created the heavens and the earth, is able to create the like of them. And He has decreed for
them an appointed term, whereof there is no doubt. But the wrongdoers refuse but disbelief.)

Allah says: * This punishment, being resurrected blind, dumb and
deaf, is what they deserve, because they disbelieved,

(Gib)
(Qur Ayat), i.e., Our proof and evidence, and did not think that the resurrection could ever
happen.’
L4 8 - v ‘? -~ f @~
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(and said: "When we are bones and fragments...") meaning, when we have disintegrated and

our bodies have rotted away,
- gean, c, A So- @ f
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(shall we really be raised up as a new creation) meaning, after we have disintegrated and
disappeared and been absorbed into the earth, will we come back a second time Allah
established proof against them and told them that He is able to do that, for He created the
heavens and the earth, so raising them up again is easier for Him than that, as He says:

SR Ge DSl LRl el BR)
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(The creation of the heavens and the earth is indeed greater than the creation of mankind;)
)40:57(
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(Do they not see that Allah, Who created the heavens and the earth, and was not wearied by
their creation, is able to give life to the dead) )46: 33(
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(Is not He Who created the heavens and the earth, able to create the like of them Yes, indeed!
He is the All-Knowing Supreme Creator. Verily, His command, when He intends a thing, is only
that He saysto it, "Be!" and it is!) (36:81-82) And Allah says here:
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(See they not that Allah, Who created the heavens and the earth, is able to create the like of
them.) meaning, on the Day of Resurrection, He will recreate and restore their bodies, as He

created them in the first place.
(4 T 9 YAl 2 Jaay)

(And He has decreed for them an appointed term, whereof there is no doubt.) means, He has
set a time for them to be re-created and brought forth from their graves, an appointed time
which must surely come to pass. As Allah says:

(259 JaY Y) DA% L))

(And We delay it only for aterm (already) fixed.) (11:104)
(Osaldall )

(But the wrongdoers refuse) -- after the proof has been established against them,

(155 )

((and accept nothing) but disbelief.) means, they persist in their falsehood and misguidance.
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(100. Say: "If you possessed the treasure of the mercy of my Lord, then you would surely hold
back for fear of spending, and man is ever miserly!")

Holding back is Part of Man's Nature
Allah says to His Messenger : "Tell them, O Muhammad, even if you had authority over the
treasures of Allah, you would refrain from spending for fear of exhausting it." Ibn * Abbas and

Qatadah said, "This means for fear of poverty," lest it run out, despite the fact that it can
never be exhausted or come to an end. Thisis because it is part of your nature. So Allah says:

e 8~ “\e”
(and man is ever miserly.) Ibn * Abbas and Qatadah said: "(This means) stingy and holding back."
Allah says:

ERRNST A K REARGAR SR LA BA)
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(Or have they a share in the dominion Then in that case they would not give mankind even a
Nagira.) (4:53), meaning that even if they had a share in the authority of Allah, they would not
have given anything to anyone, not even the amount of a Nagira (speck on the back of a date
stone). Allah describes man as he really is, except for those whom Allah helps and guides.
Miserliness, discontent and impatience are human characteristics, as Allah says:
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(Verily, man was created very impatient; irritable when evil touches him; and stingy when good
touches him. Except those who are devoted to Salah (prayers). ) (70:19-22). And there are
many other such references in the Qur'an. This is an indication of the generosity and kindness
of Allah. In the Two Sahihs it says:
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(Allah's Hand is full and never decreases because of His giving night and day. Do you not see
how much He has given since He created the heavens and the earth, yet that which is in His
right hand never decreases.)
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(101. And indeed We gave Musa nine clear signs. Ask then the Children of Israel, when he came
to them, then Fir’ awn said to him: "O Musa ! | think you are indeed bewitched.") (102. He said:
"Verily, you know that these signs have been sent down by none but the Lord of the heavens
and the earth. And | think you are indeed, O Fir  awn, doomed to destruction!™) (103. So he
resolved to turn them out of the land. But We drowned him and all who were with him.) (104.
And We said to the Children of Israel after him: "Dwell in the land, then, when the final and
the last promise comes near, We shall bring you altogether as mixed crowd.")

The Nine Signs of Musa

Allah tells us that He sent Musa with nine clear signs, which provided definitive proof that his
prophethood was real and that what he was conveying from the One Who had sent him to
Fira’ wn was true. These clear signs were: his staff, his hand, the years of famine, the sea, the
flood, the locusts, the lice, the frogs and the blood. This was the view of Ibn " Abbas.
Muhammad bin Ka' b said, "They were his hand and his staff, the five signs mentioned in Al-
A’ raf, and destruction of wealth and the rock." Ibn * Abbas, Mujahid, " lkrimah, Ash-Sa’ bi and
Qatadah said: "They are his hand, his staff, the years of famine, the failure of the crops, the
flood, the locusts, the lice, the frogs and the blood."

(/ o & tAo F<4 ‘ 2&/ 1 2 /E;:.o G)
(Yet they remained arrogant, and they were of those people who were criminals,) )7:133(
meaning, despite all these signs and their witnessing of them, they disbelieved them and belied



them wrongfully and arrogantly, although they were themselves were convinced of them, so
they did not have any effect on them. By the same token, (Allah tells His Messenger here,) " if
We were to respond to what these people are asking you for, who have said that they will not
believe in you until you cause springs to gush forth throughout the land for them, they would
not respond or believe except if Allah willed." As Fira’ wn said to Musa, even though he had
witnessed the signs which he brought,

z 2 o -~ - R - é £ 9“
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("O Musa! | think you are indeed bewitched. ") It was said that this meant he thought he was a

sorcerer, but Allah knows best. These nine signs which were mentioned by the Imams (scholars)
quoted above are what is referred to here, and in the Ayah :
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("And throw down your stick!" But when he saw it moving as if it were a snake, he turned in
flight, and did not look back. (It was said:) "O Musa ! Fear not.") until His saying,
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(among the nine signs (you will take) to Fir" awn and his people. Verily, they are a people who
are rebellious.) )27:10-12( These Ayat include mention of the stick and the hand, and the rest
of the nine signs are mentioned in detail in Surat Al-A raf. Musa was also given many other
signs, such as striking the rock with his staff and water flowing from it, their being shaded with
clouds, manna and quails, and other signs which were bestowed upon the Children of lIsrael
after they had left the land of Egypt. But here Allah mentions the nine signs which were

witnessed by his people in Egypt. These became evidence against them, because they
stubbornly rejected them out of disbelief. SO Musa said to Fira wn:

~
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("Verily, you know that these signs have been sent down by none but the Lord of the heavens
and the earth. ) meaning, as proof and evidence of the truth of what | have brought to you.

(1585 &2 GY )



(And | think you are indeed, O Fir’ awn, doomed to destruction!) i.e., bound to be destroyed.
This was the view of Mujahid and Qatadah. Ibn " Abbas said: "It means cursed.” Ibn " Abbas and
Ad-Dahhak said:

(r J}'/ )
(doomed to destruction.) means defeated. As Mujahid said, "doomed" includes all of these
meanings.

The Destruction of Fir' awn and His People

(U= S aA TS o 317 J3)
(So he resolved to turn them out of the land.) means, he wanted to expel them and drive them
out.
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(But We drowned him and all who were with him. And We said to the Children of Israel after
him: "Dwell in the land...") This is good news for Muhammad , a foretelling of the conquest of

Makkah, even though this Surah was revealed in Makkah before the Hijrah. Smilarly, the
people of Makkah wanted to expel the Prophet from the city, as Allah saysin two Ayat:
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(And verily, they were about to frighten you so much as to drive you out from the land...)
)17:76-77( Hence Allah caused His Messenger to inherit Makkah, so he entered it by force,
according to the better-known of the two opinions, and he defeated its people then out of
kindness and generosity, he let them go, just as Allah caused the Children of Israel, who had
been oppressed, to inherit the land, east and west, and to inherit the land of Fir’ awn's people,
with its farmland, crops and treasures. As Allah said,

(e i) (2 ) i)

(thus We caused the Children of Israel to inherit them. ) (26:59). Here Allah says:
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(And We said to the Children of Israel after him: "Dwell in the land, then, when the final and

the last promise comes near, We shall bring you altogether as mixed crowd.") meaning, all of
you, you and your ene mies. lbn * Abbas, Qatadah and Ad-Dahhak said, "It means all together."
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(105. And with truth We have sent it down, and with truth it has descended. And We have sent
you as nothing but a bearer of glad tidings, and a warner.) (106. And a Qur'an which We have
divided (into parts), in order that you might recite it to men at intervals. And We have
revealed it by stages.)

The Revelation of the Qur'an in Stages

Allah tells us that His Book, the Glorious Qur'an, has been sent with truth, i.e., it contains the
truth, as Allah says:
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(But Allah bears witness to that which He has sent down unto you; He has sent it down with His

knowledge, and the angels bear witness) )4:166( meaning, it contains the knowledge which
Allah wanted to teach to you, with His rulings, commands and prohibitions.

(5

(and with truth it has descended.) means, "It has been sent down to you, O Muhammad,
preserved and protected, not contaminated or mixed with anything else, with nothing added or
taken away. It has come to you with the truth, brought down by one mighty in power,
trustworthy and strong, one who is obeyed by the higher group (angels).'

(Zﬂﬁl@j W)



(And We have sent you) O Muhammad

(Va3 ) pie 9))

(as nothing but a bearer of glad tidings and a warner). a bearer of glad tidings for the believers
who obey you and a warner to the disbelievers who disobey you.

(o\.ﬁﬁ \.\\;«)SJ)

(And (it is) a Qur'an which We have divided), The word translated here as "We have divided"
may be read in two ways. If it is read as "Faragnahu”, with no Shaddah, the meaning is: ~ We
have made it depart from Al-Lawh Al-Mahfuz to Bayt Al-"Izzah in the lowest heaven, then it
was revealed in stages to the Messenger of Allah, according to events, over a period of twenty-
three years." This was narrated by " Ikrimah from Ibn " Abbas. It was also narrated that Ibn
" Abbas read it as "Farragnahu”, with a Shaddah, meaning, ~ We revealed it Ayah by Ayah , and

have explained it and made it clear.' Hence Allah says:
g SRS
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(in order that you might recite it to men), meaning, convey it to the people and recite it to

them,
(£52 o)
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(at intervals.) meaning slowly.

(And We have revealed it by stages.) means, little by little.
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(107. Say: "Believe in it or do not believe (in it). Verily, those who were given knowledge
before it, when it is recited to them, fall down on their chins (faces) in humble prostration.”)
(108. And they say: "Glory be to our Lord! Truly, the promise of our Lord must be fulfilled.")
(109. And they fall down on their chins (faces) weeping and it increases their humility.)



Those Who were given Knowledge before truly admit the Qur'an

(° .‘)
(Say) O Muhammad to these disbelievers concerning what you have brought to them of this
Glorious Qur'an:

Allah says to His Prophet Muhammad :

$ o & o { {4 -
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("Believe in it (the Qur'an) or do not believe (in it).) meaning, it is all the same whether you

believe in it or not, for it istrue in and of itself. It was revealed by Allah, Who mentioned it
previously in the Books that He revealed to other Messengers. Hence He says:

B ya 5o Cpdl
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(Verily, those who were given knowledge before it,) meaning righteous people among the
People of the Book, who adhered to their Books and appreciated them without distorting them.

o o¥- ar (=
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(when it isrecited to them,) means, when this Qur'an is recited to them,
‘/ & 2 . Gom “. 3 « ”
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(fall down on their chins (faces) in humble prostration. ) means, to Allah, in gratitude for the
blessing He has bestowed on them by considering them fit to live until they met this Messenger

to whom this Book was revealed. Hence they say:
( ¥ )

(Glory be to our Lord!), meaning, they extol and glorify their Lord for His perfect power and for
not delaying the fulfillment of the promise which He made through His earlier Prophets, that
He would send Muhammad . Hence they said:

(y 92£A]} a. \_/13:) 39:9 u\S u\ \_/1::) u\ASi»)

(Glory be to our Lord! Truly, the promise of our Lord must be fulfilled.)
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(And they fall down on their chins (faces) weeping) means, in submission to Allah, may He be
glorified, and in expression of their belief and faith in His Book and His Messenger .

(e sda aa )

(and it increases their humility.) means, it increases them in faith and submission. As Allah

(V585 2g e’y (s3h 2A317) 1'sah) ()

(While as for those who accept guidance, He increases their guidance and bestows on them
their Tagwa. ) (47:17).

/'Q:.
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(And they fall down) is a description rather than an action (i.e., thisis a further description of
their humility as referred to in Ayah 107; it does not imply that they prostrate twice).
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(110. Say: "Invoke Allah or invoke Ar-Rahman (the Most Gracious), by whatever name you
invoke Him (it is the same), for to Him belong the Best Names. And offer your Salah (prayer)
neither aloud nor in a low voice, but follow a way between.) (111. And say: "All the praises and
thanks be to Allah, Who has not begotten a son, and Who has no partner in (His) dominion, nor
is He low to have a supporter. And magnify Him with all magnificence.")

To Allah belong the Most Beautiful Names

Allah says:



(° .‘)
(Say) O Muhammad, to these idolators who deny that Allah possesses the attribute of mercy
and refuse to call Him Ar-Rahman,
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("Invoke Allah or invoke Ar-Rahman (the Most Gracious), by whatever name you invoke Him (it
is the same), for to Him belong the Best Names.) meaning, there is no difference between
calling on Him as Allah or calling on Him as Ar-Rahman, because He has the Most Beautiful
Names, as He says:

Al b YAl Y e A )
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(He is Allah, beside Whom none has the right to be worshipped but He the All-Knower of the
unseen and the seen. He is the Most Gracious, the Most Merciful.) (59:22) Until His saying;
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(To Him belong the Best Names. All that is in the heavens and the earth glorify Him.) )59:24(
Makhul reported that one of the idolators heard the Prophet saying when he was prostrating: "O
Most Gracious, O Most Merciful." The idolator said, he claims to pray to One, but he is praying
to two! Then Allah revealed this Ayah. This was also narrated from lbn ~ Abbas, and by Ibn
Jarir.

~ & .#

The Command to recite neither loudly nor softly
(LD "5 V)

(And offer your Salah neither aloud) Imam Ahmad reported that Ibn ™ Abbas said: "This Ayah was
revealed when the Messenger of Allah was preaching underground in Makkah."

(102 883 ¥y Sy 3 97



(And offer your Salah neither aloud nor in a low voice,) Ibn * Abbas said: "When he prayed with
his Companions, he would recite Qur'an loudly, and when the idolators heard that, they
insulted the Qur'an, and the One Who had revealed it and the one who had brought it. So Allah

said to His Prophet :
(4ms 5633 )

(And offer your Salah (prayer) neither aloud) means, do not recite it aloud, lest the idolators

hear you and insult the Qur'an,
- O.. s /. ‘i -

(nor in a low voice,) means, nor recite it so quietly that your companions cannot hear the

Qur'an and learn it from you.
- - i - ° - L :.o -
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(but follow a way between. )" This was also reported in the Two Sahihs. Ad-Dahhak also
narrated something similar from Ibn * Abbas, and added: "When he migrated to Al-Madinah, this
no longer applied, and he recited as he wished." Muhammad bin Ishaq said that Ibn ~ Abbas
said, "When the Messenger of Allah recited Qur'an quietly while he was praying, the (idolators)
would disperse and refuse to listen to him; if one of them wanted to hear some of what he was
reciting in his prayer, he would try to listen without anyone seeing him, because he was afraid
of them. If he realized that anybody knew he was listening, he would go away lest they harm
him, so he would stop listening. If the Prophet lowered his voice, those who wanted to listen to
his recitation could not hear anything, so Allah revealed,

(a3 )

(And offer your Salah neither aloud) meaning, do not recite aloud, lest those who want to

listen disperse for fear of attracting unwelcome attention,
- o & y/
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(nor in a low voice,) but do not make your voice so soft that the one who is trying to listen
without being seen cannot hear anything at all. Perhaps he will pay attention to some of what

he hears and benefit from it.
) IR AR S
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(but follow a way between. )" This was the view of " lkrimah, Al-Hasan Al-Basri and Qatadah
that this Ayah was revealed concerning recitation in prayer. It was narrated from lbn Mas’ ud:
"Do not make it so soft that no one can hear it except yourself."

Declaration of Tawhid
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(And say: "All the praises and thanks be to Allah, Who has not begotten a son...") because Allah

has stated that the Most Beautiful Names belong to Him, and has declared Himself to be above
having any faults or defects.
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(And say: "All the praises and thanks be to Allah, Who has not begotten a son, and Who has no

partner in (His) dominion...") indeed, He is Allah, (the) One, the Self-Qufficient Master, Who
begets not, nor was He begotten, and there is none co-equal or comparable unto Him.

