to
abide therein forever.)

Denying Resurrection after Death, is Strange

Allah says to His Messenger Muhammad, peace and blessings be upon him,
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(And if you wonder.) at the rejection of the polytheists who deny Resurrection, even though
they witness Allah's signs and evidences that He made in His creation which testify that He is
able to do everything. Yet, they admit that Allah originated the creation of all things and
brought them into existence after they were nothing. However, they deny Allah's claim that He

will resurrect the world anew, even though they admit to what is more amazing than what they
deny and reject. Therefore, it is amazing that they said,

(2 315 a0 el G173 UK 13 )

(When we are dust, shall we indeed then be (raised) in a new creation) It is an obvious fact to
every sane and knowledgeable person that creating the heavens and earth is a greater feat
than creating men, and that He Who has originated creation is more able to resurrect it anew,

S Gl el L T a4
(e 5oL 8 G 4 LG T

(Do they not see that Allah, Who created the heavens and the earth, and was not wearied by
their creation, is able to give life to the dead Yes, He surely is able to do all things))46:33(
Allah described those who deny Resurrection,
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(They are those who disbelieved in their Lord! They are those who will have iron chains linking
their hands to their necks. ) They will be dragged in the Fire by these chains,
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(They will be dwellers of the Fire to abide therein forever.), for they will remain in Hell
forever and will never escape it or be removed from it.
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(6. They ask you to hasten the evil before the good, while exemplary punishments have indeed
occurred before them. But verily, your Lord is full of forgiveness for mankind, in spite of their
wrongdoing. And verily, your Lord is (also) severe in punishment.)

The Disbelievers ask for the Punishment to be delivered now!

(/-531 o :.o ~ )
(They ask you to hasten), in reference to the disbelievers,
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(the evil before the good,) meaning, the punishment. Allah said in other Ayat that they said,
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Allah said,
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(And they say: "O you to whom the Dhikr (the Qur'an) has been sent down! Verily, you are a
mad man! Why do you not bring angels to us if you are of the truthful" We send not the angels
down except with the truth (i.e. for torment), and in that case, they (the disbelieves) would

have no respite!))15:6-8(, and two Ayat;
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(And they ask you to hasten on the torment!))29:53-54( Allah also said,
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(A questioner asked concerning a torment about to befall.) )70:1(,
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(Those who believe not therein seek to hasten it, while those who believe are fearful of it, and
know that it isthe very truth.))42:18(, and,
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(They say: "Our Lord! Hasten to us Qittana.))38:16(, meaning, our due torment and reckoning.
Allah said that they also supplicated,
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(And (remember) when they said: "O Allah! If this (the Qur'an) is indeed the truth from
You.))8:32( They were such rebellious, stubborn disbelievers that they asked the Messenger to
bring them Allah's torment. Allah replied,

(Lol AelE oy Lk )



(while exemplary punishments have indeed occurred before them.) Meaning, * We have exerted
Our punishment on the previous disbelieving nations, and made them a lesson and example for
those who might take heed from their destruction.' If it was not for His forbearance and
forgiveness, Allah would have indeed punished them sooner. Allah said in another Ayah,
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(And if Allah were to punish men for that which they earned, He would not leave a moving
creature on the surface of the earth.))35:45( Allah said in this honorable Ayah,
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(But verily, your Lord is full of forgiveness for mankind in spite of their wrongdoing.) He is full
of forgiveness, pardoning and covering the mistakes of people, in spite of their wrongdoing and

the errors committed night and day. Allah next reminds that His punishment is severe, so that
fear and hope are both addressed and mentioned. Allah said in other Ayat,
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(If they belie you, say: "Your Lord is the Owner of vast mercy, and never will His wrath be
turned back from the people who are criminals."))6:147(
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(Verily, your Lord is quick in retribution and certainly He is Oft-Forgiving, Most
Merciful.))7:167(, and,
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(Declare unto My servants that truly | am the Oft-Forgiving, the Most Merciful. And that My

torment is indeed the most painful torment.))15:49-50( There are many other Ayat that
mention both fear and hope.
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(7. And the disbelievers say: "Why is not a sign sent down to him from his Lord" You are only a

warner, and to every people there is a guide.)

