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(26. Nay, when it rea- ches to the collarbones.) (27. And it will be said: "Who can cure him")
(28. And he will think that it was the parting;) (29. And one shank will be joined with another
shank.) (30. The drive will be on that Day to your Lord!) (31. So, he neither believed nor
prayed!) (32. But on the contrary, he denied and turned away!) (33. Then he walked in conceit
to his family admiring himself!) (34. Woe to you! And then woe to you!) (35. Again, woe to you!
And then woe to you!) (36. Does man think that he will be left neglected) (37. Was he not a
Nutfah of semen emitted) (38. Then he became an * Alagah; then shaped and fashioned in due
proportion.) (39. And made of him two sexes, male and female.) (40. Is it not so then, that He
would be able to give life to the dead)

Certainty will occur at the Time of Death Allah informs of the
condition at the time of death and what terrors it contains.

May Allah make us firm at that time with the Firm Satement. Allah says,
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(Nay, when it reaches to the collarbones.) If we make the word "Kalla" negative, then this Ayah
means, ~ O son of Adam! You are not able to deny that which | informed you of at that time
(death). This will become something witnessed by you with your own eyes.' If we consider the
word "Kalla" to be a word of affirmation, then this would be the most obvious meaning. In this
case it would mean that it is certainly true when the soul reaches the collarbones - meaning,
" your soul will be pulled out of your body and it will reach your collarbones.’ This is similar to
Allah's statement,
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(Then why do you not (intervene) when (the soul of the dying person) reaches the throat And
you at the moment are looking on, but We are nearer to him than you, but you see not, then
why do you not if you are exempt from the reckoning and recompense, bring back the soul, if
your are truthful) (56:83-87) Thus, Allah similarly says here,
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(Nay, when it reaches to the collarbones. And it will be said: "Who can cure him) " lkrimah

reported from Ibn " Abbas that he said, "Meaning, who is the person who recites divine prayers
of healing so that he may come and cure him" Abu Qilabah made a similar statement when he

said,
( - \/ 0. -~ -~ 5 e )
(And it will be said: "Who can cure him) "This means who is the doctor that can cure him"

Qatadah, Ad-Dahhak and lbn Zayd all have similar statements. ~ Ali bin Abi Talhah reported
from Ibn * Abbas that he said concerning the Ayah,
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(And one shank will be joined with another shank.) "Thisisthe last day of the days of thisworld
and the first day of the days of the Hereafter. So there will be hardships that will meet (more)
hardships, except for he whom Allah has mercy upon.” " Ikrimah said,
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(And one shank will be joined with another shank.) "The great matter (will be joined) with the
great matter." Mujahid said, "A test (will be joined) with a test." Al-Hasan Al-Basri said

concerning Allah's statement,
(Bl S )



(And one shank will be joined with another shank. ) "These are your two shins when they are
bound together." In another narration from him (Al-Hasan) he said, "His two legs have died and
they will not carry him while he used to walk around on them." Concerning Allah's statement,
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(The drive will be on that Day to your Lord!) meaning, the place of return and the destination.
This is that the soul ascends into the heavens and Allah says, "Return my servant to the earth,
for verily, | have created them from it, | return them into it, and from it | will bring them out
at another time." This has been reported in the lengthy Hadith of Al-Bara'. Verily, Allah says,
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(He is the Irresistible (Supreme), over His servants, and He sends guardians over you, until
when death approaches one of you, Our messengers take his soul, and they never neglect their
duty. Then they are returned to Allah, their True Master. Surely, for Him is the judgement and
He isthe swiftest in taking account.) (6:61,62)

Mentioning the Case of the Denier

Allah says,
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(So, he neither believed nor prayed! But on the contrary, he denied and turned away!) This is
to inform about the disbeliever who used to deny the truth in his heart in the abode of this
worldly life, and he used to turn away from acting according to its way. Thus, there is no good
in him, internally or externally. Therefore, Allah says,
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(S0 he neither believed nor prayed! But on the contrary, he denied and turned away! Then he
walked in conceit (full pride) to his family admiring himself!)(75:31-33) meaning, stubborn,
cruel, obstinate, wanton, lazy, having no concern and doing no deeds. This is similar to Allah's
statement,
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(And when they returned to their own people, they would return jesting.) (83:31) Allah also
says,
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(Verily, he was among his people in joy! Verily, he thought that he would never come back (to

Us)!) (84:13,14) meaning, return.
(a4 O848 ) )

(Yes! Verily, his Lord has been ever beholding him!) (84:15) Ad-Dahhak reported from Ibn
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(Then he walked in conceit to his family admiring himself!) "This means arrogantly.” Qatadah
and Zayd bin Aslam both said, "Srutting." Allah then says,
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(Woe to you! And then woe to you! Again, woe to you! And then woe to you!) This is a definite
warning and threat from Allah to those who disbelieve in Him and strut about when walking.
This means, "~ you deserve to strut like this while you have disbelieved in your Creator and
Maker." This is what is commonly said in this type of situation in order to mock and intimidate

(someone). This is as Allah says,
(S 5 5adl Caf &8 (39)

(Taste you (this)! Verily you were (pretending to be) the mighty, the generous!) (44:49)

Smilarly, Allah says,
(L5 280 S 185, 1K)

(Eat and enjoy yourselves for a little. Verily, you are criminals.) (77:46) Allah also says,
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(So worship what you like besides Him.) (39:15) And like Allah's statement,
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(Do what you will.) (41:40) There are other examples of this as well. Abu *~ Abdur-Rahman An-
Nasa'i recorded from S id bin Jubayr that he said, "I mentioned to lbn ™ Abbas,

(sl el Ty e 1)

(Woe to you| And then woe to you! Again, woe to you! And then woe to you!) He (lbn " Abbas)
replied, ~ The Messenger of Allah said this to Abu Jahl, then Allah, the I\/ighty and Qublime,
revealed this Ayah.™ lbn Abi Hatim recorded from Qatadah that he said concerning Allah's

(5Bl Tl 25 - Tl Tl)

(Woe to you! And then woe to you! Again, woe to you! And then woe to you!) "It is a threat
followed by a threat, just as you hear it. They claim that the Prophet of Allah grabbed the
clothes of the enemy of Allah, Abu Jahl. The Prophet then said to him, * Woe to you! And then
(again) woe to you! Again woe to you! And then (again) woe to you!' At thisthe enemy of Allah,
Abu Jahl, said, * Are you threatening me, O Muhammad By Allah! Neither you nor your Lord are
able to do anything, and verily, | am the mightiest person walking between its (Makkah's) two
mountains.™

Man will not be left neglected

Allah says,
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(Does man think that he will be left neglected) As-Suddi said, "Meaning not resurrected.”
Muj ahid, Ash-Shafi'i and * Abdur-Rahman bin Zayd bin Aslam, all said, "Meaning, he will not be
commanded and prohibited." Apparently the Ayah includes both meanings. This means that he
will not be left neglected in this worldly life, without being commanded and prohibited. He
also will not be left neglected in his grave unattended to without being resurrected. Rather he
will be commanded and prohibited in this life, and gathered back to Allah in the abode of the
Hereafter. The intent here is to affirm the existence of the abode of the final return and to

refute whoever rejects it from the people of deviance, ignorance and stubbornness. Thus, Allah
uses the beginning of creation as a proof for the repetition of the creation in His saying,
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(Was he not a Nutfah of semen emitted) meaning, was not man a weak drop of sperm from a
despised fluid known as semen, that is emitted from the loinsinto the wombs
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(Then he became an " Alagah; then shaped and fashioned in due proportion.) meaning, he
became a clot, then a lump of flesh, then he was formed and the soul was blown into him.
Then he became a perfect creation with healthy limbs, as either a male or a female by the
permission and decree of Allah. Thus, Allah says,
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(And made of him two sexes, male and female.) Then Allah says,
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(Isit not so then, that He would be able to give life to the dead) meaning, is not He Who made
this perfect creation from this weak drop of sperm able to repeat that as He did originally And
"the ability to repeat that" either refersto the origination only, or to both that and the process
of perfecting it, according to two different views, asin Allah's saying;
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(And He it is Who originates the creation, then He will repeat it; thisis easier for Him.) (30:27)
The first view is more popular, and Allah knows best.

Supplication upon completing this Surah

Abu Dawud recorded from Musa bin Abi * Alishah that he said, "A man used to pray on top of his
house and whenever he recited,
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(Isit not so then, that He would be able to give life to the dead) he would say, ~ Glory to You,
of course." S the people asked him about that and he said, " | heard it from the Messenger of
Allah ."™ Abu Dawud was alone in transmitting this Hadith and he did not mention who this
Companion was, but there isno harm in that. Thisisthe end of the Tafsir of Surat Al-Qiyamah,
all praise and thanks are due to Allah.

The Tafsir of Surat Al-Insan
(Chapter - 76)
Which was revealed in Makkah



It has been mentioned previously that it is recorded in Sahih Muslim from lbn * Abbas that the

Messenger of Allah used to recite in the Morning prayer on Friday:
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In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. Has there not been over man a period of time, when he was not a thing worth mentioning)
(2. Verily, We have created man from Nutfah Amshaj, in order to try him, so, We made him
hearer and seer.) (3. Verily, We guided him to the way, whether he be grateful or ungrateful.)

(Alif Lam Mim. The revelation...)(32) and;

(Has there not been over man...) (76)

Allah created Man after He did not exist

Allah informs that He brought man into existence after he was not even a thing worth
mentioning, due to his lowliness and weakness. Allah says,
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(Has there not been over man a period of time, when he was not a thing worth mentioning)
Then Allah explains this by saying,



(Verily, We have created man from Nutfah Amshaj,) meaning, mixed. The words Mashaj and
Mashij mean something that is mixed together. Ibn * Abbas said concerning Allah's statement,

(Ll dakd (1)

(from Nutfah Amshaj,) "This means the fluid of the man and the fluid of the woman when they
meet and mix." Then man changes after this from stage to stage, condition to condition and
color to color. " Ikrimah, Mujahid, Al-Hasan and Ar-Rabi® bin Anas all made statements similar
to this. They said, "Amshaj is the mixing of the man's fluid with the woman's fluid." Concerning

Allah's statement,
@od
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(in order to try him,) means, * We test him." It is similar to Allah's statement,
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(That He may test you which of you is best in deed.) (67:2) Then Allah says,
(T - t - 2 13/ - ,‘)

(so, We made him hearer and seer.) meaning, - We gave him the faculties of hearing and sight
so that he would be able to use them for obedience and disobedience.’

Allah guided Him to the Path, so Man is either Grateful or
Ungrateful

Allah says,

(Culdl A )

(Verily, We guided to him the way,) meaning, ~ We explained it to him, made it clear to him
and showed it to him.' Thisis as Allah says,
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(And as for Thamud, We guided them but they preferred blindness to guidance.) (41:17) Allah

also said,
( Cpaadll 3\_\4&5)

(And We guided him to the two ways.) (90:10) meaning, ~ We explained to him the path of good
and the path of evil.' This is the statement of " Ikrimah, " Atiyah, lbn Zayd and Mujahid from
what is well-known from him and the majority. Allah then says,
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(Whether he be grateful or ungrateful.) Thisis his decree. Thus, with this he is either wretched
or happy. Thisis like what has been recorded by Muslim in a Hadith from Abu Malik Al-Ash’ ari.
He said that the Messenger of Allah said,
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(All of mankind wakes up in the morning the merchant of his own soul. So he either imprisons it
or setsit free. )
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(4. Verily, We have prepared for the disbelieversiron chains, iron collars, and S ir.) (5. Verily,
the Abrar (righteous believers) shall drink of a cup mixed with Kafur.) (6. A spring wherefrom
the servants of Allah will drink, causing it to gush forth abundantly.) (7. They fulfill (their)
vows, and they fear a Day whose evil will be wide-spreading.) (8. And they give food, inspite of
their love for it, to the poor, the orphan and the captive,) (9. (Saying): "We feed you seeking
Allah's Face only. We wish for no reward, nor thanks from you.") (10. "Verily, We fear from our
Lord a Day that is " Abus and Qamtarir.") (11. So, Allah saved them from the evil of that Day,
and gave them Nadrah (a light of beauty) and joy.) (12. And their recompense shall be
Paradise, and silken garments, because they were patient.)

The Recompense of the Disbelievers and the Righteous

Allah informs of what he has waiting for those who disbelieve in Him from His creatures of
chains, iron collarsand &' ir. &' ir isthe flame and fire of the Hell. Thisis as Allah says,

uﬁ UJMM\} /‘uﬁz_ur—’é}f\ .3\)
(s JAll (A S anll

(When iron collars will be rounded over their necks, and the chains, they shall be dragged
along, in the boiling water, then they will be burned in the Fire.) (40:71,72) After mentioning
the blazing Fire He has prepared for these wretched people, Allah goes on to say,
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(Verily, the Abrar (righteous believers) shall drink of a cup mixed with Kafur.) The properties of
the Kafur (camphor) are well known; cooling, having a nice fragrance and in addition to thisits
taste will be delicious in Paradise. Al-Hasan said, "The coolness of the camphor will be in the
pleasantness of ginger." Thus Allah said,
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(A spring wherefrom the servants of Allah will drink, causing it to gush forth abundantly.)
meaning, this (drink) that will be mixed for these righteous people will be taken from Kafur,
which is a spring that Allah's close servants will drink directly from, without it being mixed with
anything, and they will drink to their fill from it. The word Yashrabu (to drink) includes the
meaning of Yarwa (to quench one'sthirst). Allah then says,
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(causing it to gush forth abundantly (Tafjir).) meaning, they will have control of it however and
wherever they wish. They will have access to it from their castles, their homes, their sitting
rooms and their residences. At-Tafjir means to cause to gush forth or flow out. This is as Allah
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(And they say: "We shall not believe in you until you cause a spring to gush forth from the earth

for us.) (17:90) And Allah says,
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(We caused a river to gush forth in the midst of them.) (18:33) Mujahid said,

(oS e 0ad)
(causing it to gush forth abundantly.) "This means that they will divert it to wherever they

wish." " lkrimah and Qatadah both made similar statements. Ath-Thawri said, "They will cause it
to flow wherever they wish."

The Deeds of these Righteous People

Allah says,
o O We osadds ML o)
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(They fulfill vows, and they fear a Day whose evil will be wide-spreading.) meaning, they
devote to worship Allah using that which He made obligatory upon them from actions of
obligatory obedience that is based on Islamic legislation. They also worship Him by fulfilling
their vows. Imam Malik reported from Talhah bin ~ Abdul-Malik Al-Ayli, who reported from Al-
Qasim bin Malik, from ™ Alishah that the Messenger of Allah said,
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(Whoever makes a vow to obey Allah, then he should obey Him. And whoever makes a vow to
disobey Allah, then he should not disobey Him.) Al-Bukhari also recorded this Hadith from
Malik. These people also abandon those forbidden things which He (Allah) has prohibited for
them, due to their fear of having an evil reckoning on the Day of Return. Thisis the Day when
the evil will spread out among all people except for those upon whom Allah has had mercy. Ibn
" Abbas said, "Soreading.” Qatadah said, "By Allah! The evil of that Day will spread until it fills
the heavens and the earth." Concerning Allah's statement,
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(And they give food, inspite of their love for it,) It has been said that this means the love of
Allah, the Most High. In their view the pronoun refers to Allah. However, the most apparent
meaning is that the pronoun refers to the food. This would mean, they give food while they

themselves love it and desire it. This was stated by Mujahid and Mugatil, and it was the
preferred opinion of Ibn Jarir. Thisis similar to Allah's statement,
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(And gives his wealth, in spite of love for it.) (2:177) Allah also says,
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(By no means shall you attain Al-Birr unless you spend of that which you love.) (3:92) In the
Sahih, there is a Hadith which states,
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(The best charity is that which you give while you are healthy, covetous, hoping for wealth and
fearing poverty.) This means in the condition of your love for wealth, your eagerness for it and
your need for it. Thus, Allah says,
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(And they give food, inspite of their love for it, to the poor, the orphan and the captive,)
Concerning the poor person and the orphan, an explanation of them and their characteristics
has already preceded. In reference to the captive, &' id bin Jubayr, Al-Hasan and Ad-Dahhak
all said, "He is the captive among the people of the Qiblah (i.e., the Muslims)." Ibn * Abbas said,
"At that time (when this Ayah was revealed) their (the Muslims)) captives were idolators." Proof
for thisis that on the day of Badr the Messenger of Allah commanded his Companions to treat
the captives respectfully. They (the Companions) would give them preference over themselves
when eating their meals. " Ikrimah said, "They (captives) are the slaves.” Ibn Jarir preferred this
opinion since the Ayah generally refers to both the Muslim and the idolators. Sa'id bin Jubayr,
“Ata’, Al-Hasan and Qatadah all made similar statements. The Messenger of Allah advised
treating servants well in more than one Hadith. This held such importance with him that the
last statement of advice that he gave (before dying) was his saying,
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(The prayer (As-Salah) and what your right hand possesses (slaves).) Mujahid said, "He (the
captive) is the prisoner." This means that these (righteous) people give food to others even
though they themselves desire it and love it, saying at the same time,
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(We feed you seeking Allah's Face only.) meaning, hoping for the reward of Allah and His
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(We wish for no reward, nor thanks from you.) meaning, * we do not seek any reward from you
in return for it. We also are not seeking for you to thank usin front of the people.' Mujahid and
Sa'id bin Jubayr both said, "By Allah! They do not say this with their tongues, but rather, Allah
knows it in their hearts and He commends them for it. Every seeker should seek after this."

o & 8- o < Y@ . B N A
(Verily, We fear from our Lord a Day that is~ Abus and Qamtarir.) meaning, ~ we only do this so
that perhaps Allah may have mercy on us and treat us with gentleness on the Day that is ™ Abus

and Qamtarir.' ~Ali bin Abi Talhah reported from Ibn " Abbas, " Abus means difficult and
Qamtarir means long." " Ikrimah and others said from Ibn Abbas,
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(a Day that is "~ Abus and Qamtarir (hard and distressful, that will make the faces look horrible
from extreme dislike to it.)) "The disbeliever will frown on that day until sweat will flow
between his eyes like tar." Mujahid said, "Abus * Abis means (frowning with) the two lips and
Qamtarir means drawing up the face in a scowl." &' id bin Jubayr and Qatadah said, "Faces will
be made to frown due to dismay. Qamtarir is the contraction of the forehead and what is

between the two eyes due to dismay." Ibn Zayd said, " ~ Abus is the evil and Qamtarir is the
severity.”