(O3 (e (T 41 &G )
(nor He is low to have a supporter.) means, He is not so humble or weak that He needs to have

a helper or supporter or adviser, rather He Alone, with no partner or associate, may He be
exalted, is the Creator of all things and is the One Who is running and controlling them by His

will, with no partner or associate.
AT - @ ¥ - aj ) - o 4~
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(nor He is low to have a supporter).) Mujahid said: He does not form an alliance with anyone,

nor does He seek the support or help of anyone.
‘4 & 2o Y-
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(And magnify Him with all magnificence.) means, glorify and extol Him far above whatever the
transgressors and aggressors say. lbn Jarir recorded that Al-Qurazi used to say about this Ayah,

(15 3% 1 501 A8 S )

(And say: "All the praises and thanks be to Allah, Who has not begotten a son...") that the Jews
and Christians said that Allah has taken a son; the Arabs said, "At Your service, You have no
partner except the partner You have, and You possess him and whatever he owns;" and the
Sabians and Magians said, "If it were not for the supporters of Allah, He would be weak." Then
Allah revealed this Ayah :
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(And say: "All the praises and thanks be to Allah, Who has not begotten a son, and Who has no
partner in (His) dominion, nor is He low to have a supporter. And magnify Him with all
magnificence.”) End of Tafsir Qurah SQubhan )Surat Al-lsra(. And to Allah be the praise and
blessings.

The Tafsir of Surat Al-Kahf
(Chapter - 18)
Which was revealed in Makkah

What has been mentioned about the Virtues of this Surah and the
first and last ten Ayat, which provide protection from the Dajjal
Imam Ahmad recorded that Al-Bara' said: "A man recited Al-Kahf and there was an animal in the

house which began acting in a nervous manner. He looked, and saw a fog or cloud overhead. He
mentioned thisto the Prophet , who said:
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(Keep on reciting so and so, for thisisthe tranquillity which descends when one reads Qur'an or
because of reading Qur'an;) This was also recorded in the Two Sahihs. This man who recited it
was Usayd bin Al-Hudayr, as we have previously mentioned in our Tafsir of SQurat Al-Bagarah.
Imam Ahmad recorded from Abu Ad-Darda’ that the Prophet said:
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(Whoever memorizes ten Ayat from the beginning of Surat Al-Kahf will be protected from the

Dajjal.) This was also recorded by Muslim, Abu Dawud, An-Nasa'i and At-Tirmidhi. According to
the version recorded by At-Tirmidhi,
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(Whoever memorizes three Ayat from the beginning of Al-Kahf.) He said, it is "Hasan Sahih. " In
his Mustadrak, Al-Hakim recorded from Abu S’ id that the Prophet said:
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(Whoever recites Qurat Al-Kahf on Friday, it will illuminate him with light from one Friday to
the next.) Then he said: "This Hadith has a Sahih chain, but they (Al-Bukhari and Muslim) did

not record it." Al-Hafiz Abu Bakr Al-Bayhagi also recorded it in his Sunan from Al-Hakim, then
he narrated with his own chain that the Prophet said:

AT SR UKV ISP I IOV
((3\;\_\93\/“\))4

(Whoever recites Surat Al-Kahf as it was revealed, it will be a light for him on the Day of

(0 Oea D alll o)

In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. All praise is due to Allah, Who has sent down to His servant the Book, and has not placed

therein any crookedness.) (2. (He has made it) straight to give warning of a severe punishment

from Him, and to give good news to the believers, who do righteous deeds, that they shall have
a fair reward.) (3. They shall abide therein forever.) (4. And to warn those who say, "Allah has



begotten a child.") (5. No knowledge have they of such a thing, nor had their fathers. Mighty is
the word that comes out of their mouths. They utter nothing but alie.)

The Revelation of the Qur'an brings both Good News and a Warning
In the beginning of this Tafsir, we mentioned that Allah, praises His Holy Self at the beginning
and end of matters, for He is the One to be praised in all circumstances, all praise and thanks
be to Him, in the beginning and in the end. He praises Himself for revealing His Mighty Book to
His Noble Messenger Muhammad , which is the greatest blessing that Allah has granted the
people of this earth. Through the Qur'an, He brings them out of the darkness into light. He has

made it a Book that is straight, neither distorted nor confusion therein. It clearly guides to a
straight path, plain and manifest, giving a warning to the disbelievers and good news to the

believers. Thisis why Allah says:
(1 s - ﬁ S/ o - ;/ )

(and has not placed therein any crookedness.) meaning, there is nothing twisted or confusing
about it. But He has made it balanced and straightforward as He said;
( g“)
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((He has made it) straight), meaning straightforward,
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(to give warning of a severe punishment from Him,) meaning, to those who oppose His Prophet
and disbelieve in His Book, He issues a warning of severe punishment hastened in this world

and postponed to the world Hereafter.
(433 (1)

(from Him) means, from Allah. For none can punish as He punishes and none is stronger or more
reliable than Him.

“, . o3 ‘ 8 Yy o8-
(and to give good news to the believers,) means, those who believe in this Qur'an and confirm
their faith by righteous actions.

(G 1DAT 21 )

(that they shall have a fair reward.) means, a beautiful reward from Allah.
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(They shall abide therein) means, in what Allah rewards them with, and that is Paradise, where

they will live forever.
(r /T)
(forever.) means, for always, never ending or ceasing to be.

(VAT 4Tl 3350 1 08 (A a0 )

(And to warn those who say, "Allah has begotten a child.”) Ibn Ishaq said: "These are the pagan
Arabs, who said, * We worship the angels who are the daughters of Allah.™

(ple 0n 4 el o)

(No knowledge have they of such a thing, ) meaning, this thing that they have fabricated and

(2 Y35)
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(Mighty is the word) This highlights the seriousness and enormity of the lie they have made up.
Allah says:

(nor had their fathers.) meaning, their predecessors.

A R o, & 7y O, 7 A2
(Mighty is the word that comes out of their mouths.) meaning, it has no basis apart from what
they say, and they have no evidence for it apart from their own lies and fabrications. Hence

(They utter nothing but alie.)

Reason why this Surah was revealed



Muhammad bin Ishag mentioned the reason why this Surah was revealed. He said that an old
man from among the people of Egypt who came to them some forty-odd years ago told him,
from " Ikrimah that lbn " Abbas said: "The Quraysh sent An-Nadr bin Al-Harith and " Ugbah bin
Abi Mu' it to the Jewish rabbis in Al-Madinah, and told them: " Ask them (the rabbis) about
Muhammad, and describe him to them, and tell them what he is saying. They are the people of
the first Book, and they have more knowledge of the Prophets than we do.' So they set out and
when they reached Al-Madinah, they asked the Jewish rabbis about the Messenger of Allah .
They described him to them and told them some of what he had said. They said, " You are the
people of the Tawrah and we have come to you so that you can tell us about this companion of
ours.' They (the rabbis) said, * Ask him about three things which we will tell you to ask, and if
he answers them then he is a Prophet who has been sent (by Allah); if he does not, then he is
saying things that are not true, in which case how you will deal with him will be up to you. Ask
him about some young men in ancient times, what was their story For theirs is a strange and
wondrous tale. Ask him about a man who travelled a great deal and reached the east and the
west of the earth. What was his story And ask him about the Ruh (soul or spirit) -- what isit If
he tells you about these things, then he is a Prophet, so follow him, but if he does not tell you,
then he is a man who is making things up, so deal with him as you see fit." So An-Nadr and
“Ugbah left and came back to the Quraysh, and said: ~ O people of Quraysh, we have come to
you with a decisive solution which will put an end to the problem between you and Muhammad.
The Jewish rabbis told us to ask him about some matters," and they told the Quraysh what they
were. Then they came to the Messenger of Allah and said, - O Muhammad, tell us,’ and they
asked him about the things they had been told to ask. The Messenger of Allah said,

;ﬂu\.«:\ esjn»

(I will tell you tomorrow about what you have asked me.) but he did not say " If Allah wills." So
they went away, and the Messenger of Allah stayed for fifteen days without any revelation
from Allah concerning that, and Jibril, peace be upon him, did not come to him either. The
people of Makkah started to doubt him, and said, - Muhammad promised to tell usthe next day,
and now fifteen days have gone by and he has not told us anything in response to the questions
we asked.' The Messenger of Allah felt sad because of the delay in revelation, and was grieved
by what the people of Makkah were saying about him. Then Jibril came to him from Allah with
the Surah about the companions of Al-Kahf, which also contained a rebuke for feeling sad
about the idolators. The Surah also told him about the things they had asked him about, the
young men and the traveler. The question about the Ruh was answered in the Ayah;

(oM J sl oo S50 )
(And they ask you concerning the Ruh (the spirit); say: "The Ruh...") )17:85(.
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(6. Perhaps, you would kill yourself in grief, over their footsteps, because they believe not in
this narration.) (7. Verily, we have made that which is on earth an adornment for it, in order
that We may test which of them are best in deeds.) (8. And verily, We shall make all that is on
it bare, dry soil.)

Do not feel sorry because the Idolators do not believe Allah
consoles His Messenger for his sorrow over the idolators because
they would not believe and keep away from him. He also said:

~ a 4 %
(So destroy not yourself in sorrow for them.) )35:8(
(rele 3 V)
(And grieve not over them.) )16:127(
N °, 2 a‘g 8,

(It may be that you are going to kill yourself with grief, that they do not become believers.)
)26:3( meaning, maybe you will destroy yourself with your grief over them. Allah says:

«—u \\A-ee

(Perhaps, you would kill yourself in grief, over their footsteps, because they believe not in this

narration.) meaning the Qur'an.
(ta)

(in grief) Allah is saying, ~do not destroy yourself with regret.' Qatadah said: "killing yourself
with anger and grief over them." Mujahid said: "with anxiety." These are synonymous, so the
meaning is: ~ Do not feel sorry for them, just convey the Message of Allah to them. Whoever
goes the right way, then he goes the right way only for the benefit of himself. And whoever
goes astray, then he strays at his own loss, so do not destroy yourself in sorrow for them.'

This World is the Place of Trial Then Allah tells us that He has made
this world a temporary abode, adorned with transient beauty, and
He made it a place of trial, not a place of settiement. So He says:
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(Verily, we have made that which is on earth an adornment for it, in order that We may test
which of them are best in deeds.) Abu Maslamah narrated from Abu Nadrah from Abu &' id that
the Messenger of Allah said:
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(This world is sweet and green, and Allah makes you generations succeeding one another, so He
is watching what you will do. Beware of (the beguilements of) this world and beware of
women, for the first affliction that Children of Israel suffered from was that of women.) Then
Allah tells us that this world will pass away and come to an end, as He says:

(130 T ke G gy le G 1Y)

(And verily, We shall make all that ison it bare, dry soil.) means, " after having adorned it, We
will destroy it and make everything on it bare and dry, with no vegetation or any other
benefit.' Al-" Awfi reported from Ibn * Abbas that this means everything on it would be wiped
out and destroyed. Mujahid said: "a dry and barren plain." Qatadah said, "A plain on which
there are no trees or vegetation.”
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(9. Do you think that the people of Al-Kahf and Ar-Ragim were a wonder among Qur signs) (10
When the young men fled for refuge to Al-Kahf. They said: "Our Lord! Bestow on us mercy from



Yourself, and facilitate for us our affair in the right way!") (11. Therefore, We covered up their
hearing in Al-Kahf for a number of years.) (12. Then We raised them up, that We might test
which of the two parties was best at calculating the time period they tarried.)

The Story of the People of Al-Kahf Here Allah tells us about the
story of the people of Al-Kahf in brief and general terms, then He
explains it in more detail. He says:

(Do you think) -- O Muhammad --
Wl (e 158 a0y 50 Canial 3
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(that the people of Al-Kahf and Ar-Ragim were a wonder among Our signs) meaning, their case
was not something amazing compared to Our power and ability, for the creation of the heavens
and earth, the alternation of night and day and the subjugation of the sun, moon and heavenly
bodies, and other mighty signs indicate the great power of Allah and show that He is able to do
whatever He wills. He is not incapable of doing more amazing things than the story of the
people of the Cave. Smilarly, lbn Jurayj reported Mujahid saying about,

S8 Ay & Galal 3 Cia 3)
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(Do you think that the people of Al-Kahf and Ar-Ragim were a wonder among Qur signs) "Among
Our signs are things that are more amazing than this." Al-" Awfi reported that lbn * Abbas said:

1SR Ay &l alal B faa )
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(Do you think that the people of Al-Kahf and Ar-Ragim were a wonder among Qur signs) "What |
have given to you of knowledge, the Qunnah and the Book is far better than the story of the
people of Al-Kahf and Ar-Ragim." Muhammad bin Ishaqg said: "(It means) | have not shown My
creatures a proof more amazing than the story of the people of the Al-Kahf and Ar-Ragim." iAl-
Kahf refers to a cave in a mountain, which is where the young men sought refuge. With regard
to the word Ar-Ragim, Al-" Awfi reported from lbn "~ Abbas that it is a valley near Aylah. This
was also said )in another narration( by " Atiyah Al-" Awfi and Qatadah. Ad-Dahhak said: "As for
Al-Kahf, it is a cave in the valley, and Ar-Ragim is the name of the valley." Mujahid said, "Ar-
Ragim refers to their buildings." Others said it refers to the valley in which their cave was.




" Abdur-Razzaq recorded that Ibn * Abbas said about Ar-Ragim: "Ka' b used to say that it was the
town." Ibn Jurayj reported that Ibn *~ Abbas said, "Ar-Ragim is the mountain in which the cave
was." &' id bin Jubayr said, "Ar-Ragim is a tablet of stone on which they wrote the story of the
people of the Cave, then they placed it at the entrance to the Cave."
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((Remember) when the young men fled for refuge to Al-Kahf. They said: "Our Lord! Bestow on
us mercy from Yourself, and facilitate for us our affair in the right way!") Here Allah tells us
about those young men who fled from their people for the sake of their religion, fearing
persecution. So they fled taking refuge in the cave of a mountain, where they hid from their
people. When they entered the cave, they asked Allah to show mercy and kindness towards

them,

(Qur Lord! Bestow on us mercy from Yourself,) meaning, " give us Your mercy and conceal us
from our people.'

(133 Gyl e Ul 2R )

(and facilitate for us our affair in the right way.) means, direct our matter well, i.e., grant usa
good end. As was reported in the Hadith:
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(Whatever You have decreed for us, make its consequences good).
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(Therefore, We covered up their hearing in the cave for a number of years.) meaning, ~ We
caused them to sleep when they entered the cave, and they slept for many years.'

(Pt )

(Then We raised them up) from that slumber, and one of them went out with his Dirhams
(silver coins) to buy them some food, asit will be discussed in more detail below. Allah says:
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(Then We raised them up, that We might test which of the two parties) meaning, the two

parties who disputed about them,
P _ P £
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(was best at calculating the time period that they tarried.) It was said that this refers to how
long they stayed in the cave.
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(13. We narrate unto you their story with truth: Truly, they were young men who believed in
their Lord (Allah), and We increased them in guidance.) (14. And We made their hearts firm
and strong when they stood up and said: "Our Lord is the Lord of the heavens and the earth,
never shall we call upon any god other than Him; if we did, we should indeed have uttered an
enormity in disbelief.) (15. These our people have taken for worship gods other than Him. Why
do they not bring for them a clear authority And who does more wrong than he who invents a
lie against Allah.) (16. (The young men said to one another:) "And when you withdraw from
them, and that which they worship, except Allah, then seek refuge in the cave; your Lord will
open a way for you from His mercy and will make easy for you your affair.")

Their Belief in Allah and their Retreat from their People

From here Allah begins to explain the story in detail. He states that they were boys or young
men, and that they were more accepting of the truth and more guided than the elders who had



become stubbornly set in their ways and clung to the religion of falsehood. For the same
reason, most of those who responded to Allah and His Messenger were young people. As for the
elders of Quraysh, most of them kept to their religion and only a few of them became Muslims.
So Allah tells us that the people of the cave were young men. Mujahid said, "l was informed
that some of them wore some kind of earrings, then Allah guided them and inspired them to
fear Him, so they recognized His Oneness, and bore witness that there is no god besides Him."