The Idolators ask for a Miracle

Allah states that out of their disbelief and stubbornness, the idolators asked why is not a
miracle sent down to the Messenger from his Lord, just like the earlier Messengers For
instance, the disbelievers were being stubborn when they asked the Prophet to turn As-Safa
into gold, to remove the mountains from around them, and to replace them with green fields
and rivers. Allah said,
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(And nothing stops Us from sending the Ayat but that the people of old denied them.))17:59(

Allah said here,
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(You are only a warner), and your duty is only to convey Allah's Message which He has ordered

you,
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(Not upon you is their guidance, but Allah guides whom He wills.))2:272( Allah said;
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(And to every people there is a guide.) meaning that for every people there has been a caller,
according to Ibn " Abbas and as narrated from him by Ali bin Abi Talhah. Allah said in a similar

Ayah, a
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(And there never was a nation but a warner had passed among them.))35:24( Smilar has
reported from Qatadah and * Abdur-Rahman bin Zayd.
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(8. Allah knows what every female bears, and by how much the wombs fall short (of their time
or number) or exceed. Everything with Him is in (due) proportion.) (9. All-Knower of the
unseen and the seen, the Most Great, the Most High.)

Allah is All-Knower of Al-Ghayb (Unseen)

Allah affirms His perfect knowledge, from which nothing is hidden, and that He has complete
knowledge of whatever every female creature is carrying,
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(And He knows that which is in the wombs.))31:34(, whether male or female, fair or ugly,
miserable or happy, whether it will have a long or a short life. Allah said in other Ayat,
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(He knows you well when He created you from the earth, and when you were fetuses.))53:32(,
and,
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(He creates you in the wombs of your mother: creation after creation in three veils of
darkness.))39:6( meaning stage after stage. Allah also said,
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(And indeed We created man out of an extract of clay. Thereafter We made him as a Nutfah in
a safe lodging. Then We made the Nutfah into a clot, then We made the clot into a little lump
of flesh, then We made out of that little lump of flesh bones, then We clothed the bones with
flesh, and then We brought it forth as another creation. So Blessed is Allah, the Best of
creators.))23:12-14( In the two Sahihs it is recorded that * Abdullah bin Mas ud said that the
Messenger of Allah said,
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(The matter of the creation of one of you is put together in the womb of the mother in forty
days, and then he becomes a clot of thick blood for a similar period, and then a piece of flesh
for a similar period. Then Allah sends an angel who is ordered to write four things. He is
ordered to write down his provisions, hislife span, his deeds, and whether he will be blessed or
wretched.") In another Hadith, the Prophet said,
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(Then the angel asks, "O my Lord! Is it a male or a female, miserable or happy, what is its
provisions and life span" Allah then ordains and the angel recordsit.) Allah said next,

(and by how much the wombs fall short or exceed.) Al-Bukhari recorded that "~ Abdullah bin
" Umar said that the Messenger of Allah said,
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(The Keys of the Ghayb (unseen knowledge) are five, nobody knows them but Allah. Nobody
knows what will happen tomorrow except Allah; nobody knows what is in the womb except

Allah; nobody knows when it will rain except Allah; no soul knows at what place he will die
except Allah; and nobody knows when the (Final) Hour will begin except Allah.) Al-" Awfi

reported from Ibn *~ Abbas that he said,
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(and by how much the wombs fall short), thisrefersto miscarriages,

(or exceed), thisrefersto carrying her fetus in her womb for the full term. Some women carry
their fetus for ten months, while others for nine months. Some terms are longer or shorter than
others. This is the falling short or exceeding that Allah the Exalted mentioned, and all this
occurs by His knowledge." Qatadah commented on Allah's statement,
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(Everything with Him is in proportion.) "For a term appointed. Allah has the records of the
provisions and terms of His creation and made an appointed term for everything." An authentic
Hadith mentioned that one of the Prophet's daughters sent (a messenger) to him requesting
him to come as her child was dying, but the Prophet returned the messenger and told him to
say to her,
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(Verily, whatever Allah takes is for Him and whatever He gives is for Him, and everything with
Him has a limited fixed term (in this world), and so she should be patient and hope for Allah's
reward.) Allah said next,
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(All-Knower of the Ghayb (the unseen) and the Shahadah (the witnessable),) Who knows
everything that the servants see and all what they cannot see, and none of it ever escapes His

knowledge,
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(the Most Great), greater than everything,