Some Details concerning the Reward of the Righteous in Paradise
and what it contains of Delights

Allah says,
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(So, Allah saved them from the evil of that Day, and gave them Nadrah (a light of beauty) and
joy.) Thisis used as a way of eloquence in stating similarity (i.e., two similar things).
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(So, Allah saved them from the evil of that Day,) meaning, He protects them from that which

they fear of it.
Z~ o, % o2& 2
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(and gave them Nadrah (a light of beauty)) meaning, in their faces.

(15 )

(And joy) in their hearts. Al-Hasan Al-Basri, Qatadah, Abu "~ Aliyah and Ar-Rabi® bin Anas all
stated this. Thisis similar to Allah's statement,

(DMM-DM&;ZPJ)

(Some faces that Day will be bright, laughing, rejoicing at good news.) This is because if the
heart is happy, then the face will be enlightened. As Ka' b bin Malik said in his lengthy Hadith
about Allah's Messenger , whenever he was happy, then his face will be radiant until it will be
as if it is a piece of the moon. " Aishah said, "The Messenger of Allah entered into my home
happy and his facial expression was glowing." And the Hadith continues. dAllah then says,
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(And their recompense because they were patient) meaning, due to their patience He will give
them, bestow upon them and accommodate them with Paradise and silken garments. This
means a home that is spacious, a delightful life and fine clothing. Al-Hafiz Ibn * Asakir said in

his biography of Hisham bin Sulayman Ad-Darani, "Surat Al-Insan was recited to Abu Qulayman
Ad-Darani, and when the reciter reached the Ayah where Allah says,
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(And their recompense shall be Paradise, and silken garments, because they were patient.) he
(Abu Sulayman) said, * Because they were patient in leaving off their desiresin the world.™
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(13. Reclining therein on raised couches, they will see there neither the excessive heat, nor the
excessive cold.) (14. And the shade thereof is close upon them, and the bunches of fruit
thereof will hang low within their reach.) (15. And among them will be passed round vessels of
silver and cups of crystal --) (16. (Qawarir) Crystal-clear, made of silver. They will determine
the measure thereof.) (17. And they will be given to drink there of a cup (of wine) mixed with
Zanjabil (ginger),) (18. A spring there, called Salsabil.) (19. And round about them will (serve)
boys of everlasting youth. If you see them, you would think them scattered pearls.) (20. And
when you look there (in Paradise), you will see a delight (that cannot be imagined), and a great
dominion.) (21. Their garments will be of fine green silk, and Istabraq. They will be adorned
with bracelets of silver, and their Lord will give them a purifying drink.) (22. (And it will be
said to them): "Verily, thisis a reward for you, and your endeavor has been accepted.”)




The raised Couches and the lack of Heat and Cold

Allah tells us about the people of Paradise and the eternal delights they will experience, as
well asthe comprehensive favorsthat they will be given. Allah says,

(LY e b (i85)

(Reclining therein on raised couches.) This has already been discussed in Surat As-Saffat and
the difference of opinion about the meaning of reclining. Is it lying down, reclining on the
elbows, sitting down cross-legged, or being firmly seated We have also mentioned that the Al-
Ara'ik are couches beneath curtained canopies. Concerning Allah's statement,

(1 ¥s Lol b (0 9)

(they will see there neither the excessive heat, nor the excessive bitter cold.) meaning, there
will be no disturbing heat with them, nor any painful cold, rather there will only be one
climate that will be always and eternal and they will not want it to be changed.

The Shade and Fruit Clusters will be near

(el agile 4ulas)

(And the shade thereof is close upon them.) meaning, the branches will be close to them.

(Sl g 5 25

(And the bunches of fruit thereof will hang low within their reach.) meaning, whenever he
attemptsto get any fruit, it will come nearer to him and come down from its highest branch as
if it hears and obeys. Thisis as Allah saysin another Ayah,

(ol ol Aa)

(And fruits of the two gardens will be near at hand.) (55:54) Allah also says,

(35053 5

(The fruits in bunches whereof will be low and near at hand.) (69:23) Mujahid said,

(S g 25



(And the bunches of fruit thereof will hang low within their reach.) "If he stands it will rise with
him an equal amount, if he sits it will lower itself for him so that he can reach it and if he lies
down it will lower itself for him more so that he can reach it. So thisis Allah's statement,

(30L)

(will hang low within their reach). " Qatadah said, "No thorn or distance will repel their hands
away from it (the fruit)."

Vessels of Silver and Drinking Cups

(o &g b (0 40 agile Calla)

(And among them will be passed round vessels of silver and cups of crystal) meaning, servants
will go around them with containers of food made of silver and cups of drink. These are
drinking vessels that do not have handles or spouts. Then Allah says,

(328 (e 1)l 81 58)

((Qawarir) Crystal-clear, made of silver.) Ibn * Abbas, Mujahid, Al-Hasan Al-Basri and others
have all said, "It (Qawarir) is the whiteness of silver in the transparency of glass." Qawarir is
only made of glass. So these cups are made of silver, but due to their fine thinness, what is
inside of them will be visible from outside of them (as if they are glass). This is among the

things of which there is nothing like in this world. Allah said,
(T o5 \_& B I ‘6)

(They will determine the measure thereof.) meaning, according to the amount that will quench
their thirst. It will not be more than that nor less than it, rather it will be prepared in an
amount that is suitable for quenching the thirst of their drinkers. This is the meaning of the
statement of Ibn " Abbas, Mujahid, & id bin Jubayr, Abu Salih, Qatadah, lbn Abza, ~ Abdullah
bin “ Ubayd bin * Umayr, Ash-Sha’ bi and Ibn Zayd. This was stated by Ibn Jarir and others. This
isthe most excellent provision, distinction and honor.

Allah says,

The Ginger Drink and the Drink of Salsabil

Allah says,

( Skt AT e DS Ll b s



(And they will be given to drink there of a cup mixed with Zanjabil (ginger),) meaning, they --

the righteous -- will also be given a drink from these cups.

(a cup) meaning, a drink of wine.

\ - . - . -~ 8 - . /. -,
(Slasi’) Leal e )
(mixed with Zanjabil (ginger),) So on one occasion they will be given a drink that is mixed with
camphor, and it is cool. Then on another occasion they will be given a drink mixed with ginger,
and it is hot. This is so that their affair will be balanced. However, those who are nearest to

Allah, they will drink from all of it however they wish, as Qatadah and others have said. The
statement of Allah has already preceded which says,

2 - - 2 - 0:./ .O/
(Al e Lo oy Gie)
(A spring wherefrom the servants of Allah will drink.) (76:6) And here Allah says,
K - - @ - ‘g -~ - N-Ed
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(A spring there, called Salsabil.) " lkrimah said, "It (Salsabil) is the name of a spring in

Paradise." Mujahid said, "It is called this due to its continuous flowing and the severity of its
current."”

The Boys and Servants

Allah says,

e
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(And round about them will (serve) boys of everlasting youth. If you see them, you would think
them scattered pearls.) meaning, young boys from the boys of Paradise will go around serving

the people of Paradise.
(/. } /. & )

(everlasting youth.) meaning, in one state forever which they will be never changing from, they
will not increase in age. Those who have described them as wearing earings in their ears have

acnly 1B oL 8 ¢y )



only interpreted the meaning in such a way because a child is befitting of this description and
not an adult man. Concerning Allah's statement,

(15 A 1515 i 2455 13)

(If you see them, you would think them scattered pearls.) meaning, when you see them
dispersing to fulfill the needs of their masters, their great number, their beautiful faces,
handsome colors, fine clothing and ornaments, you would think that they were scattered
pearls. There is no better quality than this, nor is there anything nicer to look at than
scattered pearlsin a beautiful place. Allah says,

(<l 13)

(%)

(there) meaning, there. Thisrefersto Paradise and its beauty, its vastness, itsloftiness and the

joy and happiness it contains.
~ - - - ;/

(You will see a delight, and a great dominion.) meaning, there will be a great kingdom that
belongs to Allah and a dazzling, splendid dominion. It has been confirmed in the Sahih that
Allah will say to the last of the people of the Fire to be taken out of it, and the last of the
people to enter into Paradise,

(Ll 87 kie g Laall (Jie &I )y

(verily, you will have similar to the world and ten worlds like it (in addition to it).") If thisis
what He will give to the least of those who will be in Paradise, then what do you think about
the one who will have a higher status and will be favored even more by Allah , nor any painful
cold, rather there will only be one climate that will be always and eternal and they will not
want it to be changed. This refers to Paradise and its beauty, its vastness, its loftiness and the

joy and happiness it contains.
~ - - - ;/

(You will see a delight, and a great dominion.) meaning, there will be a great kingdom that
belongs to Allah and a dazzling, splendid dominion. It has been confirmed in the Sahih that
Allah will say to the last of the people of the Fire to be taken out of it, and the last of the
people to enter into Paradise,

(And when you look) meaning, ~ when you see it, O Muhammad.'
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(verily, you will have similar to the world and ten worlds like it (in addition to it).") If thisis
what He will give to the least of those who will be in Paradise, then what do you think about
the one who will have a higher status and will be favored even more by Allah

The Garments and Ornaments

Allah says,

- oao ® oo K 22 2 “&W 08 7N~
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(Their garments will be of fine green silk, and Istabraqg.) meaning, among the garments of the
people of Paradise is silk and Qundus, which is a high quality silk. These garments will be shirts

and similar clothing from the undergarments. Concerning Istabraq (velvet), from it there is that
which has a glitter and shimmer to it, and it is that which is worn as outer clothes, just as is

well-known in clothing.
(5228 (e sl Ugb)

(They will be adorned with bracelets of silver,) This is a description of the righteous. In
reference to those who will be near to Allah, then their description is as Allah says,

Tolaly cdd e Dbl e Ll u)LA)
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(Wherein they will be adorned with bracelets of gold and pearls and their garments therein will
be of silk.) (22:23) After Allah mentions the outward beautification with silk and ornaments, He
then says,

(1583 L 2455 i)

(and their Lord will give them a purifying drink.) meaning, it will purify their insides of envy,
despise, hatred, harm and the other reprehensible character traits. This is just as we have
recorded from the Commander of the believers, ~Ali bin Abi Talib, that he said, "When the
people of Paradise come to the Gate of Paradise, they will find two springs there. Then it will
be as if they were inspired with what to do, so they will drink from one of them and Allah will
remove whatever harmfulness there may be within them. Then they will bathe in the other
spring and a glow of delight will run all over them. Thus, Allah informs of their outward
condition and their inner beauty." Allah then says,
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(Verily, thisis a reward for you, and your endeavor has been accepted.) meaning, this will be
said to them in honor of them and as a goodness towards them. Thisis as Allah says,

OJAY A0 3 AT Ty G 1535500 1K)

(

(Eat and drink at ease for that which you have sent forth before you in days past!) (69:24) Allah
also says,

A8 Loy sl f A3l & UJJ-U)
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(And it will be cried out to them: "This is the Paradise which you have inherited for what you

used to do.") (7:43) Then Allah says,
T o8 g0 ~ 4
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(and your endeavor has been accepted) mean- ing, ~Allah the Exalted will reward you for a
small amount (of deeds) with a large amount (of reward).’
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(23. Verily, it is We Who have sent down the Qur'an to you by stages.) (24. Therefore be
patient with constancy to the command of your Lord, and obey neither a sinner nor a
disbeliever among them.) (25. And remember the Name of your Lord every morning and
afternoon.) (26. And during the night, prostrate yourself to Him, and glorify Him a long night
through.) (27. Verily, these love the present life of this world, and put behind them a heavy
Day.) (28. It is We Who created them, and We have made them of strong build. And when We
will, We can replace them with others like them with a complete replacement.) (29. Verily,
this is an admonition, so whosoever wills, let him take a path to his Lord.) (30. But you cannot
will, unless Allah wills. Verily, Allah is Ever All-Knowing, All-Wise.) (31. He will admit to His
mercy whom He wills and as for the wrongdoers -- He has prepared a painful torment.)

Mention of the Qur'an's Revelation and the Command to be Patient
and remember Allah

Allah reminds His Messenger of how He blessed him by revealing the Magnificent Qur'an to him.

(<) P21 T58al8)

(Therefore be patient with constancy to the command of your Lord.,) meaning, " just as you
have been honored by what has been revealed to you, then be pat|ent with His decree and
decision and know that He will handle your affairsin a good manner.'

T S/Soit:.\/ o &g oi‘iy/

( J j - ; ‘ e - - ‘9)
(And obey neither a sinner (Athim) nor a disbeliever (Kafur) among them.) meaning, "~ do not
obey the disbelievers and the hypocrites if they wish to deter you from what has been revealed
to you. Rather convey that which has been revealed to you from your Lord and put your trust in

Allah, for verily, Allah will protect you from the people." The Athim is the sinner in his deeds
and the Kafur is the disbeliever in his heart.

(Sl 5285 L il &30)

(And remember the Name of your Lord every morning and afternoon.) meaning, at the
beginning of the day and at its end.

( Stsh S AR5 A1 28 (B (a)



(And during the night, prostrate yourself to Him, and glorify Him a long night through.) This is
similar to Allah's statement,

Ay of e W AW 4 258 G (0))
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(And in some parts of the night offer the Salah with it (the Qur'an), as an additional prayer
(Tajhajjud) for you. It may be that you Lord will raise you to Magam Mahmud.) (17:79)
Smilarly, Allah also says,

S AET LB ) O - T )
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(O you wrapped! Sand all night, except a little. Half of it or a little less than that, or a little
more. And recite the Qur'an Tartil.) (73:1-4)

The Censure of Love for the World and informing about the Day of
the Final Return
Allah reprimands the disbelievers and those similar to them who love the world and are
devoted and dedicated to it, who put the abode of the Hereafter behind them in disregard. He
says;

}4//
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(Verily, these love the present life of this world, and put behind them a heavy Day.) meaning,
the Day of Judgement. Then Allah says,

(b il Ty g IR )

(It is We Who created them, and We have made them of strong build.) lbn * Abbas, Mujahid and
others have said, "This means their creation."

(S5 L] L% L 13
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(And when We will, We can replace them with others like them with a complete replacement.)
meaning, - when We wish, We will resurrect them on the Day of Judgement and change them,
repeating their creation in a new form.' Here the beginning of their creation is a proof for the
repetition of their creation. Ibn Zayd and Ibn Jarir both said,

(DL agli AL g 13 )

W e
(And when We will, We can replace them with others like them with a complete replacement.)

"This means, if We wish We can bring another group of people besides them (in their place)."
Thisis like Allah's statement,

OS5 el s G Ll 28k B )
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(If He wills, He can take you away, O people, and bring others. And Allah is capable over that.)
(4:133) Thisis also like His statement,

A Wy a3 ol 28l Ly o)
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(If He wills, He can remove you and bring a new creation! And for Allah that is not hard or
difficult.) (14:19-20)

The Qur'an is a Reminder, and Guidance comes from the Help of
Allah

Allah then says,

2 oo A
(55X 0 ()
(Verily, thisis an admonition,) meaning, this Surah is a reminder.
K - v - -, fre) - “’/:. . - %
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(so whosoever wills, let him take a path to his Lord.) meaning, a path and a way. This means,
whoever wishes to be guided by the Qur'an. Thisis similar to Allah's statement,

(A3 41l AL Tl ) gl 1305



(And what loss have they if they had believed in Allah and in the Last Day.) (4:39) Then Allah

says,
(A 2L o 9 el W)

(But you cannot will, unless Allah wills.) meaning, no one is able to guide himself, enter into
faith or bring about any benefit for himself,

(Casa Cade & Al &) 4l 2L of 1)

(Unless Allah wills. Verily, Allah is Ever All-Knowing, All-Wise.) meaning, He is Most
Knowledgeable of who deserves to be guided. S, He makes guidance easy for him and He
predestines for him that which will be a cause for it. However, whoever deserves misguidance,
He averts guidance from him. Unto Him belongs the most excellent wisdom and the most

irrefutable argument. Thus, He says,
- I @

(Verily, Allah is Ever All-Knowing, All-Wise.) Then He says,

el su@g\jmjggmwd;”)
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(He will admit to His mercy whom He wills and as for the wrongdoers -- He has prepared a
painful torment.) meaning, He guides whomever He wishes and He leads astray whomever He
wishes. Whoever He guides, there is no one who can lead him astray; and whoever He leads
astray, there is no one who can guide him. This is the end of the Tafsir of Surat Al-Insan. And
all praise and thanks are due to Allah.