(52 2235 s)

(and We increased them in guidance.) From this and other similar Ayat, several scholars, such
as Al-Bukhari and others, understood that faith may increase, that it may vary in degrees, and
that it may fluctuate. Allah says:

(52 2535 )

(and We increased them in guidance.) as He said elsewhere:

(V58 2g e’y (s3h 2A317) 1'sah) (pully)

(While as for those who accept guidance, He increases their guidance and bestows on them
their Tagwa.) )47:17(
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(As for those who believe, it hasincreased their faith, and they rejoice.) )9:124(,
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(...that they may grow more in faith along with their (present) faith.) )48:4( There are other
Ayat indicating the same thing. It has been mentioned that they were followers of the religion
of Al-Masih "lIsa, " Isa bin Maryam, but Allah knows best. It seems that they lived before the
time of Christianity altogether, because if they had been Christians, the Jewish rabbis would
not have cared about preserving because of their differences. We have mentioned above the
report from Ibn ~ Abbas that the Quraysh sent a message to the Jewish rabbis in Al-Madinah to
ask them for things with which they could test the Messenger of Allah , and they told them to
ask him about these young men, and about Dhul-Qarnayn (the man who traveled much) and
about the Ruh. Thisindicates that this story was something recorded in the books of the People
of the Book, and that it came before Christianity. And Allah knows best.
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(And We made their hearts firm and strong when they stood up and said: "Qur Lord is the Lord
of the heavens and the earth,) Here Allah is saying: * We gave them the patience to go against
their people and their city, and to leave behind the life of luxury and ease that they had been
living." Several of the earlier and later Tafsir scholars have mentioned that they were sons of
the kings and leaders of Byzantium, and that they went out one day to one of the festivals of
their people. They used to gather once a year outside the city, and they would worship idols
and offer sacrifices to them. They had an arrogant, tyrannical king who was called Decianus,
who commanded and encouraged the people to do that. When the people went out to attend
this gathering, these young men went out with their fathers and their people, and when they
saw their people's actions with clear insight, they realized that the prostrations and sacrifices
the people were offering to their idols should only be dedicated to Allah, Who created the
heavens and the earth. Each of them started to withdraw from his people and keep aloof from
them. The first one of them to move away on his own went and sat in the shade of a tree, then
another came and sat with him, then another came and sat with them, then four more
followed suit one by one. None of them knew the others, but they were brought together by
the One Who instilled faith in their hearts. Asit says in the Hadith recorded by Al-Bukhari with

an incomplete chain of narrators from ~ Alishah (may Allah be pleased with her), the Messenger
of Allah said:
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(Souls are like recruited soldiers. Those that recognize one another will come together, and
those that do not recognize one another will turn away from each another). Muslim also
recorded this in his Sahih from the Hadith of Suhayl from his father from Abu Hurayrah from
the Messenger of Allah . People say that similar qualities or characteristics are what bring
people together. So each of the young men was trying to conceal what he really believed from
the others, out of fear of them, not knowing that they were like him. Then one of them said,
"O people, you know by Allah that only one thing is making you leave your people and isolate
yourselves from them, so let each one of you say what it isin his case.” Another said, "As for
me, by Allah | saw what my people are doing and | realized that it was false, and that the only
One Who deserves to be worshipped Alone with out partner or associate is Allah Who created
everything, the heavens, the earth and everything in between." Another said, "By Allah, the
same thing happened to me." The others said the same, and they all agreed and became
brothers in faith. They adopted a particular location as a place of worship and began
worshipping Allah there, but their people found out about them and told their king about them.
The king ordered them to appear before him, and asked them about their beliefs. They told
him the truth and called him to Allah, as Allah says about them:

~
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(And We made their hearts firm and strong when they stood up and said: "Qur Lord is the Lord
of the heavens and the earth, never shall we call upon any god other than Him...") "Never"
(Lan) implies an absolute and eternal negation, meaning, " this will never happen, and if we
were to do that it would be false.' So Allah says about them:

(Uaa 13) Lila 2a)

(...if we did, we should indeed have uttered an enormity in disbelief.) meaning, untruth and
utter falsehood.
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(These, our people, have taken for worship gods other than Him (Allah). Why do they not bring
for them a clear authority) meaning, why do they not produce some clear evidence and
genuine proof for their behavior

(cssm\ o (6B e allal

(And who does more wrong than he who invents a lie against Allah.) They said: " but by saying
that they are lying transgressors.' It was said that when they called their king to believe in
Allah, he refused, and warned and threatened them. He commanded them to be stripped of
their clothing bearing the adornments of their people, then he gave them some time to think
about the situation, hoping that they would return to their former religion. This was a way that
Allah showed kindness for them, because during that time they managed to escape from him
and flee from persecution for the sake of their religion. This is what is prescribed in the
Shari” ah during times of trial and persecution -- a person who fears for his religion should flee
from his persecutors, as was reported in the Hadith:
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(Soon there will come a time when the best wealth any of you can have will be sheep, which he
can follow to the tops of the mountains and places where rain falls, (fleeing) for the sake of his
religion from persecution. ) In such cases, it is allowed to seclude oneself from people, but this
is not prescribed in any other case, because by such seclusion one loses the benefits of
congregational and Friday prayers. These young men were determined to flee from their
people, and Allah decreed that for them, as He says about them,

(401 91 & 565 L b 551 31)



(And when you withdraw from them, and that which they worship, except Allah,) meaning,
when you depart from them and follow a different religion, opposing their worship of others
besides Allah, then separate from them in a physical sense too,

(45 G o5 20 5 S 150

(then seek refuge in the cave; your Lord will open a way for you from His mercy) meaning, He
will bestow His mercy upon you, by which He will conceal you from your people.
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(and will make easy for you your affair.) means, He will give you what you need. S they left
and fled to the cave where they sought refuge. Then their people noticed they were missing,
and the king looked for them, and it was said when he could not find them that Allah
concealed them from him so that he could not find any trace of them or any information about
them, as Allah concealed His Prophet Muhammad and his Companion )Abu Bakr( As-Sddiq,
when they sought refuge in the cave of Thawr. The Quraysh idolators came in pursuit, but they
did not find him even though they passed right by him. When the Messenger of Allah noticed

that As-Sddiqg was anxious and said, "O Messenger of Allah, if one of them looks down at the
place of hisfeet, he will see us," he told him:
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(O Abu Bakr, what do you think of two who have Allah as their third) And Allah said:
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(If you help him not, for Allah did indeed help him when the disbelievers drove him out, the
second of the two; when they were in the cave, he said to his companion: "Do not grieve,
surely, Allah is with us." Then Allah sent down His tranquillity upon him, and strengthened him
with forces which you saw not, and made the word of those who disbelieved the lower, while
the Word of Allah became the higher; and Allah is All-Mighty, All-Wise.) )9:40( -The story of this
cave (Thawr) isfar greater and more wondrous than that of the people of the Cave.
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(17. And you might have seen the sun, when it rose, declining to the right from their cave, and
when it set, turning away from them to the left, while they lay in the midst of the cave. That

is from the Ayat of Allah. He whom Allah guides, he is the rightly-guided; but he whom He
sends astray, for him you will find no guardian to lead him.)

The Location of the Cave This indicates that the entrance to the
cave faced north, because Allah tells us that when the sun was
rising, sunlight entered the cave

(el Cl3)

(the right), meaning that the shade decreased towards the right, as Ibn "~ Abbas, Sa'id bin

Jubayr and Qatadah said:
2 - \’.F‘
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(declining) means leaning. Every time the sun rises on the horizon, its rays decline until there
is nothing left in such a place when it reaches its zenith. So Allah said,

(JUE il a8 2 13)5)

(and when it set, turning away from them to the left,) meaning, it entered their cave from the
left of its entrance, which means from the west. This proves what we say, and it is clear to
anyone who thinks about the matter and has some knowledge of astronomy and the paths of
the sun, moon and stars. If the entrance of the cave faced east, nothing would have entered it
when the sun set, and if it faced the direction of the Qiblah (in this case, south), nothing would
have entered it at the time of sunrise or sunset, and the shadows would have leaned neither to
the right nor the left. If it had faced west, nothing would have entered it at the time of
sunrise, until after the sun had passed its zenith, and would have stayed until sunset. This
supports what we have said, and to Allah is the praise. Ibn ~ Abbas, Mujahid and Qatadah said
that "turning away from them" means that it would shine on them and then leave them. Allah
has told us this, and He wants us to understand it and ponder its meaning, but He did not tell



usthe location of this cave, i.e., in which country on earth it is, because there is no benefit for
us in knowing that, and no legislative objective behind it. If there was any spiritual or religious
interest that could be served by our knowing that, Allah and His Messenger would have taught
us about it, asthe Prophet said:
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(I have not left anything that will bring you closer to Paradise and keep you further away from
Hell but | have certainly taught you about it.) So Allah has told us about the features of the
cave, but He did not tell us where it is, and He said,
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(And you might have seen the sun, when it rose, declining from their cave.) Malik narrated
from Zayd bin Aslam, "Leaning."

duid\ Sl 62_144)34 QLUJ.G \J\j u.gu]\ a_\\d)
(A 558 A5k

(the right, and when it set, turning away from them to the left, while they lay in the midst of

the cave.) meaning, the sun entered the cave without touching them, because if it had
touched them, it would have burnt their bodies and clothes. This wasthe view of lbn ™ Abbas.

(41 =lle Te L)

(That is from the Ayat of Allah), how He guided them to this cave where He kept them alive,
and the sun and wind entered the cave preserving their bodies. Allah says,
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(That isfrom the Ayat of Allah.) Then He says:

(el 568 Al 2y (5a)

(He whom Allah guides, he is the rightly-guided;) meaning that He is the One Who guided these
young men to true guidance among their people, for the one whom Allah guides is truly guided,
and the one whom Allah leaves astray will find no one to guide him.
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(18. And you would have thought them awake, whereas they were asleep. And We turned them

on their right and on their left sides, and their dog stretching forth his two forelegs at the

Wasid. Had you happened upon them, you would certainly have turned back from them in
flight, and would certainly have been filled with awe of them.)

Their Sleep in the Cave

Some of the scholars mentioned that when Allah caused them to sleep, their eyelids did not
close, lest disintegration took hold of them. If their eyes remained open to the air, this would
be better for the sake of preservation. Allah says:

(SjaJeAJLL\_‘éJ g g)

(And you would have thought them awake, whereas they were asleep.) It was mentioned that
when the wolf sleeps, it closes one eye and keeps one eye open, then it switches eyes while

asleep.
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(And We turned them on their right and on their left sides,) Ibn *~ Abbas said: "If they did not
turn over, the earth would have consumed them."

(sl e 1)) Jany 5aK)

(and their dog stretching forth his two forelegs at the Wasid) Ibn * Abbas, Mujahid, &' id bin
Jubayr and Qatadah said: "The Wasid means the threshold."” Ibn * Abbas said: "By the door." It
was said: "On the ground." The correct view isthat it meanson the threshold, i.e., at the door.

(550 el 153)

(Verily, it shall be closed upon them) )104:8( Their dog lay down at the door, as is the habit of
dogs. lbn Jurayj said, "He was guarding the door for them." It was his nature and habit to lie
down at their door as if guarding them. He was sitting outside the door, because the angels do
not enter a house in which there is a dog, as was reported in As-Sahih, nor do they enter a




house in which there is an image, a person in a state of ritual impurity or a disbeliever, as was
narrated in the Hasan Hadith. The blessing they enjoyed extended to their dog, so the sleep
that overtook them overtook him too. Thisis the benefit of accompanying good people, and so
this dog attained fame and stature. It was said that he was the hunting dog of one of the
people which is the more appropriate view, or that he was the dog of the king's cook, who
shared their religious views, and brought his dog with him. And Allah knows best. Allah says:
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(Had you happened upon them, you would certainly have turned back from them in flight, and
would certainly have been filled with awe of them.) meaning that Allah made them appear
dreadful, so that no one could look at them without being filled with terror, because of the
frightening appearance they had been given. This was so that no one would come near them or

touch them until the appointed time when their sleep would come to an end as Allah willed,
because of the wisdom, clear proof and great mercy involved in that.
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(19. Likewise, We woke them that they might question one another. A speaker among them
said: "How long have you stayed (here)" They said: "We have stayed a day or part of a day."
They said: "Your Lord knows best how long you have stayed (here). So send one of you with this
silver coin of yoursto the town, and let him find out which is the Azka food, and bring some of

that to you. And let him be careful and let no man know of you.") (20. "For, if they come to
know of you, they will stone you or turn you back to their religion; and in that case you will

never be successful.")
° 4 [°%

r~

\



(How long have you stayed (here)) meaning, ~ how long have you slept'
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(They said: "We have stayed a day or part of a day.") because they entered the cave at the
beginning of the day, and they woke up at the end of the day, which is why they then said,

(A0 Uy Al | 28575 1508 25y () )

("...or a part of a day." They said: "Your Lord knows best how long you have stayed...")
meaning, ~ Allah knows best about your situation.' It seems that they were not sure about how
long they had slept, and Allah knows best. Then they turned their attention to more pressing
matters, like their need for food and drink, so they said:

(.75 15

(So send one of you with this silver coin of yours) They had brought with them some Dirhams
(silver coins) from their homes, to buy whatever they might need, and they had given some in
charity and kept some, so they said:
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(So send one of you with this silver coin of yours to the town,) meaning to their city, which
they had left. The definite article indicates that they were referring to a known city.

(Llxda Sl RV 3)
(and let him find out which isthe Azka food.) Azka means "purest”, as Allah says elsewhere,
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(And had it not been for the grace of Allah and His mercy on you, not one of you would ever

have been pure )Zaka( from sins) )24:21( and
(S5 e Bl )

(Indeed whosoever purifies himself )Tazakka( shall achieve success.) )87:14( From the same
root also comes the word Zakah, which makes one's wealth good and purifies it.



(And let him be careful) meaning when he goes out buying food and coming back. They were
telling him to conceal himself as much as he could,
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(and let no man know of you. For, if they come to know of you, they will stone you) means, " if

they find out where you are,’

(they will stone you or turn you back to their religion;) They were referring to the followers of
Decianus, who they were afraid might find out where they were, and punish them with all kinds
of torture until they made them go back to their former religion, or until they died, for if they
agreed to go back to their (old) religion, they would never attain success in this world or the

Hereafter. So they said:
z-%2 (> 2 yad -
(and in that case you will never be successful.)
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(21. And thus We made their case known, that they might know that the promise of Allah is
true, and that there can be no doubt about the Hour. (Remember) when they (the people)
disputed among themselves about their case, they said: "Construct a building over them; their
Lord knows best about them," (then) those who won their point said: "We verily, shall build a
place of worship over them.")



How the People of the City came to know about Them; building a
Memorial over the Cave

(rele U | QUK)

(And thus We made their case known,) means, * We caused the people to find them.’
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(that they might know that the promise of Allah istrue, and that there can be no doubt about
the Hour.) Several scholars of the Salaf mentioned that the people of that time were skeptical
about the Resurrection. " lkrimah said: "There was a group of them who said that the souls
would be resurrected but not the bodies, so Allah resurrected the people of the Cave as a sign
and proof of resurrection.” They mentioned that when they wanted to send one of their
members out to the city to buy them something to eat, he disguised himself and set out
walking by a different route, until he reached the city, which they said was called Dagsus. He
thought that it was not long since he left it, but in fact century after century, generation after
generation, nation after nation had passed, and the country and its people had changed. He
saw no local landmarks that he recognized, and he did not recognize any of the people, elite or
commoners. He began to feel confused and said to himself, "Maybe | am crazy or deluded,
maybe | am dreaming." Then he said, "By Allah, | am nothing of the sort, what | know | saw last
night was different from this." Then he said, "l| had better get out of here." Then he went to
one of the men selling food, gave him the money he had and asked him to sell him some food.
When the man saw the money he did not recognize it or its imprint, so he passed it to his
neighbor and they all began to pass it around, saying, "Maybe this man found some treasure."
They asked him who he was and where he got this money. Had he found a treasure Who was he
He said, "I am from this land, | was living here yesterday and Decianus was the ruler." They
accused him of being crazy and took him to the governor who questioned him about his
circumstances, and he told him. He was confused about his situation. When he told them about
it, they -- the king and the people of the city -- went with him to the cave, where he told
them, "Let me go in first and let my companions know." It was said that the people did not
know how he entered it, and that the people did not know about their story. It was also said
that they did enter the cave and see them, and the king greeted them and embraced them.