(the Most High.) above everything,

(Lo o125 & LAl )

((Allah) surrounds all things in (His) knowledge.))65:12(, and has full power over all things, the
necks are under His control and the servants are subservient to Him, willingly or unwillingly.
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(10. It is the same (to Him) whether any of you conceals his speech or declares it openly,
whether he be hid by night or goes forth freely by day.) (11. For him (each person), there are
angels in succession, before and behind him. They guard him by the command of Allah. Verily,
Allah will not change the (good) condition of a people as long as they do not change their state
(of goodness) themselves. But when Allah wills a people's punishment, there can be no turning
it back, and they will find besides Him no protector.)

Allah's Knowledge encompasses all Things Apparent and Hidden



Allah declares that His knowledge is encompassing all of His creation, those who declare their
speech or hide it, He hears it and nothing of it ever escapes His observation. Allah said in other

Ayat,
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(And if you speak aloud, then verily, He knows the secret and that which is yet more

hidden.))20:7(, and,
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(And (Allah) knows what you conceal and what you reveal.) " Alishah said, "All praise is due to
Allah Whose hearing has encompassed all voices! By Allah, she who came to complain about her
husband to the Messenger of Allah was speaking while | was in another part of the room, yet |
did not hear some of what she said. Allah sent down,

Ga'y) b dliad I U A e )
A &) WEAS i 4l 41 é‘ L

(Indeed Allah has heard the statement of her that disputes with you concerning her husband
and complains to Allah. And Allah hears the argument between you both. Verily, Allah is All-
Hearer, All-Seer.))58:1( Allah said next,

(whether he be hid by night), in his house in the darkness of the night,

(Ul Saplus)

(or goes forth freely by day.) moves about during the daylight; both are encompassed by Allah's
knowledge. Allah said in other Ayat,

(O}/ /. -~ q..O -~
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(SQurely, even when they cover themselves with their garments.) )11:5(, and,
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(Neither you do any deed nor recite any portion of the Qur'an nor you do any deed, but We are
witness thereof when you are doing it. And nothing is hidden from your Lord (so much as) the a
speck of dust on the earth or in the heaven. Not what is less than that or what is greater than
that but is (written) in a Clear Record.))10:61(

The Guardian Angels

Allah said next,
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(For him (each person), there are angels in succession, before and behind him. They guard him
by the command of Allah.) Allah states that there are angels who take turns guarding each
servant, some by night and some by day. These angels protect each person from harm and
accidents. There are also angels who take turns recording the good and evil deeds, some angels
do this by day and some by night. There are two angels, one to the right and one to the left of
each person, recording the deeds. The angel to the right records the good deeds, while the
angel to the left records the evil deeds. There are also two angels that guard and protect each
person, one from the back and one from in front. Therefore, there are four angels that

surround each person by day and they are replaced by four others at night, two scribes and two
guards. An authentic Hadith states,
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(Angels take turns around you, some at night and some by day, and all of them assemble
together at the time of the Fajr and " Asr prayers. Then those who have stayed with you
throughout the night, ascend to Allah Who asks them, and He knows the answer better than
they about you, "How have you left My servants" They reply, "As we have found them praying,

we have left them praying."”) Imam Ahmad recorded that * Abdullah said that the Messenger of
Allah said,
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(Verily, every one among you has his companion from the Jinn and his companion from the
angels.") They said, "And you too, O Allah's Messenger" He said,
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(And | too, except that Allah has helped me against him, so he only orders me to do good.)
Muslim collected this Hadith. Ibn Abi Hatim narrated that lbrahim said, "Allah revealed to a
Prophet from among the Children of Israel, ~ Say to your nation: every people of a village or a
house who used to obey Allah but changed their behavior to disobeying Him, then He will take
away from them what they like and exchange it for what they dislike." Ibrahim next said that
this statement has proof in Allah's Book,

GO G LY A )

(Verily, Allah will not change the (good) condition of a people as long as they do not change
their state (of goodness) themselves.)
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(12. It is He Who shows you the lightning, as a fear and as a hope. And it is He Who brings up
the clouds, heavy (with water).) (13. And Ar-Ra'd (thunder) glorifies and praises Him, and so do
the angels because of His awe. He sends the thunderbolts, and therewith He strikes whom He
wills, yet they (disbelievers) dispute about Allah. And He is Mighty in strength and Severe in
punishment.)