The Tafsir of Surat Al-Mursalat
(Chapter - 77)
Which was revealed in Makkah
The Revelation of this Surat and its Recitation in the Maghrib Prayer

-Bukhari recorded from "~ Abdullah - that is Ibn Mas ud -- that he said, "While we were with the

Messenger of Allah in a cave at Mina,
< Byl
(/ J)

(By the Mursalat.) was revealed to him. He was reciting it and | was learning it from his mouth.
Verily, his mouth was moist with it when a snake leaped out at us. The Prophet said,
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(Kill it!) So we quickly went after it, but it got away. Then the Prophet said,

uw “ 8 w2 1 - S s . R
(It was saved from your harm just as you all were saved from its harm.)" Muslim also recorded
this Hadith by way of Al-A" mash. Imam Ahmad recorded from lbn * Abbas, who reported from

his mother that she heard the Prophet reciting
0 & . - o A& -

(By the Mursalat.) in the Maghrib prayer. In a report from Malik on the authority of lbn ™ Abbas,
he narrated that Umm Al-Fadl (his mother) heard him (lbn ~ Abbas) reciting

(Go} . }/oﬁl‘/)
(By the Mursalat " Urfa.) (77:1) so she said, "O my son! You reminded me with your recitation of

this Qurat. Verily, it isthe last thing | heard from the Messenger of Allah . He recited it in the
Maghrib prayer (i.e., before he died).” Both Al-Bukhari and Muslim recorded this report in the

Two Sahihs by way of Malik.
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(1. By the Mursalat " Urfa.) (2. The " Asifat ~ Asfa.) (3. And the Nashirat Nashra.) (4. The Farigat
that separate.) (5. The Mulgiyat that remind,) (6. Excusing or warning.) (7. Surely, what you
are promised will occur.) (8. Then when the stars lose their lights.) (9. And when Furijat the
heaven.) (10. And when the mountains are blown away.) (11. And when the Messengers are
Uqgitat.) (12. For what Day are these signs postponed) (13. For the Day of Sorting Qut (the men
of Paradise from the men destined for Hell).) (14. And what will explain to you what is the Day
of Sorting Qut) (15. Woe that Day to the deniers (of the Day of Resurrection)!)

Allah's swearing by Different Creatures about the Occurrence of the
Hereafter

Ibn Abi Hatim recorded that Abu Hurayrah said,

Go 2 . - o & ‘/
(e luulls)
(By the Mursalat " Urfa.) "The angels." From Masrug, Abu Ad-Duha, Mujahid in one narrations
from him, As-Suddi and Ar-Rabi” bin Anas, statements similar to this have been reported. It has
been reported from Abu Salih that he said, "These are the Messenger." In another narration
from him (Abu Salih) he said that it means the angels. Abu Salih has also said the meaning of
Al-" Asifat, An-Nashirat, Al-Farigat and Al-Mulgiyat, that they all refer to the angels. Ath-Thawri
narrated from Salamah bin Kuhayl, who reported from Muslim Al-Batin, who reported from Abu
Al-" Ubaydayn that he asked Ibn Mas ud about the meaning of Al-Mursalat "~ Urfa, and he (lbn
Mas' ud) said, "The wind." He said the same about Al-" Asifat ~ Asfa and An-Nashirat Nashra, that
they all refer to the wind. Ibn "~ Abbas, Mujahid and Qatadah all said the same. lbn Jarir
confidently affirmed that Al-" Asifat "~ Asfa means the wind just as Ibn Mas ud and those who
followed him said.However, he (lbn Jarir) did not affirm whether An-Nashirat Nashra are the
angels or the wind as has preceded. It has been reported from Abu Salih that An-Nashirat
Nashra is the rain. The most obvious meaning is as Allah says,

(81751 =00 L)
(And we send the winds fertilizing.) (15:22) He also says,
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(And it is He Who sends the winds as heralds of glad tidings, going before His mercy (rain).)
(7:57) Smilarly, Al-" Asifat are winds. It is said (in Arabic) that the winds * Asifat when they

make noise with their blowing. Likewise, An-Nashirat are the winds that scatter into clouds in
the horizons of the sky according to the will of the Lord. Allah then says,
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(The Farigat that separate, the Mulgiyat that remind, excusing or warning.) meaning, the
angels. This was said by Ibn Mas ud, Ibn * Abbas, Masruqg, Mujahid, Qatadah, Ar-Rabi" bin Anas,
As-Quddi and Ath-Thawri. There is no difference of opinion here, because they (the angels) are
the ones who descend with Allah's command to the Messengers, separating between the truth
and falsehood, guidance and misguidance, and the lawful and the forbidden. They bring the
revelation to the Messengers, which contains exemption or absolvement for the creatures and a
warning for them of Allah'storment if they oppose His command. Allah said,

(285 Osde 55 )

(Surely, what you are promised will occur.) Thisisthe subject of these oaths. This means, what
you all have been promised concerning the establishment of the Hour (Judgement Day), the
blowing of the horn, the resurrection of the bodies, the gathering of those of old and those of
latter times on one common ground and the rewarding of every doer of a deed based upon his
deed. If he did good, then his reward will be good, and if he did evil, then his reward will be
evil. All of thiswill occur, meaning it will come to pass and there is no avoiding it.

A Mention of some of what will occur on the Day of Judgement

Caaada 2 eadl) 133
( A 6‘9;.\5\ \ > )
(Then when the stars lose their lights.) meaning, their light will leave. This is similar to Allah's

(L3 a3l 13))

(And when the star fall.) (81:2) It is also similar to His statement,

(Ll SR 1))
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(And when Furijat the heaven.) meaning, it is cleft asunder, becomes split, its sides fall and its
edges become weak.

Then Allah says,
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(And when the mountains are blown away.) meaning, they will be removed and no sight or
trace of them will remain. Thisis as Allah says,

(G ) Loty Usd JUall (e ol 1)

(And they ask you concerning the mountains: Say, "My Lord will blast them and scatter them as
particles of dust.") (20:105) Allah also says,

59,0 LVl iy Jaall My ass ")
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(And (remember) the Day We shall cause the mountains to pass away (like clouds of dust), and
you will see the earth as a leveled plain, and we shall gather them all together so as to leave

not one of them behind.) (18:47) Then He says,

(And when the Messengers are Uqqitat.) Al-° Awfi narrated from Ibn ~ Abbas that he said that
Uqgqitat means "Gathered." Ibn Zayd said, "Thisis similar to Allah's statement,

(/S,e f)n ,«j“ 2 -0 - ~o /)
(On the Day when Allah will gather the Messengers together.) Mujahid said,
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(Uqgqitat.) "This means postponed." Ath-Thawri narrated from Mansur, who narrated from

Ibrahim that he said concerning the word,
o :.#?
( )

(Uqqitat.) "This means promised." It seems as though he holds this to be similar to Allah's
statement,
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(And the earth will shine with the light of its Lord: and the Book will be produced; and the

Prophets and the witnesses will be brought forward; and it will be judged between them with
truth, and they will not be wronged.) (39:69) Then Allah says,

Lo &l Ty - (il 2l - Clalf 2 (69)
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(For what Day are these signs postponed For the Day of Sorting Out. And what will explain to
you what is the Day of Sorting Out Woe that Day to the deniers!) Allah is saying, ~ for which day
are the Messengers postponed and their matter expected, so that the Hour will be established'
Thisis as Allah says,
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(So think not that Allah will fail to keep His promise to His Messengers. Certainly, Allah is
Almighty, All-Able of Retribution. On the Day when the earth will be changed to another earth
and so will be the heavens, and they will appear before Allah, the One, the Irresistible.)

(14:47, 48) Thisis the Day of Sorting Out, as Allah says,
( So 4]‘ <) ’S)

(the Day of Sorting Qut.) Then Allah says, in magnifying its matter,
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(And what will explain to you what is the Day of Sorting Out Woe that Day to the deniers.)
meaning, woe unto them from Allah's torment that is coming in the future.



Zﬂlﬁ_@}’?\;@bﬁ;-@fﬂ\gﬂ;&;ﬁ)
eﬁs&é‘uﬁﬁiﬁ w52 Uiy Cpe gy Jad
é‘u&)‘ﬁ@m”‘mfeﬂé
Lp’iiiﬁ '°’dajuwaﬂ‘ew\3j“ a;&i
Ulay o’y 2UAT Gls uaﬂ\dmgs
(s I8 Bl JLEETy chies \’j;t@s
(;,uasm

(16. Did We not destroy the ancients) (17. So shall We make later generations to follow them.)
(18. Thus do We deal with the criminals.) (19. Woe that Day to the deniers!) (20. Did We not
create you from a despised water) (21. Then We placed it in a place of safety,) (22. For a
known period) (23. So We did measure; and We are the best to measure.) (24. Woe that Day to
the deniers!) (25. Have We not made the earth Kifat (a receptacle)) (26. For the living and the
dead) (27. And have placed therein fixed towers, and have given you Furat water) (28. Woe
that Day to the deniers!)

The Call to contemplate the various Manifestations of Allah's Power
N 3 o & o 4%
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(Did We not destroy the ancients) meaning, those who rejected the Messengers and opposed
what they came to them with.

Allah says,

(o8 Rk )

(So shall We make later generations to follow them.) meaning, from those who are similar to
them. Thus, Allah says,

(O Miw'ss Uy el il GUIK)

(Thus do We deal with the criminals. Woe that Day to the deniers!) lbn Jarir said this. Then
Allah reminding His creatures of His favor, and using the beginning of creation to support the
idea of repeating it, He says:
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(Did We not create you from a despised water) meaning, weak and despised in comparison to
the power of the Creator. This is similar to what has been reported in the Hadith of Busr bin
Jahhash (that Allah says),
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("(O) Son of Adam ! How can you think that | am unable, and yet | created you from something

like this (i.e., semen)")
@ - @ RS -
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(Then We placed it in a place of safety,) meaning, * We gathered him in the womb, where the
fluid of the man and the woman settles. The womb has been prepared for this, as a protector

of the fluid deposited in it. Allah said:
o - &

(For a known period) meaning, for a fixed period of time, which is from six months to nine
months. Thus, Allah says,
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(So We did measure; and We are the best to measure. Woe that Day to the deniers!) Then Allah
says,
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(Have We not made the earth Kifat for the living and the dead) lbn * Abbas said, "Kifat means a

place of shelter.” Mujahid said, "It holds the dead so that nothing is seen of it." Ash-Sha’ bi said,
"Its interior is for your dead and its surface is for your living." Mujahid and Qatadah also said

this.
(Cdad (ol gy Lead Ulaay)

(And have placed therein fixed towers,) meaning, the mountains. The earth is held in place
with them so that it does not shake and sway.
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(and have given you Furat water) meaning, cold and delicious water from the clouds or from
what He causes to gush forth from the springs of the earth.

ERCARN S

(Woe that Day to the deniers!) meaning, woe to whoever reflects upon these created things
which demonstrate the greatness of their Creator, then after that continues to reject Him and
disbelieve in Him.
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(29. (It will be said to the disbelievers): "Depart you to that which you used to deny!") (30.
"Depart you to a shadow in three columns,") (31. "Neither shady nor of any use against the
fierce flame of the Fire.") (32. Verily, it (Hell) throws sparks (huge) as Al-Qasr,) (33. Asif they
were Sufr camels.) (34. Woe that Day to the deniers (of the Day of Resurrection)!) (35. That
will be a Day when they shall not speak (during some part of it),) (36. And they will not be
permitted to put forth any excuse.) (37. Woe that Day to the deniers (of the Day of
Resurrection)!) (38. That will be a Day of Decision! We have brought you and the men of old
together!) (39. So, if you have a plot, use it against Me (Allah)!) (40. Woe that Day to the
deniers (of the Day of Resurrection)!)

The driving of the Criminals to their Final Abode in Hell and how it
will be done

Allah informs about the disbelievers who deny the final abode, the recompense, Paradise, and
the Hellfire. On the Day of Judgement it will be said to them:
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(Depart you to that which you used to deny! Depart you to a shadow in three columns,)
meaning, a flame of fire when it rises and ascends with smoke. S due to its severity and
strength, it will have three columns.

(g._\./@jj\/'/ 'UYJQJLY)

(Neither shady nor of any use against the fierce flame of the Fire.) meaning, shade of the
smoke that comes from the flame -- which itself will not have a shade, nor will it benefit
against the flame. This means it will not protect them from the heat of the flame. Allah said,

) P23 ~ - /:. ) :. - q
(Verily, it throws sparks as Al-Qasr,) meaning, its sparks will shoot out from its flame like huge

castles. Ibn Mas ud said, "Like forts." Ibn ~ Abbas, Mujahid, Qatadah and Malik who reported
from Zayd bin Aslam and others said, "This means the trunk of trees."

(,M')1 414;4\_1(5)

(As if they were Sufr camels.) means, black camels. This is the view of Mujahid, Al-Hasan,
Qatadah, and Ad-Dahhak, and Ibn Jarir favored this view. lbn *~ Abbas Mujahid, and Sa"id bin

Jubayr said about,
( B ol S )

(Sufr camels.) "Meaning ropes of ships."

o PrS ~ - /:. ) :. - q
(Verily, it (Hell) throws sparks as Al-Qasr.) Imam Al-Bukhari recorded from Ibn ™ Abbas that he
said: "We were directed to the timber a length of three cubits or more in order to use it for

construction of buildings. We used to call it Al-Qasr.
(o il cufS)

(As if they were SQufr camels.) These (Jimalat) are ropes of ships that are bundled until they
resemble the intestines of men."
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(Woe that Day to the deniersl!)

The Inability of the Criminals to speak, make Excuses, or step
forward on the Day of Judgement

((Osthi ¥ a's 122)

(That will be a Day when they shall not speak,) meaning, they will not speak.

(s 2 (35 YY)

(And they will not be permitted to put forth any excuse.) meaning, they will not be able to
speak, nor will they be granted permission to speak so that they can make excuses. Rather, the
proof will be established against them, and they will be called upon to speak about the wrong
that they did, but they will not be able to say anything. The courts of the Day of Judgement
will occur in stages. Sometimes the Lord informs of this stage and sometimes He informs of
that stage. Thisisto show the terrors and calamities of that Day. Thus, after all the details of

this discussion, He says:
JSAﬁ 1A o dJ
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Then Allah says,

(Woe that Day to the deniers!) Then Allah says,

o8 ol - u.djj\jei_\m;_j..as]\“/ 1a)
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(That will be a Day of Decision! We have brought you and the men of old together! So if you
have a plot, use it against Me!) This is an address from the Creator to His servants. He says to

( Wj&‘jeﬁ“&d.séﬁ]\}‘)/ 1a)

(That will be a Day of Decision! We have brought you and the men of old together!) meaning,
He will gather all of them by His power on one common plane, He will make them hear the
caller and He will cause them to see. Then He says,
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(So, if you have a plot, use it against Me!) This is a serious threat and a harsh warning. It

means, " if you are able to save yourselves from being seized by Me, and rescue yourselves from
My ruling, then do so. But you are certainly not able to do so.' Thisis as Allah says,
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(O assembly of Jinn and men! If you have power to pass beyond the zones of the heavens and
the earth, then pass beyond (them)! But you will never be able to pass them, except with

authority (from Allah)!) (55:33) Allah also says,
(L 45 57yt Y
(And you will not harm Him in the least.) (11:57) It isnarrated in a Hadith (that Allah said),
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("O My servants! You all can never attain My benefit and thereby benefit Me, and you all can
never attain My harm and thereby harm Me.")
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(41. Verily, those who had Taqgwa, shall be amidst shades and springs.) (42. And fruits, such as
they desire.) (43. "Eat and drink comfortably for that which you used to do.") (44. Verily, thus
We reward the Muhsinin.) (45. Woe that Day to the deniers!) (46. Eat and enjoy yourselves for
a little while. Verily, you are criminals.) (47. Woe that Day to the deniers!) (48. And when it is
said to them: "Bow down yourself!" They bow not down.) (49. Woe that Day to the deniers!)
(50. Then in what statement after this will they believe) r camels.) These (Jimalat) are ropes
of shipsthat are bundled until they resemble the intestines of men."

(oAl gy ()

(Woe that Day to the deniers!) espyA ? Verily, those who had Taqwa, shall be amidst shades and
springs.) (42. And fruits, such as they desire.) (43. "Eat and drink comfortably for that which
you used to do.") (44. Verily, thus We reward the Muhsinin.) (45. Woe that Day to the deniers!)
(46. Eat and enjoy yourselves for a little while. Verily, you are criminals.) (47. Woe that Day to
the deniers!) (48. And when it is said to them: "Bow down yourself!" They bow not down.) (49.
Woe that Day to the deniers!) (50. Then in what statement after this will they believe)

The Final Abode for Those Who have Taqwa
Allah informs that His servants who have Tagwa and worship Him by performing the obligations
and abandoning the forbidden things, will be in gardens and springs on the Day of Judgement.

This means they will be in the opposite condition of the wretched people, who will be in shades
of Al-Yahmum, which is purtrid, black smoke. Allah says,

(And fruits, such as they desire.) meaning, and from other types of fruits, they will have
whatever they request.

SO LI P IR £ e 2o 047
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(Eat and drink comfortably for that which you used to do.) meaning, this will be said to them
out of kindness for them. Reestablishing what He has previously mentioned, Allah says;

(Crbeniall (5 3ad X )

(Verily, thus We reward the Muhsinin.) meaning, "this is Qur reward for whoever does good

(O Mgy ()

(Woe that Day to the deniersl!)