Apparently he was a Muslim, and his name was Tedosis. They rejoiced at meeting him and
spoke with him, then they bid farewell to him and went back to sleep, then Allah caused them

(rele U il GUX)

(And thus We made their case known,) meaning, " just as We caused them to sleep then woke
them up physically intact, We made their story known to the people of that time.’
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(that they might know that the promise of Allah istrue, and that there can be no doubt about
the Hour. (Remember) when they (the people) disputed among themselves about their case, )
meaning, about Resurrection. Some believed in it and some denied it, so Allah made their
discovery of the people of the cave evidence either in their favor or against them.
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(they said: "Construct a building over them; their Lord knows best about them,") meaning, seal
the door of their cave over them, and leave them as they are.
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(those who won their point said: "We verily, shall build a place of worship over them.") Those

who said this were the people of power and influence, but were they good people or not There
is some debate on this point, because the Prophet said:
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(Allah has cursed the Jews and the Christians who took the graves of their Prophets and
righteous people as places of worship) Warning against what they did. We have reported about
the Commander of the faithful * Umar bin Al-Khattab that when he found the grave of Danyal
(Daniel) in Iraq during his period of rule, he gave orders that news of this grave should be

withheld from the people, and that the inscription containing mention of battles etc., that
they found there should be buried.
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(22. They say they were three, the dog being the fourth among them; and they say they were
five, the dog being the sixth, guessing at the unseen; and they say they were seven, and the
dog being the eighth. Say: "My Lord knows best their number; none knows them but a few." S
debate not except with the clear proof. And consult not any of them (about the people of the
Cave).)

Their Number

Allah tells us that people disputed over the number of the people of the Cave. The Ayah
mentions three views, proving that there was no fourth suggestion. Allah indicates that the

first two opinions are invalid, by saying,

PR

(guessing at the unseen), meaning that they spoke without knowledge, like a person who aims
at an unknown target -- he is hardly likely to hit it, and if he does, it was not on purpose. Then
Allah mentions the third opinion, and does not comment on it, or He affirms it by saying,

PESAN

(and the dog being the eighth.) indicating that thisis correct and thisis what happened.

(pedies T ) 8)

(Say: "My Lord knows best their number...") indicating that the best thing to do in matters like
this is to refer knowledge to Allah, because there is no need to indulge in discussing such
matters without knowledge. If we are given knowledge of a matter, then we may talk about it,

otherwise we should refrain.
18 -~ Qg o & & 40 -~ b
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(none knows them but a few.) of mankind. Qatadah said that Ion * Abbas said: "I am one of the
few mentioned in this Ayah; they were seven. " Ibn Jurayj also narrated that * Ata' Al-Khurasani
narrated from him, "I am one of those referred to in this Ayah," and he would say: "Their
number was seven." Ibn Jarir recorded that lon "~ Abbas said:

(w ’yloﬂﬁxo;&)



(none knows them but a few.) "l am one of the few, and they were seven." The chains of these
reports narrated from Ibn "~ Abbas, which say that they were seven, are Sahih, and this is in
accordance with what we have stated above.
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(So debate not except with the clear proof.) meaning, gently and politely, for there is not a
great deal to be gained from knowing about that.
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(And consult not any of them (about the people of the Cave).) meaning, * They do not have any
knowledge about it except what they make up, guessing at the unseen; they have no evidence

from an infallible source. But Allah has sent you, O Muhammad, with the truth in which there is
no doubt or confusion, which isto be given priority over all previous books and sayings.'
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(23. And never say of anything, "l shall do such and such thing tomorrow.") (24. Except (with
the saying), "If Allah wills!" And remember your Lord when you forget and say: "It may be that
my Lord guides me to a nearer way of truth than this.")

Saying '1f Allah wills" when determining to do Somethingin the
Future

Here Allah, may He be glorified, shows His Messenger the correct etiquette when determining
to do something in the future; this should always be referred to the will of Allah, the Knower of
the Unseen, Who knows what was and what is yet to be and what is not to be, and how it will
be if it isto be. It was recorded in the Two Sahihs that Abu Hurayrah said that the Messenger of
Allah said:
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(Sulayman bin Dawud (peace be upon them both) said: "Tonight | will go around to seventy
women )according to some reports, it was ninety or one hundred women( so that each one of
them will give birth to a son who will fight for the sake of Allah." It was said to him, )according
to one report, the angel said to him( "Say: " If Allah wills", but he did not say it. He went
around to the women but none of them gave birth except for one who gave birth to a half-
formed child.) The Messenger of Allah said, (By the One in Whose hand is my soul, had he said,
"If Allah wills," he would not have broken his oath, and that would have helped him to attain
what he wanted. ) According to another report, (They would all have fought as horsemen in the
cause of Allah.) At the beginning of this Qurah we discussed the reason why this Ayah was
revealed: when the Prophet was asked about the story of the people of the Cave, he said, "I
will tell you tomorrow." Then the revelation was delayed for fifteen days. Snce we discussed
this at length at the beginning of the Qurah, there is no need to repeat it here.

- <N S NEE o (-
(L_u.uu 1) vﬂ{) )Sa\j)
ol ; '3
(And remember your Lord when you forget) It was said that this means, if you forget to say "If
Allah wills", then say it when you remember. This was the view of Abu Al-" Aliyah and Al-Hasan

Al-Basri. Hushaym reported from Al-A” mash from Mujahid that concerning a man who swears an
oath, Ibn " Abbas said "He may say " If Allah wills' even if it is a year later." Ibn * Abbas used to

interpret this Ayah:
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(And remember your Lord when you forget) in this way. Al-A" mash was asked, "Did you hear
this from Mujahid" He said, "Layth bin Abi Salim told it to me." The meaning of Ibn * Abbas
view, that a person may say "If Allah wills", even if it is a year later, isthat if he forgets to say
it when he makes the oath or when he speaks, and he remembers it later, even a year later,
the Sunnah is that he should say it, so that he will still be following the Sunnah of saying "If



Allah wills", even if that is after breaking his oath. This was also the view of lbn Jarir, but he
stated that this does not make up for breaking the oath or mean that one is no longer obliged
to offer expiation. What Ibn Jarir said is correct, and it is more appropriate to understand the
words of Ibn Abbasin thisway. And Allah knows best.
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(And never say of anything, "l shall do such and such thing tomorrow." Except (with the saying),

"If Allah wills!" And remember your Lord when you forget) At-Tabarani recorded that Ibn
" Abbas said that this meant saying, "If Allah wills."
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(and say: "It may be that my Lord guides me to a nearer way of truth than this.") meaning, " if
you (O Prophet) are asked about something you know nothing about, ask Allah about it, and
turn to Him so that He may guide you to what is right.' And Allah knows best.
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(25. And they stayed in their cave three hundred years, adding nine.) (26. Say: "Allah knows
best how long they stayed. With Him is the unseen of the heavens and the earth." How clearly
He sees, and hears (everything)! They have no protector other than Him, and He makes none to
share in His decision and His rule.)

The Length of their Stay in the Cave

Here Allah tells His Messenger the length of time the people of the Cave spent in their cave,
from the time when He caused them to sleep until the time when He resurrected them and
caused the people of that era to find them. The length of time was three hundred plus nine
years in lunar years, which is three hundred years in solar years. The difference between one
hundred lunar years and one hundred solar years is three years, which is why after mentioning
three hundred, Allah says, ~ adding nine.'
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(Say: "Allah knows best how long they stayed...") " If you are asked about how long they stayed,

and you have no knowledge of that and no revelation from Allah about it, then do not say
anything. Rather say something like this:
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(Allah knows best how long they stayed. With Him is (the knowledge of) the Unseen of the
heavens and the earth.)" meaning, no one knows about that except Him, and whoever among

His creatures He chooses to tell. What we have said here is the view of more than one of the
scholars of Tafsir, such as Mujahid and others among the earlier and later generations.
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(And they stayed in their cave three hundred years,) Qatadah said, this was the view of the
People of the Book, and Allah refuted it by saying:
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(Say: "Allah knows best how long they stayed...") meaning, that Allah knows better than what
the people say. This was also the view of Mutarraf bin * Abdullah. However, this view is open to

debate, because when the People of the Book said that they stayed in the cave for three
hundred years, without the extra nine, they were referring to solar years, and if Allah was

merely narrating what they had said, He would not have said,
Z 0 270~
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(adding nine.) The apparent meaning of the Ayah isthat Allah is stating the facts, not narrating
what was said. This is the view of lbn Jarir (may Allah have mercy on him). And Allah knows
best.
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(How clearly He sees, and hears (everything)!) He sees them and hears them. Ibn Jarir said,
"The language used is an eloquent expression of praise." The phrase may be understood to
mean, how much Allah sees of everything that exists and how much He hears of everything that

is to be heard, for nothing is hidden from Him! It was narrated that Qatadah commented on
this Ayah:

(aaial s 4 Do)

(How clearly He sees, and hears (everything)!) "No one hears or sees more than Allah."
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(They have no protector other than Him, and He makes none to share in His decision and His
rule.) meaning, He, may He be glorified, is the One Who has the power to create and to
command, the One Whose ruling cannot be overturned; He has no adviser, supporter or
partner, may He be exalted and hallowed.
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(27. And recite what has been revealed to you (O Muhammad) of your Lord's Book. None can
change His Words, and none will you find as refuge other than Him.) (28. And keep yourself (O
Muhammad) patiently with those who call on their Lord morning and afternoon, seeking His
Face; and let not your eyes overlook them, desiring the pomp and glitter of the life of the
world; and obey not him whose heart We have made heedless of OQur remembrance, and who
follows his own lusts, and whose affair has been lost.)

The Command to recite the Qur'an and to patiently keep Company
with the Believers

Commanding His Messenger to recite His Holy Book and convey it to mankind, Allah says,

(None can change His Words,) meaning, no one can alter them, distort them or misinterpret

them.
(1323l 43 53 (e 225 ()



(and none will you find as a refuge other than Him.) It was reported that Mujahid said, "A
shelter," and that Qatadah said, "A helper or supporter.” Ibn Jarir said: "Allah is saying, " if you
O Muhammad, do not recite what is revealed to you of the Book of your Lord, then you will
have no refuge from Allah.™ As Allah says:
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(O Messenger! Proclaim (the Message) which has been sent down to you from your Lord. And if
you do not, then you have not conveyed His Message. Allah will protect you from
mankind.))5:67(
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(Verily, He Who has given you the Qur'an, will surely bring you back to the place of return.)
)28:85( meaning, " He will call you to account for the duty of conveying the Message which He
entrusted you with. '
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(And keep yourself patiently with those who call on their Lord morning and afternoon, seeking
His Face;) meaning, sit with those who remember Allah, who say "La llaha lllallah”, who praise
Him, glorify Him, declare His greatness and call on Him, morning and evening, all the servants
of Allah, whether rich or poor, strong or weak. It was said that this was revealed about the
nobles of Quraysh when they asked the Prophet to sit with them on his own, and not to bring

his weak Companions with him, such as Bilal, * Ammar, Suhayb, Khabbab and Ibn Mas’ ud. They
wanted him to sit with them on his own, but Allah forbade him from doing that, and said,
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(And turn not away those who invoke their Lord, morning and afternoon.) Allah commanded
him to patiently content himself with sitting with those people (the weak believers), and said:
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(And keep yourself patiently with those who call on their Lord morning and afternoon...) Imam
Muslim recorded in his Sahih that Sa’ d bin Abi Waqgqgas who said: "There was a group of sux of us
with the Prophet . The idolators said, " Tell these people to leave so they will not offend us.'
There was myself, Ibn Mas' ud, a man from Hudayl, Bilal and two other men whose names |
have forgotten. Allah's Messenger thought to himself about whatever Allah willed he should
think about, then Allah revealed:
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(And turn not away those who invoke their Lord, morning and afternoon.) Only Muslim reported
this; excluding Al-Bukhari.
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(and let not your eyes overlook them, desiring the pomp and glitter of the life of the world;)

Ibn * Abbas said, " (this means) do not favor others over them, meaning do not seek the people
of nobility and wealth instead of them.'
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(and obey not him whose heart We have made heedless of Our remembrance) means, those
who are distracted by this world from being committed to the religion and from worshipping

O ISARLY)

(and whose affair (deeds) has been lost.) means, his actions and deeds are a foolish waste of
time. Do not obey him or admire his way or envy what he has. As Allah says elsewhere:
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(And strain not your eyes in longing for the things We have given for enjoyment to various
groups of them, the splendor of the life of this world, that We may test them thereby. But the
provision of your Lord is better and more lasting.) )20:131(
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(29. And say: "The truth is from your Lord." Then whosoever wills, let him believe; and
whosoever wills, let him disbelieve. Verily, We have prepared for the wrongdoers, a Fire whose

walls will be surrounding them. And if they ask for drink, they will be granted water like Al-
Muhl, that will scald their faces. Terrible isthe drink, and an evil Murtafaq!)

The Truth isfrom Allah, and the Punishment of Those Who do not
believe in it

Allah says to His Messenger Muhammad : "Say to the people, ~ What | have brought to you from
your Lord isthe truth, in which there is no confusion or doubt.™
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(Then whosoever wills, let him believe; and whosoever wills, let him disbelieve.) Thisis a type

of threat and stern warning, after which Allah says,
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(for the wrongdoers,) meaning those who disbelieve in Allah, His Messenger and His Book,
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(a Fire whose walls will be surrounding them.) Ibn Jurayj said that Ibn ™ Abbas said,

(Verily, We have prepared), meaning made ready,



A PWRVIRANY
(a Fire whose walls will be surrounding them.) "A wall of fire."
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(And if they ask for drink, they will be granted water like Al-Muhl, that will scald their faces.)
Ibn * Abbas said; "Al-Muhl is thick water which is similar to the sediment in oil." Mujahid said, "It
is like blood and pus." " lkrimah said, "It is the thing that is heated to the ultimate
temperature." Others said: "It is everything that is melted.” Qatadah said, "lbn Mas' ud melted
some gold in a grove, and when it became liquid and foam rose to the top, he said, thisisthe
thing that is most like Al-Muhl." Ad-Dahhak said: "The water of Hell is black, and it itself is
black and its people are black." There is nothing contradictory in these comments, for Al-Muhl

includes all of these unpleasant characteristics, it is black, evil-smelling, thick and hot, as
Allah said,

(655 555

()it ( will scald their faces.) meaning because of its heat. When the disbeliever wants to drink it
and brings it close to his face, it will scald it so that the skin of his face falls off into it. &' id
bin Jubayr said, "When the people of Hell get hungry, they will ask for relief from it, and they
will be given the tree of Zagqum from which they will eat. The tree will tear off the skin of
their faces, and if anyone who knew them were to pass by, he would recognize the skin of their
facesin the tree. Then they will feel thirsty, so they will ask for drink, and they will be granted
water like Al-Muhl, that is what has been heated to the ultimate temperature. When it is
brought near their mouths, the flesh of their faces from which the skin has been torn off will
be baked." After describing this drink in these horrifying qualities, Allah says:
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(Terrible isthe drink,) meaning, how awful this drink is. Smilarly, He saysin another Ayah:
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(and be given to drink boiling water so that it cuts up their bowels.) )47:15(
-~ - .\/ .o °. wo &
( ‘\J.\; L) e u..}c R Lﬁ.uu)

(They will be given to drink from a boiling spring.) )88:5(
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(They will go between it (Hell) and the fierce boiling water.) )55:44(
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(and an evil Murtafaq!) means, how evil a place is the Fire to dwell and rest and gather. As

Allah says elsewhere:
(Lol 1y Ll 1)

(Evil indeed it (Hell) is as an abode and as a place to rest in.) )25:66(
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(80. Verily, as for those who believed and did righteous deeds, certainly We shall not make the
reward of anyone to be lost who does his (righteous) deeds in the most perfect manner.) (31.
These! For them will be Jannatu ~ Adn; wherein rivers flow beneath them; therein they will be
adorned with bracelets of gold, and they will wear green garments of Sundus and Istabrag.
They will be Muttaki'in therein on Ara'ik. How good is the reward, and what an excellent
Murtafaq!)