Clouds, Thunder and Lightning are Signs of Allah's Power

Allah states that He has full power over Al-Barq (lightning), which is the bright light that
originates from within clouds. Ibn Jarir recorded that lbn ~ Abbas once wrote to Abu Al-Jald
asking about the meaning of Al-Barg, and he said that it is water. Qatadah commented on

Allah's statement,
z - - %0 -,
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(as a fear and as a hope.) "Fear for travelers, for they feel afraid of its harm and hardship, and
hope for residents, awaiting its blessing and benefit and anticipating Allah's provisions.” Allah

said next,
(& el & i)

(And it is He Who brings up the clouds, heavy.) meaning, He originates the clouds that are
heavy and close to the ground because of being laden with rain. Mujahid said that this part of
the Ayah is about cloudsthat are heavy with rain. Allah's statement,

(onany 32 Tll a's)

(And Ar-Ra'd (thunder) glorifies and praises Him), is similar to His other statement,

(oJA;ACq.o.uY\ gwwu\j)

(And there is not a thing but glorifies His praise.) )17:44( Imam Ahmad recorded that Ibrahim
bin &' d said, "My father told me that he was sitting next to Hamid bin ~ Abdur Rahman in the
Masjid. A man from the tribe of Ghifar passed and Hamid sent someone to him to please come
to them. When he came, Hamid said to me, * My nephew! Make space for him between me and
you, for he had accompanied Allah's Messenger ." When that man came, he sat between me and
Hamid and Hamid said to him, “What was the Hadith that you narrated to me from the
Messenger of Allah ' He said, * A man from Ghifar said that he heard the Prophet say, i
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(Verily, Allah originates the clouds, and they speak in the most beautiful voice and laugh in the
most beautiful manner.) It appears, and Allah has the best knowledge, that the cloud's voice is
in reference to thunder and its laughter is the lightning. Musa bin * Ubaydah narrated that Sa' d
bin lbrahim said, "Allah sends the rain and indeed, none has a better smile than it, nor more
comforting voice. Its smile islightning and its voice is thunder."

Supplicating to Allah upon hearing Ar-Ra’ d (Thunder)

Imam Ahmad recorded that Salim bin " Abdullah narrated that his father said that the
Messenger of Allah used to say upon hearing the thunder and thunderbolts,
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(O Allah! Do not kill us with Your anger, nor destroy us with Your torment, and save us before
that." This Hadith was recorded by At-Tirmidhi, Al-Bukhari in his book Al-Adab Al-Mufrad, An-
Nasa'i in ~ Amal Al-Yawm wal-Laylah, and Al-Hakim in Al-Mustadrak. When "~ Abdullah bin Az-
Zubayr used to hear thunder, he would stop talking and would supplicate, "All praise is to He
Whom Ar-Ra’ d (thunder) glorifies and praises, and so do the angels because of His awe." He
would then say, "This is a stern warning to the people of earth." Malik collected this Hadith in
Al-Muwatta’, and Al-Bukhari in Al-Adab Al-Mufrad. Imam Ahmad recorded that Abu Hurayrah
said that the Messenger of Allah said,
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(Your Lord, the Exalted and Most High, said, " Had My servants obeyed Me, | would have given
them rain by night and the sun by day, and would not have made them hear the sound of the
Ra’ d (thunder).") Allah's statement,

(sl (e Lo Cnad (3 gall (s 1)