A Threat for Whoever denies the Day of Judgement

(5 250 Sl 1455, 1)

(Eat and enjoy yourselves for a little while. Verily, you are criminals.) Thisis an address to the
deniers of the Day of Judgement. It is commanding them with a command of threat and

intimidation. Allah says, s
i\l S“ .
( - ‘M} ‘ QK)

(Eat and enjoy yourselves for a little while.) meaning, for a period of time that is short, small

and brief.
(050 25)

(Verily, you are criminals.) meaning, then you all will be driven to the fire of Hell which has

already been mentioned.
/. g/;jjj ';/0/ ,jSo/
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(Woe that Day to the deniers!) Thisis similar to Allah's statement,
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(We let them enjoy for alittle while, then in the end We shall oblige them to a great torment.)
(31:24) Allah also says,
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(Verily, those who invent a lie against Allah, will never be successsful. (A brief) enjoyment in
this world! And then unto Us will be their return, then We shall make them taste the severest
torment because they used to disbelieve.) (10:69,70) Then Allah says,

(0280 Y180 agd U8 1))

Allah says,



(And when it is said to them: "Bow down yourself!" They bow not down.) meaning, when these
ignorant disbelievers are ordered to pray with the congregation (of believers), they refuse and

turn away from it arrogantly. Thus, Allah says,
( ¥ ° ; )

(Woe that Day to the deniers!) Then Allah says,

( UJ-‘-Aiﬁj gl:é c_uA; Lgf_é)

(Then in what statement after this will they believe) meaning, if they do not believe in this
Qur'an, then what talk will they believe in Thisis as Allah says,

(Then in which speech after Allah and His Ayat will they believe) (45: 6) Thisis the end of the
Tafsir of Qurat Al-Mursalat, and all praise and thanks are due to Allah. He is the Giver of
success and security.

The Tafsir of Surat An-Naba
(Chapter - 78)
Which was revealed in Makkah

(Dl oea D alll )
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(1. What are they asking about) (2. About the great news,) (3. About which they are in
disagreement.) (4. Nay, they will come to know!) (5. Nay, again, they will come to know!) (6.
Have We not made the earth as a bed,) (7. And the mountains as pegs) (8. And We have
created you in pairs.) (9. And We have made your sleep as a thing for rest.) (10. And We have
made the night as a covering,) (11. And We have made the day for livelihood.) (12. And We
have built above you seven strong,) (13. And We have made (therein) a shining lamp.) (14. And
We have sent down from the Mu sirat water Thajjaj.) (15. That We may produce therewith
grains and vegetations,) (16. And gardensthat are Alfaf.)

Refutation against the Idolators' Denial of the Occurrence of the
Day of Judgement

In rejection of the idolators' questioning about the Day of Judgement, due to their denial of its

occurrence, Allah says,
SRR 7 &

(What are they asking about About the great news,) meaning, what are they asking about They
are asking about the matter of the Day of Judgement, and it is the great news. Meaning the
dreadful, horrifying, overwhelming information.

((Osaling 48 5b (o))

(About which they are in disagreement.) meaning, the people are divided into two ideas about
it. There are those who believe in it and those who disbelieve in it. Then Allah threatens those
who deny the Day of Judgement by saying,

EPARL TATICPAAT T

(Nay, they will come to know! Nay, again, they will come to know!) This is a severe threat and
a direct warning.

Mentioning Allah's Power, and the Proof of His Ability to resurrect
the Dead

Then, Allah beginsto explain His great ability to create strange things and amazing matters. He
brings this as a proof of His ability to do whatever He wishes concerning the matter of the
Hereafter and other matters as well. He says,



(Taen =081 e Al

(Have We not made the earth as a bed,) meaning, an established, firm and peaceful resting

place that is subservient to them.
I SR Vi g
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(And the mountains as pegs) meaning, He made them as pegs for the earth to hold it in place,
make it stable and firm. Thisis so that it may be suitable for dwelling and not quake with those

who are in it. Then Allah says,
NP PR EY
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(And We have created you in pairs.) meaning, male and female, both of them enjoying each
other, and by this means procreation is achieved. Thisis similar to Allah's statement,

IS ;ﬁ.um I UA Al OLUI aide ()
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(And among His signsis this that He created for you wives from among yourselves, that you may
find repose in them, and He has put between you affection and mercy.) (30:21)

(6 15 )

(And We have made your sleep as a thing for rest.) meaning, a cessation of movement in order
to attain rest from the frequent repetition and going about in search of livelihood during the
day. A similar Ayah has been mentioned previously in Surat Al-Furgan.

(And We have made the night as a covering,) meaning, its shade and darkness covers the

people. Thisis as Allah says,
- T oW~
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(By the night asit concealsit.) (91:4) Qatadah commented;

(Culd i W)



(And We have made the night as a covering,) meaning, a tranquil residence. Concerning Allah's

statement,
( Cilee il Ulaa )

(And We have made the day for livelihood.) meaning, *We made it radiant, luminous, and
shining so that the people would be able to move about in it.' By it they are able to come and
go for their livelihood, earning, business dealings and other than that as well. In reference to

Allah's statement,
(19123 Cadius 888 55

(And We have built above you seven strong,) meaning, the seven heavens in their vastness,
loftiness, perfection, precision, and adornment with both stable and moving stars. Thus, Allah

(Gl Gl Ulxa'y)

(And We have made (therein) a shining lamp.) meaning, the radiant sun that giveslight to all of
the world. ltslight glows for all of the people of the earth. Allah then says,

Z :';~/ I - o 8 /. 1/~~;/
(And We have sent down from the Mu’ sirat water Thajjaj.) ~ Ali bin Abi Talhah reported from
Ibn " Abbas that he said, "From the Mu" sirat means from the clouds.” This was also stated by
“lkrimah, Abu Al-" Aliyah, Ad-Dahhak, Al-Hasan, Ar-Rabi® bin Anas, Ath-Thawri, and it is
preferred by Ibn Jarir. Al-Farra’ said, "They are the clouds that are filled with rain, but they do

not bring rain. This is like the woman being called Mu" sir when (the time of) her menstrual
cycle approaches, yet she does not menstruate.” Thisis as Allah says,
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(Allah is He Who sends the winds, so that they raise clouds, and spread them along the sky as
He wills, and then break them into fragments, until you see rain drops come forth from their

midst!) (30:48) meaning, from its midst. Concerning Allah's statement,
@ % 71~
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(water Thajjaj) Mujahid, Qatadah, and Ar-Rabi’ bin Anas all said, "Thajjaj means poured out."
At-Thawri said, "Continuous." lbn Zayd said, "Abundant.” In the Hadith of the woman with
prolonged menstrual bleeding, when the Messenger of Allah said to her,

(LJ.ua JS]\ Sl & ‘»

(I suggest you to make an absorbent cloth for yourself.)" Meaning, " dress the area with cotton.'
The woman replied, "O Messenger of Allah! It (the bleeding) is too much for that. Verily, it
flows in profusely (Thajja)." This contains an evidence for using the word Thajj to mean
abundant, continuous and flowing. And Allah knows best. Allah said,

(G iy - G Ga 4 7 )

(That We may produce therewith corn and vegetation, and gardens that are Alfaf.) meaning,
so that We may bring out great abundance, goodness, benefit, and blessing through this

(G=)

L

(grains) Thisrefersto that which is preserved for (the usage) of humans and cattle.
(and vegetations) meaning, vegetablesthat are eaten fresh.

(&a )

(And gardens) meaning, gardens of various fruits, differing colors, and a wide variety of tastes
and fragrances, even if it isingathered at one location of the earth. Thisis why Allah says

(Al )

(And gardens that are Alfaf.) lbn ~ Abbas and other said, "Alfaf means gathered." This is similar
to Allah's statement,
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(And in the earth are neighboring tracts, and gardens of vines, and green crops, and date
palms, growing into two or three from a single stem root, or otherwise, watered with the same
water; yet some of them We make more excellent than others to eat. Verily, in these things
there are Ayat for the people who understand.) (13:4)
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(17. Verily, the Day of Decision is a fixed time,) (18. The Day when the Trumpet will be blown,
and you shall come forth in crowds.) (19. And the heaven shall be opened, and it will become
as gates.) (20. And the mountains shall be moved away from their places and they will be as if
they were a mirage.) (21. Truly, Hell is a place of ambush) (22. A dwelling place for the
Taghun,) (23. They will abide therein Ahgab.) (24. Nothing cool shall they taste therein, nor
any drink.) (25. Except Hamim, and Ghassaq) (26. An exact recompense (according to their evil
crimes).) (27. For verily, they used not to look for a reckoning.) (28. But they denied Our Ayat
Kidhdhaba.) (29. And all things We have recorded in a Book.) (30. So taste you. No increase
shall We give you, except in torment.)

Explaining the Day of Decision and what occurs during it



Allah says about the Day of Decision -- and it is the Day of Judgement -- that it is at a fixed
time, with a set appointment. Its time cannot be added to or decreased. No one knows its
exact time except Allah. Thisis as Allah says,

(253 JaY 9 SAH W)

(And We delay it only for aterm fixed.) (11:104)

(el ()68 j..al\@ca.u)

(The Day when the Trumpet will be blown, and you shall come forth in crowds.) Mujahid said,
"Groups after groups." lbn Jarir said, "This means that each nation will come with its
Messenger. It issimilar to Allah's statement,

(<] - :? US < o0 -
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(The Day when We shall call together all human beings with their Imam.) (17:71)" Al-Bukhari
reported concerning the explanation of Allah's statement,

(el ()6 j..al\@ca.u)

(The Day when the Trumpet will be blown, and you shall come forth in crowds.) Abu Hurayrah
said that the Messenger of Allah said,

P
O.. >

i s i
(That which is between the two blowings is forty.) Someone asked, "Is it forty days, O Abu
Hurayrah" But he (Abu Hurayrah) refused to reply, saying "no comment." They then asked, "ls it
forty months" But he (Abu Hurayrah) refused to reply, saying "no comment." They asked again,

"Is it forty years" But he (Abu Hurayrah) refused to reply, saying "no comment." (Abu Hurayrah
added:) "Then the Prophet went on to say,
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(Then Allah will send down a rain from the sky and the dead body will sprout just as a green
plant sprouts. Every part of the last person will deteriorate except for one bone, and it is the
coccyx bone (tailbone). From it the creation will be assembled on the Day of Judgement.)"

(f.[i Cil&a el caid )

(And the heaven shall be opened, and it will become as gates.) meaning, paths, and routes for

the descending of the angels.
- 0L, W™ 2 ~ o - ¥ -
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(And the mountains shall be moved away from their places and they will be as if they were a
mirage.) Thisis similar to Allah's statement,

3; &Jj“ AT Bala lemad Jlall LSJU)
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(And you will see the mountains and think them solid, but they shall pass away as the passing
away of the clouds.) (27:88) He also says,

(And the mountain will be like carded wool.) (101:5) And Allah says here,
(G K3

(As if they were a mirage.) meaning, they appear to the one who looks at them as if they are
something, but they are actually nothing. After this they will be completely removed. Nothing
will be seen of them, and there will be neither base nor trace of them. Thisis as Allah says,
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(And they ask you concerning the mountains, say: "My Lord will blast them and scatter them as
particles of dust. Then He shall leave them as a level smooth plain. You will see therein
nothing crooked or curved.") (20:105-107) And He says,
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(And the Day We shall cause the mountains to pass away, and you will see the earth as a
leveled plain.) (18:47) Allah then says,

(Tala e &8 g ()

(Truly, Hell is a place of ambush) meaning, it is waiting in preparation.

(for the Taghun) These are the disobedient rejectors who oppose the Messengers.

(A dwelling place) meaning, a place of return, final destination, final outcome, and residence.

( f_\\_(q;‘ L@w T T)
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(They will abide therein Ahgab.) meaning, they will remain in it for Ahgab, which is the plural
of Hugb. Hugb means a period of time. Khalid bin Ma’ dan said, "This Ayah, and the Ayah,

(L sl L y))

except your Lord wills. )11:107( both refer to the people of TawhJ0d. lbn JarOr recorded this
statement. Ibn JarOr also recorded from Sa0lim that he heard Al-HJasan being asked about

AllaOh s statement,
( f_\\_(q;‘ \_@ A5 nn T)
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(They will abide therein Ahgab) "In reference to Ahgab, it has no specific amount of time other
than its general meaning of eternity in the Hellfire. However, they have mentioned that the
Hugb is seventy years, and every day of it is like one thousand years according to your
reckoning (in thislife)." Sa" id reported from Qatadah that he said, "Allah says,

f_\\ ) T - « - » j
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(They will abide therein Ahgab.) (78:23) And it is that which has no end to it. Whenever one

era comes to an end, a new era follows it. It has been mentioned to us that the Hugb is eighty
years." Ar-Rabi” bin Anas said,
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(They will abide therein Ahgab) "No one knows how much time this Ahgab is, except for Allah,
the Mighty and Sublime. It has been mentioned to us that one Hugb is eighty years, and the

year is three hundred and sixty days, and each day is equivalent to one thousand years
according to your reckoning (in this life)." lbn Jarir has recorded both of these statements.

Allah's statement:
(O Vs T Ll (853 Y)

(Nothing cool shall they taste therein, nor any drink.) meaning, they will not find any coolness
in Hell for their hearts, nor any good drink for them to partake of. Thus, Allah says,

(L2 Laan V)

(Except Hamim, and Ghassaq) Abu Al-" Aliyah said, "The Hamim has been made an exception to
the coolness, and Ghassaq is the exception to the drink.” This has also been said by Ar-Rabi
bin Anas. In reference to the Hamim, it isthe heat that has reached its maximum temperature
and point of boiling. The Ghassaq is gathered from the pus, sweat, tears, and wounds of the
people of Hellfire. It is unbearably cold with an intolerable stench. May Allah save us from that

by His beneficence and grace. Then He continues,
- % z ‘/ s
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(An exact recompense.) meaning, that which will happen to them of this punishment is in
accordance with their wicked deeds, which they were doing in this life. Mujahid, Qatadah, and
others have said this. Then Allah said,

- /. & o - y é ~, o2 Q
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(For verily, they used not to look for a reckoning.) (78:27) meaning, they did not believe that
there would be an abode in which they would be taken to account.

QUKD Pr gy

(But they denied Our Ayat Kidhdhaba.) meaning, they used to deny the evidences of Allah and
His proofs for His creation, which He revealed to His Messengers. So they met these proofs with

rejection and obstinance. His statement,
LIas
( . - )

(Kidhdhaba) it means rejection, and it is considered a verbal noun that does not come from a
verb. Allah said;
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(And all things We have recorded in a Book.) meaning, " surely We know the deeds of all of the
creatures, and We have written these deeds for them. We will reward them based upon this." If
their deeds were good then their reward will be good, and if their deeds were evil their reward

(Glae ) 285, 5 B 158 45)

(So taste you. No increase shall We give you, except in torment.) This means that it will be said
to the people of the Hellfire, "Taste that which you were in. We will never increase you in
anything except torment according to its type (of sin), and something else similar to it."
Qatadah reported from Abu Ayyub Al-Azdi, who reported from " Abdullah bin * Amr that he said,
"Allah did not reveal any Ayah against the people of the Hellfire worse than this Ayah,

(Glae ) 285 5 B 158 45)

(So taste you. No increase shall We glve you, except in torment.)" Then he said, "They will
continue increasing in torment forever."
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(81. Verily, for those who have Taqwa, there will be a success;) (32. Hada'iq and vineyards,)
(83. And Kawa' ib Atrab,) (34. And a cup Dihaq.) (35. No Laghw shall they hear therein, nor
lying;) (36. Rewarded from your Lord with a sufficient gift.)

The Great Success will be for Those Who have Tagqwa

Allah informs about the happy people and what He has prepared for them of esteem, and

eternal pleasure. Allah says,
T T T, RS @,
( Olae (pdtall u‘)

(Verily, for those who have Tagwa, there will be a success;) Ibn *~ Abbas and Ad-Dahhak both
said, "A place of enjoyable recreation." Mujahid and Qatadah both said, "They are successful
and thus, they are saved from the Hellfire." The most obvious meaning here is the statement of
Ibn * Abbas, because Allah says after this,



(Hada'iq) And Hada'iq are gardens of palm trees and other things.
~ £ ~ " R ~ ;/ rd S T -
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(And vineyards, and Kawa'ib Atrab,) meaning, wide-eyed maidens with fully developed

breasts. Ibn * Abbas, Mujahid and others have said,

(Kawa' ib) "This means round breasts. They meant by this that the breasts of these girls will be
fully rounded and not sagging, because they will be virgins, equal in age. This means that they
will only have one age." The explanation of this has already been mentioned in Surat Al-

Wagi ah. Concerning Allah's statement,
(Glas LK)

(And a cup Dihag.) Ibn " Abbas said, "Continuously filled." * Ikrimah said, "Pure." Mujahid, Al-

Hasan, Qatadah, and Ibn Zayd all said,
(GLa o)

(Dihaqg) "This means completely filled." Then Allah says,

(L3S 95 1530 L (5 )

(No Laghw shall they hear therein, nor lying;) Thisis similar to Allah's statement,

(v' :.tj (y’ 17, \a v'o.x iy)
(Free from any Laghw, and free from sin.) (52:23) meaning, there will not be any vain,

worthless speech therein, nor any sinful lying. Rather, it will be the abode of peace, and
everything that isin it will be free of any shortcomings. Allah then says,

(Rewarded from your Lord with a sufficient gift.) meaning, " this that We have mentioned to
you is what Allah will reward them with, and they will be given it by His favor and from Him. It
will be a kindness, mercy, gift, and recompense from Him. It will be sufficient, suitable,
comprehensive and abundant.' The Arabs say, "He gave me and he sufficed me." This means
that he sufficiently provided for me." From this comes the saying, "Allah is sufficient for me."
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(37. The Lord of the heavens and the earth, and whatsoever is in between them, the Most
Gracious, with Whom th- ey cannot dare to speak.) (38. The Day that Ar-Ruh and the angels
will stand forth in rows, they will not speak except him whom Ar-Rahman allows, and he will
speak what isright.) (39. That isthe True Day. So, whosoever wills, let him seek a place with
His Lord!) (40. Verily, We have warned you of a near torment -- the Day when man will see that

which his hands have sent forth, and the disbeliever will say: "Woe to me! Would that | were
dust!")