The Reward of those Who believe and do Righteous Deeds

When Allah mentions the state of those who are doomed, He follows that by mentioning the
blessed who believed in Allah and believed what His Messengers brought, those who did the
righteous deeds that they commanded them to do. They will have Jannatu ~ Adn. ~ Adn means
lasting.
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(wherein rivers flow beneath them,) means, from beneath its rooms and dwellings. Fir" awn
said:

-3 o & & - % - - -
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(and these rivers flowing beneath me...) }43:51(
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(they will be adorned) means, with jewelry.
(23 0 Dbl e L)

(with bracelets of gold,) Allah says elsewhere:

« 08 8 / o #§-
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(and pearls and their garments therein will be of silk) )22:23(. This is explained in more detail
here, where Allah says:

(A5 (il (fa im0 51

(and they will wear green garments of Qundus and Istabraqg.) Sundus refers to a fine garment,
like a shirt and the like, and Istabraq is thick and shiny velvet.
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(They will be Muttaki'in therein on Ara'ik.) The word Muttaki'in implies lying down, or it was
said that it means sitting with one's legs crossed, which is closer to the meaning here. In a

Sahih Hadith, the Prophet said:
«BSEe (KT 16 U Gy,

(As for me, | do not eat sitting with legs crossed (Muttaki'an)). Ara'ik is the plural of Arikah,
which is a bed under a canopy. And Allah knows best.
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(How good is the reward, and what an excellent place of rest (Murtafaqg)!) means, how blessed
is Paradise as a reward for their good deeds. And what an excellent Murtafag means, and how
good a place to dwell and rest and stay. Previously, Allah had said of Hell,
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(Terrible is the drink, and an evil place of rest (Murtafaq)!) )18:29(. In a similar way, He
contrasts the two (Paradise and Hell) in Surat Al-Furgan, where He says:

(Lol Ty el )

(Bvil indeed it (Hell) is as an abode, and as a place to rest in.) )25:66(. Then He mentions the
qualities of the believers, then says:
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(Those will be rewarded with the highest place because of their patience. Therein they shall be
met with greetings and the word of peace and respect. Abiding therein excellent it is as an
abode, and as a place to rest in.) )25:75-76(
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(82. And put forward to them the example of two men: unto one of them We had given two
gardens of grapes, and We had surrounded both with date palms; and had put between them
green crops (cultivated fields).) (33. Each of those two gardens brought forth its produce, and
failed not in the least therein, and We caused a river to gush forth in the midst of both.) (34.
And he had Thamar, and he said to his companion in the course of discussion: "l am greater
than you in wealth and have a mightier entourage.") (35. And he went into his garden while
having been unjust to himself. He said: "I do not think that this will ever perish.") (36. "And | do
not think the Hour will ever come, and if indeed | am brought back to my Lord, | surely, shall
find better than thiswhen | return to Him.")

The Example of the Rich Idolators and the Poor Muslims

After mentioning the idolators who were too arrogant to sit with the poor and weak among
Muslims, showing off before them with their wealth and noble lineage, Allah then gives a
parable for them of two men, one of whom Allah gave two gardens of grapes, surrounded with
palm trees and cultivated with crops throughout. All of the trees and plants were abundantly
fruitful, providing readily accessible, good quality produce. Allah says:

(Q‘(T ) Al \_,]5)
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(Each of those two gardens brought forth its produce,) meaning, produced its fruits,

(G A o5 1

(and failed not in the least therein,) meaning, nothing at all was diminishing.

(18 Llls 55

(and We caused a river to gush forth in the midst of both.) means, rivers were flowing through

them here and there.
A K
BEENELY)

(And he had Thamar,) It was said that what was meant here was wealth, and it was said that
what was meant were fruits, which is the more apparent meaning here. This is also supported
by the alternative recitation, Thumr, which is the plural of Thamrah (fruit) just as Khushb is

the plural of Khashab (wood). Othersrecite it as Thamar.
(U ‘“)

(and he said) the owner of the two gardens
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(to his companion in the course of discussion) means, while he was disputing with him and

boasting to him and showing off,
g d,- £~ S TR %1 i 34

(I am greater than you in wealth and have a mightier entourage.) meaning, " | have more
servants, attendants and children.' Qatadah said, "This, by Allah, is the wish of the immoral to
have a lot of wealth and a large entourage. R
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(And he went into his garden having been unjust to himself.) meaning, in his disbelief,
rebellion, arrogance and denial of the Hereafter.

(1f ob 28 f (1 L )

(He said: "I do not think this will ever perish.") Thus he was allowing himself to be deceived
because of the plants, fruits and treesthat he saw, and the rivers flowing through the different
parts of his gardens. He thought that it could never come to an end or cease or be destroyed.
This was because of his lack of understanding and the weakness of his faith in Allah, and
because he was enamored with this world and its adornments, and because he disbelieved in

the Hereafter. So he said:
- - @ 3 £ v -
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("And | do not think the Hour will ever come...") meaning, will ever happen
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(and if indeed | am brought back to my Lord, | surely shall find better than thiswhen | return to
Him.) meaning, "if there is a Hereafter and a return to Allah, then | will have a better share
than this with my Lord, for if it were not that | am dear to Him, He would not have given me all
this.' As Allah says elsewhere:

(Sallodie J 3 (o) S &iad)y i)

(But if | am brought back to my Lord, surely there will be for me the best with Him.) )41:50(
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(Have you seen him who disbelieved in Our Ayat and said: "l shall certainly be given wealth and
children )if | will be alive again)."))19:77( He took it for granted that Allah would give him this,
without any sound evidence for that. The reason why this Ayah was revea- led was because of
Al-" As bin Wa'il, as we will explain in the appropriate place, if Allah wills. In Allah we put our
trust.
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(37. His companion said to him during his discussion: "Do you disbelieve in Him Who created you
out of dust, then out of Nutfah, then fashioned you into a man") (38. "But as for my part, (I
believe) that He is Allah, my Lord, and none shall | associate as partner with my Lord.") (39. "It
was better for you to say, when you entered your garden: * That which Allah wills! There is no
power but with Allah!" If you see me less than you in wealth, and children,") (40. "It may be
that my Lord will give me something better than your garden, and will send on it Husban from
the sky, then it will be as a barren dlippery earth.”) (41. "Or the water thereof becomes
Ghawran so that you will never be able to seek it.")

The Response of the Poor Believer

Allah tells us how the rich man's believing companion replied to him, warning and rebuking him
for his disbelief in Allah and allowing himself to be deceived.

(Dl ope GBI 53l &)

(Do you disbelieve in Him Who created you out of dust...) This is a denunciation, pointing out
the seriousness of his rejection of his Lord Who created and formed man out of dust -- that is,
refering to Adam -- then made his offspring from despised liquid, as Allah says:
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(How can you disbelieve in Allah Seeing that you were dead and He gave you life) )2:28(
meaning, how can you reject your Lord and His clear signs to you, which every one recognizes
in himself, for there is no one among His creatures who does not know that he was nothing,

then he came to be, and his existence is not due to himself or any other creature. He knows
that his existence is due to his Creator, beside Whom there is no other god, the Creator of all

things. So the believer said:
(24l 58 0S])

(But as for my part, (I believe) that He is Allah, my Lord,) meaning, " | do not say what you say;
rather | acknowledge the Oneness and Lordship of Allah,’

A S sty
(1) (2 &L V)
(and none shall | associate as partner with my Lord. ) meaning, He is Allah, the One Who is to
be worshipped Alone, with no partner or associate. Then he said:
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(It was better for you to say, when you entered your garden, " That which Allah wills! There is
no power but with Allah!" If you see me less than you in wealth, and children.) Here he was
urging and encouraging him to say that, as if he was saying, "When you entered your garden
and looked at it and liked it, why would'nt you praise Allah for the blessings He gave you and
the wealth and children that He has given to you and not to others Why did you not say " That
which Allah wills! There is no power but with Allah!™ One of the Salaf said, "Whoever is
delighted with something in his circumstances or his wealth or his children, let him say, " That
which Allah wills! There is no power but with Allah!™ This is based on this Ayah. It was reported
in the Sahih from Abu Musa that the Messenger of Allah said:

«dilb U) 8

(Shall 1 not tell you about some of the treasure of Paradise La hawla wa la quwwata illa billah
(There is no power or might but with Allah).)

(S oo 1R G Ol () (aend)

(It may be that my Lord will give me something better than your garden, ) in the Hereafter
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(and will send on it) on your garden in this world, which you think will never come to an end or

cease to be,
-~ - . w .
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(Husban from the sky,) Ibn * Abbas, Ad-Dahhak and Qatadah said -- and Malik narrated that Az-
Zuhri said -- a punishment from heaven. The apparent meaning is that it is a mighty rain which
would disrupt his garden and uproot its plants and trees. As he said:

22 TR ‘4 - - o &=
(then it will be as a barren slippery earth.) meaning, smooth mud in which one cannot get a
foothold. Ibn " Abbas said, "Like land without vegetation, where nothing grows."

(e b5l il ')

(Or the water thereof becomes Ghawran) means, it disappears into the earth, which is the
opposite of flowing water that seeks the surface of the earth. So Gha'ir isto go lower. as Allah
says:

Lol a1y L5 ial ) eiw‘ Je)
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(Say: "Tell me! If your water were Ghawran, who then can supply you with flowing water") )67:
30( meaning, water that flowsin all directions. And here Allah says:
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(Or the water thereof (of the gardens) becomes deep-sunken (underground) so that you will
never be able to seek it.) Ghawr is from the same root as Gha'ir and has a similar meaning, but
is more intensive.
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(42. So his fruits were encircled (with ruin). And began Yuqallibu his hands over what he had
spent upon it, while it was all destroyed on its trellises, and he could only say: "Would that |
had ascribed no partners to my Lord!") (43. And he had no group of men to help him against
Allah, nor could he defend (or save) himself.) (44. There (on the Day of Resurrection), Al-
Walayah will be for Allah (Alone), the True God. He (Allah) is the best for reward and the best
for the final end.)

The Evil Results of Kufr

Allah says:

(s Tanals)

(So his fruits were encircled), meaning his wealth, or according to the other opinion, his crops.
What is meant is that what this disbeliever was afraid of and what the believer had terrified
him actually had happened. A storm struck his garden, a garden which he had erroneously
thought would last forever, distracting him from thoughts of Allah, may He be glorified.
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(And he began Yuqgallibu his hands over what he had spent upon it,) Qatadah said: "He was
clasping his hands together in a gesture of regret and grief for the wealth he had lost."
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(and he could only say: "Would that | had ascribed no partners to my Lord!" And he had no
group of men) meaning a clan or children, as he had vainly boasted,
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(to help him against Allah, nor could he defend himself. There, Al-Walayah will be for Allah,

the True God.) Here there are differences in recitation. Some of the reciters pause at the word
there,
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(nor could he defend himself there. ), i.e., at that time, when Allah sends the punishment
upon him, there will be no one to save him. Then they start the next phrase with Al-Walayah;
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(Al-Walayah will be for Allah, the True God.) Some of them pause at the phrase
..q} . -~ e
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(nor could he defend himself) and start the next phrase;
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(There, Al-Walayah will be for Allah, the True God.) There is a further difference in the
recitation of the word Al-Walayah. Some read it as Al-Walayah, which gives the meaning that
all allegiance will be to Allah, i.e., on that Day everyone, believer or disbeliever, will return to
Allah, for allegiance and submission to Him when the punishment comesto pass. Thisislike the
Ayah:
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(So when they saw Qur punishment, they said: "We believe in Allah Alone and reject (all) that
we used to associate with Him as partners.") )40:84( and Allah says concerning the Fir® awn;
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(Till when drowning overtook him, he said: "l believe that none has the right to be worshipped
but He in Whom the Children of Israel believe, and | am one of the Muslims." Now! While you



refused to believe before and you were one of the mischief-makers.) )10:90-91( Some others
read it as Al-Wilayah, meaning that on that Day the rule will belong to Allah, the True God.
Some read Hagqu (True) refering to Al-Wilayah, asin the Ayah;
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(The sovereignty on that Day will be the true (sovereignty), belonging to the Most Gracious
(Allah), and it will be a hard Day for the disbelievers) )25:26(. Others it read Haqqgi referring to
Allah, may He be glorified, asin the Ayah:

(3D aedsa alll 1535 2)

(Then they are returned to Allah, their True Protector.) )6:62( So Allah says:
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(He (Allah) is the best to reward and the best for the final end.) for deeds that were done for
the sake of Allah, their reward is good and their consequences are all good.
2 1 /.Q; T = /qﬁ - P - :«.& 2 ) ) . -
4_\3 [P X U.\JJ\ 05.1;3\ d.m ?@J ‘—’J“A‘J)
<

@m@ UAJY\ u\_/ﬂ a LR c\.A.uJ\ R
o K e Al GG #6500 Laplia
gm 5 gl 44 ) uﬁ:\j 5 UA I g
e B el die T Seliall Sbal

(S

(45. And mention the parable of the worldly life: it is like the water which We send down from
the sky, and the vegetation of the earth mingles with it, and becomes fresh and green. But
(later) it becomes dry and broken pieces, which the winds scatter. And Allah is able to do
everything.) (46. Wealth and children are the adornment of the life of this world. But the good
righteous deeds that last, are better with your Lord for reward and better for hope.)

\\

The Parable of the Worldly Life
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(the parable of the worldly life), its transient nature and how it will eventually cease and come
to an end.
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(it is like the water which We send down from the sky, and the vegetation of the earth mingles
with it,) It mingles with the seeds that are in the earth, so they grow and become good,

producing bright, fresh flowers, then after that,

(And mention) O Muhammad, to the people,

(it becomes dry and broken pieces,) withered up,

2 ¥ 2 8 og
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(which the winds scatter.) tossing them about right and left.
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(And Allah is able to do everything) He has the power to do this and that. In the Qur'an Allah
often gives parables like this of the life of this world, as He saysin Surah Yunus,
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(The parable of the worldly life is but that of water which We send down from the sky so by it

arises the intermingled produce of the earth of which men and cattle eat. ..) )10:24( and in
Surat Az-Zumar:
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s(See you not that Allah sends down water from the sky, and causes it to penetrate the earth,
then out from it comes crops of different colors.) )39:21( and in Surat Al-Hadid:
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(Know that the life of this world is only play and amusement, pomp and mutual boasting among

you, and rivalry in respect of wealth and children. (It is) like the parable of vegetation after
rain, thereof the growth is pleasing to the tiller...) )57:20( and in the Sahih Hadith:
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(Thisworld is sweet and green.)

Between Wealth and Good Deeds
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(Wealth and children are the adornment of the life of thisworld.) Thisis like the Ayah:
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(Beautified for men is the love of things they covet; women, children, vaulted hoards of
gold...) )3:14(. Allah says:
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(Your wealth and your children are only a trial, whereas Allah! With Him is a great reward
(Paradise).) )64:15( turning towards Allah and worshipping Him is better for you than keeping
busy with them, and accumulating wealth for them and going to extremes in feeling pity and
compassion for them. Allah says:
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(But the good righteous deeds that last, are better with your Lord for reward and better for
hope.) Ibn " Abbas, &' id bin Jubayr and others among the Salaf said that the good righteous
deeds that last are the five daily prayers. * Ata' bin Abi Rabah and Sa'id bin Jubayr narrated
from Ibn ~ Abbas, "The good righteous deeds that last are " Subhan Allah (glory be to Allah),
" Al-Hamdu Lillah (praise be to Allah)', " Lailahaillallah (there is none worthy of worship except
Allah)', and " Allahu Akbar (Allah is Most Great).™ The Commander of the faithful, * Uthman bin
" Affan was questioned, "Which are the good righteous deeds that last" He replied, "They are:
“Lailahaillallah, Subhan Allah, Al-Hamdu Lillah, Allahu Akbar and La hawla wa la quwwata illa
billah hil-" Aliyil-* Azim (there is no strength and no power except with Allah the Exalted, the

Almighty)." This was recorded by Imam Ahmad. Imam Ahmad also recorded from a freed slave
of the Messenger of Allah that he said:
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(Well done! Well done for five things! (How heavy they will weigh in the balance! "La ilaha
illallah, Allahu Akbar, Subhan Allah, and Al-Hamdu Lillah," and a righteous son who dies and his
parents seek the reward of Allah.) And he said: (Well done! Well done for five things! Whoever
meets Allah believing in them, he will enter Paradise; if he believes in Allah, the Last Day,
Paradise and Hell, resurrection after death, and the Reckoning).
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(the good righteous deeds that last, ) * Ali bin Abi Talhah reported that Ibn * Abbas said, "This is
the celebration of the remembrance of Allah, saying " La ilaha illallah, Allahu Akbar, Subhan
Allah, Al-Hamdu Lillah, Tabarak Allah, La hawla wa la quwwata illa billah, Astaghfirallah,
Sallallahu " ala Rasul-Allah', and fasting, prayer, Hajj, Sadagah (charity), freeing slaves, Jihad,
maintaining ties of kinship, and all other good deeds. These are the righteous good deeds that
last, which will remain in Paradise for those who do them for as long as heaven and earth
remain.” Al-" Awfi reported from Ibn " Abbas: "They are good words." * Abdur-Rahman bin Zayd
bin Aslam said, "They are all righteous deeds." This was also the view chosen by Ibn Jarir, may
Allah have mercy on him.
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(47. And (remember) the Day We shall cause the mountains to pass away, and you will see the
earth as a levelled plain, and We shall gather them so that We will leave not one of them
behind. ) (48. And they will be set before your Lord, aligned. (He will say:) "Now indeed, you
have come to Us as We created you the first time. Nay, but you thought that We had appointed
no meeting for you (with Us).") (49. And the Book will be produced, and you will see the
criminals, fearful of that which is therein. They will say: "Woe to us! What sort of Book is this
that leaves neither a small thing nor a large thing, but has recorded it with numbers!" And they
will find all that they did, present, and your Lord treats no one with injustice.)