(He sends the thunderbolts, and therewith He strikes whom He wills,) indicates that He sends
thunderbolts as punishment upon whom He wills, and this is why thunderbolts increase as time
comes to an end. Al-Hafiz Abu Al-Qasim At-Tabarani narrated that Ibn * Abbas said that Arbad



bin Qays bin Juzu' bin Julayd bin Ja’ far bin Kulab, and * Amir bin At-Tufayl bin Malik came to
Al-Madinah to the Messenger of Allah and sat where he was sitting. ~ Amir bin At-Tufayl said, "O
Muhammad! What will you give me if | embrace Islam” The Messenger of Allah said,

«pgale L elile’s el L ally,
(You will have the rights and duties of all Muslims.) * Amir bin At-Tufayl said, "Will you make me
your successor if | embrace Islam” The Messenger of Allah said,

Lol all 1y el Uy all sl [l
« )

(That is not your right, nor your people's right. However, | could appoint you a commander of
the horsemen (i.e., war).) ~ Amir said, "l am already the commander of the horsemen of Najd
(in the north of Arabia). Give me control over the desert and you keep the cities." The
Messenger of Allah refused. When these two men were leaving the Messenger of Allah , ~ Amir
said, "By Allah! | will fill it (Al-Madinah) with horses and men (hostile to Muslims)." The

Messenger of Allah replied,
\ -~ 2 ’.O -
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(Rather, Allah will prevent you. ) When *~ Amir and Arbad left, * Amir said, "O Arbad! | will keep
Muhammad busy while talking to him, so you can strike him with the sword. Verily, if you Kill
Muhammad, the people (Muslims) will agree to take blood money and will hate to wage war
over his murder. Then we will give them the blood money." Arbad said, "l will do that," and
they went back to the Messenger . ~ Amir said, "O Muhammad! Sand next to me so that | can
talk to you." The Messenger stood up, and they both stood next to a wall talking to each other.
Arbad wanted to grab his sword, but his hand froze when it touched the sword's handle and he
could not take the sword out of its sheath. Arbad did not strike the Messenger as * Amir
suggested, and the Messenger of Allah looked at Arbad and realized what he was doing, so he
departed. When Arbad and * Amir left the Messenger of Allah and arrived at Al-Harrah of Wagim
area, they dismounted from their horses. However, Sa'd bin Mu” adh and Usayd bin Hudayr
came out saying, "Come, O enemies of Allah! May Allah curse you." * Amir asked, "Who is this
with you, O &2"d" &' d said, "This is Usayd bin Hudayr." They fled until they reached the Rigm
area, where Allah struck Arbad with a bolt of lightning and he met his demise. As for * Amir, he
went on until he reached the Kharim area, where Allah sent an open ulcer that struck him.
During that night, ~ Amir took refuge in a woman's house, from Banu Salul. * Amir kept touching
his open ulcer and saying, "An ulcer as big as a camel's hump, while | am at the house of a
woman from Bani Salul, seeking to bring my death in her house!" He rode his horse, but he died
while riding it headed to his area. Allah sent down these Ayat (13:8-11) in their case,

(Allah knows what every female bears) until,
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(..and they will find besides Him no protector.) lbn " Abbas commented, "The angels in

succession, guard Muhammad, peace be upon him, by the command of Allah." He next
mentioned the demise of Arbad by Allah's command, reciting this Ayah,

(e sl dus i)

(He sends the thunderbolts,)" Allah said next,

(sl 3 O sland ah )

(yet they (disbelievers) dispute about Allah.) they doubt Allah's greatness and that there is no

deity worthy of worship except Him,

(And He is Mighty in strength and Severe in punishment.) Allah's torment is severe against those
who rebel against Him, defy Him and persist in disbelief, according to the Tafsir of lbon Jarir At-
Tabari. There is a similar Ayah in the Qur'an,
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(So they plotted a plot, and We planned a plan, while they perceived not. Then see how was
the end of their plot! Verily, We destroyed them and their nation all together.))27:50-51( * Al

bin Abi Talib said that,
(sl 22 54 )

(And He is Mighty in strength and Severe in punishment (Al-Mihal)), means, His punishment is
severe.
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(14. For Him is the Word of Truth. And those whom they invoke besides Him, answer them no
more than one who stretches forth his hand for water to reach his mouth, but it reaches him
not; and the invocation of the disbelievers is nothing but misguidance.)