No one will dare to speak before Allah -- not even the Angels -
without first receiving Permission
Allah informs of His magnificence and His majesty, and that He is the Lord of the heavens and

the earth, and whatever is in them and between them. He explains that He is the Most
Gracious, Whose mercy covers all things. Then He says,

(CUas 43 o 8Ly V)
(With Whom they cannot dare to speak.) meaning, no one is able to begin addressing Him
except by His permission. Thisis as Allah says,

(433 ) S ARG 5301 13 (xa)

(Who is he that can intercede with Him except with His permission) (2:255) It is also similar to

(f\gdh &\UASJ‘JSAYC_\L/O/)



(On the Day when it comes, no person shall speak except by Hisleave.) (11:105)
(/. 2 j/;:./ /y t“/ o> /;9 S/ ]‘/ 2 &J‘ 2 K . /)
(The Day that Ar-Ruh and the angels will stand forth in rows, they will not speak) (78:38) The

word Ruh here is referring to the angel Jibril. This has been said by Ash-Sha bi, S id bin
Jubayr and Ad-Dahhak. This is as Allah says,

BERE I REI I ST I YRS By
(Cpodl

(Which the trustworthy Ruh has brought down. Upon your heart that you may be of the
warners.) (26:193-194) Muqgatil bin Hayyan said, "The Ruh is the noblest of the angels, the
closest of them to the Lord, and the one who delivers the revelation." Allah said;

2 -0 @ 2 - % 0 - F
(except him whom Ar-Rahman allows,) Thisis similar to Allah's statement,
PR IR TR A E A
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(On the Day when it comes, no person shall speak except by His leave.) (11:105) This is similar
to what has been confirmed in the Sahih, that the Prophet said,

«duDl ) sy I Wy

(And none will speak on that Day except the Messengers.)" Allah said,

(L sm JET)
(and he will speak what is right.) meaning, the truth. And from the truth is the fact that there
is no god worthy of worship except Allah. This is as Abu Salih and " Ikrimah both said. In

reference to Allah's statement,
“3al) 2l Gl
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(That isthe True Day.) meaning, it will come to pass and there is no avoiding it.

(Gl ) G 35 e Ls ol



(So, whosoever wills, let him seek a place with His Lord!) meaning, a place of return, a path
that leadsto Him, and a way that he may pass by to get to Him.

The Day of Judgement is Near

- h; ~q
(f_u 4)3 U 534 J.A.J bl)
(Verily, We have warned you of a near torment) meaning, the Day of Judgement. It is

mentioned here to emphasize the fact that its occurrence has become close, because
everything that is coming will certainly come to pass.

(o) Cledd Lo &7yl oty &)

(the Day when man will see that which his hands have sent forth,) meaning, all of his deeds
will be presented to him -- the good and bad, and the old and new. This is similar to Allah's

(s T slae a1 53ay)

(And they will find all that they did, placed before them.) (18:49) t It is also similar to His

(AT 238 Loy sy ) G

(On that Day man will be informed of what he sent forward, and what he left behind.) (75:13)

Then Allah says,
(Gon &S ks D8N J say)

(and the disbeliever will say: "Woe to me! Would that | were dust!") meaning, the disbeliever
on that Day will wish that he had only been dust in the worldly life.

Allah said,

He will wish that he had not been created and that he had never come into existence. This will
be when he sees the torment of Allah and he looks at his wicked deeds that will be written
down against him by the noble righteous scribes among angels. It has been said that he will
only wish for that when Allah passes judgement between all of the animals that were in the
worldly life. He will rectify matters between them with His just wisdom that does not wrong
anyone. Even the hornless sheep will be allowed to avenge itself against the sheep with horns.

Then, when the judgement between them is finished, He (Allah) will say to them (the animals),
"Be dust." So they will all become dust. Upon witnessing this the disbeliever will say,



(f_\’ & 2. .s .i~°1 /)
(Would that | were dust!) meaning, " | wish | was an animal so that | would be returned to dust.'
Something of similar meaning to this has been reported in the well-known Hadith about the
Qur. There are also narrations recorded from Abu Hurayrah, * Abdullah bin * Amr, and others

concerning this. This is the end of the Tafsir of Surat An-Naba'. And all praise and thanks are
due to Allah. He isthe Giver of success and protection from error.

The Tafsir of Surat An-Nazi' at
(Chapter - 79)
Which was revealed in Makkah
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(1. By those who pull out, drowning.) (2. By those who free briskly.) (3. And by the swimmers,
swimming.) (4. And by the racers, racing.) (5. And by those who arrange affairs.) (6. On the
Day the Rajifah shakes,) (7. Followed by the Radifah.) (8. Hearts that Day will tremble.) (9.
Their vision humiliated.) (10. They say: "Shall we indeed be brought back from Al-Hafirah") (11

"Bven after we are bones Nakhirah") (12. They say: "It would in that case, be a return with
loss!") (13. But it will be only a single Zajrah.) (14. When behold, they are at As-Sahirah.)

Swearing by Five Characteristics that the Day of Judgement will
occur



Ibn Mas ud, Ibn " Abbas, Masrug, Sa'id bin Jubayr, Abu Salih, Abu Ad-Duha and As-Suddi all

said,
(e cae 33l%)

(By those who pull out, drowning.) "These are the angels who remove the souls from the
Children of Adam." Among them are those whose souls are removed by the angels with
difficulty, asif he is being drowned during its removal. There are those people whose souls the
angels remove with ease, as if they were unraveling him (i.e., his soul from him) due to their

briskness. Thisisthe meaning of Allah's statement,
( tl oOn<

(By those who free briskly.) This has been mentioned by Ibn "~ Abbas. In reference to Allah's

statement,
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(And by the swimmers, swimming.) Ibn Mas ud said, "They are the angels." Smilar statements
have been reported from " Ali, Mujahid, Sa"id bin Jubayr, and Abu Salih. Concerning Allah's

statement,
tuo - - 7 > S ]
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(And by the racers, racing.) It has been narrated from ™ Ali, Masrug, Mujahid, Abu Salih, and Al-

Hasan Al-Basri that this means the angels. Then Allah says,
o f L - Y- 2~
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(And by those who arrange affairs.) " Ali, Mujahid, "~ Ata, Abu Salih, Al-Hasan, Qatadah, Ar-
Rabi® bin Anas, and As-Suddi all said, "They are the angels." Al-Hasan added, "They control the
affairs from the heaven to the earth, meaning by the command of their Lord, the Mighty and
Majestic.”

The Description of the Day of Judgement, the People, and what
They will say

PN P -V & 4 @ 2 W8 0 g ~o0 ~
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(On the Day the Rajifah shakes, followed by the Radifah.) Ibn * Abbas said, "These are the two
blasts (of the Trumpet) -- the first and the second.” Mujahid, Al-Hasan, Qatadah, Ad-Dahhak

Then Allah says,



and others have made similar statements. It has been reported from Mujahid that he said, "In
reference to the first, it isthe statement of Allah,

(Aa1D0 Gy aTs)

(On the Day the Rajifah shakes,) Thisis similar to Allah's statement,

(d\-\éj\j UAJY\ u;JS ‘;jl)

(On the Day the earth and the mountains shake.) (73:14) The second is Ar-Radifah, and it is like
the Allah's statement,

(5aa7y 480 A JUally ()1 culel)

(And the earth and mountains shall be removed from their places, and crushed with a single

crushing.) (69:14)" Concerning Allah's statement,
5 - 70 < &
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(Hearts that Day will tremble.) lbn ~ Abbas said, "This means afraid." Mujahid and Qatadah also
said this.

(Aii by ial)
(Their vision humiliated.) meaning, the eyes of the people. It means that the eyes will be lowly
and disgraced from what they will witness of terrors. Allah then says,

(3081 (3 & 9353yl el 0 g83)

(They say: "Shall we indeed be brought back from Al-Hafirah") meaning, the idolators of the
Quraysh and whoever rejects the Hereafter as they did. They consider the occurrence of the
resurrection after being placed in Al-Hafirah -- which are the graves -- as something
farfetched. This has been said by Mujahid. They feel that thisis something impossible after the
destruction of their physical bodies and the disintegration of their bones and their decaying.

Thus, Allah says,
i . . g - 1
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(Even after we are bones Nakhirah) It has also been recited: (5,35) (Nakhirah) Ibn * Abbas,
Mujahid and Qatadah, all said, "This means decayed." lbn " Abbas said, "It is the bone when it
has decayed and air entersinto it." Concerning their saying,
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(It would in that case be a return with loss.) (79:12) Muhammad bin Ka' b said that the Quraysh
said, "If Allah brings us back to life after we die, then surely we will be losers.” Allah then says,

../ @ 5] ~ 4 % 28/ - 28/ o “, - - Q %
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(But it will be only a single Zajrah. When behold, they are at As-Sahirah.) meaning, this is a
matter that is from Allah that will not occur twice, nor will there be any opportunity to affirm
it or verify it. The people will be standing and looking. This will be when Allah commands the
angel lIsrafil to blow into the Sur, which will be the blowing of the resurrection. At that time

the first people and the last people will all be standing before their Lord looking. This is as
Allah says,
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(On the Day when He will call you, and you will answer with His praise and obedience, and you
will think that you have stayed but a little while!) (17:52) Allah has also said,

(il e B3a7s ) Tl L)

(And our commandment is but one as the twinkling of an eye.) (54:50) Allah also says,

(And the matter of the Hour is not but as a twinkling of the eye, or even nearer.) (16:77) Allah

(3aluL aa 134)

(When behold, they are at As-Sahirah.) Ibn ~ Abbas said, "As-Sahirah means the entire earth.”
&' id bin Jubayr, Qatadah and Abu Salih have all said this as well. " Ikrimah, Al-Hasan, Ad-
Dahhak, and Ibn Zayd have all said, "As-Sahirah means the face of the earth." Mujahid said,
"They will be at its (the earth's) lowest part, and they will be brought out to highest part."
Then he said, "As-Sahirah is a level place." Ar-Rabi® bin Anas said,

(3aluL aa 134)

(When behold, they are at As-Sahirah.) "Allah says,
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(On the Day when the earth will be changed to another earth and so will be the heavens, and
they will appear before Allah, the One, the Irresistible.) (14:48) and He says,
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(And they ask you concerning the mountains: say, "My Lord will blast them and scatter them as
particles of dust. Then He shall leave them as a level smooth plain.You will see therein nothing
crooked or curved.) (20:105-107) and Allah says,

- 8w é o ~-
Z7 e y "
(And the Day We shall cause the mountains to pass away, and you will see the earth as a
leveled plain.) (18:47) and the earth will be brought forth which will have mountains upon it,

and it will not be considered from this earth (of thislife). It will be an earth that no sin will be
performed on it, nor will any blood be shed upon it."
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(15. Has there come to you the story of Musa) (16. When his Lord called him in the holy valley
of Tuwa,) (17. Go to Fir" awn; verily, he has transgressed all bounds.) (18. And say to him:



"Would you purify yourself") (19. "And that | guide you to your Lord, so you should fear Him")
(20. Then he showed him the great sign.) (21. But he denied and disobeyed.) (22. Then he
turned back, striving.) (23. S he gathered and called out,) (24. Saying: "l am your lord, most
high.") (25. S Allah seized him with punishing example for the Hereafter and the first (life).)
(26. In thisis a lesson for whoever fears.)

Mentioning the Story of Musa and that it isa Lesson for Those Who
fear Allah

Allah informs His Messenger Muhammad about His Messenger Musa. He mentions that he sent
Musa to Fir" awn and He aided him with miracles. Yet, even after this, Fir' awn continued in his
disbelief and transgression until Allah seized him with a mighty and powerful punishment. Thus
is the punishment of whoever opposes you (Muhammad ) and rejects that which you have been
sent with. Thisis why Allah says at the end of the story,

(o G A3 3 )

(Inthisis a Lesson for whoever fears.) Allah begins by saying,

- 2 }.. - - :.; ) -
(Has there come to you the story of Musa) meaning, have you heard of his story
2 (3/ R4~ -
(42 012
(When his Lord called him) meaning, He called out speaking to him.

(Uedaall 21 51L)

(s7sb)

(Tuwa) According to what is correct, it isthe name of a valley, as preceded in Qurah Ta Ha. So,

(b i) e tp ) L)

(Go to Fir awn; verily, he has transgressed all bounds.) meaning, he has become haughty,
rebellious and arrogant.

Ca
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(in the holy valley) meaning purified
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(And say to him: "Would you purify yourself") meaning, say to him, "Will you respond to the
path and way that will purify you" This means, "~ will you submit (accept Islam) and be obedient’

(€ ) hsal's)

-

(And that | guide to your Lord,) meaning, " | will guide you to the worship of your Lord.’

( ~ 8 % :.‘E )

(so that you fear) meaning, " so that your heart will become humble, obedient, and submissive
to Him after it was hard, evil, and far away from goodness."

8 £
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(Then he showed him the great sign.) This means that Musa showed him -- along with this

truthful call -- a strong evidence and a clear proof of the truthfulness of what he had come up
with from Allah.

-~ P - P =%

( (AL a_is)
(But he denied and disobeyed.) meaning, he (Fir" awn) rejected the truth and opposed what
Musa commanded him with of obedience. So what happened with him was that his heart
disbelieved, and Musa (i.e., his call) could not internally or externally affect it. Along with this,
his knowledge that what Musa had come to him with was the truth, did not necessitate his

being a believer in it. Thisis because recognition is the knowledge of the heart, and faith isits
action. And it (faith) isto comply with the truth and submit to it. Concerning Allah's statement,

- 0 -~ - -~0 £ ] #
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(Then he turned back, striving.) meaning, in responding to the truth with falsehood. This was

by his gathering the group of magicians in order to confront that which Musa had come up with
of spectacular miracles.

(3 ai)

(So he gathered (his people) and called out) meaning, among his people.

(LY & Gl Ja)



(Saying; | am your lord, most high.") Ibn *~ Abbas and Mujahid both said, "This is the word which

Fir awn said after he said,
- w . - -
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(" I have not known of any other god for you all other than me) for the past forty years.™ Allah

(T 50a Y O Al 53155

(So Allah seized him with a punishing example for the Hereafter and the first (life). ) meaning,
Allah avenged Himself against him with a severe vengeance, and He made an example and
admonition of him for those rebellious people in the world who are like him.

o / ~0 -~
(And on the Day of Resurrection, evil indeed is the gift gifted )i.e., the curse (in this world)

pursued by another curse (in this world) pursued by another curse (in the Hereafter)(.) (11:99)
Thisis as Allah says,

Y i@l 2y S O s Al i)
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(And We made them leaders inviting to the Fire: and on the Day of Resurrection, they will not

be helped.) (28:41) Allah said;
(o83 Ol il 3 3 1)
(In thisis alesson for whoever fears.)
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(27. Are you more difficult to create or is the heaven that He constructed) (28. He raised its
hei- ght, and has perfected it.) (29. Its night He covers and He brings out its forenoon.) (30.
And after that He spread the earth,) (31. And brought forth therefrom its water and its
pasture.) (32. And the mountains He has fixed firmly,) (33. As provision and benefit for you and
your cattle.)