The Major Terrors of the Hour

Allah tells us of the terrors of the Day of Resurrection, and the awesome things that will come
to pass, as He says elsewhere:
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(On the Day when the heaven will shake with a dreadful shaking, And the mountains pass

moving away.) )52:9-10( meaning, they will move from their places and will vanish. As Allah
says:
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(And you will see the mountains and think them solid, but they shall pass away as the passing
away of the clouds.) )27:88(
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(And the mountains will be like carded wool.) )101:5(
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(And they ask you about the mountains, say: "My Lord will pulverize them scattering )their
dust(. To leave them as a barren plain. You will not see in it crookness or curve.) )20:105-107(
Allah tells us that He will cause the mountains to vanish and be levelled, and the earth will be
left as a smooth plain, a level surface with nothing crooked or curved therein, no valleys or
mountains. S Allah says:

(UJ\-‘ UAJY‘ S A )
(and you will see the earth as a levelled plain, ) meaning clear and open, with no features that

anyone may recognize and nothing for anyone to hide behind. All creatures will be visible to
their Lord, and not one of them will be hidden from Him. Mujahid and Qatadah said,

(85,5 O=0Y) i)

(and you will see the earth as a levelled plain,) "No one will be hidden or absent." Qatadah
said, "There will be no buildings and no trees.”
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(and we shall gather them, so that We will not leave one of them behind.) means, ~ We shall

gather them all, the first of them and the last of them, and We shall not leave anyone behind,
young or old." As Allah says:
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(Say: "(yes) verily, those of old, and those of later times. All will surely be gathered together
for an appointed meeting of a known Day.) )56:49,50(
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(That is a Day whereon mankind will be gathered together, and that is a Day when all will be

present) )11:103(.
(Lo &l o T 5 2 )

(And they will be set before your Lord, aligned.) This may mean that all of creation will stand
before Allah in one row, as Allah says:
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(The Day that Ar-Ruh (Jibril) and the angels will stand aligned, they will not speak except him
whom the Most Gracious (Allah) allows, and he will speak what is right) )78:38(; or it may mean
that they will stand in rows, as Allah says:
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(And your Lord comes with the angelsin rows.) )89:22(
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(Now indeed, you have come to Us as We created you the first time.) Thisis a rebuke to those
who denied the Hereafter, a reprimand before all creation. Thisis why Allah says to them:
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(Nay, but you thought that We had appointed no meeting for you (with Us).), meaning, you did
not think that this would happen to you or that it would come to pass.

(And the Book will be produced,) the Book of deeds, which contains a record of everything,
major or minor, significant or insignificant, great or small.

(4 Con (3 (an il (57558

(and you will see the criminals, fearful of that which is therein.) of their evil deeds and
reprehensible actions.
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(They will say, "Woe to us!") expressing words of regret for having wasted their lives.
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(What sort of Book isthisthat leaves neither a small thing nor a large thing, but has recorded it
with numbersl!) it has left no sin, major or minor, and no action, no matter how small, but it
has recorded it with the utmost precision and accuracy.
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(And they will find all that they did, present,) everything, both good and evil, as Allah says,
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(On the Day when every person will be confronted with all the good he has done) )3:30(. Allah

(ﬁb/““mm@;wy\ m)

(On that Day man will be informed of what he sent forward, and what he left behind.) )75:13(
And Allah says:

/
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(The Day when all the secrets will be exposed. ) )86:9( meaning, everything that is hidden in
people's hearts will become known. Imam Ahmad recorded from Anas that the Prophet said,

«hs Gy A4l 2y oVl pale (8D

(BEvery traitor will have a banner on the Day of Resurrection, by which he will be known.) It was
also narrated in the Two Sahihs, where one narration says,
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(On the Day of Resurrection, for every traitor a banner will be erected by his backside, and it
will be said, "Thisisthe betrayer of so-and-so the son of so-and-so.")

(1] e, sy ')

(and your Lord treats no one with injustice.) means, He will judge between His creatures for all
of their deeds, and He will not treat any of His creatures with injustice. He will overlook and
forgive and have mercy, and He will punish whomever He wills by His power, wisdom and
justice. He will fill Hell with the disbelievers and those who have been disobedient. Then He
will rescue the disobedient, and leave the disbelievers there for eternity. He is the Judge Who
never wrongs or oppresses. Allah says:
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(Surely, Allah wrongs not even of the weight of a speck of dust, but if there is any good, He
doublesit.) )4:40(

ALl 3 Lagll Tl Il (sl foaly)

(And We shall set up Balances of justice on the Day of Resurrection, then none will be dealt
with unjustly in anything.) Until His saying;



(to take account) )21:47( And there are many similar Ayat. Imam Ahmad recorded that
" Abdullah bin Muhammad bin ™ Agil heard Jabir bin * Abdullah say, "l was told about a Hadith
which a man heard from the Prophet , so | bought a camel and put my saddle on it, then |
traveled on it for a month until | came to Ash-Sham, where ~ Abdullah bin Unays was. | said to
the doorkeeper, " Tell him that Jabir is at the door.' He said, " Jabir bin * Abdullah' | said, ~ Yes.'
S he came out, still putting his garment on, and embraced me, and | embraced him, and said:
" | heard a Hadith narrated by you, that you heard from the Messenger of Allah about reciprocal

punishments. | was afraid that you or | would die before | could hear it.' He said, " | heard the
Messenger of Allah say:
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(Allah will gather the people -- or His servants -- on the Day of Resurrection, naked,
uncircumcised and Buhman.) | asked, * What is Buhman' He said,
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(They will have nothing with them. Then a voice will call out to them that will be heard by
those far away just as easily as it will be heard by those near: "l am the Sovereign, | am the
Judge. None of the people of Hell should enter Hell if he is owed something by one of the
people of Paradise, until | have settled the matter, and none of the people of Paradise should
enter Paradise if he is owed something by one of the people of Hell, until | settle the matter --
even if it is only the case of a slap.") We said, " How will that be, when we have come before
Allah barefooted, naked, uncircumcised and having nothing with us' He said,
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(By )merit for( good deeds, and )recompense( for evil deeds.) Shu' bah narrated from Al-
" Awwam bin Muzahim from Abu ~ Uthman from ~ Uthman bin * Affan, may Allah be pleased with
him, that the Messenger of Allah said:
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(The animal who lost a horn will settle the score with the one that has horns on the Day of

Resurrection.) It was recorded by " Abdullah the son of Imam Ahmad, and there are
corroborating narrations through other routes.
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(50. And (remember) when We said to the angels: "Prostrate yourselves unto Adam." S they
prostrated themselves, except Iblis. He was one of the Jinn; he disobeyed the command of his

Lord. Will you then take him and his offspring as protectors and helpers rather than Me while
they are enemies to you What an evil is the exchange for the wrongdoers.)

The Story of Adam and Iblis

Allah points out to the Children of Adam the enmity of Iblis towards them and their father
before them, and rebukes those who follow him and go against their Creator and Master. It is
He who created them from nothing and sustains and nourishes them by His kindness, yet they
still took Iblis as their friend and declared their enmity towards Allah. So Allah says:

(ALl Ul 3 )

(And (remember) when We said to the angels), meaning all the angels, as was mentioned in the
beginning of Surat Al-Bagarah.

(229 15355)

(Prostrate yourselves unto Adam) a prostration of respect and honour, as Allah says:
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(And (remember) when your Lord said to the angels, "I am going to create a human (Adam)
from dried (sounding) clay of altered mud. So, when | have fashioned him completely and
breathed into him the soul which | created for him, then fall (you) down prostrating yourselves

unto him.) )15:28-29(
(O On 08 Gall) Y1 T 505003)

(So they prostrated themselves except Iblis. He was one of the Jinn;) meaning, his original
nature betrayed him. He had been created from smokeless fire, whereas the angels had been
created from light, asis stated in Sahih Muslim where it is reported that * Aishah, may Allah be
pleased with her, said that the Messenger of Allah said:
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(The angels were created from light, Iblis was created from smokeless fire, and Adam was
created from that which has been described to you.) When matters are crucial, every vessel
leaks that which it contains and is betrayed by its true nature. Iblis used to do what the angels
did and resembled them in their devotion and worship, so he was included when they were

addressed, but he disobeyed and went against what he was told to do. So Allah points out here
that he was one of the Jinn, i.e., he was created from fire, as He says elsewhere:
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(I am better than he. You created me from fire, and You created him from clay.))38:76( Al-
Hasan Al-Basri said, "Iblis was not one of the angels, not even for a second. He was the origin of
the Jinn just as Adam, upon him be peace, was the origin of mankind." This was narrated by lbn
Jarir with a Sahih chain.

(43 el e (5ui)
(he disobeyed the command of his Lord. ) meaning by stepping beyond the bounds of obedience
to Allah. Fisq (disobeying) implies going out or stepping beyond. When the date emerges from
its flower, the verb used in Arabic is Fasagat; the same verb is used to describe a mouse

coming out of its hole when it comes out to do damage. Then Allah says, rebuking those who
follow and obey Iblis:
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(Will you then take him and his offspring as protectors and helpers rather than Me) meaning,

instead of Me. Thisis why Allah says:
YA el dall ()
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(What an evil is the exchange for the wrongdoers.) This is like the Ayah in Surah Ya Sn where,
after mentioning the Resurrection and its terrors, and the ultimate end of the blessed and the

doomed, Allah then says:
(Ol Gl a7l 15500 )

((It will be said): "And O you the criminals! Get you apart this Day (from the believers).) until;
(051 53555 o181)
dhy)UAJY‘JuM‘dB”“ T&)
(Talae (plialll 288 Gl W S g ]

(51. They did not witness the creation of the heavens and the earth nor their own creation, nor
did | take those who mislead as ™ Adudan.)

(Did you not then understand) )36:59-62(

The gods of the Idolators did not withess the Creation of anything,
not even Themselves
Allah says: " These whom you take as helpers instead of Me are creatures just like you. They do
not possess anything and did not witness the creation of heaven and earth, because they did

not exist at that time.' Allah says, " | am the One Who independently and exclusively creates
and controls all things, and | have no partner, associate or advisor in that.' As Allah says:
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(Say: "Call upon those you claim besides Allah, they possess not even a speck of dust in the
heavens or on the earth, nor have they any share in either, nor is there for Him any assistant
among them. Intercession with Him profits not except for him whom He permits.) )34:22-23(

Smilarly Allah says here:
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(nor did | take those who mislead as * Adudan.) Malik said: "Assistants.”
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(52. And (remember) the Day He will say: "Call those (so-called) partners of Mine whom you
claimed.” Then they will cry unto them, but they will not answer them, and We shall put
Mawbiq between them.) (53. And the criminals shall see the Fire and apprehend that they are
to fall therein. And they will find no way of escape from it.)

Their Partners are not able to respond and the Criminals are
brought to the Fire

Allah tells us how He will address the idolators on the Day of Resurrection before all of
creation, rebuking and scolding them,

(e Ty il &5 1,30)
(Call those (so-called) partners of Mine whom you claimed.) meaning, in the world. Call them
today to save you from the situation you are in! Allah says:
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(And truly, you have come unto Us alone as We created you the first time. You have left what
you were given behind your backs and We do see not with you your intercessors whom you

claimed were your partners. Now all relations between you and them have been cut off, and all
that you used to claim has vanished from you.) )6:94(

(Pl T santiny o8 o o )

(Then they will cry unto them, but they will not answer them.) As Allah says:
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(And it will be said (to them): "Call upon those partners of yours," then they will call upon
them, but they will not answer them.) )28: 64( And the Ayah:

Vel 0sd e 52 e Jial )
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(And who is more astray than one who calls others besides Allah, such as will not answer him)
)46:5( Until the end of the two Ayat;
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(And they have taken gods besides Allah, that they may grant them honor. Nay, but they will
deny their worship of them, and become opponentsto them.) )19:81-82(
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(and We shall put Mawbiq between them.) Ibn * Abbas, Qatadah and others said: "Destruction."
The meaning is that Allah is stating that these idolators will have no way of reaching the gods
they claimed in this world. He will separate them in the Hereafter and neither party will have
any means of reaching the other. There will be devastation, great horrors and other terrible
things in between them. * Abdullah bin * Amr understood the pronoun in the phrase "between

them" to refer to the believers and the disbelievers, meaning that the people of guidance and
the people of misguidance will be separated. This then islike the Ayat:

(050 YTy Aclull o 685 a7sy )

(And on the Day when the Hour will be established -- that Day shall (all men) be separated. )
)30:14(

(On that Day men shall be divided.) )30:43(,
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((It will be said), "And O you the criminals! Get you apart this Day (from the believers).) )36:59(
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(And on the Day when We shall gather them all together, then We shall say to those who joined

partners, "Sop in your place! You and your partners." Then We shall separate between them...)
until,
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(And what they invented will vanish from them.) )10:28-30(
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(And the criminals shall see the Fire and apprehend that they are to fall therein. And they will
find no way of escape from it.) meaning when they see Hell with their own eyes, since it is
being dragged forth by seventy thousand reins, each pulled by seventy thousand angels. When,

(DUl & sa il 7))
(the criminals shall see the Fire), they will realize that they cannot escape being thrown into
it, and that will only intesify their anxiety and distress, because the anticipation and fear of

punishment isin itself a real punishment.

(And they will find no way of escape from it.) means, they will have no way of fleeing, it will
be inevitable.
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(54. And indeed We have given every kind of example in this Qur'an for mankind. But, man is
ever more quarrelsome than anything.)

Examples put forth in the Qur'an

Allah says, " In this Qur'an, We have explained to mankind and given clear details of matters so
that they will not stray from the truth or be misled from the path of guidance. Despite this
explanation, man is very quarrelsome and opposes truth with falsehood,' except for those
whom Allah guides to the path of salvation. Imam Ahmad recorded that " Ali bin Abi Talib said
that the Messenger of Allah came to visit him and Fatimah, the daughter of Allah's Messenger at

night, and said,
«?uhimu UI

(Are you not going to pray) | said, "O Messenger of Allah, our souls are in the Hand of Allah. If
He wills to wake us, He will wake us." When | said that, he went away without returning. Then |
heard him as he was walking away, slapping his thigh and saying,

(Yo g LI () )

(But, man is ever more quarrelsome than anything.)" It was also recorded in the Two Sahihs.
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(55. And nothing prevents men from believing, while the guidance has come to them, and from
asking forgiveness of their Lord, except that the ways of the ancients be repeated with them,
or the torment be brought to them face to face.) (56. And We send not the Messengers except
as bearers of good news and warners. But those who disbelieve, argue with falsehood, in order
to refute the truth thereby. And they take My Ayat and that which they are warned for jest!)

The Rebellion of the Disbelievers

Allah tells us about the rebellion of the disbelieversin ancient times and in more recent times,
and how they rejected the obvious truth even when they witnessed clear signs and proofs.
Nothing stopped them from following the truth except their demand to witness with their own
eyes the punishment which they were being warned about. As some of them said to their
Prophet:

(u:\g;_mj\

(So cause a piece of the heaven to fall on us, if you are of the truthfull) )26:187(, Others said:
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(Bring Allah's torment upon us if you are one of the truthful.) )29:29( The Quraysh said:
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(O Allah! If thisisindeed the truth from You, then rain down stones on us from the sky or bring
upon us a painful torment.) )8:32(
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(And they say: "O you to whom the Reminder has been sent down! Verily, you are a mad man!
Why do you not bring angels to us if you are of the truthful") )15:6-7(. There are other Ayat
refering to the same thing. Then Allah says:
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(except that the ways of the ancients be repeated with them,) meaning, their overwhelming

punishment, destroying every last one of them.
L& 8 - - I
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(or the torment be brought to them face to face.) they see it with their own eyes, being
directly confronted with it. Then Allah says:
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(And We send not the Messengers except as bearers of good news and warners.) before the

punishment they give good news to those who believe in them and follow them, and warnings
to those who reject them and oppose them. Then Allah tells us about the disbelievers who

(G 43 1 siaad Sy

(with falsehood, in order to refute the truth thereby.) they try to weaken the truth that the
Messengers brought, but they cannot achieve that.