A Parable for the Weakness of the False Gods of the Polytheists

Ali bin Abi Talib said that Allah's statement,
Yo A~ o -~
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(For Him is the Word of Truth.) isin reference to Tawhid, according to lbn Jarir At-Tabari. Ibn
" Abbas, Qatadah, and Malik who narrated it from Muhammad bin Al-Munkadir, said that,

(3l 8se0 4)

(For Him isthe Word of Truth.) means, "La ilahaillallah." Allah said next,

(4953 e 5= pAlls)

(And those whom they invoke besides Him...), meaning, the example of those who worship

others besides Allah,
(o& alud e Lall ) 4388 Lass S)

(like one who stretches forth his hand for water to reach his mouth,) “Ali bin Abi Talib
commented, "Like he who stretches his hand on the edge of a deep well to reach the water,
even though his hands do not reach it; so how can the water reach his mouth" Mujahid said

about,
0@z -2
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(like one who stretches forth his hand) "Calling the water with his words and pointing at it, but
it will never come to him this way." The meaning of this Ayah isthat he who stretches his hand
to water from far away, to either collect some or draw some from far away, will not benefit
from the water which will not reach his mouth, where water should be consumed. Likewise,
those idolators who call another deity besides Allah, will never benefit from these deities in
thislife or the Hereafter, hence Allah's statement,
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(and the invocation of the disbelievers is nothing but misguidance.)
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(15. And unto Allah falls in prostration whoever is in the heavens and the earth, willingly or
unwillingly, and so do their shadows in the mornings and in the afternoons.)

Everything prostrates unto Allah

Allah affirms His might and power, for He has full control over everything, and everything is
subservient to Him. Therefore, everything, including the believers, prostrate to Allah willingly,

while the disbelievers do so unwillingly,
(ﬁﬁ,sn-‘ }SXI./)

(and so do their shadows in the mornings), in the beginning of the days,
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(and in the afternoons.) towards the end of the days. Allah said in another Ayah,
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(Have they not observed things that Allah has created: (how) their shadows incline.) )16:48(
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(16. Say: "Who is the Lord of the heavens and the earth" Say: "(It is) Allah." Say: "Have you then
taken (for worship) Awliya' (protectors) other than Him, such as have no power either for
benefit or for harm to themselves" Say: "Is the blind equal to the one who sees Or darkness
equal to light Or do they assign to Allah partners who created the like of His creation, so that
the creation seemed alike to them" Say: "Allah is the Creator of all things; and He is the One,
the Irresistible.")

Affirming Tawhid

Allah affirms here that there is no deity worthy of worship except Him, since they admit that
He alone created the heavens and the earth and that He is their Lord and the Disposer of all
affairs. Yet, they take as lords others besides Allah and worship them, even though these false
gods do not have the power to benefit or harm themselves, or those who worship them.
Therefore, the polytheists will not benefit or have harm removed from them by these false
deities. Are those who worship the false deities instead of Allah equal to those who worship
Him alone, without partners, and thus have a light from their Lord Thisis why Allah said here,
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(Say: "Is the blind equal to the one who sees Or darkness equal to light Or do they assign to
Allah partners who created the like of His creation, so that the creations seemed alike to
them") Allah asks, " Do these polytheists worship gods besides Him that rival Him in what He
created Have their false deities created similar creations to those Allah created and, thus, they
are confused between the two types of creations, not knowing which was created by others
besides Allah' Rather, the Ayah proves that the truth is nothing like this. There is none similar
to Allah, nor does He have an equal, arival, anyone like Him, a minister, a son, or a wife. Allah
is glorified in that He is far away from all that is ascribed to Him. These idolators worship gods
that they themselves admit were created by Allah and are subservient to Him. They used to say
during their Talbiyah: "Here we rush to Your obedience. There is no partner for You, except
Your partner, You own him and he owns not." Allah also mentioned their polytheistic
statementsin other Ayat,
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(We worship them only that they may bring us near to Allah.) )39:3( Allah admonished them for
this false creed, stating that only those whom He chooses are allowed to intercede with Him,