Creating the Heavens and the Earth is more difficult than repeating
Creation

in refutation of the claim rejecting resurrection due to the renewal of creation after its

original state, Allah says;
o ‘%'T

(sl of Gla i;:i)

(more difficult to create or is the heaven...) meaning, "rather the heaven is more difficult to
create than you.' As Allah said;

S e & (a1 el BA)
(D

(the creation of the heavens and the earth is greater than the creation of mankind;) (40:57)
And His saying;

s Gy ) 8 G LT
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(Is not the One Who created the heavens and the earth, capable of creating the similar to
them. Yes, indeed! He is the Supreme Creator, the All-Knowing.) (36:81) Then Allah says,

(=)

&)

(Are you) ~ O people'

(He constructed) He explains this by His statement,

() gud |



(He raised its height, and has perfected it.) meaning, He made it a lofty structure, vast in its
space, with equal sides, and adorned with stars at night and in the darkness. Then Allah says,

(1/ /}. //O'T/ 1/}01/:.] O.T/)
(Its night He covers and He brings out its forenoon.) meaning, He made its night dark and
extremely black, and its day bright, luminous, shining and clear. Ibn * Abbas said, "He did

Aghtasha of its night means that He made it dark.” Mujahid, " Ikrimah, &' id bin Jubayr and a
large group have said this as well. In reference to Allah's statement,

(1 - ~ R . -~ -~ O. T/ )
(And He brings out its forenoon.) meaning, He illuminated its day. Then Allah says,

((Lend &b 3 (Y1)

(And after that He spread the earth,) He explains this statement by the statement that follows

it,

~ £
(And brought forth therefrom its water and its pasture.) It already has been mentioned
previously in Surat Ha Mim As-Sgjdah that the earth was created before the heaven was
created, but it was only spread out after the creation of the heaven. This means that He

brought out what was in it with a forceful action. This is the meaning of what was said by Ibn
" Abbas and others, and it was the explanation preferred by Ibn Jarir. In reference to the

statement of Allah,
(L=l JLal)

(And the mountains He has fixed firmly,) meaning, He settled them, made them firm, and
established them in their places. And He isthe Most Wise, the All-Knowing. He is Most Kind to

His creation, Most Merciful. Allah then says,

(As provision and benefit for you and your cattle.) meaning, He spread out the earth, caused its
springs to gush forth, brought forth its hidden benefits, caused itsriversto flow, and caused its
vegetation, trees, and fruits to grow. He also made its mountains firm so that it (the earth)
would be calmly settled with its dwellers, and He stabilized its dwelling places. All of thisis a
means of beneficial enjoyment for His creatures (mankind) providing them of what cattle they
need, which they eat and ride upon. He has granted them these beneficial things for the period
that they need them, in this worldly abode, until the end of time and the expiration of this
life.
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(34. But when there comes the Greatest Catastrophe) (35. The Day when man shall remember
what he strove for.) (36. And Hell shall be made apparent for whoever sees.) (37. Then for him
who transgressed) (38. And preferred the life of this world,) (39. Verily, his abode will be the
Hell;) (40. But as for him who feared standing before his Lord, and forbade himself from
desire.) (41. Verily, Paradise will be his abode.) (42. They ask you about the Hour when will be
its appointed time) (43. What do you have to mention of it.) (44. To your Lord it is limited.)

(45. You are only a warner for those who fear it,) (46. The Day they see it (it will be) asif they
had not tarried (in this world) except an (" Ashiyyah) afternoon or its (Duha) morning.)

The Day of Judgement, its Pleasures and Hell, and that its Time is
not known

Allah says,

(& ) cels 1)

(But when there comes the Great Catastrophe) This refers to the Day of Judgement. This has
been said by Ibn "~ Abbas. It has been called this because it will overcome every matter. It will
be frightful and horrifying. As Allah says,

(=l Y ac Lll's)



(And the Hour will be more grievous and more bitter.) (54:46) Then Allah says,

(oni o () R 23)

(The Day when man shall remember what he strove for.) meaning, at that time the Son of
Adam will reflect upon all of his deeds, both the good and the evil. Thisis as Allah says,

(s A AT Ay () H8N Xia's)

(On the Day will man remember, but how will that remembrance avail him) (89:23) Then Allah

((on crl pandll 5,05)

(And Hell shall be made apparent for whoever sees.) meaning, it will become apparent for the

onlookers, so the people will see it with their own eyes.
PESRAE

(Then for him who transgressed) meaning, who rebels and behaves arrogantly.

(L83l & sl file )

(And preferred the life of this world,) meaning, he gives it precedence over the matters of his

religion and his Hereafter.
- $- - - - @ (=
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(Verily his abode will be the Hell;) meaning, his final destination will be Hell, his food will be
from the tree of Zagqum, and his drink will be from Hamim.

e ol iy 4 alle s e LJJ)
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(But as for him who feared standing before his Lord and forbade himself from desire.) meaning,
he fears the standing before Allah, he fears Allah's judgement of him, he prevents his soul from
following its desires, and he compelsit to obey its Master.

(ol oa A (4)



(Verily Paradise will be his abode.) meaning, his final abode, his destination, and his place of
return will be the spacious Paradise. Then Allah says,
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(They ask you about the Hour -- when will be its appointed time What do you have to mention
of it. To your Lord it islimited.) meaning, its knowledge is not with you, nor with any creature.

Rather the knowledge of it is with Allah. He is the One Who knows the exact time of its
occurrence.
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(Heavy is its burden through the heavens and the earth. It shall not come upon you except all
of a sudden. They ask you as if you have a good knowledge of it. Say: "The knowledge thereof is

with Allah.") (7:187) Allah says here,
T - /..} - g

(To your Lord it is limited.) Thus, when Jibril asked the Messenger of Allah about the time of
the last Hour he said,

(I 0 ale b i J g5l Loy,

(The one questioned about it knows no more than the questioner.) Allah said,
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(You are only a warner for those who fear it,) meaning, " | sent you to warn mankind and
caution them to beware of the torment and punishment of Allah. So whoever fears Allah, fears
standing before Him, and His threat, then he will follow you, and thus be successful and
victorious. However, whoever denies you and opposes you, then he will only suffer loss and
failure." Allah then says,
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(The Day they see it (it will be) as if they had not tarried (in this world) except an (* Ashiyyah)
afternoon or its (Duha) morning.) meaning, when they stand up from their graves to go to the
place of Gathering, they will feel that the period of the worldy life was short, it will seem to
them that it was only the afternoon of one day. Juwaybir reported from Ad-Dahhak from Ibn
" Abbas:

lenia Tl Ao V) 1AL Al iy o 5eK)
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(The Day they see it (it will be) asif they had not tarried (in this world) except an (" Ashiyyah)
afternoon or its (Duha) morning.) "As for ~ Ashiyyah, it is the time between noon until the

setting of the sun.
- - & o %
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(Or its (Duha) morning) what is between sunrise and midday (noon)." Qatadah said, "This refers
to the time period of the worldly life in the eyes of the people when they see the Hereafter.”
Thisisthe end of the Tafsir of Surat An-Nazi® at. And to Allah belongs all praise and thanks.

The Tafsir of Surah *~ Abasa
(Chapter - 80)
Which was revealed in Makkah

(el (a0l 4l

(In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. He frowned and turned away.) (2. Because there came to him the blind man.) (3. And how
can you know that he might become pure) (4. Or he might receive admonition, and the
admonition might profit him) (5. As for him who thinks himself self-sufficient,) (6. To him you
attend;) (7. What does it matter to you if he will not become pure) (8. But as for him who
came to you running,) (9. And is afraid.) (10. Of him you are neglectful and divert your
attention to another.) (11. Nay; indeed it is an admonition.) (12. So, whoever wills, let him pay
attention to Him (it).) (13. In Records held in honor,) (14. Exalted, purified.) (15. In the hands
of ambassadors (Safarah),) (16. Honorable and obedient.)

The Prophet being reprimanded because He frowned at a Weak Man

More than one of the scholars of Tafsir mentioned that one day the Messenger of Allah was
addressing one of the great leaders of the Quraysh while hoping that he would accept Islam.
While he was speaking in direct conversation with him, Ibn Umm Maktum came to him, and he
was of those who had accepted Islam in its earliest days. He (lbn Umm Maktum) then began
asking the Messenger of Allah about something, urgently beseeching him. The Prophet hoped
that the man would be guided, so he asked Ibn Umm Maktum to wait for a moment so he could
complete his conversation. He frowned in the face of Ibn Umm Maktum and turned away from
him in order to face the other man. Thus, Allah revealed,

A W - Y el ol - I G
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(He frowned and turned away. Because there came to him the blind man. And how can you
know that he might become pure) meaning, he may attain purification and cleanliness in his

soul.
(s R 4xifia &Y, )

(Or he might receive admonition, and the admonition might profit him) meaning, he may
receive admonition and abstain from the forbidden.

(Lgilaiﬁtﬁ_:,_@“” \QA\ZT)

(As for him who thinks himself self-sufficient. To him you attend;) meaning, " you face the rich
person so that perhaps he may be guided.’
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(What does it matter to you if he will not become pure) meaning, ~ you are not responsible for
him if he does not attain purification.'
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(But as for him who came to you running. And is afraid.) meaning, " he is seeking you and he
comesto you so that he may be guided by what you say to him.’

( PP g_ufﬂ)

(Of him you are neglectful and divert your attention to another.) meaning, ~you are too busy.'
Here Allah commands His Messenger to not single anyone out with the warning. Rather, he
should equal warn the noble and the weak, the poor and the rich, the master and the slave,
the men and the women, the young and the old. Then Allah will guide whomever He chooses to
a path that is straight. He has the profound wisdom and the decisive proof. Abu Ya' la and Ibn
Jarir both recorded from  Alishah that she said about,

(He frowned and turned away.) was revealed." At-Tirmirdhi recorded this Hadith but he did not
mention that it was narrated by " Alishah. | say it isreported like thisin Al-Muwatta' as well.

The Characteristics of the Qur'an

(3535 &) 38)

(Nay; indeed it is an admonition.) meaning, this Surah, or this advice in conveying knowledge
equally among people, whether they are of noble or low class. Qatadah and As-Suddi both said,

(35535 38)

(o83 eld (yad)

Allah says,

(Nay; indeed it is an admonition.) "This means the Qur'an."



(So, whoever wills, let him pay attention to Him (it).) meaning, so whoever wills, he
remembers Allah in all of his affairs. The pronoun could also be understood to be referring to
the revelation since the conversation is alluding to it. Allah said:

(3yekak de &% - 40K Calia B)

(In Records held in honor, exalted, purified.) meaning, this Qurah or this admonition. Both
meanings are connected to each other. Actually, all of the Qur'an isin honored pages, meaning

respected and revered.
» - fo @
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(exalted) meaning, elevated in status.

(purified) meaning, from impurity, additions and deficiency. Concerning Allah's statement,

(88w o)

(In the hands of ambassadors (Safarah),) lbn * Abbas, Mujahid, Ad-Dahhak, and lbn Zayd, all
said, "These are the angels." Al-Bukhari said, "Safarah (ambassadors) refers to the angels. They
travel around rectifying matters between themselves. The angels when they descend with the
revelation of Allah, bringing it like the ambassador who rectifies matters between people.”

ST

(Honorable and obedient.) meaning, they are noble, handsome, and honorable in their
creation. Their character and their deeds are righteous, pure and perfect. Here it should be
noted that it is necessary for one who carries the Qur'an (i.e., the angel) to be following
righteousness and guidance. Imam Ahmad recorded from " Alishah that the Messenger of Allah
said,

JSLJ\ tA AL )A\.A }Q} u\)&]\ / Lgdj\))
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(He who recites the Qur'an proficiently, will be with the noble, righteous, ambassador angels,

and the one who recites it with difficulty will receive two rewards.) This Hadith was reported
by the group.
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(17. Qutila mankind! How ungrateful he is!) (18. From what thing did He create him) (19. From
a Nutfah He created him and then set him in due proportion.) (20. Then He made the path easy
for him.) (21. Then He causes him to die and puts him in his grave.) (22. Then when it is His
will, He will resurrect him.) (23. Nay, but has not done what He commanded him.) (24. Then
let man look at his food:) (25. We pour forth water in abundance.) (26. And We split the earth
in clefts.) (27. And We cause therein Habb to grow,) (28. And grapes and Qadb,) (29. And olives
and date palms,) (30. And Ghulb Hada'ig,) (31. And fruits (Fakihah) and herbage (Abb).) (32. A
provision and benefit for you and your cattle.)

The Refutation against Whoever denies Life after Death

Allah rebukes those who deny the Resurrection and the Final Gathering.

- gg% T~ &8 - W
(Qutila mankind!) Ad-Dahhak reported from Ibn * Abbas that he said,
N \ “ Nadt
(Qutila mankind!) "May man be cursed." Abu Malik also made a similar statement. He said, "This
refers to the rejecting type of man, due to his abundant denial without any supporting

argument. Rather he denies simply because he thinks it is farfetched and because he lacks
knowledge of it." Ibn Jurayj said,
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(How ungrateful he isl) "This means none is worse in disbelief than he is." Qatadah said,
- 5 £ T -
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(How ungrateful he is!) "This means none is more cursed than he is." Then Allah explains how

He created him from something despised and that He is able to bring him back to life just as He
created him initially. Allah says,

- G g, - % 3 X 1 “a < £
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(From what thing did He create him From a Nutfah He created him, and then set him in due
proportion.) meaning, He decreed his life span, his sustenance, his deeds, and whether he

would be miserable or happy.
5. @ - -y @ ‘ a8
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(Then He made the path easy for him.) Al-" Awfi reported from Ibn * Abbas, "Then He made his
coming out of his mother's belly easy for him." This was also said by " Ikrimah, Ad-Dahhak, Abu
Salih, Qatadah, As-Suddi, and it was the explanation preferred by Ibn Jarir. Mujahid said, "This
issimilar to Allah's statement,

(T8 Gy TS5 Kol ) 4505 )

(Verily, We guided him on the path, he is either grateful or ungrateful.) (76:3) meaning, We
explained it to him, clarified it, and made it easy for him to act upon." Al-Hasan and Ibn Zayd
both said the same. This is the most correct view and Allah knows best. Concerning Allah's

(o A 430 )

(Then He causes him to die and puts him in his grave.) After creating man, Allah causes him to

die and makes him the inhabitant of a grave. Allah said;
(o5l 2Ca 13) )

(Then when it is His will, He will resurrect him.) meaning, He resurrects him after his death
and thisis called Al-Ba’ th (resurrection) and An-Nushur (resuscitation).



(And among His signs is this that He created you from dust, and then behold, you are human
beings scattered.) (30:20)

L0 28 W LS plaall ) il)

(And look at the bones, how We bring them together and clothe them with flesh.) (2:259) In
the Two Sahihs it is narrated by way of Al-A’ mash from Abu Salih, from Abu Hurayrah that the
Prophet said,

(B A Bl Cae U Ly Ad) iﬁ»
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(AIl of the Sons of Adam (men) will decay except for the bone of coccyx (tailbone). From it he
(man) was created and by it he will be reconstructed.)" Concerning Allah's statement,

(DJAYLAU&LJNS)

(Nay, but has not done what He commanded him.) Ibn Jarir said, "Allah is saying, ~Nay, the
matter is not as this disbelieving man says. He claims that he has fulfilled Allah's right upon him

regarding himself and his wealth.
8- - 2 7~ L, %7 @

(But he has not done what He commanded him.) Allah is saying that man has not fulfilled for
his Lord the obligations that were imposed upon him." What seems apparent to me of its actual

meaning -- and Allah knows best -- isthat the Ayah
( . ‘ Qu ‘J‘ (-u)

(Then when it is Hiswill, He will resurrect him.) means, He will resurrect him.

(af‘uuas.\w%)




(Nay! But he has not done what He commanded him.) means, He has not done it (resurrected
them) as of yet, until the time period has expired and the extent of the earthly life of
humanity is complete, according to the lives of all whom Allah has written it to exist from the
time they are brought into existence into the world. Verily, Allah has decreed the existence of
mankind, and its duration, therefore, when that is finished with Allah, He resurrects the
creatures and repeatstheir creation just as He initially created them.

The Growth of the Seed and Other Things is a Proof of Life after
Death

(4olzka () Gyl Hhanld)

(Then let man look at his food) This is a call to reflect upon Allah's favor. It also contains an
evidence in the vegetation's coming to life from the lifeless earth, that the bodies can be
brought to life after being decayed bones and scattered dust.

~ e
(We pour forth water in abundance.) meaning, ~ We sent it down from the sky to the earth.’

(Ea L)Y s 2)

(And We split the earth in clefts.) meaning, * We cause it (the water) to settle in it (the earth),
and it enters into its boundaries, and mingles with the parts of the seeds that are left in the
earth. From this the seeds grow, rise up and appear on the surface of the earth (in the form of

vegetation).'
o, &~ < - w- R SR &
((Lhady Lie g - s Lgad WiS)

(And We cause therein Habb to grow. And grapes and Qadb,) Al-Habb refers to all types of
seeds (or grains). Grapes are well-known. Al-Qadb are the moist (green) herbal plants that
animals graze on. It is also called Al-Qat. Ibn * Abbas, Qatadah, Ad-Dahhak and As-Suddi, all
said this. Al-Hasan Al-Basri said, "Al-Qadb is fodder."

(Gs235)

(And olives) It is well-known, and it isa food just asitsjuice isa food. It is eaten for breakfast

and used as an oil.
ﬁ\ % <7
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(And date palms,) It (i.e., itsfruit) is eaten as Balah, Busr, Rutab and Tamr, Niya' and Matbukh,
all of which are varieties of dates that range from unripe, ripe and dried in their textures. Its

juice is also extracted to make pulpy fruit drinks and vinegar.
}. - - ;"\'/ -
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(And Ghulb Hada'iq,) meaning, gardens. Al-Hasan and Qatadah both said, "Ghulb are gardens of
date palms that are thick and handsome.” Ibn " Abbas and Mujahid both said, "It means

everything that is gathered and collected." Allah said,

(And fruits (Fakihah) and herbage (Abb).) Fakihah includes every type of fruit. Ibn * Abbas said,
"Al-Fakihah is everything that is eaten ripe, and Al-Abb is what the earth grows that is eaten by
grazing animals and not people." In one narration reported from him he said, "It isthe grass for
the livestock animals." Abu " Ubayd Al-Qasim bin Sallam reported from Ibrahim At-Taymi that

he said, "Abu Bakr As-Sddiq was asked about Allah's statement,

(And fruits (Fakihah) and herbage (Abb).) and he said, ~What sky would shade me and what
earth would carry me if | said about the Book of Allah that which | did not have knowledge of.""
hin reference to what Ibn Jarir recorded from Anas, that he said, "Umar bin Al-Khattab recited

(s ome)
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(And fruits (Fakihah) and herbage (Abb).) he said, * We already know what Al-Fakihah is, but
what is Al-Abb' Then he said, "By your life, O lbn Al-Khattab, this is something over
burdensome (i.e., unnecessary to ask about).™ This report has an authentic chain of narration.
More than one person has narrated it from Anas. The meaning of the narration is that ~ Umar
wanted to know how it looks, its type and its exact description, because he (" Umar) and

everyone who reads this Ayah knows that it is one of the plants that grows from the earth. This
is clear due to the Allah's saying,
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(And We cause therein the Habb to grow. And grapes and Qadb, and olives and date palms. And
Ghulb Hada'ig. And fruits (Fakihah) and herbage (Abb).) And then He says,

(He frowned and turned away.) then when he reached this Ayah
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(A provision and benefit for you and your cattle.) meaning, a means of livelihood for you all
and your cattle in thislife until the (coming of) the Day of Judgement.