(V508 15000 Uy (bl 1533307

(And they take My Ayat and that which they are warned for jest!) they take the proof, evidence
and miracles sent with the Messengers to warn them, and make them fear the punishment;

(Ts2)

(as ajest and mockery) and they make fun of them, which isthe worst type of disbelief.
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(57. And who does more wrong than he who is reminded of the Ayat (signs) of his Lord, but
turns away from them, forgetting what his hands have sent forth. Truly, We have set over their
hearts Akinnah, lest they should understand this (the Qur'an), and in their ears, deafness. And
if you call them to guidance, even then they will never be guided.) (58. And your Lord is Most
Forgiving, Owner of mercy. Were He to call them to account for what they have earned, then
surely, He would have hastened their punishment. But they have their appointed time, beyond

which they will find no escape.) (59. And these towns, We destroyed them when they did
wrong. And We appointed a fixed time for their destruction.)

The Worst People are Those Who turn away after being reminded

Allah says, * Who among My creatures does more wrong than one who is reminded of the signs
of Allah then turns away from them,'i.e., ignores them and does not listen or pay attention to
them.

(415 38 L [ uT)

(forgetting what his hands have sent forth.) means, bad deeds and evil actions.

(P st8 Ao Ulxa U))

(Truly, We have set over their hearts) means, the hearts of these people,
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(Akinnah) means, coverings.

(5_se8 )

(lest they should understand this,) means, so that they will not understand this Qur'an and its
clear Message
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(and in their ears, deafness.) means that they will be deaf in an abstract way, to guidance.
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(And if you call them to guidance, even then they will never be guided.)
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(And your Lord is Most Forgiving, Owner of mercy.) means, "your Lord, O Muhammad, is
forgiving and has great mercy.'
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(Were He to call them to account for what they have earned, then surely, He would have
hastened their punishment.) Thisis like the Ayah:
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(And if Allah were to punish men for that which they earned, He would not leave a moving
creature on the surface of the earth.) )35:45(
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(But verily, your Lord is full of forgiveness for mankind in spite of their wrongdoing. And verily,
your Lord is (also) severe in punishment) )13:6(. And there are many Ayat which say the same



thing. Then Allah tells us that He is patient, He conceals faults and forgives sins. He may guide
some of them from wrongdoing to true guidance, and whoever continues in his evil ways, then
there will come to him a Day when infants will turn grey and every pregnant female will shed
her load. He says:
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(But they have their appomted time, beyond which they will find no escape.) meaning, they
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(And these towns, We destroyed them when they did wrong.) This refers to earlier nations in
times past; - We destroyed them because of their stubborn disbelief.’

(1Re 50 agSled Lilaa's)

(And We appointed a fixed time for their destruction.) ~We appointed for them a set time
limit, not to be increased or decreased. The same applles to you, O ido- lators, so beware or
what happened to them will happen to you too, for you have rejected the noblest Messenger
and greatest Prophet, and you are not dearer to Us than them, so fear My punishment and
wrath.'
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(60. And (remember) when Musa said to his boy-servant: "I will not give up until | reach the
junction of the two seas or a Huqub passes.”) (61. But when they reached the junction of the
two seas, they forgot their fish, and it took its way through the sea as in a tunnel.) (62. S
when they passed further on, Musa said to his boy-servant: "Bring us our morning meal; truly,
we have suffered Nasaban in this, our journey.") (63. He said: "Do you remember when we
betook ourselves to the rock | indeed forgot the fish; none but Shaytan made me forget to
remember it. It took its course into the sea in a strange (way)!") (64. )Musa( said: "That is what
we have been seeking." So they went back retracing their footsteps.) (65. Then they found one
of QOur servants, on whom We had bestowed mercy from Us, and whom We had taught
knowledge from Us.)

The Story of Musa and Al-Khidr

The reason for Musa's conversation with the boy-servant, Yusha' bin Nun, was that he had been
told about one of the servants of Allah at the junction of the two seas, who had knowledge
which Musa had not been granted, so he wanted to travel to meet him. S he said to that boy-

servant of his:
(} - oT y)
(I'will not give up) meaning, | will keep on traveling,

(G0 e 1 )

(until | reach the junction of the two seas) meaning, the place where the two seas met.

(t 3 R . © T ° T)
(or a Hugub passes.) meaning, even if | have to travel for a very long time. Ibn Jarir (may Allah
have mercy on him) said, "Some of the scholars of the Arabic language said that Huqub means a
year in the dialect of )the tribe of( Qays," then he narrated that * Abdullah bin * Amr said,

"Hugub means eighty years." Mujahid said, "Seventy years." ~ Ali bin Abi Talhah reported that
Ibn * Abbas said that it means a lifetime. Qatadah and Ibn Zayd said likewise.

(1/}:. 2 1/ :1/ WO~ ~ o0 - 113/1&S‘)
(But when they reached the junction of the two seas, they forgot their fish,) He had been
commanded to carry a salted fish with him, and it had been said to him, when you lose the

fish, that will be a sign that you have reached the right place. So they set out and traveled
until they reached the junction of the two seas, where there was a spring called * Ayn Al-Hayat



(the Soring of Life). They went to sleep there, and the fish felt the drops of that water, so it
came back to life. It wasin a vessel with Yusha', upon him be peace, and it jumped out of the
vessel towards the sea. Yusha' woke up and the fish fell into the water and started to swim
through the water, leaving a track or channel behind it. Allah said:

P ) - « R - ~ /. ﬂ %
(and it took its way through the sea as in a tunnel.) meaning, like going through a tunnel on
land. Ibn Jurayj said, "lbn * Abbas said, " It left a trace asif it were a rock.™

(BEENWALY

(S0 when they had passed further on,) means, past the place where they had forgotten the
fish. Forgetfulness is attributed to them both even though it was actually Yusha who forgot.

Thisis like the Ayah:
(0005 313t ke 755

(Cut of them both come out pearl and coral.) )55:22(, although they come from the salt water,
according to one of the two opinions. When they had passed one stage beyond the place where
they had forgotten the fish,

(135 Uy (e Uil 58T GpTae Gle 4580 8)

()Musa( said to his boy-servant: "Bring us our morning meal; truly, we have suffered in this, our
journey) meaning, their journey beyond the place where they should have stopped.

(Nasaban) means, exhaustion.
St A oA ) Gl ) bl J6)
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(He said: "Do you remember when we betook ourselves to the rock | indeed forgot the fish;
none but Shaytan made me forget to remember it...") Then he said,

(Ao 3577

o\

(It took its course), meaning its path,
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("...into the sea in a strange (way)!" )Musa( said: "That is what we have been seeking.")
meaning, thisis what we have been looking for.
(\"' 3 )8)

(So they went back )

(their footsteps.)

Uaie [pe 4y oidile Galhe 1 1Xe Ky
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(Then they found one of Qur servants, on whom We had bestowed mercy from Us, and whom
We had taught knowledge from Us.) This was Al-Khidr, peace be upon him, as is indicated by
the authentic Hadiths narrated from the Messenger of Allah . Al-Bukhari recorded that Sa'id
bin Jubayr said, "l said to Ibn ~ Abbas: * Nawf Al-Bikali claims that Musa, the companion of Al-
Khidr was not the Musa of the Children of Israel.’ Ibn * Abbas said, * The enemy of Allah hastold
alie." Ubayy bin Ka' b narrated that he heard the Messenger of Allah say,

i U 3 8 Gl ol o By
A Y adle dl b () B Sl ] Ll
e O A B A )
G rehese J4 a:,aeu ol Ay
Alan U5 A Sl A Ldumuj ~°’;uJ
uph ‘;,;/}gjgﬁj\u“uz:;; S s
3o B Aae (3L (BLY AY (JRoay Alaad
ZM\ \.:J \J\@;ceu\&uyuq



L;a_aj;]\ G laialy Lalid Lagw'se 'y i
aly, 334 ué)aj\@lammc);s d.&d\

‘Lzzz;,\ Ll ¢ sdall Jie 4_119 )\.143 ¢g\all

A G o Al $5a) o dala
05 50 Ge 08 1Y A WL, U
;\-‘-“Su—“‘;‘

(Lo 13 Ui e Ll 381 T2 El2)

(Musa got up to deliver a speech before the Children of Israel and he was asked, "Who is the
most learned person among the people” Musa replied, "l am." Allah rebuked him because he did
not refer the knowledge to Allah. So Allah revealed to him: "At the junction of the two seas
there is a servant of Ours who is more learned than you." Musa asked, "O my Lord, how can |
meet him" Allah said, "Take a fish and put it in a vessel and then set out, and where you lose
the fish, you will find him." So Musa took a fish, put it in a vessel and set out, along with his
boy-servant Yusha  bin Nun, peace be upon him, till they reached a rock (on which) they both
lay down their heads and slept. The fish moved vigorously in the vessel and got out of it and
fell into the sea and there it took its way through the sea (straight) as in a tunnel. Allah
stopped the flow of water on both sides of the way created by the fish, and so that way was
like a tunnel. When Musa got up, his companion forgot to tell him about the fish, and so they
carried on their journey during the rest of the day and the whole night. The next morning Musa
said to his boy-servant, ("Bring us our morning meal; truly, we have suffered much fatigue in
this, our journey.") as 3ag Juse Cialll Jx Sila GEQ i) oyl &l eay J8 AT Bl
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till he had passed the place that Allah had ordered him to look for. His boy-servant then said to
him, ("Do you remember when we betook ourselves to the rock | indeed forgot the fish; none
but Shaytan made me forget to remember it. It took its course into the sea in a strange way.")
There was a tunnel for the fish and Musa and his boy-servant were amazed. Musa said, ("That is
what we have been seeking." So they went back retracing their footsteps.”) S they went back
retracing their steps until they reached the rock. There they found a man covered with a
garment. Musa greeted him. Al-Khidr said, "Is there such a greeting in your land" Musa said, "l
am Musa." He said, "Are you the Musa of the Children of Israel" Musa said, "Yes," and added, "I
have come to you so that you may teach me something of that knowledge which you have been
taught." Al-Khidr said, ("You will not be able to have patience with me.) O Musa! | have some of
Allah's knowledge which He has bestowed upon me but you do not know it; and you too, have
some of Allah's knowledge which He has bestowed upon you, but | do not know it." J& u sa:
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Musa said, ("If Allah wills, you will find me patient, and | will not disobey you in aught.”) Al-
Khidr said to him, ("Then, if you follow me, ask me not about anything till | myself mention it
to you.") So they set out walking along the shore, until a boat passed by and they asked the
crew to let them go on board. The crew recognized Al-Khidr and allowed them to go on board
free of charge. When they went on board, suddenly Musa saw that Al-Khidr had pulled out one
of the planks of the ship with an adz. Musa said to him, "These people gave us a free ride, yet



you have broken their boat so that its people will drown! Verily, you have done a terrible thing!
("Al-Khidr said, "Did | not tell you, that you would not be able to have patience with me") (Musa
said, "Call me not to account for what | forgot and be not hard upon me for my affair (with
you). ")) The Messenger of Allah said, <S8 ) fe o se Ul J8: sla’s ) siac a8 Lo il a cdipdld) i
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(In the first instance, Musa asked Al-Khidr because he had forgotten his promise. Then a bird
came and sat on the edge of the boat, dipping its beak once or twice in the sea. Al-Khidr said
to Musa, "My knowledge and your knowledge, in comparison to Allah's knowledge, is like what
this bird has taken out of the sea." Then they both disembarked from the boat, and while they
were walking on the shore, Al-Khidr saw a boy playing with other boys. Al-Khidr took hold of
the boy's head and pulled it off with his hands, killing him. Musa said to him, ("Have you killed

an innocent person who had killed none! Verily, you have committed a thlng Nukr"‘ He said,
"Did | not tell you that you would not be able to have patience with me") J&: 3’ i o 511/
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)The narrator( said, "The second blame was stronger than the first one". (Musa said, "If | ask you
anything after this, keep me not in your company; you have received an excuse from me." Then
they both proceeded until they came to the people of a town. They asked them for food but
they refused to entertain them. (Then) they found there a wall on the point of falling down.)
(AlI-Khidr) set it up straight with his own hands. Musa said, "We came to these people, but they
neither fed us nor received us as guests. (If you had wished, surely, you could have taken
wages for it!" (Al-Khidr) said: "This is the parting between you and I. | will tell you the
interpretation of (those) things over which you were unable to be patient.") The Messenger of
Allah said:
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(We wish that Musa was patient so that Allah would have told us more about both of them.)
Sa'id bin Jubayr said: "lbn " Abbas used to recite )Ayah no. 79( (0K’ sl &l AL (K ddl dalla
Bxe) (There was a king before them who seized every good-conditioned ship by force) and
)Ayah no 80( (Gl alall ol&é V8 (& ol oiiase) (As for the boy, he was a disbeliever and his
parents were believers.) Then (in another narration) Al-Bukhari recorded a similar account

Which says: 738 s se daas s xiish 53 oy sh ey sall G gl ) s alall U5 dadie J8; aiish s 4l
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(...then Musa set out and with him was his boy-servant Yusha' bin Nun, and they had the fish
with them. When they reached the rock, they camped there, and Musa lay down his head and
slept. At the base of the rock there was a spring called Al-Hayat; its water never touched a
thing but it brought it to life. Some of its water touched the fish, so it began to move and
jumped out of the vessel and into the sea. When he woke up, Musa said to his boy-servant:
(Bring us our morning meal.)) Then he quoted the rest of the Hadith. Then a bird came and
perched on the edge of the ship, and dipped its beak in the sea, and Al-Khidr said to Musa, "My
knowledge and your knowledge and the knowledge of all of creation, in comparison to the
knowledge of Allah, is like what this bird has taken from the sea.” Then he mentioned the rest
of the report.
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(66. Musa said to him: "May | follow you so that you teach me something of that knowledge
which you have been taught (by Allah)") (67. He said: "Verily, you will not be able to have
patience with me!") (68. "And how can you have patience about a thing which you know not")
(69. Musa said: "If Allah wills, you will find me patient, and | will not disobey you in aught.")
(70. He said: "Then, if you follow me, ask me not about anything till | myself mention of it to

you.")

Musa meeting with Al-Khidr and accompanying Him

Allah tells us what Musa said to that learned man, who was Al-Khidr. He was one to whom Allah
had given knowledge that He had not given to Musa, just as He had given Musa knowledge that

He had not given to Al-Khidr.
(S b o g 41 J5)

(Musa said to him: "May | follow you...") This is a question phrased in gentle terms, with no
sense of force or coercion. This is the manner in which the seeker of knowledge should address

the scholar.
()

(I follow you) means, | accompany you and spend time with you.

(1557 Side Vo oalid of o)

(so that you teach me something of that knowledge which you have been taught) meaning,
teach me something from that which Allah has taught you so that | may be guided by it and
learn something beneficial and do righteous deeds. At this point,



(He said) meaning, Al-Khidr said to Musa,
o~ - -~ - %0 = - Q
T ~ ~ - 5
(Verily, you will not be able to have patience with me!) meaning, * You will not be able to
accompany with me when you see me doing things that go against your law, because | have
knowledge from Allah that He has not taught you, and you have knowledge from Allah that He

has not taught me. Each of us has responsibilities before Allah that the other does not share,
and you will not be able to stay with me,’

T o4 & o -~ -~ s ° & 7 027
(And how can you have patience about a thing which you know not) " For | know that you will
denounce me justifiably, but | have knowledge of Allah's wisdom and the hidden interests

which | can see but you cannot.'
(J%)
(He said) meaning, Musa said:
= - A - ~/'. . 2 g
(If Allah wills, you will find me patient,) with whatever | see of your affairs,
o £ -~ o % -
T yal & P

(and I will not disobey you in aught.) means, " | will not go against you in anything." At that
point, Al-Khidr, upon him be peace, set a condition:

(s o A0S S8 50 ) ()8)

(Then, if you follow me, ask me not about anything) do not initiate any discussion of the

matter,
(183 A &l il )

(till I myself mention of it to you. ) meaning, " until | initiate the discussion, before you ask me
about it.’
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(71. S they both proceeded, till, when they boarded the boat, he (Khidr) damaged it. Musa
said: "Have you damaged it wherein its people will drown Verily, you have committed a thing
Imr.") (72. He said: "Did | not tell you, that you would not be able to have patience with me")
(73. He said: "Call me not to account for what | forgot, and be not hard upon me for my affair
(with you).")

Damaging the Boat

Allah tells us that Musa and his companion Al-Khidr set out having come to an agreement and
reached an understanding. Al-Khidr had made the condition that Musa should not ask him about
anything he found distasteful until he himself initiated the discussion and offered an
explanation. So they went on board the ship, as described in the Hadith quoted above -- the
crew recognized Al-Khidr and let them ride on board free of charge, as an honor to Al-Khidr.
When the boat took them out to sea and they were far from the shore, Al-Khidr got up and
damaged the boat, pulling out one of its planks and then patching it up again. Musa, peace be
upon him, could not restrain himself from denouncing him, so he said:

(rxo T “ v o.‘%s 1,58 = T)
(Have you damaged it wherein its people will drown) The grammatical structure of the
sentence in Arabic implies that this was the consequence, not the purpose, of his action.