Al e 275l ,m;{g; AL cela 130)
5‘L5<):“‘ Ug - j w) f\,,g‘ TJ -
K- w0 ¢~ 0 -~ a8 g~ 0 - o 8 ¥
_ajém/ﬁoj;j AREL X t.u;.mye@,q

S e sy - S0 A
(2l 5 )& ab STl - 358 Lgan’ 5

(33. Then when there comes As-Sakhkhah) (34. That Day shall a man flee from his brother.)
(85. And from his mother and his father.) (36. And from his wife and his children.) (37. Every
man that Day will have enough to make him careless of others.) (38. Some faces that Day will
be bright,) (39. Laughing, rejoicing at good news.) (40. And other faces that Day will be dust-
stained.) (41. Darkness will cover them.) (42. Such will be the disbelieving, the wicked evil
doers.)

The Day of Judgement and the fleeing of the People from Their
Relatives during it

Ibn " Abbas said, "As-Sakhkhah is one of the names of the Day of Judgement that Allah has
magnified and warned His servants of." lbn Jarir said, "Perhaps it is a name for the blowing into
Trumpet." Al-Baghawi said, "As-Sakhkhah means the thunderous shout of the Day of Judgement.
It has been called this because it will deafen the ears. This meansthat it piercesthe hearing to
such an extent that it almost deafensthe ears."
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(That Day shall a man flee from his brother. And from his mother and his father. And from his
wife and his children.) meaning, he will see them and then flee from them, and seek to get
away from them because horror will be so great and the matter will be so weighty. There is an
authentic Hadith related concerning the intercession that states that every one of the great
Messengers of firm resolve will be requested to intercede with Allah on behalf of the creation,
but each of them will say, "O myself! O myself! Today | will not ask You (O Allah) concerning
anyone but myself." Even " Isa bin Maryam will say, "I will not ask Him (Allah) concerning



anyone but myself today. | will not even ask Maryam, the woman who gave birth to me." Thus,
Allah says,

£ o

Caly G - asl e S5 e o)

(An\j nmj

~ v~ N ~ 8§~

(That Day shall a man flee from his brother, and from his mother and his father, and from his
wife and his children.) Qatadah said, "The most beloved and then the next most beloved, and
the closest of kin and then the next closest of kin -- due to the terror of that Day." Allah said,

(i HLE 3 2t o5l (K))

(Every man that Day will have enough to make him careless of others.) meaning, he will be
preoccupied in his business and distracted from the affairs of others. lIbn Abi Hatim recorded
from Ibn * Abbas that the Messenger of Allah said,
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(You will all be gathered barefoot, naked, walking and uncircumcised.) S his wife said, "O
Messenger of Allah! Will we look at or see each other's nakedness" The Prophet replied,
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(Every man among them on that Day will have enough (worries) to make him careless of others)
-- or he said: (he will be too busy to look.) Ibn * Abbas narrated that the Prophet said,
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(You will all be gathered barefoot, naked and uncircumcised.) So a woman said, "Will we see or
look at each others nakedness" He replied,
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(O so-and-so woman! Every man among them on that Day will have enough (worries) to make
him careless of others.) At-Tirmidhi said, "This Hadith is Hasan Sahih."

The Faces of the People of Paradise and the People of the Fire on
the Day of Judgement



Allah says;
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(Some faces that Day will be bright (Musfirah), laughing, rejoicing at good news.) meaning, the
people will be divided into two parties. There will be faces that are Musfirah, which means

bright.
ogo & o2 -
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(Laughing, rejoicing at good news.) meaning, happy and pleased due to the joy that will be in
their hearts. The good news will be apparent on their faces. These will be the people of

Paradise.
(578 Leaalsi- 5 e e Md'siosas )

(And other faces that Day will be dust-stained. Darkness (Qatarah) will cover them.) meaning,
they will be overcome and covered with Qatarah, which is darkness. Ibn * Abbas said,

(5% Lesali)

(Darkness (Qatarah) will cover them.) "This means that they (the faces) will be overcome with

darkness." Allah said,
(302l &1 A ST

(Such will be the disbelieving, the wicked evildoers.) meaning, they are disbelievers in their
hearts, evildoersin their actions. Thisis as Allah says,

(1O T,ald ) 1530 )

(And they will beget none but wicked disbelievers.) (71:27) This is the end of the Tafsir of
Surat " Abasa, and to Allah all praise and thanks are due.

The Tafsir of Surat At-Takwir
(Chapter - 81)
Which was revealed in Makkah
What has been narrated about This Surah

Imam Ahmad recorded from lon * Umar that the Messenger of Allah said,
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(Whoever wishes to look at the Day of Judgement as if he is seeing it with his own eyes, then
let him read, (When the sun is wound round.) (81:1) (and; (When the heaven is cleft asunder.)
(82:1) (and; (When the heaven is split asunder.) (84:1)) Likewise, At-Tirmidhi has also recorded

this Hadith.

In the Name of Allah, the Most Gracious, the Most Merciful.
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(1.When the sun is Kuwwirat.) (2. And when the stars Inkadarat.) (3. And when the mountains
are made to pass away;) (4. And when the pregnant she-camels are neglected;) (5. And when
the wild beasts are gathered together.) (6. And when the seas become as blazing fire.) (7. And
when the souls are joined with their mates.) (8. And when the female infant (Al-Maw'udah)
buried alive is questioned (Qu'ilat):) (9. For what sin was she killed) (10. And when the pages
are laid open.) (11. And when the heaven is Kushitat;) (12. And when Hell is Qu"irat.) (13. And
when Paradise is brought near.) (14. Every person will know what he has brought.)

What will happen on the Day of Judgement, and that is the rolling
up of the Sun

Ali bin Abi Talhah reported from Ibn * Abbas:
o.,/ﬁ A o@:.\‘s‘
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(When the sun is Kuwwirat.) "This means it will be darkened." Al-" Awfi reported from lbn
" Abbas; "It will go away." Qatadah said, "lts light will go away." Sa'id bin Jubayr said,
"Kuwwirat means it will sink in." Abu Salih said, "Kuwwirat means it will be thrown down." At-
Takwir means to gather one part of something with another part of it (i.e., folding). From it
comes the folding of the turban (" Imamah) and the folding of clothes together. Thus, the

meaning of Allah's statement,
oW~ ¥
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(Kuwwirat) is that part of it will be folded up into another part of it. Then it will be rolled up
and thrown away. When thisis done to it, its light will go away. Al-Bukhari recorded from Abu
Hurayrah that the Prophet said,

gl éjlu }j):qg]\j(wo )y

(The sun and the moon will be rolled up on the Day of Judgement.) Al-Bukhari was alone in
recording this Hadith and thisis his wording of it.

Dispersing the Stars

(L)X il 13))



(And when the stars Inkadarat.) meaning, when they are scattered. Thisis as Allah says,

(il LSl 13)')

(And when the stars have fallen and scattered.) (82:2) The basis of the word Inkidar is Insibab,
which means to be poured out. Ar-Rabi® bin Anas reported from Abu Al-" Aliyah, who reported
from Ubayy bin Ka' b that he said, "Sx signs will take place before the Day of Judgement. The
people will be in their marketplaces when the sun's light will go away. When they are in that
situation, the stars will be scattered. When they are in that situation, the mountains will fall
down upon the face of the earth, and the earth will move, quake and be in a state of mixed up
confusion. So the Jinns will then flee in fright to the humans and the humans will flee to the
Jinns. The domestic beasts, birds and wild animals will mix together, and they will surge
together in a wave (of chaos).
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(And when the wild beasts are gathered together.) This means they will be mixed.
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(And when the pregnant she camels are neglected;) This means their owners will neglect them.
o, - ¥ & 8 4- - -
( — A ‘)\A,’\]\ \Al j)
(And when the seas become as blazing fire)" Then he (Ubayy) went on to say, "The Jinns will
say, = We come to you with news.' So they will all go to the sea, and it will be a blazing fire.
While they are in that state, the earth will be split with one huge crack that will extend from

the lowest, seventh earth to the highest, seventh heaven. S while they are in that state, a
wind will come that will kill all of them." Ibn Jarir recorded this narration with this wording.

Moving of the Mountains, abandoning of the Pregnant She-Camels,
and the gathering of the Wild Beasts

& e Jlal) 13
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(And when the mountains are made to pass away;) meaning, they will not remain in their
places and they will be destroyed. Then the earth will be left as a flat, level plain. Then Allah

(ulLs e Hlall 13))

Concerning Allah's statement,



(And when the pregnant she-camels (" Ishar) are neglected (" Uttilat);) ~ Ikrimah and Mujahid
said, " Ishar are (pregnant she-) camels." Mujahid said, " Uttilat means abandoned and left."
Ubayy bin Ka'b and Ad-Dahhak both said, "Their owners will neglect them." Ar-Rabi® bin
Khuthaym said, "They will not be milked or tied up. Their masters will leave them abandoned."
Ad-Dahhak said, "They will be left with no one to tend to them.” And the meaning of all of
these statements is similar. What isintended is that the " Ishar is a type of camel. It is actually
the best type of camel, and particularly the pregnant females of them when they have reached
the tenth month of their pregnancies. One of them is singularly referred to as " Ushara', and she
keeps that name until she gives birth. So the people will be too busy to tend to her, take care
of her or benefit from her, after she used to be the most important thing to them. This will be
due to what will suddenly overtake them of the great, terrifying and horrible situation. Thisis
the matter of the Day of Judgement, the coming together of its causes, and the occurrence of
those things that will happen before it.
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(And when the wild beasts are gathered together.) meaning, gathered. Thisis as Allah says,
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(There is not a moving creature on earth, nor a bird that flies with its two wings, but are
communities like you. We have neglected nothing in the Book, then unto their Lord they shall

be gathered.) (6:38) Ibn " Abbas said, "Everything will be gathered, even the flies." This
statement was recorded by Ibn Abi Hatim. Allah also says,
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(And (so did) the birds assembled.) )38:19( meaning, gathered.

The Blazing of the Seas

Allah says,
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(And when the seas become as blazing fire.) lbn Jarir recorded from &' id bin Al-Musayyib that

“Ali said to a Jewish man, "Where is the Hell" The man said, "The sea." * Ali then said, "l think
he is truthful, as Allah says
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(And by the seas kindled (Masjur).) (52:6) and;
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(And when the seas become as blazing fire.)" This has already been discussed previously with

the explanation of Allah's statement,
M‘ M‘/
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(And by the seas kindled (Masjur).) (52:6)

Joining the Souls
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(And when the souls are joined with their mates.) meaning, every type (of soul) will be
gathered with its peer (or mate). Thisis as Allah says,
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(It will be said to the angels): "Assemble those who did wrong, together with their companions
(from the devils).) (37:22) Ibn Abi Hatim recorded from An-Nu man bin Bashir that the

Messenger of Allah said,
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Concerning Allah's statement,
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((And When the souls are joined with their mates.)( Those who are alike. Every man will be
with every group of people who performed the same deeds that he did. (This is because Allah
says, (And you (all) will be in three groups. So those on the Right Hand - how (fortunate) will be

those on Right Hand! And those on the Left Hand - how (unfortunate) will be those on the Left
Hand!) (56: 7-10) (They are those who are alike.)

Questioning the Female Infant Who was buried Alive

Allah says,

(ki id (sl - Ll 83 06"l 1))
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(And when the female infant (Al-Maw'udah) buried alive is questioned: For what sin was she
killed) The majority have recited it as Q'ilat (she is questioned), as it is here. Al-Maw'udah is
the female infant that the people of the pre-Islamic time of ignorance would bury in the dirt
due to their hatred of girls. Therefore, on the Day of Judgement, the female infant will be
asked what sin she committed that caused here to be murdered. This will be a means of
frightening her murderer. For verily, if the one who was wronged is questioned, what does the
wrongdoer (the one who is guilty of the oppression) think then " Ali bin Abi Talhah reported

that Ibn " Abbas said,
( el a/Jjgjj:q]\ \J\j)

(And when the female infant (Al-Maw'udah) buried alive Su'ilat:) "This means that she will ask.”
Abu Ad-Duha made a similar statement when he said, "She will ask, meaning she will demand
restitution for her blood." The same has been reported from As-Quddi and Qatadah. Hadiths
have been reported concerning the Maw'udah. Imam Ahmad recorded from  Alishah, who
reported from Judamah bint Wahb, the sister of ~Ukkashah, that she said, "I was in the
presence of the Messenger of Allah when he was with some people, and he said,
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(I was about to prohibit sexual relations with breast feeding women, but then | saw that the
Romans and the Persians have sexual relations with their women who breast feed their children
and it does not harm the children at all.) Then they asked him about interruption of sexual
intercourse to prevent the male discharge from entering the womb of the woman, and he said,
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(That is the minor infanticide and it is the female infant buried alive (Maw'udah) that will be

questioned.)" Muslim, Ibn Majah, Abu Dawud, At-Tirmidhi and An-Nasa'i, all recorded this
Hadith as well.

The Atonement for burying Infant Girls Alive

Abdur-Razzaq said that Isra’il informed them from Smak bin Harb, from An-Nu" man bin Bashir,
who reported from * Umar bin Al-Khattab that he said concerning Allah's statement,
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(And when the female infant buried alive is questioned.) "Qays bin “~Asim came to the

Messenger of Allah and said, * O Messenger of Allah! Verily, | buried some daughters of mine
alive in the period of pre-Islamic ignorance.’' The Messenger of Allah said,
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(Free a slave for each one of them.) Then Qays said, ~ O Messenger of Allah! Verily, | am an
owner of camels.' The Prophet said,
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(Then sacrifice a camel for each one of them.)"

The Distribution of the Pages

Allah says,
(L il Canlial all 13))

(And when the pages are laid open.) Ad-Dahhak said, "Every person will be given his paper in
his right hand or in his left hand." Qatadah said, "O Son of Adam ! It (your paper) is written in,
then it isrolled up, then it will be distributed to you on the Day of Judgement. So let each man
look at what he himself dictated to be written in his paper

Removing the Heavens, kindling Hellfire, and Paradise being
brought near

Allah says,
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(And when the heaven is Kushitat;) Mujahid said, "lt drawns away." As-Quddi said, "Sripped

off." Concerning Allah's statement,
O.. - ¥ 23 2 ~ \ ‘3‘/

(And when Hell is Su' irat.) As-Suddi said, "It is heated." In reference to Allah's statement,
O R0, & G- - -
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(And when Paradise is brought near.) Ad-Dahhak, Abu Malik, Qatadah, and Ar-Rabi’ bin

Khuthaym, all said, "This means it will be brought near to its inhabitants."

Everyone will know what He has brought on the Day of Judgement
Concerning

(b//.o"aﬂ a/,o.,//s/)

(Every person will know what he has brought.) This is the conclusive response of the previous
statements, meaning at the time these matters occur, every soul will know what it has done,
and that will be brought forth for it, as Allah says,
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(On the Day when every person will be confronted with all the good he has done, and all the
evil he has done, he will wish that there were a great distance between him and his evil.)
(3:30) Allah also says,

Allah's statement,

(DAl 238 Uy Mg sy T)

(On that Day man will be informed of what he sent forward, and what he left behind.) (75:13)
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(15. But nay! | swear by Al-Khunnas.) (16. Al-Jawar Al-Kunnas.) (17. And by the night when it
“As as.) (18. And by the day when it Tanaffas.) (19. Verily, thisis the Word a most honorable
messenger.) (20. Dhi Quwwah, with the Lord of the Throne -- Makin,) (21. Obeyed there,
trustworthy.) (22. And your companion is not a madman.) (23. And indeed he saw him in the
clear horizon.) (24. And he withholds not a knowledge of the Unseen.) (25. And it is not the
word of the outcast Shaytan.) (26. Then where are you going) (27. Verily, thisisno less than a
Reminder for the creatures.) (28. To whomsoever among you who wills to walk straight.) (29.
And you cannot will unless that Allah wills -- the Lord of all that exists.)

The Explanation of the Words Al-Khunnas and Al-Kunnas

Muslim recorded in his Sahih, and An-Nasa'i in his Book of Tafsir, in explaining this Ayah, from
" Amr bin Hurayth that he said, "I prayed the Morning prayer behind the Prophet , and | heard
him reciting,

3 s - G il DA, L S )
(A5 13 milally - un

(But nay! | swear by Al-Khunnas, Al-Jawar Al-Kunnas, and by the night when it " As as, and by
the day when it Tanaffas.)" lbn Jarir recorded from Khalid bin "~ Ar” arah that he heard " Ali
being asked about the Ayah; (U adf (8alL, el (&) (Nay! | swear by Al-Khunnas, Al-Jawar Al-
Kunnas.) and he said, "These are the starsthat withdraw (disappear) during the day and sweep
across the sky (appear) at night." Concerning Allah's statement,
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(And by the night when it * As” as.) There are two opinions about this statement. One of them is
that this refers to its advancing with its darkness. Mujahid said, "It means its darkening." Sa’ id

bin Jubayr said, "When it begins." Al-Hasan Al-Basri said, "When it covers the people." This was
also said by * Atiyah Al-" Awfi. " Ali bin Abi Talhah and Al-" Awfi both reported from Ibn * Abbas:
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(when it * As” as) "This means when it goes away." Mujahid, Qatadah and Ad-Dahhak, all said the

same. Zayd bin Aslam and his son * Abdur-Rahman also made a similar statement, when they
said,

(e 13)

(when it * As” as) "This means when it leaves, and thus it turns away." | believe that the intent
in Allah's saying,

- - ) - -~
(when it " As as) is when it approaches, even though it is correct to use this word for departing
also. However, approachment is a more suitable usage here. It is asif Allah is swearing by the

night and its darkness when it approaches, and by the morning and its light when it shines from
the east. Thisis as Allah says,

(a3 13 Ly - 280 13 1)

(By the night as it envelops. By the day as it appearsin brightness) (92:1-2) and He also says,
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(By the forenoon. By the night when it darkens.) (93:1-2) Allah also says,
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(Cleaver of the daybreak. He has appointed night for resting.) (6:96) And there are other
similar Ayat that mention this. Many of the scholars of the fundamentals of language have said
that the word "~ As’ asis used to mean advancing and retreating, with both meanings sharing the

same word. Therefore, it is correct that the intent could be both of them, and Allah knows
best. Concerning Allah's statement,
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(And by the day when it Tanaffas.) Ad-Dahhak said, "When it rises." Qatadah said, "When it
brightens and advances."

Jibril descended with the Qur'an and it is not the Result of Insanity
Concerning

(228 Jsuy Jsal 43))

(Verily, thisis the Word of a most honorable messenger.) meaning, indeed this Qur'an is being
conveyed by a noble messenger, which is referring to an honorable angel, who has good
character and a radiant appearance, and he is Jibril. lbn " Abbas, Ash-Sha bi, Maymun bin
Mhran, Al-Hasan, Qatadah, Ar-Rabi’ bin Anas, Ad-Dahhak and others have said this.

(558 52)

Allah's statement,

(Dhi Quwwah) Thisis similar to Allah's statement,

(30 53 58l A dlle)

(He has been taught by one mighty in power, Dhu Mrrah.) (53:5-6) meaning, mighty in
creation, mighty in strength and mighty in actions.

(nSe =) (52 2ic)

(with the Lord of the Throne Makin,) meaning, he has high status and lofty rank with Allah.

(5 e=2)

(Obeyed there,) meaning, he has prestige, his word is listened to, and he is obeyed among the

most high gathering (of angels). Qatadah said,

(Obeyed there) "This means in the heavens. He is not one of the lower ranking (ordinary)
angels. Rather he is from the high ranking, prestigious angels. He is respected and has been
chosen for (the delivery of) this magnificent Message." Allah then says,
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(trustworthy.) This is a description of Jibril as being trustworthy. This is something very great,

that the Aimighty Lord has commended His servant and angelic Messenger, Jibril, just as He has
commended His servant and human Messenger, Muhammad by His statement,

. /3" - o R g P
(And your companion is not a madman.) Ash-Sha’ bi, Maymun bin Mihran, Abu Salih and others
who have been previously mentioned, all said, "This refers to Muhammad ." Allah said,

..) s - o 7ok~
( u.u.q]\ ()!\A a‘; D) .JS] j)
(And indeed he saw him in the clear horizon.) meaning, indeed Muhammad saw Jibril, who
brought him the Message from Allah, in the form that Allah created himin (i.e., histrue form),

and he had six hundred wings.
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(in the clear horizon. ) meaning, clear. This refers to the first sighting which occurred at Al-
Batha' (Makkah). Thisincident is mentioned in Allah's statement,

B - G e 5 - Gl bt A

O REPATIE S IRt

£

o () (T - (SN T G B S8
-

(He has been taught by one mighty in power (Jibril). Dhu Mirrah, then he rose. While he was in
the highest part of the horizon. Then he approached and came closer. And was at a distance of
two bows' length or less. So (Allah) revealed to His servant what He revealed.) (53:5-10) The
explanation of this and its confirmation has already preceded, as well as the evidence that
proves that it is referring to Jibril. It seems apparent -- and Allah knows best -- that this Qurah
(At-Takwir) was revealed before the Night Journey (Al-Isra’), because nothing has been
mentioned in it except this sighting (of Jibril), and it is the first sighting. The second sighting
has been mentioned in Allah's statement,
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(And indeed he saw him (Jibril) at a second descent. Near Sdrah Al-Muntaha. Near it is the
Paradise of Abode. When that covered the lote tree which did cover it !) (53:13-16) And these
Ayat have only been mentioned in Surat An-Najm, which was revealed after Qurat Al-Isra’ (The
Night Journey). The Prophet is not Singy in conveying the Revelation (&5 s e il (k) (He is
not Zanin over the Unseen) meaning Muhammad is not following false conjecture about what
Allah revealed. Others have recited this Ayah with the " Dad' in the word Danin, which means
that he is not stingy, but rather he conveys it to everyone. Qufyan bin ~ Uyaynah said, "Zanin
and Danin both have the same meaning. They mean that he is not a liar, nor is he a wicked,
sinful person. The Zanin is one who follows false supposition, and the Danin is one who is
stingy." Qatadah said, "The Qur'an was unseen and Allah revealed it to Muhammad , and he did
not withhold it from the people. Rather he announced it, conveyed it, and offered it to
everyone who wanted it." " Ikrimah, lon Zayd and others have made similar statements. Ibn
Jarir preferred the recitation Danin. | say that both of recitations have been confirmed by
numerous routes of transmission, and its meaning is correct either way, as we have mentioned
earlier.

The Qur'an is a Reminder for all the Worlds and It is not the
Inspiration of Shaytan
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(And it is not the word of the outcast Shaytan.) meaning, this Qur'an is not the statement of an

outcast Shaytan. This means that he is not able to produce it, nor isit befitting of him to do so.
Thisis as Allah says,
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(And it is not the Shayatin who have brought it down. Neither would it suit them nor they can.
Verily, they have been removed far from hearing it.) (26:210-212) Then Allah says,

(s Cald)

Allah says,



(Then where are you going) meaning, where has your reason gone, in rejecting this Qur'an,
while it is manifest, clear, and evident that it is the truth from Allah. This is as Abu Bakr As-
Sddiq said to the delegation of Bani Hanifah when they came to him as Muslims and he
commanded them to recite (something from the Qur'an). So they recited something to him
from the so called Qur'an of Musaylimah the Liar, that was total gibberish and terribly poor in
style. Thus, Abu Bakr said, "Woe unto you! Where have your senses gone By Allah, this speech
did not come from a god." Qatadah said,

(s Cald)

(Then where are you going) meaning, from the Book of Allah and His obedience. Then Allah

, (Ol TR Y T )

(Verily, thisis no less than a Reminder to the creatures.) meaning, this Qur'an is a reminder for
all of mankind. They are reminded by it and receive admonition from it.

(i of s 2 )

(To whomsoever among you who wills to walk straight.) meaning, whoever seeks guidance,
then he must adhere to this Qur'an, for verily it is his salvation and guidance. There is no
guidance in other than it.
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(And you cannot will unless (it be) that Allah wills -- the Lord of all that exists.) This means
that the will is not left to you all, so that whoever wishes to be guided, then he is guided, and

whoever wishes to be astray, then he goes astray, rather, all of thisis according to the will of
Allah the Exalted, and He is the Lord of all that exists. It is reported from SQulayman bin Musa

that when this Ayah was revealed,
u/o “ &
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(To whomsoever among you who wills to walk straight.) Abu Jahl said, "The matter is up to us.
If we wish, we will stand straight, and we do not wish, we will not stand straight." So Allah
revealed,
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(And you cannot will unless (it be) that Allah wills the Lord of the all that exists.) Thisis the
end of the Tafsir of Qurat At-Takwir, and all praise and thanks are due to Allah.

The Tafsir of Surat Al-Infitar



(Chapter - 82)
Which was revealed in Makkah
The Virtues of Surat Al-Infitar

An-Nasa'i recorded from Jabir that Mu™ adh stood and lead the people in the Night prayer, and
he made the recitation of his prayer long. So the Prophet said,
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(Are you putting the people to trial O Mu™ adh Why don't you recite (Glorify the Name of your
Lord the Most High) (87), (By the forenoon) (93), and (When the heaven is cleft asunder) (82))"
The basis of this Hadith is found in the Two Sahihs, however the mentioning of
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(When the heaven is cleft asunder.) has only been mentioned by An-Nasai. It has been
previously mentioned in a narration from ™ Abdullah bin * Umar that the Prophet said,
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(Whoever would be pleased to look at the Day of Resurrection with his own eyes, then let him
recite, (When the sun is Kuwwirat.) (81) and; (When the heaven is cleft asunder) (82) and;
(When the heaven is split asunder) (84).)
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(In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. When the heaven is cleft asunder (Infatarat).) (2. And when the stars Intatharat.) (3. And
when the seas Fujjirat.) (4. And when the graves Bu' thirat.) (5. A person will know what he has
sent forward and left behind.) (6. O man! What has made you careless about your Lord, the
Most Generous) (7. Who created you, fashioned you perfectly, and gave you due proportion.)
(8. In whatever form He willed, He put you together.) (9. Nay! But you deny (the Day of) Ad-

Din.) (10. But verily, over you to watch you) (11. Kiraman Katibin,) (12. They know all that you
do.) What will happen on the Day of Judgement Allah says,
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(When the heaven is cleft asunder (Infatarat).) meaning, it splits. Thisis as Allah says,
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(Whereon the heaven will be cleft asunder (Munfatir)) (73:18) Then Allah says,

(And when the stars Intatharat.) meaning, fallen.
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(And when the seas Fujjirat.) ~ Ali bin Abi Talhah reported from Ibn * Abbas that he said, "Allah

will cause some of it to burst forth over other parts of it." Al-Hasan said, "Allah will cause some
parts of it to burst forth over other parts of it, and its water will go away." Qatadah said, "lts

fresh water will mix with its salt water."
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(And when the graves Bu thirat.) Ibn * Abbas said, "searched." As-Quddi said, "Tub" athiru means
that they will be moved and those who are in them will come out."

(AT T G [l k)

(A person will know what he has sent forward and left behind.) meaning, when this happens
then this will occur. Mankind should not forget about Allah Allah says,
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(O man! What has made you careless about your Lord, the Most Generous) Thisis a threat. It is
not an attempt to get a reply as some people mistakenly think. They consider it as if the Most
Generous is asking them so that they will say, "His honor deceived him (or made him careless of
his Lord)." rather the meaning of this Ayah is, "O Son of Adam! What has deceived you from
your Lord, the Most Generous -- meaning the Most Great -- so that you went forth disobeying

Him, and you met Him with that which was unbefitting." This is similar to what has been
reported in the Hadith,
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(Allah will say on the Day of Judgement: "O Son of Adam! What has deceived you concerning Me
O Son of Adam What was your response to the Messengers") Al-Baghawi mentioned that Al-Kalbi



and Muqgatil said, "This Ayah was revealed about Al-Aswad bin Sharig who struck the Prophet
and he was not punished in retaliation. So Allah revealed,

(28 &y 2 )

(What has made you careless about your Lord, the Most Generous)" Then Allah said,
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(Who created you, fashioned you perfectly, and gave you due proportion.) meaning, ~ what has
deceived you concerning the Most Generous Lord'

(RGP RE! PWE FEHEQPX\)

(Who created you, fashioned you perfectly, and gave you due proportion.) meaning, ~ He made
you complete, straight, and perfectly balanced and proportioned in stature. He fashioned you
in the best of forms and shapes.' Imam Ahmad recorded from Busr bin Jahhash Al-Qurashi that
one day the Messenger of Allah spat in his palm and placed his finger on it. Then he said,
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(Allah the Mighty and Qublime says: "O Son of Adam! How can you escape Me when | created
you from something similar to this (spit) Then | fashioned you and made your creation balanced
so that you walked between the two outer garments. And the earth has a burial place for you.
S you gathered (wealth) and withheld it until your soul reached your collarbone (i.e., death
comes). Then, at that time you say, " | will give charity now.' But how will there be time for
charity") This Hadith has also been recorded by lbn Majah . Concerning Allah's statement,
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(In whatever form He willed, He put you together.) Mujahid said, "In which resemblance: the
father, the mother, the paternal uncle, or the maternal uncle." In the Two Sahihsit is recorded

from Abu Hurayrah that a man said, "O Messenger of Allah! Verily, my wife has given birth to a
black boy." The Prophet said,
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(Do you have any camels) The man said, "Yes." The Prophet then said,
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(What color are they) The man said, "Red." The Prophet said,
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(Do any of them have patches of gray) The man said, "Yes." The Prophet asked him,
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(How did this happen to them) The man replied, "It is probably an inherited genetical strain.”
The Prophet then said,
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(Likewise, this (with your son) is probably an inherited genetical strain.) The Cause of
Deception and alerting to the Fact that Angels record the Deeds of the Children of Adam

Concerning Allah's statement,
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(Nay! But you deny (the Day of) Ad-Din.) meaning, " you are only compelled to oppose the Most
Generous and meet Him with disobedience, by your rejection in your hearts of the Hereafter,
the recompense and the reckoning.' Concerning Allah's statement,
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(But verily, over you to watch you (are) Kiraman Katibin, they know all that you do.) (82:10-12)

meaning, " indeed there are noble guardian angels over you, so do not meet them with evil
deeds, because they write down all that you do.’
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(13. Verily, the Abrar (the righteous believers) will be in Delight;) (14. And verily, the wicked
will be in the blazing Fire (Hell),) (15. Therein they will enter, and taste its burning flame on
the Day of Recompense,) (16. And they will not be absent therefrom.) (17.And what will make
you know what the Day of Recompense is) (18. Again, what will make you know what the Day of
Recompense is) (19. (It will be) the Day when no person shall have power for another, and the
Decision, that Day, will be with Allah.)

The Reward of the Righteous and the Sinners Allah informs of what
the righteous will receive of delight.

They are those who obeyed Allah and did not meet Him with disobedience (sins). Then He
mentions that the evildoers will be in Hell and eternal torment. Due to this He says,
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(Therein they will enter, and taste its burning flame on the Day of Recompense,) meaning, the

Day of Reckoning, Recompense, and Judgement.
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(And they will not be absent therefrom.) meaning, they will not be absent for even one hour
from the torment. The torment will not be lightened from them, nor will they be granted the
death that they will be requesting, or any rest -- not even for a single day. Allah then says,
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(And what will make you know what the Day of Recompense is) This is a magnification of the
affair of the Day of Judgement. Then Allah affirms it by saying,
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(Again, what will make you know what the Day of Recompense is) Then He explains this by
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((It will be) the Day when no person shall have power for another, ) meaning, no one will be
able to benefit anyone else, or help him out of that which he will be in, unless Allah gives
permission to whomever He wishes and is pleased with. We will mention here a Hadith (where
the Prophet said),
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(O children of Hashim! Save yourselves from the Fire, for | have no power to cause you any
benefit from Allah.) This has been mentioned previously at the end of the Tafsir of Qurat Ash-

Shu’ ara’ (see 26:214). Thus, Allah says,
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(and the Decision, that Day, will be with Allah.) "By Allah, the Decision is for Allah today (now),
but on that Day no one will try to dispute with Him about it." This is the end of the Tafsir of
Surat Al-Infitar. All praise and blessings are due to Allah, and He is the Giver of success and
freedom from error.

The Tafsir of Surat Al-Mutaffifin
(Chapter - 83)
Which was revealed in Al-Madinah
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In the Name of Allah, the Most Gracious, the Most Merciful.
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(1. Woe to Al-Mutaffifin.) (2. Those who, when they have to receive by measure from men,
demand full measure,) (3. And when they have to give by measure or weight to men, give less

than due.) (4. Do they not think that they will be resurrected,) (5. On a Great Day) (6. The Day
when (all) mankind will stand before the Lord of all that exists)



Increasing and decreasing in the Measure and Weight will be a
Cause for Regret and Loss

An-Nasa'i and Ibn Majah both recorded from Ibn ™ Abbas that he said, "When the Prophet came
to Al-Madinah, the people of Al-Madinah were the most terrible people in giving measurement

(i.e., they used to cheat). Thus, Allah revealed,
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(Woe to Al-Mutaffifin.) After this, they began to give good measure." The meaning of the word
Tatfif here isto be stingy with measurement and weight, either by increasing it if it is due from
the others, or decreasing it if it is a debt. Thus, Allah explains that the Mutaffifin those whom
He has promised loss and destruction, whom are meant by "Woe" are
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(Those who, when they have to receive by measure from men,) meaning, from among the
people.
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(demand full measure,) meaning, they take their right by demanding full measure and extra as
well.
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(And when they have to give by measure or weight to (other) men, give less than due.)
meaning, they decrease. Verily, Allah commanded that the measure and weight should be
given in full. He saysin another Ayah,
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(And give full measure when you measure, and weigh with a balance that is straight. That is
good and better in the end.) (17:35) Allah also says,
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(And give full measure and full weight with justice. We burden not any person, but with that
which he can bear.) (6:152) and He says,