(175l 2 i )

(Verily, you have committed a thing Imr.) About " Imr', Mujahid said: "An evil thing." Qatadah
said, "An astounding thing." At this point, reminding him of the previously-agreed condition, Al-

Khidr said:
T o~ - - - :.o:..x/jsq\ojﬁi’oi
‘M w vy ;
(Did I not tell you, that you would not be able to have patience with me) meaning, " this thing

that | did deliberately is one of the things | told you not to denounce me for, because you do
not know the full story, and there is a reason and purpose for it that you do not know about.’



(J%)

(He said), meaning, Musa said:
el n i Y Gy 281 Y)
(1t

(Call me not to account for what | forgot, and be not hard upon me for my affair (with you).)
meaning, ~do not be harsh with me." Hence it says in the Hadith quoted above from the

Messenger of Allah :

«BEs s s (e 501 I8,
(In the first instance, Musa asked Al-Khidr because he had forgotten his promise.)
uLsi d\ﬁ 4 lisd LA)@ qu] \a\ @; u&uu)
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(74. Then they both proceeded till they met a boy, and he (Khidr) killed him. Musa said: "Have
you killed an innocent person without Nafs Verily, you have committed a thing Nukr!") (75. He
said: "Did | not tell you that you can have no patience with me") (76. He said: "If | ask you
anything after this, keep me not in your company, you have received an excuse from me.")

The Story of killing the Boy
(4t
(Then they both proceeded,) means, after the first incident,

(alisd LSle Ll 1) Aa)



(till they met a boy, and he (Khidr) killed him.) It has been stated previously that this boy was
playing with other boys in one of the towns, and that Al-Khidr deliberately singled him out. He
was the finest and most handsome of them all, and Al-Khidr killed him. When Musa, peace be
upon him, saw that he denounced him even more fervently than in the first case, and said

(mSJuBEuBEY)

P

(Have you killed an innocent person) meaning, a young person who had not yet committed any
sin or done anything wrong, yet you killed him

L °7
( .. ‘)
(without Nafs) with no reason for killing him.
T ¢ t;o/:. O ﬂj
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(Verily, you have committed a thing Nukr!) meaning, something that is clearly evil.
o~ - - - 20 5 - Q - ) }5’ ) £ - &
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(He said: "Did | not tell you that you can have no patience with me") Once again, Al-Khidr
reiterates the condition set in the first place, so Musa saysto him:

- 9 - - 8& £~ .
(LQJM gu.u u.c tﬂﬂ(.u ul)
(If I ask you anything after this,) meaning, " if | object to anything else you do after this,’
2 %8 . “ - o @ . - & <
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(keep me not in your company, you have received an excuse from me.) * you have accepted my
apology twice.' lon Jarir narrated from lbn * Abbas that Ubayy bin Ka b said: "Whenever the
Prophet mentioned anyone, he would pray for himself first. One day he said:
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(May the mercy of Allah be upon us and upon Musa. If he had stayed with his companion he
would have seen wonders, but he said, (" If | ask you anything after this, keep me not in your
company, you have received an excuse from me."))"
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(77. Then they both proceeded till when they came to the people of a town, they asked them
for food, but they refused to entertain them. Then they found therein a wall about to collapse
and he set it up straight. (Musa) said: "If you had wished, surely you could have taken wages for
it!") (78. He said: "This is the parting between you and I, | will tell you the interpretation of
(those) things over which you were not able to be patient.")

The Story of repairing the Wall Allah tells us that
(Lelkai)
(they both proceeded) after the first two instances,
-0 s ~ h0 £ w/:.; T~ i‘/
(D8 Jal Wl 1Y (A

(till when they came to the people of a town,) lbn Jarir narrated from Ibn Srin that this was
Al-Aylah. According to the Hadith;

«Lo\_\; Ay J.M \L‘ 13) @;»

(When they came there, the people of the town were mean.) i.e., miserly
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(they asked them for food, but they refused to entertain them. Then they found therein a wall
about to collapse and he (Khidr) set it up straight.) means, he fixed it so it was standing

upright properly. We have already seen in the Hadith quoted above that he set it up with his
own hands, supporting it until it was standing straight again, which is something extraordinary.

At this point Musa said to him:
o % °of” LA {/‘ “w ® & °
(Toal adle CdASY ik )

(If you had wished, surely you could have taken wages for it!) meaning, because they did not
entertain us as guests, you should not have worked for them for free.

(CLis 0 58 1ia )
(He said: "This is the parting between you and |) meaning, because you said after the boy was
killed that if you asked me anything after that, you would not accompany me any further. So

thisisthe parting of the ways between me and you.
~ ~ ‘ﬁ/ ~
~'<5 ~ ~

(I'will tell you the interpretation) meaning explanation,

(of (those) things over which you were not able to be patient.)
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(79. "As for the boat, it belonged to poor people working in the sea. So | wished to make a
defective damage in it, asthere was a king behind them who seized every boat by force.")

Interpretations of why the Ship was damaged



This is an explanation of what Musa found so hard to understand, and the appearence of which
he condemed. Allah showed Al-Khidr the hidden reasons, so he said, "I damaged the ship to
make it faulty, because they used to pass by a king who was one of the oppressors, who

e @ 58 %~
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(by force.) " So | wanted to prevent him from taking this boat by making it appear faulty, so
that its poor owners who had nothing else could benefit from it.' It was also said that they were
orphans.

umwug‘ ke Ay Gl
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(80. "And as for the boy, his parents were believers, and we feared he would oppress them by

rebellion and disbelief.") (81. "So we intended that their Lord should exchange him for them for
one better in righteousness and nearer to mercy.")

(seized every boat), i.e., every good, sound boat

Interpretation of why the Boy was killed

Ibn * Abbas narrated from Ubayy bin Ka' b that the Prophet said:

«\)5\5 c_\L A o EL ).;a;]\ 41\5 Lgdj\ e\LJ\»

(The boy Al-Khidr killed was destined to be a disbeliever from the day he was created.) It was
recorded by lbn Jarir from Ibn * Abbas. He said:

MLA.@AA}U‘MU.\L ‘u\Ss)

(LK
(his parents were believers, and we feared he would oppress them by rebellion and disbelief)
Their love for him might make them follow him in disbelief. Qatadah said, "His parents rejoiced
when he was born and grieved for him when he was killed. If he had stayed alive, he would
have been the cause of their doom. S let a man be content with the decree of Allah, for the

decree of Allah for the believer, if he dislikes it, is better for him than if He were to decree
something that he likes for him." An authentic Hadith says;
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(Allah does not decree anything for the believer except it is good for him.) And Allah says:
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(and it may be that you dislike a thing which is good for you.) )2:216(.
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(So we intended that their Lord should exchange him for them for one better in righteousness

and nearer to mercy. ) A child who was better than this one, a child for whom they would feel
more compassion. This was the view of Ibn Jurayj.
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(82. "And as for the wall, it belonged to two orphan boysin the town; and there was under it a
treasure belonging to them; and their father was a righteous man, and your Lord intended that
they should attain their age of full strength and take out their treasure as a mercy from your
Lord. And | did them not of my own accord. That is the interpretation of those (things) over
which you could not be patient.)

Interpretation of why the Wall was repaired for no Charge

In this Ayah there is a proof that the word Qaryah (village) may be used to refer to a city
(Madinah), because Allah first says,
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(till when they came to the people of a town (Qaryah)) )18:77(, but here He says:
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(it belonged to two orphan boys in the town (Al-Madinah);) Thisis like the Ayat:
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(And many a town (Qaryah), stronger than your town which has driven you out We have
destroyed) )47:13( and;
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(And they say: "Why is not this Qur'an sent down to some great man of the two towns (Al-
Qaryatayn)"))43:31( meaning Makkah and At-Ta'if. The meaning of the Ayah )18:82( is: "l
repaired this wall because it belonged to two orphan boys in the city, and underneath it was
some treasure belonging to them." ™ Ikrimah, Qatadah and others said, "Underneath it there was

some wealth that was buried for them." This meaning is apparent from the context of the Ayah,
and is the view chosen by Ibn Jarir (may Allah have mercy on him).

(NSRS
(their father was a righteous man,) indicates that a righteous person's offspring will be taken
care of, and that the blessing of his worship will extend to them in this world and in the
Hereafter. This will occur through his intercession for them, as well as their status being raised
to the highest levels of Paradise, so that he may find joy in them. This was stated in the Qur'an
and reported in the Sunnah. &' id bin Jubayr narrated from lbn * Abbas: "They were taken care

of because their father was a righteous man, although it is not stated that they themselves
were righteous.”
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(your Lord intended that they should attain their age of full strength and take out their
treasure) Here will is attributed to Allah, the Exalted, because no one else is able to bring
them to the age of full strength and puberty except Allah. In contrast, He said about the boy:
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(So we intended that their Lord should exchange him for them for one better in righteousness)

and concerning the ship:
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(So I wished to make a defective damage in it,) And Allah knows best.

Was Al-Khidr a Prophet
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(as a mercy from your Lord. And | did them not of my own accord.) Meaning, " These three
things that | did, come from the mercy of Allah for those we have mentioned, the crew of the
ship, the parents of the boy and the two sons of the righteous man; | was only commanded to
do these things that were enjoined upon me." This is proof and evidence in support of those
who say that Al-Khidr, peace be upon him, was a Prophet, along with the Ayah which we have
already quoted:
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(Then they found one of Our servants, on whom We had bestowed mercy from Us, and whom
We had taught knowledge from Us.) )18:65(

Why he was called Al-Khidr

Imam Ahmad recorded that Abu Hurayrah, may Allah be pleased with him, said that the
Prophet said concerning Al-Khidr:
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(He was called Al-Khidr because he sat on a barren Farwah that turned white, then it turned
green (Khadra') beneath him.) Imam Ahmad also recorded this from * Abdur-Razzag. It was also



recorded in Sahih Al-Bukhari from Hammam from Abu Hurayrah that the Messenger of Allah
said,
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(He was called Al-Khidr because he sat on a barren Farwah and it turned green (Khadra))
beneath him.) The meaning of Farwah here is a patch of withered vegetation. This was the
view of ~ Abdur-Razzag. It was also said that it meansthe face of the earth.

o~ o 4w o & © -~ 8 & - o
(That is the interpretation of those (things) over which you could not be patient.) meaning,
“thisis the explanation of the things which you could not put up with or be patient with until |

took the initiative of explaining them to you." When he explained them and made them clear
and solved the confusion, he used a milder form of the verb,
( : :.)

(you could) When the matter was still confusing and very difficult, a more intensive form was

used,
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(I will tell you the interpretation of (those) things over which you were unable to be patient
with) )18:78(. The intensity of the verbal form used reflects the intensity of the confusion felt.

Thisis like the Ayah:
(5.5 ek Of T sxtall Lad)

(So they (Ya juj and Ma™ juj) were not able to scale it) )18:97( which means ascending to its

highest point,
(L a1 g Lot L)

(nor are they able to dig through it) )18:97( which is more difficult than the former. The
intensity of the verbal form used reflects the difficulty of the action, which has to do with the
subtleties of meaning. And Allah knows best. If one were to ask, what happened to the boy-
servant of Musa who appears at the beginning of the story but then is not mentioned The
answer is that the objective of the story is what happened between Musa and Al-Khidr. Musa's
boy-servant was with him, following him. It is clearly mentioned in the Sahih Hadiths referred
to above that he was Yusha bin Nun, who was the one who became the leader of the Children
of lsrael after Musa, peace be upon him.
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(83. And they ask you about Dhul-Qarnayn. Say: "l shall recite to you something of his story.")
(84. Verily, We established him in the earth, and We gave him the means of everything.)

The Story of Dhul-Qarnayn Allah says to His Prophet ,

(< sl )

(And they ask you) O Muhammad ,

( . 9%0 a]‘ 5 .- )
(about Dhul-Qarnayn.) i.e., about his story. We have already mentioned how the disbelievers of
Makkah sent word to the People of the Book and asked them for some information with which
they could test the Prophet . They (the People of the Book) said, ~ Ask him about a man who

traveled extensively throughout the earth, and about some young men who nobody knows what
they did, and about the Ruh (the soul),’ then Surat Al-Kahf was revealed. Dhul-Qarnayn had

(U8 L AT G )

(Verily, We established him in the earth,) means, ~ We have given him great power, so that he
had all that kings could have of might, armies, war equipment and siege machinery." So he had
dominion over the east and the west, all countries and their kings submitted to him, and all the
nations, Arab and non-Arab, served him. Some of them said he was called Dhul-Qarnayn (the
one with two horns) because he reached the two "Horns" of the sun, east and west, where it

rises and where it sets.
.- °o s US . 2 105‘/
(G o IS (e A30)

=

(and We gave him the means of everything.) Ibn ~ Abbas, Mujahid, &' id bin Jubayr, " Ikrimah,
As-Quddi, Qatadah, Ad-Dahhak and others said, "This means knowledge." Qatadah also said,
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(and We gave him the means of everything.) "The different parts and features of the earth.”

Concerning Bilgis, Allah said,
(s 8 (e i f)

(she has been given all things) )27:23(, meaning all things that monarchs like her are given.
Thus too was Dhul-Qarnayn: Allah gave him the means of all things, meaning the means and
power to conquer all areas, regions and countries, to defeat enemies, suppress the kings of the
earth and humiliate the people of Shirk. He was given all that a man like him would need. And
Allah knows best.
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(85. S0 he followed a way.) (86. Until, when he reached the setting place of the sun, he found
it setting in a spring of Hami'ah. And he found near it a people. We said: "O Dhul-Qarnayn!
Ether you punish them or treat them with kindness.") (87. He said: "As for him who does
wrong, we shall punish him, and then he will be brought back unto his Lord, Who will punish
him with a terrible torment (Hell).") (88. "But as for him who believes and works righteousness,
he shall have the best reward, and we shall speak unto him mild words.")

His traveling and reaching the Place where the Sun sets (the West)

( // ~ /& )
(S0 he followed a way.) Ibn ~ Abbas said that he followed different routes to achieve what he
wanted.

(G o28)



(So he followed a way.) Mujahid said that he followed different routes, east and west.
According to one report narrated from Mujahid, he said:
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(a way) means, "Aroute through the land."” Qatadah said, "It means he followed the routes and

landmarks of the earth."”
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(Until, when he reached the setting place of the sun,) means, he followed a route until he
reached the furthest point that could be reached in the direction of the sun's setting, which is
the west of the earth. As for the idea of his reaching the place in the sky where the sun sets,
this is something impossible, and the tales told by storytellers that he traveled so far to the
west that the sun set behind him are not true at all. Most of these stories come from the myths
of the People of the Book and the fabrications and lies of their heretics.
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(he found it setting in a spring of Hami'ah) meaning, he saw the sun asif it were setting in the
ocean. This is something which everyone who goesto the coast can see: it looks as if the sun is
setting into the sea but in fact it never leavesits path in which it is fixed. Hami'ah is, according

to one of the two views, derived from the word Hama'ah, which means mud. This is like the
Ayah:
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("l am going to create a man (Adam) from dried clay of altered Hama'h (mud)) )15:28(, which
means smooth mud, as we have discussed above.
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(And he found near it a people.) meaning a nation. They mentioned that they were a great
nation from among the sons of Adam.
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(We (Allah) said (by inspiration): "O Dhul-Qarnayn! Either you punish them or treat them with
kindness") means, Allah gave him power over them and gave him the choice: if he wanted to,
he could kill the men and take the women and children captive, or if he wanted to, he could
set them free, with or without a ransom. His justice and faith became apparent in the ruling he
pronounced:
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(As for him who does wrong,) meaning who persists in his Kufr and in associating others in
worship with his Lord,
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(we shall punish him,) Qatadah said, i.e., by killing him.
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(and then he will be brought back unto his Lord, Who will punish him with a terrible torment.)
meaning a severe, far-reaching and painful punishment. This implies a confirmation of the
Hereafter and the reward and punishment.
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(But as for him who believes), meaning ~ who follows us in our call to worship Allah Alone with

no partner or associate,'
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(he shall have the best reward,) meaning in the Hereafter, with Allah.
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(and we (Dhul-Qarnayn) shall speak unto him mild words.) Mujahid said, ~ (words of) kindness.'
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(89. Then he followed (another) way,) (90. Until, when he came to the rising place of the sun,
he found it rising on a people for whom We (Allah) had provided no shelter against the sun.)
(91. So (it was)! And We knew all about him (Dhul-Qarnayn).)

His Journey East



